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ESE TEO DUC PION: 


IN preparing this volume, which contains the greater 
part of the Agni hymns of the Rig-veda, namely, those of 
the Mandalas I-V, the translator enjoyed the high ad- 
vantage of Professor Max Müller's assistance, in the way 
stated in the Introduction to the first volume of Vedic 
"Hymns, Sacred Books of the East, vol. xxxii, p. xxvii. 
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November, 1895. 
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MANDALA I, HYMN 1. 
ASHTAKA I, ADHYAYA 1, VARGA 1-2. 


1%. I magnify? Agni, the Purohita, the divine 
ministrant of the sacrifice, the Hotvz priest, the 
greatest bestower of treasures. 

2. Agni, worthy to be magnified by the ancient 
Ktíshis and by the present ones—may he conduct 
the gods hither. 

3. May one obtain through Agni wealth and wel- 
fare day by day, which may bring glory and high 
bliss of valiant offspring. 

4. Agni, whatever sacrifice and worship! thou 
encompassest on every side, that indeed goes to 
the gods. 

5. May Agni the thoughtful Hotz7, he who is 
true and most splendidly renowned, may the god 
come hither with the gods. 

6. Whatever good thou wilt do to thy worshipper, 
O Agni, that (work) verily is thine, O Añgiras. 

7. Thee, O Agni, we approach day by day, O 
(god) who shinest in the darkness!; with our prayer, 
bringing adoration to thee— 

8. Who art the king of all worship, the guardian of 
Rita, the shining one, increasing in thy own house. 

9. Thus, O Agni, be easy of access to us, as a 
father is to his son. Stay with us for our happiness. 


[46]; . B 
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NOTES: 


The hymn is ascribed to Madhu££/Zandas Vaisvámitra, 
and may possibly belong to an author of the Visvámitra 
family. See my Prolegomena, p. 261. Metre, Gayatri. 
The hymn has been translated and commented upon by 
M.M., Physical Religion, pp. 170-173. 

Verse 1 = TS.IV, 3, 13, 3; MS. IV, 10, 5. Verse $ = 
TS. HI 1, 11,15; IV, 3,13, 5; MS-IV, 10, 4 (1/14 10) 
Verse 4 = TS. IV, 1, 11, 1; MS.IV, 10,3. Verse 7 = SV. 
T, 14.. Verses 79 = VS. UL 20-24; TS. 156,2 1M5> 
153, 

` Verse 1. 

Note 1. This verse being the first verse of the Rig-veda as 
we now possess it, seems already to have occupied the same 
position in the time of the author of the hymns X, 20—26. 
For, after a short benediction, the opening words of this 
collection of hymns are also agním îe,‘ I magnify Agni.’ 
Comp. my Prolegomena, p. 231. 

Note 2. The verb which I translate by * magnify '—being 
well aware that it is impossible to do full justice to its 
meaning by such a translation—is id. There seems to me 
no doubt that this verb is etymologically connected with 
the substantives ish, ‘food,’ id, ida, ira (not with the root yag 
of which Brugmann, Indogermanische Forschungen I, 171, 
thinks). We need not ask here whether the connection 
between id and ish is effected by a * Wurzeldeterminativ ' 
(root-determinative) d—in this case we should have here id 
for izhd, comp. nida for nizhda, pid for pizhd, &c.; see 
Brugmann's Grundriss, vol. i, $ 591—or whether id is a 
reduplicated present of id (of the type described by Brug- 
mann, Grundriss, vol. ii, p. 854; comp. ?rte, &c.). The 
original meaning of ide at all events seems to be ‘I give 
sap or nourishment.’ Now in the Vedic poetry and ritual, 
the idea of sap or nourishment is especially connected with 
the different products coming from the cow, milk and 
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butter. The footsteps of the goddess Ida drip with butter. 
The words ‘agnim ide’ seem to me, consequently, originally 
to convey the idea of celebrating Agni by pouring sacrificial 
butter into the fire. There is a number of passages in the 
Rig-veda which, in my opinion, show clear traces of this 
original meaning of the verb. Thus we read X, 53, 2. 
yágámahai yagZíyán hánta deván i/Àmahai idyán ágyena, 
* let us sacrifice (yag) to the gods to whom sacrifice is due ; 
let us magnify (id) with butter those to whom magnifying 
is due. V, 14, 3. tam hi sdsvantak Yate srukd devám 
ghrztaskuta agnim havyðya vóZZave, ‘for all people magnify 
this god Agni with the butter-dripping sacrificial spoon, 
that he may carry the sacrificial food. V, 28, 1, deván 
1/áná havisha ghzztá£i, ‘ magnifying the gods with sacrificial 
food, (the spoon) filled with butter. Comp. also I, 84, 18; 
Vi, 70,;4;:VIIE 74, 6; X, 118, 3. Then, by a gradual 
development, we find the verb id or the noun Venya 
connected with such instrumentals as gird or girbhíZ, “to 
magnify by songs, or stómaiZ ‘by praises,’ námasá ‘by 
adoration, and the like. The Rig-vedic texts, however, 
show us very clearly that even in such phrases the 
original meaning of id was not quite forgotten. For the 
word is not used indifferently of any praise offered to 
any god whatever. No god of the Vedic Pantheon is 
praised so frequently and so highly by the poets of the 
Rig-veda as Indra. Yet, with very few exceptions, the 
word id is avoided in connection with this god. The whole 
ninth Mazdala contains nothing but praises of Soma Pava- 
mána. Yet the word id occurs, in the whole of this Maxdala, 
in two passages only (5, 3; 66, 1) of which one is contained 
in an Apri verse transferring artificially to Soma such 
qualifications as belong originally to Agni. On the other 
hand, in the invocations addressed to Agni, this verb and its 
derivatives are most frequently used. We may conclude 
that the idea of celebration, as conveyed by these words, 
had a connotation which qualified them for the employ- 
ment with regard to Agni, the god nourished by offerings 
of butter, much better than for being addressed to Indra, 
the drinker of the Soma juice, or to the god Soma himself. 
B 2 
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Last comes, I believe, the meaning of id as contained in 
a very small number of passages such as VII, 91, 2. indra- 
váyú sustutf“ vam iyáná márdikám i//e suvitám £a návyam, 
* Indra and Váyu! Our beautiful praise, approaching you, 
asks you for mercy and for new welfare. Here the construc- 
tion of id is such as if in nd the phrase, * men magnify 
the gods for obtaining mercy,’ dug be expressed in the 
words ‘men magnify the gods mercy.’ 

I conclude by quoting the more important recent litera- 
ture referring to id: Prof. Max Miiller’s note on V, 60, 1 
(S.B.E. vol. xxxii, p. 354); Physical Religion, p. 170; 
Bezzenberger, Nachrichten von der Góttinger Gesellsch. d. 
Wissensch. 1878, p. 264; Bechtel, Bezzenberger's Beiträge; 
X, 286 ; Bartholomae, ibid. XII, 91; Arische Forschungen, 
II, 78; Indogermanische Forschungen, III, 28, note 1; 
Brugmann, Indogermanische Forschungen, I, 171; K. F. 
Johansson, Indogermanische Forschungen, II, 47. Comp. 
also Bartholomae, Arische Forschungen, I, 21 ; III, 52, and 
Joh. Schmidt, Kuhn's Zeitschrift, X XXII, 389. 


Verse 4. 


Note 1. ‘Worship’ is a very inadequate translation of 
adhvara, which is nearly a synonym of yagZa, by the side 
of which it frequently stands. Possibly in the designation 
of the sacrifice as yagZa the stress was laid on the ele- 
ment of prayer, praises, and adoration; in the designation as 
adhvara on the actual work which was chiefly done by the 
Adhvaryu.— Prof. Max Müller writes: *I accept the native 
explanation a-dhvara, without a flaw, perfect, whole, holy. 
Adhvara is generally an opus operatum ; hence adhvaryu, 
the operating priest. Comp. Physical Religion, p. 171. 
Bury's derivation of adhvara from madhu (mdhu-ara, 
Bezzenberger's Beitráge, VII, 339) is much more ingenious 
than convincing. 

Verse 7. 

Note 1. 1 have translated dóshávastar as a vocative 
which, as is rendered very probable by the accent, was 
also the opinion of the diaskeuasts of the Samhita text. 
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The author of the sacrificial formula which is given 
in Ásval Sraut. III, 12, 4 and Sáñkh. Grihy. V, 5, 4, 
~~ evidently understood the word in the same way; there 
Agni is invoked as doshávastar and as prátarvastar, as 
shining in the darkness of evening and as shining in the 
morning. That this may indeed be the true meaning of 
the word is shown by Rig-veda III, 49, 4, where Indra 
is called kshapám vastá, ‘the illuminator of the nights’ 
(kshapám is gen. plur., not as Bartholomae, Bezzenberger's 
Beitráge, XV, 208, takes it, loc. sing.). The very frequent 
passages, however, in which case-forms of doshá stand in 
opposition to words meaning ‘dawn’ or ' morning '— which 
«words in most cases are derived from the root vas—strongly 
favour the opinion of Gaedicke (Der Accusativ im Veda, 
177, note 3) and K. F. Johansson (Bezzenberger's Beitráge, 
XIV, 163), who give to dóshávastar the meaning 'in the 
darkness and in the morning. This translation very well 
suits all Rig-veda passages in which the word occurs. If 
this opinion is accepted, doshávastar very probably ought 
to be written and accented as two independent words, 
dosha vástar. See M. M., Physical Religion, p. 173. 
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MANDALA 1, HYMN 12. 
ASHTAKA I, ADHYAYA 1, VARGA 22-23. 


1. We choose Agni as our messenger, the all- 
possessor, as the Hotrz of this sacrifice, the highly 
wise. 

2. Agni and Agni again they constantly invoked 
with their invocations, the lord of the clans, the 
bearer of oblations, the beloved of many. 

3. Agni, when born, conduct the gods hither for 
him who has strewn the Barhis (sacrificial grass) 1; 
thou art our Hotzz, worthy of being magnified ?. 

4. Awaken them, the willing ones, when thou 
goest as messenger, O Agni, Sit down with the 
gods on the Barhis. 

5. O thou to whom Ghz?ta oblations are poured 
out, resplendent (god), burn against the mischievous, 
O Agni, against the sorcerers. 

6. By Agni Agni is kindled (or, by fire fire is 
kindled), the sage, the master of the house, the young 
one, the bearer of oblations, whose mouth is the 
sacrificial spoon. 

7. Praise Agni the sage, whose ordinances for the 
sacrifice are true, the god who drives away sickness. 

8. Be the protector, O Agni, of a master of 
sacrificial food who worships thee, O god, as his 
messenger. 

9. Be merciful, O purifer, unto the man who is 
rich in sacrificial food, and who invites Agni to the 
feast of the gods. 


10. Thus, O Agni, resplendent purifier, conduct 
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the gods hither to us, to our sacrifice and to our 
food. 


II. Thus praised by us with our new Gáyatra 
hymn, bring us wealth of valiant men and food. 

12. Agni with thy bright splendour be pleased, 
through all our invocations of the gods, with this 
our praise. 


NOTES. 


This hymn is ascribed to Medhátithi Kázva. It is the 
opening hymn of a collection which extends from I, 12 to 
23 (not, as Ludwig, III, 1c2, believes, from I, 2 to 17; see 
my Prolegomena, p. 220). That the authorship of this 
collection belongs indeed to the Kazva family, whose 
poetical compositions are found partly in the first and 
partly in the eighth Mazdala, is shown by the text of 
14, 2—5, and by other evidence; see Zeitschr. der Deutschen 
Morg. Gesellschaft, XX XVIII, 448. 

The metre is Gáyatri. It is possible, though I do not 
think it probable, that the hymn should be considered as 
ponsitus of Tiras. "Verse 1—5V.1,5; TS. IL 5, 8,5; 
Ms TB. TILA 2,3; MS. IV, 10,2. Verses 1-3= 
SV IL 140-1427 AV. XX, 101, 1-3. Verse 2= TS. IV, 
oO Mo: IV, 1e, 1. Verse 3 = TB. III,-11,.6,. 2. 
Mieres 6 5 9 = SV. IL 194—196. Verse 6 = TS. I, 
ms 2:0 5. V. 5 6, 17 TB. IL, 7, 12, 5; MS. 
ie 2 Verse 7: = SV. T; 32; Verse 10 = VS. 
PAUTIISOENT SUI 314,875.53) IV 6, 1,35 MS. 1, 5, 1. 


Verse 3. 

Note 1. On vzzktábarhis, comp. RV. I, 116, 1; M. M, 
vol. xxxii, pp. 84 seq. 109; Geldner, P. G., Vedische 
Studien, I, 152. 

Note 2. On iZyaZ, comp. the note on ide Í, 1, 1. 
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MANDALA I, HYMN 13. 
ASHTAKA I, ADHYAYA 1, VARGA 24-25. 


Arrt Hymn. 


11, Being well lighted, O Agni, bring us mien 


the gods to the man rich in sacrificial food, O Hotrz, 
purifier, and perform the sacrifice. 

2. Tanünapát!! make our sacrifice rich in honey 
and convey it to-day to the gods, O sage, that Hey 
may feast. 

3. I invoke here at this sacrifice Narásazesa !, che 
beloved one, the honey-tongued preparer of the 
sacrificial food. 

4. O magnified? Agni! Conduct the gods hither 
in an easy-moving chariot. Thou art the Hotrz 
instituted by Manus ?. 

5. Strew, O thoughtful men, in due order! the 
sacrificial grass, the back (or surface) of which is 
sprinkled with butter, on which the appearance of 
immortality ? (is seen). 

6. May the divine gates open, the increasers of 
Rita, which do not stick together, that to-day, that 
now the sacrifice may proceed. 

7. I invoke here at this sacrifice Night and Dawn, 
the beautifuly adorned goddesses, that they may 
sit down on this our sacrificial grass. 

8. I invoke these two divine Hotrís !, the sages 
with beautiful tongues. May they perform this 
sacrifice for us. 

9. 1/4 (‘Nourishment’), Sarasvati, and Mahi (‘the 
great one”)!, the three comfort-giving goddesses, 


they who do not fail, shall sit down on the sacrificial 
grass, 


ie ne tens 


MANDALA I, HYMN 13. 9 


IO, I invoke hither the foremost, all-shaped Tva- 
| shévz to come hither ; may he be ours alone. 
- . Ir. O tree! let the sacrificial food go, O god, to 
the gods. May the giver's splendour be foremost. 
12. Offer ye the sacrifice with the word Sváhá 
to Indra in the sacrificer’s house. Thereto I invoke 
the gods. 


NOTES, 


The hymn is ascribed, as the whole collection to which 
it belongs, to Medhátithi Kázva (see the note on the 
preceding hymn). Its metre is Gáyatri. Verses 1-4 — 
SV. II, 697-700. Verse 9 = RV. V, 5,8. Verse 10 — TS. 
BESIDE eb ALE. 5 12, L; MS. IV, r5, 10. 

The hymn belongs to the class of Ápri hymns, which 
were classed by the ancient arrangers of the Samhita among 
the Agni hymns. The Ápri hymns, consisting of eleven 
or twelve verses, were destined for the Prayága offerings 
of the animal sacrifice (comp. H. O., Zeitschrift der D. 
Morg. Gesellschaft, XLII, 243 seq.). They were addressed, 
verse by verse in regular order, partly to Agni, partly 
to different spirits or deified objects connected with the 
sacrifice, such as the sacrificial grass, the divine gates 
through which the gods had to pass on their way to the 
sacrifice, &c. The second verse was addressed by some 
of the Azshi families to Tanünapát by some to Narásamsa ; 
in some of the hymns we find two verses instead of one 
(so that the total number of verses becomes twelve instead 
of eleven) addressed the one to Tanúnapát, the other to 
Narásamsa. Bergaigne (Recherches sur l'histoire de la 
Liturgie Védique, p. 14) conjectures that some of the Æzshi 
families had only seven Prayágas. This opinion is based 
on the identical appearance of four verses (8—11) in the 
Apri hymns of the Visvámitras (III, 4) and of the Vasish- 
thas (VII, 2), and on the diversity of metres used in two 
other Ápri hymns, IX, 5 and II, 3. To me this conjecture, 
though very ingenious, does not seem convincing. 


f° 
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With the text of the Ápri hymns should be compared 
the corresponding Praishas of the Maitrávaruza priest, e 
the orders by which this priest directed the Hotrz to 
pronounce the Prayága invocations. The text of these 
Praishas is given Taitt. Bráhm. III, 6, 2. 

Comp. on the character and the historical and ritual 
position of the Apri hymns, Max Müller, Hist. Anc. Sansc. 
Literature, p. 403 seq. ; Roth, Nirukta, notes, p. 121 seq. ; 
Weber, Indische Studien, X, 89 seq.; Ludwig V, 315 seq. ; 
Hillebrandt, Das Altindische Neu- und Vollmondsopfer, 
94 Seq. ; Schwab, Das Altindische Thieropfer, go seq.; Ber- 
gaigne, Recherches sur l'histoire de la Liturgie Védique, 
13 seq. 

Verse 1. 
Note1. Comp. Delbrück, Syntactische Forschungen, I,97. 


Verses 2, 3. 

Note 1. Does Tanúnapát, lit. ‘son of the body, mean, 
as Roth and Grassmann believed, *son of his own self? 
(comp. I, 12, 6. agníná agníZ sám idhyate, ‘by Agni Agni 
is kindled ”), or is the meaning “le propre fils' (Bergaigne, 
Rel. Védique II, 100)? Narásamsa, which is nearly iden- 
tical with the Avestic Nairyósanha, means “the song of 
men, or ‘praised by men’ (Bergaigne, 1. 1. I, 305; M. M?s 
note on VII, 46, 4). In III, 29, 11 it is said of Agni: 
‘He is called Tanünapát as the foetus of the Asura; 
he becomes Narásamsa when he is born. Of course an 
expression like this is by no means sufficient to prove 
that the sacrificial gods Tanünapát and Narásamsa, as 
invoked in the Ápri hymns, are nothing but forms of 
Agni. Expressions which are constantly repeated in the 
Ápri verses show that the work of Tanünapát, and like- 


wise that of Narásamsa, consisted in spreading ghríta or 
‘honey’ over the sacrifice. 


Verse 4. 
Note 1. í Magnified’ is i/itá2; comp. the note on I, Tf 
The third, or if both Tanúnapát and Narásamsa are in- 


voked, the fourth verse of the Ápri hymns is regularly 
addressed to Agni with this epithet i/ita. 
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Note 2. Manurhita, ‘instituted by Manus,’ not ‘by men. 
See Bergaigne, Religion Védique, I, 65 seq. 


Verse 5. 
Note 1. On ánushák, comp. Pischel, Vedische Studien, 
ELI, 125. 

Note 2. The last Páda is translated by Grassmann, * wo 
der unsterbliche sich zeigt' (comp. Bergaigne, R.V. I, 194, 
note 1); by Ludwig, ‘auf dem man das unsterbliche sieht.’ 
To me it seems impossible to decide, so as to leave no 
doubt, whether amrétasya is masculine or neuter. Comp. 
also Atharva-veda V, 4, 3; 28, 7; XIX, 39, 6-8, in which 
passages the phrase amr/tasya £ákshazam recurs. 


Verse 8. 

Note 1. The two divine Hotris are mentioned in the 
Rig-veda only in the eighth (or seventh) verse of the 
Áprísúktas and besides in two passages, X, 65, 10; 66, 19, 
which do not throw any light on the nature of these sacri- 
ficial gods. They are called gátavedasá VII, 2, 7, puro- 
hitau X, 70, 7, bhishagá Vág. Samh. XXVIII, 7. As 
regards the duality of these divine counterparts of the 
human Hotzz priest, possibly the ‘two Hotzzs' should be 
understood as the Hotzz and the Maitrávaruza; the latter 
was the constant companion and assistant of the former 
in the Vedic animal sacrifice. Comp. Schwab, Altin- 
disches Thieropfer, 96, 114, 117, &c.; H. O., Religion des 
Veda, 391. 

Comp. on the two divine Hotzzs also Bergaigne, R.V. 
1:233. seq. 

Verse 9. 

Note 1. On I/À, see H. O., Religion des Veda, pp. 72, 
326.—With regard to Mahi Bergaigne (Rel. Védique, I, 322) 
has pronounced the opinion that * Bhárati et Mahi, qui, tantót 
se remplacent, tantót se juxtaposent tout en paraissant ne 
compter que pour une, se confondent aux yeux des rishis.' 
But Pischel (Ved. Studien, II, 84 seq.) has shown that the 
eminent French scholar was wrong, and that really Mahi 
(‘the great one”) is independent of Bharati. Pischel's 
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own opinion that Mahi is a name of the goddess Dhishazá, 
does not seem to me to be established by sufficient 
reasons.—On the meaning of these three goddesses Prof. 
Max Müller writes: * I should not fix on Nourishment as 
the true meaning of 1/4. Originally those three goddesses 
seem to be local: I/A, the land or daughter of Manu, the 
Sarasvati, and another river here called Mahi.’ 


Verse 1l. 


Note 1. To me it seems evident that the tree, or, to 
translate more literally, the lord of the forest (vanaspati) 
invoked in this Ápri verse can only be the sacrificial post 
(yüpa) to which the victim was tied before it was killed. 
The yúpa is called vanaspati in the Rig-veda (III, 8, 1. 3. 
6. 11) as well as in the more modern Vedic texts (for inst., 
Taitt. Samh. I, 3, 6, 1).—In the Apri hymn, IX, 5 (verse 10), 
the vanaspati is called sahasravalsa: with this should be 
compared III, 8, 11 (addressed to the yüpa): vánaspate 
satávalsaZ ví roha sahdsravalsaz ví vayám ruhema, ‘O lord 
of the forest, rise with a hundred offshoots; may we rise 
with a thousand offshoots!’—In the Apri hymn, X, 70 
(verse 10), the rope (rasaná) is mentioned by which the 
vanaspati should tie the victim ; comp. with this expression 
the statements of the ritual texts as to the rasaná with 
which the victim is tied to the yúpa ; Schwab, Das Altin- 
dische Thieropfer, 81. Comp. also especially Taittiriya 
Bráhmaza III, 6, 11, 3.—In the Ápri hymns the vanaspati 
is frequently invoked to let loose the victim ; in connection 
therewith mention is made of the sacrificial butcher 
(samitrz), see II, 3, 10; III, 4, 10; X, 110, 10, and comp. 
Vag. Samhita: XXI 21 XXVIII 10 The meaning of 
these expressions becomes clear at once, if we explain the 
vanaspati as the sacrificial post. When they are going to 
kill the victim, they loosen it from the post; the post, 
therefore, can be said to let it loose. Then the butcher 
(samitr7) leads the victim away. See the materials collected 


by Schwab, Thieropfer, p. 100 seq., and comp. also H. O., 
Religion des Veda, 257. 


| 
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MANDALA I, HYMN 26. 
ASHTAKA I, ADHYÁYA 2, VARGA 20-21. 


1. Clothe thyself with thy clothing (of light), 
O sacrificial (god), lord of all vigour; and then 
perform this worship for us. 

2. Sit down, most youthful god, as our desirable 
Hotvz, through (our prayerful) thoughts! O Agni, 
with thy word? that goes to heaven. 

3. The father verily by sacrificing procures (bless- 
ings) for the son, the companion for the companion, 
the elect friend for the friend. 

4. May Varuza, Mitra, Aryaman, triumphant with 
riches (?) ', sit down on our sacrificial grass as they 
did on Manu's. 

5. O ancient Hotzz, be pleased with this our 
friendship also, and hear these prayers. 

6. For whenever we sacrifice constantly! to this 
or to that god, in thee alone the sacrificial food is 
offered. 

7. May he be dear to us, the lord of the clan, the 
joy-giving, elect Hotzz; may we be dear (to him), 
possessed of a good Agni (i. e. of good fire). 

8. For the gods, when possessed of a good Agni, 
have given us excellent wealth, and we think our- 
selves possessed of a good Agni. 

9. And may there be among us mutual praises 
of both the mortals, O immortal one, (and the 
immortals) '. 

10. With all Agnis (i.e. with all thy fires), O Agni, 
accept this sacrifice and this prayer, O young (son) 
of strength !. 


14 VEDIC HYMNS. 
% 


NOTES. 


This hymn, as well as the whole collection to which it 
belongs, is ascribed to Suna“sepa Á eigarti (comp. 24, 12. 13). 
The metre is Gayatri. Bergaigne (Recherches sur l'histoire 
de la Samhita, II, 7) divides this hymn into Trzkas, with 
one single verse added at the end. I cannot find sufficient 
evidence for this; the appearance in the Sáma-veda 
(II, 967-9) of a Trika composed of the verses 10. 6. 7 
of our hymn is rather against Bergaigne s opinion. 


Verse 2. 


Note 1. ManmabhizZ may possibly mean, ‘with thy 
(wise) thoughts; ' comp. for instance, III, 11, 8. pari visvani 
súdhitá agnéZ asyáma mánmabhiZ, ‘may we obtain every 
bliss through Agni's (wise) thoughts, or ‘may we obtain 
all the blessings of Agni for our prayers. 

Note 2. Vákas stands for vakasa. See the passages 
collected by Lanman, Noun-Inflection, 562, and comp. 
Roth, Ueber gewisse Kürzungen des Wortendes im Veda, 5; 
Joh. Schmidt, Die Pluralbildungen der indogermanischen 
Neutra, 304 seq. Ludwig also takes váfas as instru- 
mental. 


Verse 3. 


Note 1. Agni is the father, the mortal whose sacrifice 
he performs, the son. 


Verse 4. 


Note 1. Can risádas be explained as a compound of ri 
(Tiefstufe of rai, as gu is the Tiefstufe of gau) and 
*sádas, from the root sad, ‘to be triumphant'? Prof. Auf- 
recht (Bezzenberger's Beitráge, XIV, 33; see also Neisser, 
Bezz. Beitr. XIX, 143) connects ri- with the Greek €pt- 
(€pikuðjs &c.); our hypothesis has the advantage of not 
leaving the limits of Sanskrit—Comp. M. M.’s note on 
V, 60, 7; Ludwig, Ueber die neuesten Arbeiten auf dem 
Gebiete der Rig-veda-Forschung (1893), p. 7. 
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Verse 6. 


— Note 1. On sásvatá tana see Lanman, 480, 515, 518. 


Verse 9. 


Note 1. The comparison of verse 8 and the expression 
ámríta mártyánám in the second Pada of this verse seem 
to show that ubháyeshám does not refer to two classes of 
mortals, the priests and their patrons, but to the mortals 
and the immortals. A genitive amrítánám, which would 
make this meaning quite clear, can easily be supplied. 
A Dvandva compound amritamarty4nam, which one 
could feel tempted to conjecture, would have, in my 
opinion, too modern a character.— Prof. Max Müller writes: 
* I should prefer amzzta martyánám, not exactly as a com- 
pound, but as standing for amritánám martyánám. This 
seems to be Ludwig's opinion too.' 


Verse 10. 


Note 1. In the translation of sahasak yaho I follow 
Geldner, Kuhn's Zeitschrift, XXVIII, 195; Ludwig's trans- 
lation is similar. 
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MANDALA I, HYMN 27. 
ASH TAKA] ET ADHYAYA 2, VARGA 22-24. 


AR 


1. With reverence I shall worship thee who art 
long-tailed like a horse, Agni, the king of worship. 

2. May he, our son of strength !, proceeding on 
his broad way, the propitious, become bountiful 
to^ us. 

3. Thus protect us always, thou who hast a full 
life, from the mortal who seeks to do us harm !, 
whether near or afar. 

4. And mayest thou, O Agni, announce to the 
gods this our newest efficient Gáyatra song. 

5. Let us partake of all booty that is highest 
and that is middle (i.e. that dwells in the highest 
and in the middle world); help us to the wealth 
that is nearest. 

6. O god with bright splendour, thou art the - 
distributor. Thou instantly flowest for the liberal 
giver in the wave of the river, near at hand. 


B. 


7. The mortal, O Agni, whom thou protectest 
in battles, whom thou speedest in the races!, he 
will command constant nourishment : 

8. Whosoever he may be, no one will overtake 
him, O conqueror (Agni)! His strength? is glorious. 

9. May he (the man), known among all tribes ?, 
win the race with his horses; may he with the help 
of his priests become a gainer. 


| 
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- ro. O Garábodha!! Accomplish this (task) for 


every house?: a beautiful song of praise for wor- 
shipful Rudra?. 

11. May he, the great, the immeasurable, the 
smoke-bannered, rich in splendour, incite us to 
(pious) thoughts and to strength. 

12. May he hear us, like the rich lord of a clan, 
the banner of the gods, on behalf of our hymns, 
Agni with bright light. 


I3. Reverence to the great ones, reverence to 
the lesser ones! Reverence to the young, reverence 
to the old'! Let us sacrifice to the gods, if we can. 
May I not, O gods, fall as a victim to the curse 
of my better?. 


NOTES. 


The hymn is ascribed to Suna“sepa (see note on I, 26). 
The metre is Gáyatri; the last verse is Trishzubh. 

The laws of arrangement of the Samhitá show that this 
hymn, which has thirteen verses and follows after a hymn 
of ten verses belonging to the same deity, must be divided 


. into a number of minor hymns. On the question of this 


division some further light is thrown by the metre. The 
first six verses and then again the verses 10-12 are 
composed in the trochaic form of the Gáyatri metre; of 
the verses 7-9, on the other hand, not a single Pada shows 
the characteristics of that metre. I believe, therefore, that 
the verses 1-6 form one hymn by themselves, or possibly 
two hymns of three verses each. Then follow two hymns: 
verses 7-9, 10-12. As to verse 13, which is composed 
in a different metre, it is difficult to determine its exact 
nature. It may be a later addition: though in that case 


[46] C 
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we shall hardly be able to explain why it was placed at 
the end of the hymns addressed to Agni, to which god it 
contains no reference whatever. Or it may form part of 
the hymn 10-12: in that case we should have to consider 
this whole hymn, which would then violate the rules of . 
arrangement, as an addition to the original collection. 

We may add that the Sáma-veda gives the first twelve 
verses of this Sükta so as to form four independent hymns: 
1-3 = SV. IL 984-6; 4. 6. 5 = SV. II, 847-9; 7-9 = SV. 
IT, 765-7; 10-12 = SV: I], 1013-15. Besides; verse 1099 
found in SV. I, 17. Verse 4 — SV. I, 28; TÁr. IV, 11, 8. 
Verse 7 = VS. VI, 29; TS. I, 3, 13; 25 MSS sta ven 
10 — SV.I,15. Comp. Bergaigne, Recherches sur l'histoire 
de la Samhita, II, pp. 7-8; H. O., Prolegomena, 225-226. 


Verse 2. 


Note 1. It requires a stronger belief in the infallibility 
of Vedic text tradition than I possess, not to change sávasá 
into sávasaZ. I do not think that I, 62, 9 (sánemi sakhyám 
svapasyámánaZ sünüZ dádhára sávasá sudamsa) furnishes 
a sufficient argument against this conjecture. 


Verse 8. 


Note 1. Grassmann reads aghaáyóZ for the sake of the 
metre; Prof. Max Müller proposes ágháyóZz. I think that 
the missing syllable should be gained by disyllabic pro- 
nunciation of -át in mártyát or rather mártiát. Comp. my 
Prolegomena 185 and the quotations given there in note 1. 


Verses 7-9. 


Note 1. It is not my intention to enter here into a new 
discussion on so frequently discussed a word as vága. I have 
translated it in verses 7, 9 by “race, in verse 8 by ‘strength. 

Note 2. The expression used in verses 7 and 8 should 
be compared especially with VII, 40, 3. sá% ít ugráZ astu 
maruta% sá“ sushm! yám mártyam prishadasvah ávátha, 
utd im agní/ sárasvati gunánti ná tásya ráyá“ paryetá asti. 
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Note 3. Visvakarshani, a frequent epithet of Agni, here 
refers to the mortal hero protected by Agni; comp. I, 
MT 14 (vol. xxxii, p. 108); X, 93, 10 (visvákarshaxi srávaA). 


Verse 10. 


Note 1. I think that Ludwig is right in taking Gará- 
_ bodha for a proper name. 

Note 2. Visé-vise may possibly depend on yagflyðya, 
so that we should have to translate : ‘ Administer this task : 
a beautiful song of praise to Rudra who is worshipful for 
every house.' 

Note 3. Rudra is here a designation of Agni, as the 
next verses show. Comp. Pischel-Geldner, I, 56. 


Verse 13. 


Note 1. The word ásiná, *old, occurring only here, is 
doubtful In III, 1, 6; IV, 33, 3; X,39, 4, sana or sanaya 
stands in contrast with yuvan. Shall we conjecture náma% 
á sánebhyaZ ? 

Note 2. The last Pada of this verse, má gyáyasaZ sám- 
sam á vrikshi devàZ (‘May I not, O gods, neglect the 
praise of the greatest, Muir, V, 12), offers some difficulty. 
It may be doubted whether á vzzkshi belongs to à-vzzg or 
to á-vrask. 

Let us see what would be the meaning of the passage, if 
we were to decide for á-vzzg. VIII, 101, 16 the cow 
speaks: devim devébhyaZ pari eyúshim gam 4 mà avrzkta 
mártya“ dabhraketaz, ‘Me the goddess, the cow, who has 
come hither from the gods, the weak-minded mortal has 
appropriated.’ Satapatha Bráhmaza XIV, 9, 4, 3. ya evam 
vidván adhopahásazz karaty 4 sa strinám sukritam vrinkte 
stha ya idam avidván adhopahásam karaty Asya striyal 
sukritam vriñigate, ‘He who knowing this, &c. appro- 
priates the good works of the women. But the women 
appropriate the good works of him who without knowing 
this, &c. In Rig-veda X, 159, 5 also we probably have 
a form of á-vzzg. There we find the triumphant utterance 

EXZ 
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of a wife who has gained superiority over her fellow-wives : 
4 avriksham anyásám várka4, ‘I have won for myself the 
splendour of the other wives We may conclude from 
these passages that our Páda, if á vrikshi is derived from 
á-vrig, would mean: ‘May I not draw on myself the curse 
of my better. 

On the other hand we have a great number of passages— 
they have been collected by Ludwig, IV, 249 seq.—in 
which the verb á-vrask appears. Referring the reader for 
fuller information to Ludwig, I content myself here with 
selecting one or two of these passages. Taitt. Samh. II, 4, 
11, 4. devatábhyo vá esha á vriskyate yo yakshya ity 
uktvá na yagate. In translating this we should remember 
that vras£ means “to cut down ;^ á-vras£, therefore, must 
be “to cut down so that the object reaches a certain desti- 
nation. I translate therefore: ‘He who says, “I shall 
sacrifice," and does not sacrifice, is cut down for the deities,’ 
—i. e. he is dedicated or forfeited to the deities and is thus 
destroyed (comp. a different explanation of á-vrask by 
Delbrück, Altindische Syntax, 143). In other passages 
not the dative but the locative is used for indicating the 
being to whom somebody is forfeited ; see Atharva-veda 
XUL 6. 12.26 = OV 0, 6 SEQ: 

A. Rig-vedic passage containing 4-vrask (with the dative) 
is X, 87, 18. á vriskyantám áditaye duréváZ, ‘May the 
evil-doers be forfeited to Aditi.’ 

Several times we find the first person aor. med. in the 
same form as in our passage, á vzzkshi ; see, for instance, the 
Nivid formula to the Visve devak, SSánkháyana Srautasútra 
VIII, 21. In this Nivid, the text of which as given by 
Hillebrandt is not quite identical with that of Ludwig, we 
read according to Hillebrandt's edition: má vo devá avisasá 
má visasáyur à vrikshi. This má... á vrzkshi looks quite 
similar to our passage. The same may be said of Taittiriya 
Samhita I, 6, 6, 1. yat te tapas tasmai te mávr¿kshi. 
Considering such passages it is difficult not to believe that 
it is the verb à vrask which we have before us in. our 
verse. It must be admitted indeed that the accusative 
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samsam does not agree with the construction of the later 

Vedic passages. Can the accusative stand in the ancient 
. language of the Rig-veda in the same connection in which 
| we have found the dative and the locative? So that 
| á-vrask (in the middle or passive) with the accusative would 
mean: to be cut down in the direction towards another 
being, i.e. being forfeited to that being? In that case the 
translation of our passage would be: ‘ May I not, O gods, 
fall as a victim to the praise (or rather, to the curse) of my 
better, If this explanation of the accusative is thought 
too bold, we should propose to correct the text so as to 
get a dative or, which would suit the metre better, a loca- 
tive: má gyðyasa“ sámsiya (or sámse) á vrikshi devás. 
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ASHTAKA I, ADHYÁYA 2, VARGA 32-35. 


í. Thou, O Agni, (who art) the first Angiras Ashi, 
hast become as god the kind friend of the gods. 
After thy law the sages, active in their wisdom!, 
were born, the Maruts with brilliant spears. 

2. Thou, O Agni, the first, highest Angiras, a 
sage, administerest the law of the gods, mighty for 
the whole world, wise, the son of the two mothers?, 
reposing everywhere for (the use of) the living?. 

3. Thou, O Agni, as the first, shalt become: 
manifest to Mátarisvan, through thy high wisdom, to 
Vivasvat. The two worlds trembled at (thy) elec- 
tion as Hotzz. Thou hast sustained the burthen ; 
thou, O Vasu, hast sacrificed to the great (gods) ?. 

4. Thou, O Agni, hast caused the sky to roar! 
for Manu, for the well-doing Purúravas, being thyself 
a greater well-doer. When thou art loosened by 
power (?)* from thy parents, they led thee hither 
before and afterwards again. 

5. Thou, O Agni, the bull, the augmenter of pros- 
perity, art to be praised by the sacrificer who raises 
the spoon, who knows all about the offering! and (the 
sacrifice performed with) the word Vasha¢. Thou 
(god) of unique vigour art the first to invite? the 
clans. 

6. Thou, O Agni, leadest forward the man who 
follows crooked ways', in thy company at the sacri- 
fice’, O god dwelling among all tribes, who in the 
strife of heroes, in the decisive moment for the 
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obtainment of the prize?, even with few companions 
_killest many foes in the battle‘. 

. 7. Thou, O Agni, keepest that mortal! in the 
highest immortality, in glory day by day, (thou) who 
being thirsty thyself? givest happiness to both races 
(gods and men), and joy to the rich. 

8. Thou, O Agni, praised by us, help the glorious 

singer to gain prizes. May we accomplish our work 
| with the help of the young active (Agni). O Heaven 
. and Earth! Bless us together with the gods. 
9. Thou, O Agni, in the lap of thy parents, a god 
among gods, O blameless one, always watchful, be 
the body's creator and guardian to the singer. Thou, 
O beautiful one, pourest forth all wealth. 

10. Thou, O Agni, art our guardian, thou art our 
father. Thou art the giver of strength; we are thy 
kinsmen. Hundredfold, thousandfold treasures come 
together in thee, who art rich in heroes, the guardian 
of the law, O undeceivable one. 

1I. Thee, O Agni, the gods have made for the 
living as the first living', the clan-lord of the 
Nahusha? They have made (the goddess) I/ the 
teacher of men (manusha), when a son of my father 
is born?. 

12. Thou, O Agni, protect with thy guardians, 
O god, our liberal givers and ourselves, O venerable 
one! Thou art the protector of kith and kin! and 
of the cows, unremittingly watching over thy law. 

131. Thou, O Agni, art kindled four-eyed, as the 
closest guardian for the sacrificer who is without 
(even) a quiver?. Thou acceptest in thy mind the 
hymn even of the poor? who has made offerings*, 
that he may prosper without danger. 

14. Thou, O Agni, gainest! for the widely-re- 
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nowned worshipper that property which is desirable 
and excellent. Thou art called the guardian and 
father even of the weak?; thou instructest the | 
simple, thou, the greatest sage, the quarters of the 
world?. 

15. Thou, O Agni, protectest on every side like 
well-stitched armour the man who gives sacrificial 
fees. He who puts sweet food (before the priests), 
who makes them comfortable in his dwelling, who 
kills living (victims), he (will reside) high in heaven !. 

16. Forgive, O Agni, this our fault (?)', (look 
graciously at) this way which we have wandered 
from afar. Thou art the companion, the guardian, 
the father of those who offer Soma; thou art the 
quick one? who makes the mortals Æzshis®. 

17. As thou didst for Manus, O Agni, for Angiras, 
O Añgiras, for Yayáti on thy (priestly) seat, as for the 
ancients, O brilliant one, come hither, conduct hither 
the host of the gods, seat them on the sacrificial grass, 
and sacrifice to the beloved (host). 

18. De magnified, O Agni, through this spell 
which we have made for thee with our skill or with 
our knowledge. And lead us forward to better 


things. Let us be united with thy favour, which 
bestows strength. 


NOTES; 


The A;shi of the hymn is Hirazyastüpa Angirasa. To 
him tradition ascribes the authorship of the collection I, 31— 
35 probably because in X, 149, 5 the poet invokes Savitrz, 

‘as Hirazyastüpa the Angirasa has called thee, O Savitzz.' 
Vedic theologians of course tried to find out where this 
invocation of Hirazyastüpa to Savitri was preserved, and 
the hymn, I, 35, seemed to agree best with the conditions 
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of the case (comp. Zeitschrift der D. Morg. Ges. XLII, 230). 

By this and many similar cases it is made probable that at 
the time when the Anukramazi was composed, all real 

knowledge as to authors to whom the collections of the 
. first Mazdala belong, was lost. 

The metre is Gagati; only the verses 8, 16, 18 are 
Trishzubh. Verse 1 — VS. 34, 12. Verse 8— MS. IV, 11, 
I. Verse 12 = VS. 34,13. With verse 16 comp. AV. III, 
15, 4- 

Verse 1. 


Note 1. VidmanápasaZ seems to be nom. plur., not gen. 
sing. Comp. I, 111, 1. tákshan rátham . . . vidmanápasaZ, 
‘they (the Azbhus), active in their wisdom, have wrought 
the chariot.’ 


Verso 2. 


Note 1. As to dvimátá sayú%, comp. III, 55, 6 (sayúz 
parástát ádha nú dvimátá); Pischel, Vedische Studien, II, 
50.—On Agni's two mothers and his double birth see 
Bergaigne, Religion Védique, II, 52. 

Note 2. By “living” I have translated áyú. See on 
this word, Bergaigne, Rel. Véd., I, 59 seq. 


Verse 3. 


Note 1. Probably Bergaigne (Rel. Véd. I, 55, note 2) is 
right in conjecturing bhavaZ for bhava. In this case we 
should have to translate: * Thou as the first hast become 
manifest to Matarisvan.’ 

Note 2. I believe that to mahá“ we have to supply 
deván ; see II, 37, 6; III, 7,9; VI, 16,2; 48,4, &c. ‘Can 
it not be an adverb? See vol. xxxii, p. 307; Lanman, 
p. 501, M: M. 

Verse 4. 
Note 1. Comp. V, 58, 6. let Dyu (sky) roar down, the 


bull of the dawn. V, 59, 8. may Dyaus Aditi (the un- 
bounded) roar for our feast. 
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Note 2. The translation of svátra is purely conjectural. 
It rests on the supposition that the word is related to 
süsuve, savas, &c. (thus Grassmann). Boehtlingk-Roth 
connect it with svad, which is phonetically impossible ; 
they give the meaning ‘schmackhaft, and paraphrase our 
passage: das mit einer Lockspeise (z. B. mit einem Spahn) 
von den Reibhólzern abgenommene Feuer kann man hin 
und her tragen. Ludwig: mit Geprassel Ido not see how 
this translation would fit for a number of the passages in 
which the word occurs. 


Verse 5. 


Note 1. With the third Pada compare VI, 1, 9. yá£ 
áhutim pari véda námobhiZ. 

Note 2. Ávívásasi cannot belong to the relative clause. 
The accent must be changed accordingly. 


Verse 6. 


Note 1. It is very curious to find here Agni as the pro- 
tector of the vzzginavartani, the man who follows crooked 
ways. Ludwig tries to explain the passage by under- 
standing the vidatha, in which Agni is here said to protect 
the sinner, as an asylum, but we have no reason to 
believe that the word could have this meaning. See the 
next note. 

Note 2. On the derivation and meaning of vidátha 
various opinions have been pronounced in the last years, 
which have been collected by Prof. Max Müller in his note 
on V, 59, 2 (vol. xxxii, p. 349 seq. ; see also Bartholomae, 
Studien zur indogermanischen Sprachgeschichte, I, 41). 
Without trying to discuss here all different theories, I im- 
mediately proceed to state my own opinion, though I am 
far from claiming certainty for it: It will, however, 
I believe, solve the difficulties tolerably well. I propose to 
derive vidátha from vi-dhá ; the dh was changed into d by 
the same í Hauchdissimilationsgesetz’ (Brugmann, Grundriss 
der vergleichenden Grammatik, vol. i, p. 355 seq.), accord- 
ing to which Arian *bháudhati was changed into Sanskrit 
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bódhati. No one will doubt that the operation of this 
| *Hauchdissimilationsgesetz' could be annihilated by oppo- 
| site forces, but it must be admitted that the forms with 
* Hauchdissimilation' could also remain intact. The verb 
vi-dhá means “to distribute, to arrange, to ordain;” thus 
the original meaning of vidátha must be, like the meaning 
of vidhána, ‘ distribution, disposition, ordinance. In V, 3,6 
we read vidátheshu áhnám: this phrase receives its explana- 
tion by VII, 66, 11. ví yé dadhú“ sarádam másam át áhaZ ; 
ahorátráni vidádhat, X, 190, 2; másám vidhánam, X, 138, 
6; rettin. .. ví dadhau, I, 95, 3. We may call attention 
also to VI, 51, 2. véda yá% trini vidátháni eshám devánám 
ganma, ‘he who knows their threefold division, the birth of 
the gods;’ VI, 8, 1. prá nú vokam vidáthá gátávedasa%, 
* I will proclaim the ordinances of Gatavedas.’ Within the 
sphere of the Vedic poets’ thoughts, the most prominent 
example of something most artificially *víhita' was the 
sacrifice (comp. ví yé dadhüZ . . . yagZám, VII, 66, 11; 
samsati ukthám yágate ví à dhaZ, IV, 6, 11; [the moon] 
bhágám devébhyaZ ví dadháti á-yán, X, 85, 19; and the 
following very significant passage: yagZásya tvà vidáthá 
prékkkam átra kati hótáraZ ritusak yaganti, Vag. Samh. 
XXIII, 57). Thus yagZá and vidátha, ‘sacrifice’ and 
‘ordinance, became nearly synonymous (comp. III, 3, 
3, &c.). It would be superfluous to quote the whole 
number of passages which show this, but I believe that an 
attentive reader will discern at least in some of them the 
traces of the original meaning of vidatha; see, for instance, 
II, 1,4; III, 28, 4.—Finally vidátha seems to mean “the act 
of disposing of any business' or the like; this meaning 
appears, I believe, in passages like the well-known phrase, 
bzzhát vadema vidáthe suvirá“ (comp. suvirásaZ vidátham 
á vadema): ‘may we with valiant men mightily raise our 
voice at the determining (of ordinances, &c.)' Thus the 
words vidátha and sabhá approach each other in their 
meaning; a person influential in council is called both 
vidathya and sabhéya (see Boehtlingk-Roth, s. v. vidathya). 

Note 3. The exact meaning of paritakmya is not quite 
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free from doubt. Comp. Bartholomae, Bezzenberger's 
Beitráge, XV, 203, note 1. š j 
Note 4. Prof. Max Müller translates this verse: ‘Thou 
savest the man who has gone the wrong way in the thick 
of the battle, thou who art quick at the sacrifice; thou who 
in the strife of heroes, when the prize (or the booty) is sur- 
rounded (beset on all sides), killest, &c. 


Verse 7. 

Note 1. The phrase begins as if a relative clause were to 
follow attached to the words ‘that mortal.” But, instead of 
this, afterwards a relative clause follows referring to * ' thou, 
O Agni. 

Note 2. Roth (Ueber gewisse Kürzungen des Wortendes, 
p. 4) and Bartholomae (Kuhn's Zeitschrift, XXIX, 559) 
think that a dative (like tátzzsházáya) is required; Agni 
gives comfort to both thirsty races, gods and men. Roth 
takes tátzzsházá[Z] for an abbreviation of tátzzsházáya; 
Bartholomae conjectures tátrisháya. It would be more 
easy to change the form into a dative with the ending 
-á (=-ai); comp. Kluge, Kuhn's Zeitschrift, XXV, 309; 
Pischel-Geldner, I, 61 ; Aufrecht, Festgruss an Bóhtlingk, 
I; J. Schmidt, Pluralbildungen, 234. But why not leave 
the nominative? Agni, being thirsty himself, quenches 
the thirst of other beings. Comp. J. Schmidt, Pluralbil- 
dungen, 309. 

Verse 1l. 


Note 1. Áyúm áyáve. See verse 2; note 2. 

Note 2. The names Nahus, Nahusha have much the 
same value as Manus, Manusha. But it seems that not all 
the Aryan tribes, but only a certain part of them, were con- 
sidered as descendants of Nahus. Comp. Bergaigne, Rel. 
Védique, II, 324. 

Note 3. The last words are very obscure. Mamaka 
occurs only in one other passage, belonging to the same 
collection of hymns, I, 34 6: there the Asvins are invoked 
to bestow blessings on “my son” (mámakáya súnáve). 
‘When a son of my father is born” may mean ‘When I am 
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| born, or ‘When a new issue is born within our tribe :” 
| then—thus we may possibly supply—the goddess I/A, the 
| teacher of mankind, will be the new-born child's teacher 
| also. Another possible explanation would be to take 
| Mamaka as a proper name. Or Prof. Max Müller may be 
' right, who writes: “Could not pitüZ yát putrá/ mámakasya 
| gáyate refer to Agni, who, in III, 29, 3, was called i/AyàZ 
putra/. Her father and husband (Manu) is also the father 
of mankind, therefore of the poet who says: Whenever the 
| son of my father is born, they made I/á (his mother) the 
| teacher of man.’ 


Verse 12. 


Note 1. Trátá tokásya tánaye seems to be nothing else 

but trátá tokásya tánayasya, which would have had one 
| syllable too much. 
| Verse 13. 

Note 1. Comp. on this verse, Pischel, I, 216 seq. 

Note 2. Agni is to protect the man who has no quiver, 
and cannot, therefore, protect himself. The four eyes of 
the divine guardian seem to signify that he can look in all 
directions, and perhaps also that he has the power of seeing 
invisible bad demons. The watchdogs of Yama also are 
four-eyed, X, 14, 10. 11; comp. H. O., Religion des Veda, 
474, note 4. Comp. nishañgin, Rig-veda III, 30,15; V, 57, 
2 X103, 3. 

Note 3. On kirí, comp. Pischel loc. cit. 

Note 4. RátáhavyaZ means either a man who has made 
offerings, or a god to whom offerings are made. That it 
stands here in the first sense is shown with great proba- 
bility by VIII, 103, 13, where the kiríZ ratahavyah 
svadhvaráZ is described, the man who, though poor, makes 
offerings and is a good sacrificer. But if we are right in 
our translation of rátáhavyaZ, the verb vanóshi cannot 
belong to the relative clause; I propose to read vanoshi 
without accent. The way in which Pischel tries to explain 
the accent of vanóshi, by taking the words kiréZ kit mán- 
tram mánasá as a parenthesis, is too artificial. 
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Verse 14. 


Note 1. I think that we should here, as in verse 13, 
read vanoshi without accent. 

Note 2. This must be at least the approximate meaning 
of Adhra. ‘For ádhrasya one expects radhrasya, M. M. 

Note 3. I think that the quarters of the world have 
nothing to do here, but that instead of pra dísa% we should 
read (with Ludwig) pradisak. A similar mistake regarding 
the word pradis occurs several times in the text of the Rig- 
veda. I propose to translate the corrected text: ‘ Thou 
instructest the simple, well knowing the (divine) command- 
ments. Comp. vayúnáni vidván, dútyáni vidván, &c. 


Verse 15. 


Note 1. ‘Der ist des himels ebenbild * (Ludwig). But 
this word upamá is, as far as we can see, not very ancient. 
I take upamá, with Boehtlingk-Roth, as an adverbial instru- 
mental like dakshizá, madhyd, &c. Prof. Max Müller 
translates ‘ close or near to heaven,’ 


Verse 16. 


Note 1. Sarázi designates in the Atharva-veda VI, 43, 3 
a fault or defect, the exact nature of which cannot be deter- 
mined. Boehtlingk-Roth propose Widerspánstigkeit, Hart- 
náckigkeit; Max Müller, Abweg, Fehltritt. 

Note 2. On bhzzmi, comp. M. M.’s note on II, 34, 1. 

Note 3. Comp. III, 43, 5. kuvit má 7Zshim papivámsam 


sutásya (supply kárase), ‘Wilt thou make me a Rishi after 
I have drunk Soma?’ 
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É MANDALA I, HYMN 86. 
ASHTAKA I, ADHYÁYA 3, VARGA 8-11. 


1. We implore! with well-spoken words the vigo- 
rous? Agni who belongs to many people?, to the 
clans that worship the gods*, whom other people 
(also) magnify. 

2. Men have placed Agni (on the altar) as the 
augmenter of strength. May we worship thee, rich 
in sacrificial food. Thus be thou here to-day gracious 
to us, a helper in our striving for gain, O good one! 


3. We choose thee, the all-possessor, as our mes- 
senger and as our Hotr? The flames of thee, 
who art great, spread around; thy rays touch the 
heaven. 

4. The gods, Varuza, Mitra, Aryaman, kindle 
thee, the ancient messenger. The mortal, O Agni, 
who worships thee, gains through thee every prize. 


5. Thou art the cheerful Hotzz and householder, 
O Agni, the messenger of the clans. In thee all the 
firm laws are comprised which the gods have made '. 

6. In thee, the blessed one, O Agni, youngest 
god, all sacrificial food is offered. Sacrifice then 
thou who art gracious to us to-day and afterwards !, 
to the gods that we may be rich in valiant men. 


7. Him, the king, verily the adorers approach 
reverentially. With oblations men kindle Agni, 
having overcome all failures. 

8. Destroying the foe!, they (victoriously) got 
through Heaven and Earth and the waters; they 
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have made wide room for their dwelling. May the 1 
manly (Agni)?, after he has received the oblations, 


become brilliant at the side of Kazva; may he 
neigh as a horse in battles. 


9. Take thy seat; thou art great. Shine forth, 
thou who most excellently repairest to the gods. 
O Agni, holy god, emit thy red, beautiful smoke, 
O glorious one! 

10. Thou whom the gods have placed here "n 
Manu as the best performer of the sacrifice, O carrier 
of oblations, whom Kazva and Medhyátithi, whom — 
Vrishan and Upastuta! (have worshipped,) the 
winner of prizes. 


11. That Agni’s nourishment has shone brightly 
whom Medhyátithi and Kazva have kindled. on 
behalf of Azta!'. Him do these hymns, him do we 
extol. 

12. Fill (us with) wealth, thou self-dependent one, 
for thou, O Agni, hast companionship with the gods. 
Thou art lord over glorious booty. Have mercy 
upon us; thou art great. 


13. Stand up straight for blessing us, like the god 
Savitrz, straight a winner of booty, when we with 
our worshippers and with ointments! call thee? in 
emulation (with other people). 

14. Standing straight, protect us by thy splendour 
from evil; burn down every ghoul!. Let us stand 
straight that we may walk and live. Find out our 
worship? among the gods. 


I5. Save us, O Agni, from the sorcerer, save us 
from mischief, from the niggard. Save us from him 
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who does us harm or tries to kill us, O youngest god 
with bright splendour ! 

16. As with a club! smite the niggards in all 
directions, and him who deceives us, O god with 
fiery jaws. The mortal who makes (his weapons) 
very sharp by night, may that impostor not rule 
over us. 


17. Agni has won abundance in heroes, Agni 
prosperity (for Kazva). Agni and the two Mitras 
(i.e. Mitra and Varuza) have blessed Medhyátithi, 
Agni (has blessed) Upastuta in the acquirement (of 
wealth)”. 

18. Through Agni we call hither from afar Tur- 
vasa, Yadu, and Ugradeva. May Agni, our strength 
against the Dasyu, conduct Navavástva, Brzhad- 
katha, and Turviti!. 


19. Manu has established thee, O Agni, as a light 
for all people. Thou hast shone forth with Kazva, 
born from Átta, grown strong, thou whom the human 
races worship. 

20. Agni's flames are impetuous and violent ; they 
are terrible and not to be withstood. Always burn 
down the sorcerers, and the allies of the Yátus, every 


ghoul!. 


NOTES: 


The authorship of this hymn,and of the whole collection 
to which it belongs (I, 36-43), is ascribed to Kazva Ghaura. 
Numerous passages show indeed that it was the family 
of the Kazvas, or rather, to speak more accurately, a branch 
of that family, among which this group of hymns has been 
composed. But it is as great a mistake in this as in 
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a number of similar cases to accept the founder of one 
of the great Bráhmanical families as an author of Vedic 
poems. Comp. Zeitschrift der Deutschen Morg. Gesell- 
schaft, XLII, 215 seq. 

The metre is alternately Bzzhati and Satobzzhati, so that 
the hymn consists of strophes (Pragátha) of two verses. 
Verse 1—SV.I,59. Verse 9— VS. XI, 37; TS. IV, 1, 3 
3 (V, 1, 4, 5); TÁr. IV, 5,2 (V, 4,6); MS. IL, 7, 3; 1V,9, 3 
UU SVCI,.57 VS Kk IDs dU Ew 4, 2 (V, 1,5 

sj MS. 11,774. Verses 15; 14 = 1 81:60, 1725 TAr. IV, 
20, p "MS? IV, 111^ Veneto SIA 


Verse 1. 


Note 1. Literally, we entreat for you. Comp. on this 
use of the pronoun vaZ, Delbrück, Altindische Syntax, 206. 
See also Neisser, Bezzenberger's Beitráge, X X, 64. 

Note 2. The meaning of yahvá cannot be determi 
with full certainty. i 

Note 3. There is no sufficient reason to change with 
Ludwig (IV, 254) purüzám to Pürüzám, and thus to convert 
the metrically correct Páda into an irregular one.—Comp. 
Bollensen, Zeitschrift der Deutschen Morgenl. Gesellschaft, 
XXII, 593. 

Note 4. On devayatinám, comp. Lanman, p. 399. 


Verse 5. 


Note 1. *On thee all the eternal works are united, i.e. 
depend, which the gods have wrought; such as sun, stars, 
lightning.” M. M. 


Verse 6. 


Note 1. With the third Páda compare the third Páda of 
verse os It is.a salita, 


Verse 8. 


Note 1. The word “the foe’ (vrítra) alludes to the name 
of the demon conquered by Indra ; see H. O., Religion des 
Veda, 135, note 2. 
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Note 2. The metre would become more correct by 
reading vrishabhá% instead of vrésha. Or Vríáshazi, * with 
 Vrishan'? Comp. verse 10. 


Verse 10. 


Note 1. Medhyátithi or Medhátithi is very frequently 
mentioned in connection with Kazva. 

Vrishan is taken as a proper name by Boehtlingk-Roth 
and by Grassmann (not by Ludwig) in VI, 16,15. Possibly 
they are right, but in no case can Vrishan of the sixth 
book, named by the side of DadhyaZ£ and Atharvan, be 
identified with any probability with the Vzzshan mentioned 
in our passage, who evidently belongs to the ancestors of 
the Kazvas. 

Upastuta is mentioned again together with Kazva and 
Medhyátithi in verse 17 of our hymn, together with Kazva 
AI Comp. I, 112, 15; VIII,303,8; X,115,8.9; 
Bergaigne, Rel. Véd., II, 448. 


Verse 11. 

Note 1. Comp. I, 139, 2. yát ha tyát mitrávarunáv ritát 
ádhi ádadáthe ánzztam svéna manyüná; X, 73, 5. mán- 
damánaZ rítát ádhi. 

Verse 13. 

Note 1. A#gibhiZ can possibly mean “who have salved 
themselves. There is no reason to think of the anointing 
of the yüpa (sacrificial post), to which Sáyaza refers the 
word. 

Note 2. On vi-hvá, comp. Pischel-Geldner,I, 144. There 
must be a technical reason, unknown to me, for the con- 
nection in which this verb repeatedly occurs, as is the case 
in our passage, with the noun vághat : comp. III, 8, 10 (see 
below); VIII, 5, 16. purutrá kit hi vam nara vihvayante 
manishizah vághádbhil asviná á gatam. 


Verse 14. 


Note 1. The exact meaning of atrin is unknown. 
Note 2. Geldner’s conjectures on duvas seem rather bold 
D 2 
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to me (Kuhn’s Zeitschrift, X XVII, 233). Comp. vol. xxxii, 
pp. 203-206 (I, 165, 14). 


Verse 16. 


Note 1. On ghanéva, see Lanman, Noun-Inflection, 334. 


Verse 17. 


Note 1. On Medhyátithi and Upastuta, see the note on 
verse 10. Aufrecht (Kuhn's Zeitschrift, XXVI, 612) believes 
that in mitrótá an abbreviation of the name Mitrátithi 
(X, 33, 7) is contained ; he translates: * Agni has promoted 
Mitrátithi, Medhyátithi, and Upastuta in the acquirement 
of wealth. This is very ingenious, but I do not think that 
the reason which Aufrecht gives is sufficient: it cannot be 
understood, he says, why Mitra (or Mitra and Varuza) 
should be mentioned in a hymn exclusively addressed to 
Agni. But similar cases are quite frequent.—Prof. Max - 
Müller writes: * Could mitrá stand for mitrázi? Agni has 
protected his friends and also Medhyátithi' Comp. also 
Lanman, p. 342. 

Verse 18. 


Note 1. On Turvasa and Yadu, comp. Muir, V, 286 ; 
Bergaigne, II, 354 seq. ; Zeitschr. der D. Morg. Ges. XLII, 
220. There is not the slightest reason for Ludwig's state- 
ment (IV, 254) that this hymn is a ‘gebet um sig für den 
auf einem kriegszuge befindlichen Turvagakönig.' 

Ugradeva is not mentioned again. On Navavástva and 
Brzhadratha, comp. X, 49, 6 ; VI, 20, 11; on Turviti, the 
materials collected by Bergaigne, Rel. Véd., II, 358 seq. 


Verse 20. 


Note 1. See verse 14, note 1. 
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MANDALA I, HYMN 44. 
ASHTAKA I, ADHYÁYA 3, VARGA 28-30. 


I. Agni, at the rising of the dawn! bring splendid 
wealth, immortal Gátavedas, to the worshipper, (and 
bring hither) to-day the gods awakening with the 
dawn. 

2. For thou art the accepted messenger, the bearer 
of sacrificial food, O Agni, the charioteer of worship. 
United with the two Asvins and with the Dawn 
bestow on us abundance of valiant heroes, and high 


glory. 


3. We choose to-day as our messenger Agni, the 
Vasu, the beloved of many, whose banner is smoke, 
whose . . . Tis light, at the dawning of the day, the 
beautifier of sacrifices?. 

4. I magnify at the dawning of the day Agni 
Gátavedas, the best, the youngest guest, the best 
receiver of offerings, welcome to pious people, that 
he may go to the gods’. 


5. I shall praise thee, O food on which everything 
lives, immortal one', Agni, the immortal protector, 
O holy god, the best sacrificer, O bearer of sacrificial 
food. 

6. Be kind-spoken to him who praises thee, O 
youngest god, honey-tongued, the best receiver of 
offerings. Lengthening Praskazva's life, that he 
may reach old age, do homage! to the host of the 


gods. 


7. The clans kindle thee, the all-possessing Hotz7: 
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therefore conduct hither speedily, much-invoked | 
Agni, the provident gods— j 

8. Savitri, the Dawn, the two Asvins, Bhaga, 
Agni! at the dawning (of the day), (at the end) of 
night". The Kazvas, having pressed Soma, inflame 
thee, the bearer of sacrificial food, O best performer 
of worship. 


9. As thou, O Agni, art the lord of worship, the 
messenger of the clans, conduct hither to-day the 
gods awakening with the dawn, of sun-like aspect, 
that they may drink Soma. 

10. Agni, rich in splendour! thou hast shone 
after the former dawns, visible to all. Thou art the 
guardian in the hamlets, the Purohita; thou be- 
longest to men at the sacrifices '. 


11. O Agni,let us put thee down (on the altar) as 
Manus did, O god, to be the performer of the sacri- 
fice, the Hotzz, the wise priest, the quick immortal 
messenger. 

12. When thou, the Purohita of the gods, who art 
great like Mitra, goest on thy errand as messenger 
in their midst, then the flames of Agni shine like the 
roaring waves of the Sindhu}. 


13. Agni with thy attentive ears, hear me, together 
with the gods driven (on their chariots)! who accom- 
pany thee. May Mitra and Aryaman sit down on 
the sacrificial grass, they who come to the ceremony 
early in the morning. 

14. May the Maruts, they who give rain, the fire- 
tongued increasers of (ta, hear my praise. May 
Varuza, whose laws are firm, drink the Soma, united 
with the two Asvins and with the Dawn! 
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E — NOTES. 


The hymn is ascribed to Praskazva Kázva, who is the 
reputed author of the whole group of the hymns, I, 44-50. 
It is certain that these hymns really belong to a branch of 
the great Kazva family, for which the name Praskazva is 
characteristic. Comp. my Prolegomena, p. 260. 

The metre is Bárhata Pragátha. Verse 1 = SV. I, 40. 
Verses 1-2 = SV. II, 1130-1131. Verse 11 = TB. II, 7, 
EM Meise 13 —5V..L 5o; VS. 33, 155: TB. II, 7, 12,5. 

This Agni-hymn contains a number of allusions which 
show that it was destined for the morning service. The 
same may be said of the next hymn, I, 45, and of the whole 
collection of Praskazva hymns, which are addressed ex- 
clusively to the devàZ prátaryávázaZ, viz. Agni in his 
special character as a matutinal deity, the two Asvins, the 
Dawn, the rising Sun. From the mention of the Soma 
tiroahnya 45, 10 ; 47, 1, and from other circumstances, Ber- 
gaigne has very ingeniously drawn the conclusion that 
in the Praskazva collection an ancient Ásvinasastra is 
preserved ; see Recherches sur l'histoire de la Liturgie 
Védique, 45. 

Verse 1. 


Note 1. I believe that the text, I may perhaps not say 
requires, but very strongly invites, a slight correction. 
The tradition gives ágne vivasvat ushdsak £itrám rádhaZ 
amartya. To connect vívasvat with rádhaZ and to make 
the genitive ushásal depend on rádhaZ would give an 
expression which is not, strictly speaking, impossible but 
in every case very unusual Nothing, on the other hand, 
is more frequent than combinations of the locative of 
a noun derived from vi-vas with the genitive ushása“, ' at 
the rising of the dawn” (ushásaZ vyushzau, výusháshu, 
vyüshi ; comp. the phrase vásto usrá“ treated of by Kaegi, 
Festgruss an Böhtlingk, 48; vástoZ usráZ, Bartholomae, 
Bezzenbergers Beitráge, XV, 185) I think that such 
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a phrase should be restored in our verse, and propose to 
read ágne vivásvan ushása%, &c. The word vivásvan occurs - 
. in VIII, 102, 22. agním idhe vivásvabhi/. The expression 
used here would thus be similar to that of III, 15, 2. tvám 
nak asyá4 ushdsak vjushzau... bodhi gop&Z ; comp. IV, 
Ty 5, Gc. | 
Verse 3. | 

Note 1. The meaning of bhas-régika is quite uncertain. 
The accent would well agree with the explanation of the 
word as a possessive compound ; dhúmáketum bháZ-zzgikam 
would then be exactly parallel: whose banner is smoke, 
whose zzgika is light. We have then gó-rígika as an 
epithet of Soma, ‘he whose vigika the cows are, i.e. 
‘whose vigika is milk, and ávíZ-zzeika as an epithet of 
Dadhikrávan (‘he whose vigika is visible’). All this taken 
together is clearly insufficient for giving a result, and there - 
is scarcely a better prospect for etymological guesses. 
Bergaigne’s (Rel. Véd., I, 206) translation of rigika by 
‘flèche? would do for bháZ-zzgika, but it is not very 
tempting in the cases of gó-r2gika and Avih-rigika. Roth 
(Zeitschrift der D. Morg. Ges. 48, 118) translates “licht- 
glänzend.’ : 

Note 2. Pischel’s explanation of adhvarasri (Vedische 
Studien, I, 53, ‘Zum Opfer kommend ') does not seem con- 
vincing to me. 

Verse 4. 


Note 1. Ludwig's translation ‘dasz er die gótter her- 
bringe?’ is not exact. As to the real meaning of our 
passage, comp. VII, 9, 5. ágne yahi dütyam . . . deván á£ZZa, 
* Agni, go as a messenger . . . to the gods.’ 


Verse 5. 


Note 1. Boehtlingk-Roth propose to read amvitabho- 
gana. I think the traditional text is right. Agni is called 
visvasya bhogana similarly, as it is said in I, 48, 10 (with 
regard to Ushas), visvasya hi pránanam givanam tvé. 
Amrita may be vocative s. neuter or masculine. E 


Comp. 
Lanman, 339. 
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Verse 6. 


um Note 1. Benfey (Quantitatsverschiedenheiten, IV, 2, 27) 
| and Ludwig take namasyá for a first person. 


Verse 8. 


Note 1. If the accusative agním is right, as it probably 
ís, Agni would be invoked to conduct Agni to the sacrifice. 
"This is quite a possible idea. Comp. the formula of the 

‘ devatánám áváhanam, 'agnim agna ávaha, somam ávaha, 
agnim ávaha, i.e. ‘Agni, conduct hither Agni, conduct 
hither Soma, conduct hither Agni! See Hillebrandt, Das 
Altindische Neu- und Vollmondsopfer, p. 84. 

Note 2. Lanman, 482, takes kshápaZ as an acc. plur. 

I think it is gen. sing., and the accent should be kshapáZ. 
Comp. VIII, 19, 31; III, 49, 4, and the phrase aktóZ 
vyush/au. 
Verse 10. 
Note 1. Prof. Max Müller translates: ‘Thou art the 


guardian in the hamlets, the chief-priest; thou art the 
human chief-priest at the sacrifices.’ 


Verse 12. 


Note 1. With the third Pada comp. IX, 50, 1, where it 
is said that the mighty strength of Soma shows itself 
‘sindhok ürméZ iva svanáZ, i.e. ‘like the roar of the 
waves of the Sindhu.’ 

Verse 13. 


Note 1. I cannot follow the translation of Dr. Neisser, 
Bezzenberger’s Beitrage, XVIII, 316. 
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MANDALA I, HYMN 45. 
ASHTAKA I, ADHYAYA 8, VARGA 31-82. 


1. Sacrifice here, thou, O Agni, to the Vasus, the 
Rudras, and the Ádityas, to the (divine) host that 
receives good sacrifices!, the Ghzzta-sprinkling 
offspring of Manu ?. 

2. The wise gods, O Agni, are ready to listen 
to the worshippers: conduct them hither, the 
thirty-three, O lord of red horses, thou who lovest 
our praises. 

3. As thou hast heard Priyamedha and Atri}, 
O dGátavedas, as thou hast heard Virüpa and 
Angiras, thus hear the invocation of Praskazva, 
O lord of high laws. 

4. The Mahikerus! the Priyamedhas have 
invoked for their protection the lord of worship, 
Agni with his bright splendour. 

5. O thou to whom Ghzzta oblations are poured 
out, good (Agni), hear these praises with which the 
sons of Kazva invoke thee for their protection. 

6. O Agni, whose glory is brightest, beloved 
of many, the people in the clans invoke thee, the 
radiant-haired, to convey the sacrificial food. 

7. The priests have established thee, O Agni, 
in the striving for day', as their Hovs the 
ministrant, the greatest acquirer of wealth, with 
attentive ears, the most widely extended?. 

8. The wise who have pressed Soma have made 
thee speed hither to the feast (which is offered to 
the gods), bringing great light! and sacrificial food, 
O Agni, on behalf of the mortal worshipper. 
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9. O strength-made, good (Agni), make the gods 
who come in the morning, the divine host, sit down 
here to-day on our sacrificial grass, O Vasu; to 
drink the Soma. 
IO. Sacrifice, O Agni, with joint invocations, and 
bring hither the divine host. This is the Soma, 
O rain-giving gods. Drink (the Soma) which has 
been kept over night. 


NOTES. 


The hymn is ascribed to Praskazva. It is evidently 
addressed to Agni in his matutinal character; comp. the 
note on I, 44. The metre is Anushzubh. Verse 1 — SV. 
EM ose 6 VS. XV,31; IS. IV, 4, 4, 35; MS. UH, 
Eo 7. 

Verse 1. 

Note 1. Comp. VIII, 5, 33. á&£Za svadhvarám gánam. 

Note 2. As to the gods being considered here as off- 
spring of Manu, comp. especially X, 53, 6. manus bhava 
ganáya daívyam gánam, “become Manu, procreate the 
divine hosts. See also Bergaigne, Rel. Védique, I, 69. 


Verse 3. 


Note 1. This passage is one of those which show that 
the Atris stood in especially friendly connection with the 
Kazvas. Of the Priyamedhas the same may be said, or 
perhaps we may even go further and consider them as one 
branch of the Kazvas. For a fuller discussion of these 
questions I refer to my paper, * Ueber die Liedverfasser 
des Rig-veda, Zeitschr. der D. Morg. Gesellschaft, XLII, 
213 seq. 

Verse 4. 

Note 1. MáhikeravaZ, which I have translated as a proper 
name, may be an adjective belonging to Priyámedhá7. 
Possibly it is derived from the root kar, “to praise:' 'the 
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Priyamedhas with mighty hymns.’ Comp. Bartholomae, 
Kuhn's Zeitschrift, XXVII, 341. 


Verse 7. 

Note 1. As gó-ish/i means “the striving for cows,’ thus 
div-ishfi means ‘the striving for day, or possibly “the 
striving for heaven. Ludwig (III, 383) takes it for * mor- 
genopfer, and it is true that most of the passages, in which 
the word occurs, are addressed to matutinal deities. "Thus 
our passage belongs to a hymn addressed to the matutinal 
Agni ; I, 48, 9 is addressed to Ushas; I, 139, 4; VII, 74, 
1; VIII, 87, 3 to the Asvins y IV, 46,13 47; 3 to Vaya 
who was invoked in the Praüga-sastra belonging to the 
Práta%-savana, and who received the Soma offering before 
the other deities. There is, nevertheless, at least one 
passage which shows that Ludwig has gone too far: VIII, 
76, 9. píba ft indra marútsakhá sutám sómam dívisháshu, 
‘Drink, O Indra, with the Maruts thy friends the Soma 
which has been pressed at the divishfis.? The Soma obla- 
tion offered to Indra Marutvat formed part of the second 
(midday) Savana. 

Note2 ‘Saprathastamam, the most renowned, répandu. 
M. M. 

Verse 8. 

Note 1, Comp. IV, 5, 1. kathá dásema agnáye brzhat 
bháZ, ‘how may we offer great light to Agni ?'—which 
seems to mean, how may we make Agni brilliant?” Thus 
in our passage the meaning seems to be: the priests kindle 
Agni and perform oblations. 


Verse 10. 

Note 1. The tiráZ-ahnya Soma, which was kept from 
one day to the next day (not, as Ludwig translates, * der 
von vorgestern °’), was offered to the Asvins at the Atirátra 
sacrifice. Comp. Rig-veda I, 47, 1; III, 58, 7 ; VIII, 35, 
19; Kátyáyana Srautasútra XII, 6, 10; XXIV, 25 495 
There the commentary says, ásvinasastrakayágasamban- 
dhina% kamasasthá% somáZ púrvadinanishpannatvát tiro- 
hnyá ity u£yante. 


- 
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MANDALA I, HYMN 58. 
ASHTAKA I, ADHYÁYA 4, VARGA 23-24. 


I. The strength-begotten immortal never grows 
tired!, when he, the Hotrz, has become the 
messenger of Vivasvat? He passes through the 
air on the best paths. In the divine world he 
invites (the gods) with the sacrificial food. 

2. Seizing his own food the undecaying, greedy 
(Agni) stands on the brushwood wishing to drink. 
When he has been sprinkled (with ghee), he shines 
like a racer with his back! Thundering he has 
roared like the ridge of heaven. 

3. As soon as! the Rudras, the Vasus have made 
him their Purohita, the immortal sitting down as 
Hotzz, the conqueror of wealth, pressing forward 
like a chariot among the clans, among the Ayus?, 
the god in due course discloses desirable boons. 

4. Stirred by the wind he spreads among the 
brushwood lightly! (driven forward) by the sacrificial 
ladles, with his sickle’, loudly roaring. When 
thou, O Agni, thirstily rushest on the wooden 
sticks like a bull’, thy course, O never-aging god 
with fiery waves, becomes black‘. 

5. He who has fiery jaws, stirred by the wind, 
blazes down on the forest! as a strong bull (rushes) 
on the herd. When he proceeds? with his stream 
of light to the imperishable atmosphere, then what 
is moveable and immoveable (and) the winged (birds) 
are afraid. 

6. The Bhvzgus. have placed thee among men, 
who art beautiful like a treasure, who art easy to 
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invoke for people; thee the Hotrz, O Agni, the 
excellent guest, a delightful friend like Mitra to the 
divine race! : 

7. I worship with good cheer Agni the steward! 
of all treasures, whom the seven ladles? (of the 
priests), the worshippers choose as the Hotrz, the 
best sacrificer at the rites, and I pray for treasure?, 

8. Son of strength, great like Mitra, grant to-day 
flawless protection to us who magnify thee. Agni! 
guard from distress with strongholds of iron him 
who praises thee, O offspring of vigour! 

9. Be a shelter to him who praises thee, O 
resplendent one; be protection, generous giver, to 
the generous. Agni! guard him who praises thee © 
from distress. May he who gives wealth for our 
prayer, come quickly in the morning”. 


NOTES. 


The hymn is ascribed to Nodhas Gautama, who is 
considered as the Æíshi of the whole collection, I, 58-64. 
This tradition is based on, and confirmed by, several 
passages of the text: I, 61, 14; 62, 13; 64, 1. 

The metre is Gagati verses 1-5, Trishzubh verses 6-9. 
None of the verses of this hymn occurs in the other 
Sambhitás. 

Verse 1. 


Note 1. I believe that Professor Aufrecht (Kuhn's Zeit- 
schrift, XXV, 435) is right in reading nú Ait sahaZ-gáZ 
amrítal nu tandate. Comp. as to nú kit nú, I, 120, 2; 
VI, 37, 3; VII, 22, 8. Agni is frequently called átandraZ 
dütáZ or similarly. Possibly we might read, instead of nú 
tandate, ni tandate, though parallel passages for the com- 
bination of this root with ní are not known.—Prof. Max ` 


! 
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Müllers opinion is different. He writes: We say, der 


Funke schlágt oder fangt. Why should not the Hindu 


have said that Agni strikes out. That would be vi tundate, 
Agni schlágt aus im Augenblick. But even ni tundate 
may have been used in the sense of the spark striking 
down on the tinder—the atasás, mentioned in verse 2— 
which he ignites. I should translate: ‘The strength- 
begotten immortal strikes down or breaks forth (vi) 
quickly, whenever the Hotzz (Agni) becomes the messenger 
of the sacrificer (?).' 

Note 2. I cannot follow Aufrecht in his translation 
‘zum boten des opfernden. Comp. on Agni as the 
messenger. of Vivasvat, Bergaigne, Rel. Védique, I, 87; 
H. O., Religion des Veda, 122, 275. 


Verse 2. 


Note 1. Literally, his back shines like a racer. On this 
kind of comparison, see Bergaigne, Mélanges Renier, 86; 
Pischel, Vedische Studien, I, 107. 


Verse 3. 


Note 1. Krázá: comp. von Bradke, Dyáus Asura, Ahura 
Mazda und die Asuras, p. 36 ; Pischel, Vedische Studien, 
bo: 

Note 2. Bergaigne, Rel. Védique, I, 59 seq. 


Verse 4. 


Note 1. On vzéthá, see Geldner, Vedische Studien, I, 116 ; 
Neisser, Bezzenberger’s Beitráge, XIX, 148 seq. 

Note 2. The meaning is: with his flames which are sharp 
like a sickle. Srfni is written here as a paroxytonon ; 
in several other passages it is an oxytonon. Such differ- 
ences are not quite rare, and there is no reason for taking 
on this account srímyá as an instr. plur. fem. of the adjective 
srénya, ‘mit verkürzter Endung’ (Geldner, loc. cit.). “His 
sickle is the sharp edge of Agni! M. M.— On guhúbhi“, 
comp. Pischel, Vedische Studien, II, 111. 
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Note 3. As to vrisháyáse with the accusative, comp. 
Gaedicke, 74. RV. X, 44, 4. ürgá£ skambhám . . . vri- 
sháyase. 

Note 4. With the last Pada comp. IV, 7, 9. kzzshzám te 
éma rúsata“ purá% bhá“. 


Verse 5. 


Note 1. That is, among the fuel. 

Note 2. Ithink that we have here probably—(though, of 
course, this explanation can be avoided)—an anacoluthon. 
The poet began with the nominative (abhivrágan), and then 
he changed the construction and went on as if he had 
begun with the ablative, taking sthátüZ £arátham (comp. 
Lanman, 422) as the subject instead of Agni.—Patatrixah 
seems to be nom. pl. ; comp. I, 94, 11 (see below). 


Verse 7. 


Note 1. The translation of aratí is only approximative 
and conjectural. 
Note 2. Comp. Pischel, Ved. Studien, II, 113. 
Note 3. Comp. III, 54, 3. saparyámi práyasá yámi 
rátnam. 
Verse 9. 


Note 1. The last Páda is the standing conclusion of the 
Nodhas hymns. 


me 
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MANDALA I, HYMN 59. 
ASHTAKA I, ADHYAYA 4, VARGA 25. 


1. The other Agnis (the other fires) are verily 
thy branches, O Agni. In thee all the immortals 
enjoy themselves! Vaisvanara! Thou art the 
centre? of human settlements; like a supporting 
column thou holdest men?. 

2. The head of heaven, the navel of the earth is 
Agni; he has become the steward! of both worlds. 
Thee, a god, the gods have engendered, O Vais- 
vánara, to be a light for the Arya. 

3. As in the sun the rays are firmly fixed, thus in 
„Agni Vaisvánara all treasures have been laid down!. 
(The treasures) which dwell in the mountains, in 
the herbs, the waters, and among men—of all that 
thou art the king. 

4. As the two great worlds to their son!, like 
a Hotrz, like a skilful man, (we bring) praises— 
manifold (praises) to him who is united with the sun, 
to the truly strong one, new (praises) to Vaisvánara, 
the manliest god. 

5. Thy greatness, O Gátavedas, Vaisvánara, has 
exceeded even the great heaven. Thou art the 
king of the human tribes; thou hast by fighting 
gained wide space for the gods. 

6. Let me now proclaim the greatness of the 
bull whom the Pürus worship as the destroyer 
of enemies! Agni Vaisvánara, having slain the 
Dasyu, shook the (aerial arena and cut down 
Sambara. | 

[46] E 
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7. Agni Vaisvánara, extending by his greatness 
over all dominions, who is to be worshipped, the 
bright one, rich in loveliness, is awake (or, is 
praised) among the Bharadvágas, in the homestead 
of Puruzitha Sátavaneya, with his hundredfold 
blessings. 


NOTES. 


The same Rishi as in I, 58. Metre, Trishzubh. None 
of the verses of this hymn occurs in the other Sambhitás. 


Verse 1. 


Note 1. Comp. VII, 11, 1. ná ríté tvát amz/tàZ máday- 
ante, ‘the immortals do not enjoy themselves without thee.’ 
Note 2. Literally, ‘the navel... Comp. Muir, V, 214. 
Note 3. Comp. IV, 5, 1 (see below). üpa stabháyat 
upamit ná ródhaZ. 
Verse 2. 


Note 1. Comp. the remark on I, 58, 7 (note 1). 


Verse 8. 


Note 1. I cannot follow Prof. von Roth (Zeitschrift der 
D. Morgenl. Gesellschaft, XLVIII, 116), who explains 
dadhire as a third person sing. of dhzz. 


Verse 4. 


Note 1. The incompleteness both of the construction 
and of the metre shows that the text of the first Páda is 
corrupt. I doubt whether it ever will be possible to restore 
the correct reading with full certainty, but I shall be glad 
if others succeed better than I did—and 1 may add, better 
than Prof. von Roth (Zeitschrift der D. Morg. Gesellschaft, 
XLVIII, 117 seq.) seems to me to have succeeded—in cor- 
recting and in interpreting the text. I think that after sünáve - 
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ródasi clearly one syllable is wanted to complete the Páda : 
— possibly we should read therefore sünáve ródasyoZ (comp. 
verse 2, Pada 2, aratíZ ródasyoZ, which words form the end 
of the Pada). Agni, as is well known, is the son of the 
two worlds, the sünü£ ródasyo/. In the beginning of the 
Pada bzzhati must either refer to the two worlds: in this 
case we have to read bzzhatyóZ (instead of brzhati iva); 
or bzzhati may refer, as this adjective frequently does, to 
the gíraZ, and we shall possibly have to read brzhatiz va% 
(as to vak, comp. Delbrück, Altindische Syntax, 206). 
But of course all these are mere guesses. In every case 
the verb on which the accusative gíra% depends (‘we 
bring, or something like that) must be supplied. 


Verse 6. 


Note 1. Or, as the killer of Vvztra. See H. O., Religion 
des Veda, 135, note 2. 
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MANDALA I, HYMN 60. 
ASHTAKA I, ADHYÁYA 4, VARGA 26. 


. Mátarisvan brought (Agni) to Bhrigu a as a cif 
e like wealth, of double birth!, the carrier, the 
famous, the beacon of the sacrifice?, the ready and 
immediately successful messenger. 

2. Both follow his command, the Usigs* offering 
sacrificial food, and the mortals. The Hotzz (Agni) 
has sat down before daybreak among the clans, the 
lord of the clans, whose leave should be asked, the 
performer of worship. 

3. May our new, beautiful praise, born! from our 
heart, reach him the honey-tongued (Agni), whom 
the human priests in our settlement?, the Áyus, 
offering enjoyment have engendered. 

4. The Usig!, the. purifier, the Vasu has been 
established among men, the best Hotrz among the 
clans, the domestic? master of the house in the 
house: Agni has become the treasure-lord of 
treasures. 

5. Thus we, the Gotamas, praise thee, O Agni, 
the lord of treasures, with our (pious) thoughts, 
rubbing thee as (they rub down) a swift racer that 
wins the prize. May he who gives wealth for our 
prayer, come quickly in the morning !. 


NOTES 


Rishi and metre are the same. No verse occurs in the 
other Samhitás. 


Verse 1. 
Note 1. The celestial and the terrestrial birth of Agni. 
Comp. Bergaigne, Rel. Véd., IT, 52. 
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Note 2. The text has vidáthasya. Comp. I, 31, 6, 
| —note 2. 
| Verse 2. 


| Note 1. On usig (‘the willing one’), as denoting the 
mythical priests who have first established Agni and have 
sacrificed as the first, comp. Bergaigne, I, 57 seq. The 
ubháyása£ seem to be these mythical ancestors and the 
actual sacrificers. 


Verse 3. 


Note 1. I propose to read gáyamáná. Comp. I, 171, 2. 
stómaZ ... hzzdá tashzá£; II, 35, 2. hzzdá£ á sútashtam 
mántram; VIII, 43, 2. ágne gánámi sushzutím ; V, 42, 13. 
gíram ... gáyamánám, &c.—Comp. Lanman, 356. 

Note 2. On the meaning of vzzeána, see Max Müller, 
vol. xxxii, pp. xx, 208, 304; Geldner, Vedische Studien, I, 
139 seq., with my remarks, Góttinger Gelehrte Anzeigen, 
1890, 410 seq.; Ludwig, Ueber Methode bei Interpretation 

. des Rzg-veda, 27 seq. ; Colinet, Les Principes de l'Exégése 
Védique d'aprés MM. Pischel et Geldner, 28 seq.; von 
Bradke, Zeitschrift der Deutschen Morg. Gesellschaft, 
XLVIII, 500; Bechtel, Nachrichten der Góttinger Gesell- 


schaft der Wiss., 1894, 392 seq. 


Verse 4. 

Note 1. See verse 2, note 1. 

Note 2. Bartholomae's theory (Bezzenberger's Beitráge, 
XV, 194) that the stem dámúnas has been developed out of 
the phrase dámú na“, ‘in our house, does not carry 
conviction. 

Verse 5. 


Note 1. See I, 58, 9, note 1. 
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MANDALA 1, HYMN 66. 


ASHTAKA I, ADHYAYA 5, VARGA 9. 


11, Thee who hidest thyself in secret like a thief 
with an animal? (which he has stolen)—who hadst 
harnessed ? adoration and carriedst adoration— 

2. The wise unanimously followed by thy foot- 
marks}, All (gods) deserving worship (reverentially) 
sat down near thee. 

3. The gods followed the laws of Æzta. There 
was an encompassing as the heaven (encompasses) 
the earth !. 

4. In the lap, in the womb of Æzta, the waters 
nourish the fine child with praise, him who is well 
born. 

5. Like good fortune, like a broad abode, like the 
fertile hill!, like the refreshing stream, 

6. Like a racer urged forward in the race, like the 
rapids of the Sindhu '—who can hold him back? 

7. (He is) the kinsman of the rivers, as a brother 
of his sisters. He eats the forests as a king (eats, 
i. e. takes the wealth of) the rich !. 

8. When he has spread through the forests, 
driven by the wind, Agni shears the hair of the 
earth. 

9. Sitting in the waters he hisses like a swan. 
(He is) most famous by his power of mind, he who 
belongs to the clans, awakening at dawn— 

10. A performer of worship like Soma, the god 
born from Ata, like a young (?)! beast, far-extending, 
far-shining. 
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NOTES. 


The authorship of the whole collection, I, 65-73, is 
ascribed to Parásara Sáktya. These hymns are addressed 
exclusively to Agni. The greater part of them (6 5-70) is 
composed in the Virág metre; comp. on this metre my 
Prolegomena, 95 seq. 1 have given there my reasons for 
considering that each verse consists of twenty, not of forty 
syllables. 

This section ascribed to Parásara has been treated of by 
Bollensen, Zeitschrift der D. Morg. Gesellschaft, XXII, 
569 seq. No verse of these hymns composed in the metre 
Dvipada Virág (I, 65-70) occurs in the other Samhitás. 


Verse 1. 


Note 1. Professor Max Müller proposes the following 
translation for verses 1 and 2: The wise (gods) together 
followed thee (Agni) when in hiding, by means of footsteps, 
as one follows a thief by the animal; they followed thee 
who accepts and carries adoration (to the gods). Allthe 
worshipful gods sat down (reverentially) near thee. 

Note 2. There is no reason for reading with Bartholomae 
(Studien zur indogermanischen Sprachgeschichte, I, 48) 
pasván (gen. plur.) ná táyüm. 

Note 3. Ludwig proposes yuvánám, which is quite un- 
necessary.—See also Gaedicke, 173. 


Verse 2. 

Note 1. We have here the well-known myth of the 
hidden Agni discovered by the gods. The “wise ones, 
(dhfrá%) are no doubt the searching gods, the same who are 
called yágatrâ% in the last Pada, and who are expressly 
designated as devá“ in verse 3. Comp. Bergaigne, I, 110. 


Verse 8. 


Note 1. Regarding the construction, see Gaedicke, 192.— 
Professor Max Müller's opinion on this phrase differs from 
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mine. He writes: ‘I should prefer parishzi. But parishá 
seems to mean a running about, reconnoitring, searching. 
“There was searching on earth as in heaven," lit. earth, 
like heaven, was reconnoitring-ground.’ 


Verse 5. 


Note 1. Comp. VIII, 50, 2. giriz ná bhugmá. I believe 
that Boehtlingk-Roth, Bollensen, and Grassmann are right 
in correcting our passage accordingly; razvá, prithvi, 
sambhü follow the gender of the corresponding substantives, 
and the same may be expected here. Comp. Lanman, 530. 
The meaning is that Agni yields nourishment to all beings 
as a mountain fertilises the country by the waters which 
come down from it; comp. VIII, 49, 2. giréZ iva pra rásá“ 
asya pinvire dátrázi purubhógasaZ. 


Verse 6. 


Note 1. Regarding the construction, comp. Gaedicke, 
252 seq.; Bergaigne, Mélanges Renier, 95. Joh. Schmidt 
(Die Pluralbildungen der indogerm. Neutra, 305) and Lud- 
wig (V, 524) are wrong in taking kshódaZ as a locative or 
as an instrumental respectively. 


Verse 7. 


Note 1. Comp. Pischel-Geldner, Vedische Studien, I 


3 
p. xvi. 


Verse 10. 


Note 1. Can sisva be the nominative of a stem sísvan 
which stands by the side of sisu as z/bhvan of ríbhú? 


Prof. Max Müller proposes: * Large like a cow with young, 
like a pregnant cow.’ 
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MANDALA I, HYMN 66. 
ASHTAKA I, ADHYÁYA 5, VARGA 10. 


1. Like unto excellent wealth, like unto the shine 
of the sun, like unto living breath, like unto one's 
own! son— - 

2. Like unto a quick takvan! he (Agni) holds the 
wood, like milk, like a milch cow?, bright and 
shining. 

3. He holds safety, pleasant like a homestead, 
like ripe barley, a conqueror of men, 

4. Like a Æzshi uttering (sacred) shouts, praised 
among the clans; like a well-cared-for race-horse !, 
Agni bestows vigour. 

5. He to whose flame men do not grow accus- 
tomed !, who is like one's own mind 2, like a wife on 
a couch, enough for all (happiness). 

6. When the bright (Agni) has shone forth, he is 
like a white (horse [?])! among people, like a chariot 
with golden ornaments, impetuous in fights. 

7. Like an army which is sent forward he shows 
his vehemence, like an archer's shaft with sharp 
point. 

8. He who is born is one twin; he who will be 
born! is the other twin—the lover of maidens, the 
husband of wives ?. 

91. As cows go to their stalls, all that moves and 
we, for the sake of a dwelling, reach him who has 
been kindled. 

10. Like the flood of the Sindhu? he has driven 
forward the downwards-flowing (waters)? The cows 
lowed at the sight of the sun. 
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NOTES: 
The same Rishi and metre. 


Verse 1. 

Note 1. Comp. I, 166, 2; 185, 25 X, 39, 14. The 
second passage (nityam ná súnúm pitró£ upásthe dyává 
rákshatam przthivi nak ábhvát) would be sufficient to show 
that we cannot translate “wie ein überlebender sohn” 
(Ludwig). 

Verse 2. 


Note 1. We do not know what animal the takvan is. 
Comp. I, 134; 5 with M. M.’s note. 
Note 2. See Bergaigne, Mél. Renier, 101; Gaedicke, 
253. 
Verse 4. 


Note 1. Comp. X, 101, 7. primitá ásván hitám gayátha. 


Verse 5. 


Note 1. Comp. VII, 4, 3. durókam agníZ áyáve suso£a. 

Note 2. Prof. Max Miller believes that kratu here 
means, “like kartrz, a sacrificer, so that kratuZ na nitya% 
sounds like sünuZ na nityaZ, one's own sacrificing son. 
But all this is very obscure.’ 


Verse 6. 


Note 1. The second Páda is translated by Grassmann: 
‘wie Licht in Häusern ;’ by Ludwig: “fast weiss, bei den 
menschenstammen.’ I think that there can be no doubt 
that the words svetáZ ná contain a comparison like all the 
other comparisons of which these hymns are full; this 
comparison is unduly effaced in Ludwig's translation. Nor 
is Grassmann right in translating svetáZ bei “Licht ;” the 
word is an adjective meaning “white” and nothing else. 
We must supply here, as in many passages, a substantive, 
and I do not see any reason why this should not be that 
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| substantive with which sveta is most frequently combined 

in the Rig-veda, namely asva; comp. 1116, 6; 118, 9 

so, 10]; VII, 77, 3;.X, 39,10. In V, 1,4 it is said Of 

Agni: svetáZ vag? gáyate ágre áhnám, ‘the white racer is 
born in the beginning of the days.’ 


Verse 8. 


Note 1. The traditional text is yamá% ha gátá£ yamá% 
ganitvam. Ludwig translates “bewáltiger des gebornen, 
bewáltiger auch des, was erst geboren wird. It will 
scarcely be necessary to state the reasons which make 
against this translation. YamáZ . . . yamá% evidently 
means: ‘the one twin . . . the other twin” Now if we 
leave the text unchanged, we cannot but translate: ‘ the 
one twin is he who has been born, the other twin is that 
which wil be born'— which sounds very strange. In I, 
89, 10 we have áditiZ gátám áditi£ gánitvam ; IV, 18, 4. 
antáZ gátéshu utá yé gánitvàZ ; X, 45, 10. út gáténa bhinádat 
üt gánitvai/. In all these cases gátá and gánitva stand 
parallel; there is no such difference as in our passage, 
according to the traditional text, between him (masc.) who 
is...and that (neuter) which will be... Thus I propose, 
to read gánitva“, of which conjecture Ludwig has thought 
also (see his note, IV, 259): that present Agni who has 
been born, and that future Agni who will be born, are 
twins.—Prof. Max Müller has discussed this passage in his 
Science of Language, II, 630 seqq. He interprets the twin 
who has been born as Agni representing the morning ; 
the twin who will be born as the evening. 

Note 2. The maidens very probably are the dawns (comp. 
Prof. Max Müller's discussion quoted in the last note). Are 
the wives the sacrificial ladles which approach Agni, or the 
offerings of ghee, or the prayers? See Bergaigne, Rel. 
Védique, II, 9 seqq. 

Verse 9. 


Note 1. This verse is very obscure, and I am quite aware 
of the merely tentative character of the translation which 
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I propose. I leave va% untranslated (comp. Delbrück, 
Altindische Syntax, 206), which must be done in most of 
the numerous verses beginning with the words tam vad. 
I then read karáthá (comp. 68, 1; 70, 3. 7). Vasatyá seems 
to be either a dative similar to the newly-discovered datives 
in -á of a-stems, or we possibly should read vasatyai 
(vasatyá in the Sazhitá-pázZa).— Prof. Max Müller thinks 
of a correction kardma and would translate: ‘To him 
(whom you know—vaZ) when lighted we go for our dwelling, 
as the cows reach their home.’ 


Verse 10. 


Note 1. Comp. above, 65, 6. 

Note 2. Or the downwards-streaming libations of Ghvzta 
and the like? Comp. below, I, 72, 10 with note 4. 

Note 3. Comp. below, 69, 10. 
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MANDALA I, HYMN 67. 


ASHTAKA I, ADHYAYA 5, VARGA 11. 


1. Victorious? in the forests, a friend among men, 
he demands obedience like a king, the undecaying 
pue ?. 

2. Like good peace, like fortunate wisdom, may 
he (Agni) be a kind Hotzz, a carrier of offerings. 

3. Having taken in his hand all manly powers, 
he has made the gods fear, when sitting down in his 
hiding-place. 

4. There the thoughtful men find him, when they 
have recited the spells which they had fashioned in 
their heart. 

5. As the goat! (supports) the earth?, thus he 
supports the earth?; he upholds the sky by his 
efficacious spells. 

6. Protect the dear! footsteps of the cattle”. 
O Agni, thou who hast a full life, thou hast gone 
from covert to covert ê. 

7. He who has seen him the hidden one, he who 
has got near to the stream of Æzta '— 

8. They who get him off, doing service to Ata, 
to him? he then indicates riches. 

9. He who grows up with might within the 
plants, and within the children*, and within the 
sprouting grass *— 

10. The splendour [?] in the home of the waters !, 
the full-lived. The sages made him as if building 


a seat. 
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NOTES. 


The same Azshi and metre. 


Verse 1. 


Note 1. * GáyuZ%: aus gyáyuZ, wie der compar. gyáyán 
gyeshthah zeigt, Ludwig. But what shows that gyáyán is 
the comparative of gáyu/ and that the utterly impossible 
change of gy into g is possible? Ludwig's translation 
* überwindend'' is right ; comp. I, 119, 3. 

Note 2. I propose to read agurya#. Prof. Max Müller 
conjectures—as Roth (Pet. Dict.) has done—that srush?i 
may mean ‘ obedient, servant ;’ he translates: ‘He desires ` 
a servant (or worshipper) who is not aged.’ 


Verse 5. 


Note 1. On the mythical goat whose office it is to 
support the worlds, comp. I, 164, 6; VIII, 41, 10; X 
82,6; Bergaigne, III, 21 ; H. O., Religion des Veda, 72. 

Note 2. For ‘earth’ the text has two different words, 
kshám and pzzthivim. Prof. Max Müller conjectures dyám 


for kshám: ‘He, Agni, supports the earth, as the buck 
the sky.’ 


, 


Verse 6. 


Note 1. Literally, ‘the dear footsteps;” but the meaning 
of priya may be compared to that of the Homeric píos, 
his own. 

Note 2. One could be tempted to refer the word pasu 
to Agni, whose footsteps (padáni) the “wise ones” follow 
(65, 2), and whom they find out in his hiding. Thus we 
could translate, ‘Look at the dear footsteps of the beast.’ 
But the comparison of 70, 6 makes it more probable that 
the imperative ní pahi is addressed to Agni. I believe 
therefore that Grassmann is right in translating ‘ Die lieben 


Stätten der Heerden schütze? Ludwig’s translation is 
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similar to this. Prof. Max Müller translates: * Observe 
"the footsteps of the animal (the stolen animal of the thief 
Agni). f 
Note 3. With guh gúham comp. I, 53, 7. yudhá yúdham, 
purá púram. 
Verse 7. 
Note 1. Dharam rításya: comp. V, 12, 2. ritásya dháráz 
anu tzzndhi pürviZ, ‘open the many streams of Rita; 
- VII, 43, 4. 7ztásya dhárá% sudügháZ dühánáZ, ‘ milking the 
streams of Ríta flowing with plenty. The stream of Rita 
seems to mean the stream of blessings (such as rain, ghee, 
&c.) which flows to mankind according to the eternal laws 
of Rita. 
Verse 8. 


Note 1. The poet passes over from the plural to the 
singular. 
Verse 9. 
Note 1. Bollensen's conjecture pragásu (instead of pragáZ 
utá) seems very probable to me. Prof. von Roth (Ueber 
gewisse Kiirzungen des Wortendes, p. 2) takes a different 


view. 
Note 2. Comp. I, 95, 10 (see below); VII, 9, 3. apám 
gárbhaZ prasvah á vivesa, ‘ the son of the waters has entered 


upon the sprouting grass. 
Verse 10. 


Note 1. * Why not kiti% apám dame, that is, the (burning) 
pile in the home of the waters” M. M. 
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MANDALA I, HYMN 68. 
ASHTAKA I, ADHYAYA 5, VARGA 12. 


1. Cooking! (the oblations ?) the quick one has | 
approached the sky. He has revealed the nights | 
and what stands and moves *— 

2. When he the god, alone of all these gods? 
encompassed (the others) by his greatness. | 

3. When thou, O god, hadst been born living _ 
from the dry (wood), then all (gods and men ?) were 
pleased with thy wisdom. 

4. They all obtained the name on divinity, of 3 
immortality *, serving the Ata in due way. 

5. The instigations of Ata, the thought of Ata! : 
they all performed the works of [?] the full-lived 
ones 

6. Bestow wealth, thou who art the knowing one, 
on him who worships thee or who does service to 
thee. 

7. He who sits down as the Hotzz among the 
offspring of Manu: he verily is the master of all 
these riches. 

8. They longed together for the seed in their 
bodies’, and the wise ones were concordant among 
each other in their minds. 

9. They took pleasure in his will, as sons (take 
pleasure) in their father’s (will), the quick ones who 
have listened to his command. 

10. He who is rich in food has opened the gates 


of wealth’, The householder (Agni) has adorned 
the sky with stars. 
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NOTES. 
The same R¿shi and metre. 


Verse 1. 


Note 1. Boehtlingk-Roth are wrong in deriving srizán 
(which should more correctly be written srizán, comp. my 
Prolegomena, 477) from the root sri. They supply an 
object like sofi“ and translate: ‘ Licht verbreitend hebt er 
sich zum Himmel.’ 

Note 2. Lanman, 422. 


Verse 2. 


Note 1. Bollensen conjectures devánám deváZ (instead 
of deváZ devánám) which seems to be right (comp. below, 
69, 2), though this conjecture is not absolutely necessary 
(see my Prolegomena, 97). 


Verse 4. 


Note 1. Amr/tam belongs to náma; comp. V, 57, 5. 
amzítam náma bhegire; X, 123, 4. vidát gandharváZ am7£- 
táni náma. 

Verse 5. 

Note 1. With zitásya dhitiz comp. I, 71, 5; IV, 23, 8; 
IX, 76, 4; 97, 34 ; 111, 2.—Prof. Max Müller thinks that 
ríta should be taken as a name of Agni: ‘for the righteous 
(Agni) are the prayers, for the righteous the devotion.’ 

Note 2. Is visváyuZ an adverb meaning ‘eternally’? As 
visváyu is an epithet of Agni frequently used in the Rig- 
veda and especially in the Parásara hymns (3600756105 
68, 5; 73, 4), one feels tempted to read visvayok (comp. 
IV, 42, 1. ráshzrám kshatríyasya visváyo%). 


Verse 6. 
Note 1. Comp. III, 59, 2. yá% te áditya síkshati vraténa. 
[46] F 
f 
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Verse 8. 


Note 1. Some light is thrown on this obscure verse by 
the hymn, I, 72,a hymn belonging, as our hymn does, to 
the Parásara collection. It is shown by the second verse of 
that hymn (see below) that the searching ones, 'ámürá/, are 
the gods who seek Agni. It seems probable, consequently, 
that the ‘seed’ is Agni (comp. I, 164, 35, where Soma is 
said to be vr¢éshvahk ásvasya rétah, ‘the seed of the manly 
horse’). Of the same searching gods in I, 72, 5 the ex- 
pression samganand% is used; comp. sám gánata in our 
passage. 

Verse 10. 


Note 1. Ráya“ must be a genitive; comp. I, 72, 8. ráyá“ 
düraZ ví ritag#ah agánan. Probably the accent should be 
ráya%; comp., however, Lanman, 431. 


MANDALA I, HYMN 69. 67 


MANDALA I, HYMN 69. 


ASHTAKA I, ADHYÁYA 5, VARGA 18. 


I. Bright, flaming, like the lover of the Dawn !, 
he has, like the light of the sky, filled the two 
(worlds of Heaven and Earth) which are turned 
towards each other. 

2. As soon as thou wert born thou hast excelled 
by thy power of mind; being the son of the gods 
_ thou hast become their father. 

3. (Agni is) a worshipper (of the gods), never 
foolish, (always) discriminating; (he is) like the 
udder of the cows; (he is) the sweetness of food ' — 

4. Like a kind friend to men, not to be led 
astray”, sitting in the midst, the lovely one, in the 
house ; 

5. Like a child when born, he is delightful in the 
house; like a race-horse which is well cared for !, 
he has wandered across the clans ?. 

6. When I call (to the sacrifice) the clans who 
dwell in the same nest with the heroes, may Agni 
then attain all divine powers !. 

7. When thou hast listened to these heroes, no 
one breaks those laws of thine. 

8. That verily is thy wonderful deed that thou 
hast killed?, with thy companions, (all foes), that, 
joined by the heroes, thou hast accomplished thy 
works ?. 

9. Like the lover of the Dawn !, resplendent and 
bright, of familiar form : may he (thus) pay attention 
to this (sacrificer). 


F2 
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10. Carrying (him) they opened by themselves 
the doors (of heaven) They all shouted at the 
aspect of the sun !. 


NOTES 


The same Rishi and metre. 


Verse 1. 


Note 1. The lover of the Dawn is here the Sun. See 
Pischel, Vedische Studien, 1, 31. 


Verse 3. 
Note 1. Agni is the sweetness of food (comp. V, 7, 6. 


svádanam pitúnám); it is not probable that svadma and 
(ídhaZ should depend on vigánán, as Ludwig believes. 


Verse 4. 


Note 1. I adopt Boehtlingk-Roth's conjecture ahüryáZ. 
Âhűrya% would mean, ‘he who is to be led astray.’ 


Verse 5. 
Note 1. See above, 66, 4. 
Note 2. ‘He has overcome the (hostile) clans. M. M. 


Verse 6. 

Note 1. Perhaps devatvá is an instrumental, as Ludwig 
takes it. In this case we should have to translate: ‘may 
Agni by his divine power attain everything. —Prof. Max 
Müller translates this verse: “When I with my men call 
the clans of the same nest (the gods), Agni will obtain all 
divine honours.' 

Verse 8. 


Note 1. The first hemistich of this verse has eleven 
syllables instead of ten and shows the regular Trishzubh 
type. The same irregularity occurs in 70, 4. 10. As 
I have shown in my Prolegomena, p. 97, this metrical 
irregularity does not necessitate corrections of the text; 
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and the comparison of X, 147, 1 (see next note), where it 

is said áhan yát vritrám . . . vivék apáZ, seems even to 
confirm the traditional reading. It cannot be denied, 
however, that the double yát and the use of áhan without 
„an object raises some suspicion. In I, 34, 3; 186, 4 we 
have samáné áhan. Possibly we may read, tát tá te 

. dámsah áhan samáné, ‘this wonderful deed of thine has 
been accomplished on one and the same day (with that 
mentioned in verse 7)" Iam fully aware of the uncertainty 
of such guesses. The removal of yát has already been 
proposed by Bollensen (Zeitschrift der Deutschen Morg. 
Gesellschaft, XXII, 592). 

Note 2. Here we may correct the text with greater 
certainty than in the first hemistich, or to speak more 
accurately, we shall have to correct not the traditional 
text itself, but that ancient grammatical commentary on 
the text which has been preserved to us in the Padapá//a. 
The words vivérápázzsi of the Samhitápázha are written in 
the PadapáZZa vivé£ rapamsi. Now we read IV, 19, 10. 
ápázzsi .. . náryà áviveshiZ, ‘thou hast performed manly 
works.” In X,147,1 we have áhan yát vzztrám náryam 
vivé£ apár: here the adjective nárya clearly shows that 
apá% is a blunder for ápa“, and we must translate, ‘when 
thou hast killed Vzztra and performed thy manly work. 
This passage shows that in X, 76, 3 also vivé apáZ should 
be corrected (v. ápaZ). Thus we have three passages in 
which áviveshix or vivéZ has the object ápa“, apamsi, and 
we may infer with full certainty that in our passage 
vivérápámsi does not correspond to a PadapáZ//a reading 
vivéh rápámsi but vivéZ ápámsi. The same may be said 
with regard to VI, 31, 3 (musháyáZ £akrám áviveZ rapamsi; 


Samh. ávive rápázzsi). 


Verse 9. 


Note 1. Comp. above, verse 1. 


Verse 10. 


Note 1. Comp. above, 66, 10. 
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MANDALA I, HYMN 70. 


ASHTAKA 1, ADHYAYA 5, VARGA 14. 


1. May we, the poor!, succeed in many (pious) 
thoughts? May Agni with his pure splendour 
attain everything— 

2. He who understands the divine laws and the 
birth of the human race. 

3. He who is the child of the waters, the child 
of the trees, the child of that which stands, and the 
child of that which moves. . 

4. Even in the rock (they have done homage [?]) 
to him, in his dwelling. (He is) like a protector [?]? 
of the clans, the immortal one, he who is of a good 
mind. 

5. For he, Agni, (shows himself as) an earth- 
protecting (lord) of riches! to the man who satisfies 
him with well-spoken (prayers). 

6. Protect, O knowing one, these beings, thou 
who knowest the birth of gods and men !. 

7. He whom many nights (and dawns), in their 
different forms!, may increase, whom that which 
moves? and that which stands (increases), the god 
penetrated by Azta— 

8. That Hotzz who has sat down in the sun}, 
has been successfully worshipped? (by the human 
sacrificers), he who truly accomplishes all his works. 

g. On the cows, on the trees thou hast conferred 


excellence. May all men bring us tribute in the 
sun}, | 
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10. In many places men have worshipped thee. 

. They have brought (thee) to different places! as 
| sons (divide) the property of an aged father ?. 

11% (He is) like a greedy man? who goes 

straight (to his aim), like a mighty archer, like 
a fearful avenger [?]?, impetuous in contests ^. 


NOTES, 
The same Azshi and metre. 


Verse 1. 


Note 1. I adopt Bergaigne's opinion on the word arí 
(see Religion Védique, II, 218 seq.). 

Note 2. The PadapáZZa has manishá instead of manishá?. 
See my Prolegomena, 385; Lanman, 363. Prof. Max Müller 
proposes to translate: “May we by wisdom overcome many 
enemies!” He writes: “Is not vanema almost a standing 
formula as applied to enemies? Let us conquer the enemies. 
The enemies are masculine in VII, 48, 3. vísván aryáZ . .. van- 
van, feminine in VI, 16, 27. vanvántaZ aryáZ árátiz. VIII, 
39, 2. visvakaryah aratiz. X, 133, 3. visvál árátayal aryáZ. 
IV, 50, 11. gagastám aryál vanúshám árátil (repeated 
Wil 97, 9; cf. I, 29, 4). For my translation I refer to 
II, 5, 7. stómam . .. vanema; II, 11, 12. dhíyam vanema; 
I, 122, 14. aryál gíra% ; X, 148, 3. aryáZ và gíra% abhi arka 
vidván. 

Verse 4. 


Note 1. Or: even in the rock (they have done homage) 
to him, and in the (human) dwelling? I believe we must 
supply a verb on which the dative asmai depends. Ludwig 
proposes to read durozám: “within the stone is his 
dwelling. Comp. II, 1, x; VI, 48, 5. 

Note 2. I do not understand visám ná vísvaZ. Ludwig 
translates “er ist der menschen allgemeiner, unsterblicher 


f 
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fúrsorger? But visva does not mean ‘allgemein, and 
Ludwig omits ná, ‘like. One should expect a phrase 
like visám ná vispátiz, which of course is metrically 
impossible. Is it too bold to correct vísva% into visp&Z, 
a word hitherto not found in the texts, but formed 
exactly like stipá, pasup&, tanüp& and others?—Prof. Max 
Müller takes asmai as dependent on svádhiZ and vísvaZ as 
belonging at the same time to amz/taZ and to visám. He 
translates: * To him also who dwells in the rock and in the 
house, every immortal like every one among men is well 
disposed.’ 


Verse 5. 


Note 1. Comp. VII, 10, 5. sá hí kshápáván abhavat . 
rayizám. 


Verse 6. 


Note 1. Most probably we have here not the accusative 
mártán but the genitive mártám, which was confounded by 
the arrangers of the traditional text with the accusative 
and treated according to the Sandhi rules which govern 
the ending -án. See Lanman, Noun-Inflection, 353; 


Bartholomae, Studien zur indogermanischen Sprachge- 
schichte, I, 48. 


Verse 7. 


Note 1. Lanman (p. 422) takes kshapáZ vírüpàZ as ac- 
cusatives, and translates, * Whom through many nights and 
mornings all beings worship. I believe that they are 
nominatives, and that we should accentuate kshápaZ. As 
vírüpa is a regular epithet of náktoshásá, I think that 
kshápal is to be understood as an elliptic plural similar to 
the elliptic duals ushásá or áhani (comp. Delbrück, Alt- 
indische Syntax, 102), and that it means, ‘the nights (and 
mornings).’—Comp. VI, 38,4. várdhán másá/ saráda“ dyával 
mae, ‘May months, years, days increase Indra's great- 
ness. 


Note 2. Of course £a rátham is a mistake for karátham, 
as first pointed out by Benfey. 


* 
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y Verse 8. 


Note 1. On the locative star, see Lanman, 488; Joh. 
Schmidt in Kuhn's Zeitschrift, XXVII, 306; Bartholomae 
in Bezzenberger's Beiträge, XV, 42. Comp. X, 6t, 14. sva“ 
ná yé trishadhasthé nishedú“. 

Note 2. Comp. X, 53, 2. árádhi hota nishádá yágiyán. 


Verse 9. 


Note 1. Is it not more probable that tribute was brought 
to Agni (comp. V, 1, 10) than to the human worshippers? 
Possibly we should change sta“ nak (svar nah of the 
Samhitapatha) into svarza£, a vocative of the stem 
svaruri = sVarzara. The translation would be, ‘All men 
have brought tribute to thee, O sun-hero!’ 


Verse 10. 


Note 1. Comp. V, 11, 4. agním nára“ ví bharante grrhé- 
grthe. 
Note 2. Regarding the metre, comp. above, 69, 8, note 1. 


Verse 11. 


Note 1. This verse may possibly be a later addition. 
See Bergaigne, Recherches sur l'Histoire de la Samhitá, 
BI, ór. 

Note 2. On grídhnú, comp. Pischel, Ved. Studien, I, 231. 
Note 3. Comp. I, 32, 14. áheZ yátáram. 
Note 4. See above, 66, 6. 
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MANDALA I, HYMN 71. 
ASHTAKA I ADHYAYA 5, VARGA 15-16. — 


1. The loving (women) have (amorously) excited? 
their lover, as wives of the same nest (house) their 
own husband. The sisters have delighted in the 
dark and in the red (goddess) ?, as the cows in the 
brightly shining dawn. | 

2. Our fathers, the Angiras !, have broken even 
the strong fortresses by their hymns, the rock by 
their shouting. They have opened to us the path 
of the great heaven; they have obtained day and 
sun and the shine of the dawn ?. i 

3. They founded the Æzta; they set into motion 
the thought of it? Thus then the widely-spread 
(prayers)? of the poor ? which seek to obtain (wealth), 
which are free from thirst*, the active, approach 
the tribe of the gods *, strengthening them by 
offering them delight. 

4. When Mátarisvan had produced him by attrition, 
he, the reddish, the noble one, who was brought to 
many places!, has come to every house. Then the 
Bhzzgu-ike? has undertaken the messengership? 
(for the mortal) as for a mightier king, being 
attached to him. 

5. When he had created sap to the great father 
Heaven, the knowing one stealthily approached the 
speckled (cows). The archer fiercely shot an arrow 
at him. The god turned his impetuous power 
against his daughter!. © 

6. Augment, O Agni, twofold the strength of 
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| the man who worships! thee in his house, or offers 
adoration to the loving one? day by day. May he 
whom thou incitest be united with riches ?. 

7. Every nourishment goes towards Agni !, as the 
seven young? rivers (flow) into the ocean. Our 

strength does not shine from kinsmen?. Do thou 
therefore who knowest this, procure among the gods 
kindness for us. 

8', When the sharp splendour? reached the lord 
of men to incite him?, the bright sperm poured 
down from Heaven (or, from the god Dyaus) * Agni 
produced? and furthered the blameless, young, well- 
wishing host“. 

9. He who traverses the paths quickly: like 
thought, the Sun alone rules over wealth altogether. 
(There are) the two kings Mitra and Varuza with 
graceful hands?, who watch over the beloved am- 
brosia? in the cows. 

10. Do not forget, O Agni, who art a sage pos- 
sessed of knowledge *, our paternal friendship. Old 
age impairs the appearance (of men) as a cloud 
(covers the sun or the sky) Before this curse 
(attains us), think thou (of us)?. 


NOTES. 


The same Azshi. Metre, Trishzubh. 

Though the hymns 71—73 are not composed in the Virag 
metre like the preceding hymns, it is shown by manifold 
evidence that they had the same origin. Verse 8 = VS. 
POXXITI 315. 1, 5, 14,65 MS. IV, 14, 15. 


Verse 1. 


Note 1. Comp. Geldner, Vedische Studien, Te 124. 
Note 2. If the text is correct, the ‘sisters’ may either 
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be the ten fingers which generate Agni by attrition (III, 29, 
13; IV, 6, 8), or the streams of water among which Agni 
grows up, or streams of Ghvzta or the like (comp. I, 5.553 
see below). Why these sisters are said to delight in the 
dark and in the bright goddess, the Night and the Dawn, 
remains doubtful. 

But I think there are reasons which strongly recommend 
a correction of the text. In III, 55, 11 we read syávi ka 
...árushi £a svásárau, “the two sisters, the dark one and 
the red one. Is it not probable that in our passage also 
it is the sisters who are described as dark and red? The 
dark goddess and the red goddess of course are Night and 
Dawn, and Night and Dawn, as is well known, are sisters 
in Vedic poetry. And furthermore the ‘sisters’ are de- 
scribed in our verse as amorously exciting the god Agni: 
for it cannot well be doubted that the svásáraZ of the third 
Pada are identical with the usati% of the first: similarly it 
is said in 70, 7—in a hymn belonging to the same collection 
with our Súkta—that the Nights and Dawns augment 
Agni’s greatness; in other passages Agni is represented as - 
beloved by the Dawn, or as suckled by Night and Dawn 
(Bergaigne, Religion Védique, II, 14.15). The ‘sisters’ then 
are stated in our verse to delight (agushran), probably in 
Agni: now we read in II, 2, 2. abhi två nákti£ ushásaZ 
vavásire ágne vatsám ná svásareshu dhenávaZ,* The Nights 
and Dawns, Agni, have lowed at thee as the milch-cows in 
their stalls at their calves;” comp. Bergaigne, II, 15. Thus 
everything is clear, if we take the usati“ and the svására“ 
for the bright and dark goddesses, i. e. for the Dawns and 
Nights. The correction of the text to which this inter- 
pretation leads, is svásáraZ syávil arushiZ agushran, “the 
dark and the red sisters have delighted (in Agni)! It is 
easy to understand that the corruption of the text was 
occasioned by the simile of the fourth Páda. The words 
ushásam ná gáva“ seemed to demand a parallel nominative 
and a parallel accusative in the third Páda. The nomina- 
tive was svásáraZ, but there was no accusative. Thus 
probably arose the reading syávim árushim. 
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Y Verse 2. 


Note 1. On the Añgiras as the fathers of the priestly 
tribes, see H. O., Religion des Veda, 278. 

Note 2. The phrase ushásaZ ketüZ occurs several times 
in the Rig-veda. I think that ketúm usráZ means exactly 
the same; it has been shown by Kaegi, Festgruss an 
Boehtlingk, p. 49, and by Bartholomae, Bezzenberger's 
Beiträge, XV, 185, that a genitive sing. usrá“ existed. 


Verse 3. 


Note 1. Ludwig refers asya to the sacrificer, Bollensen to 
Agni, and so does Sáyaza. 1 believe that asya should be 
explained as z;tásya; the phrase rztdsya dhití is frequently 
used. comp. IV, 23,8; LX, 76,4; 97,345; 111,2. See also 
Ludwig's note on III, 31, 1 (vol. v, p. 65).—Prof. Max Müller 
refers ríta to Agni. ‘One might translate it by righteous: 
They established the righteous (Agni) they moved his 
mind (made him attend ?).’ 

Note 2. The substantive (of feminine gender) which is to 
be supplied to didhishva“, atrzshyantiz, &c., seems to me 
to be gíra% or the like. AryáZ stands frequently together 
with gíraZ.—Prof. Max Müller writes: ‘Could not ari be 
a feminine like £arshazi and vis; see before, I; 70, 1. We 
should then translate, and then the people emulous, widely 
spread, never flagging [the stones also are called atzzshitáZ 
atrishnagal, X, 94, 11], and active go towards the gods.’ 

Note 3. See above, 70, 1, note 1. 

Note 4. Are the prayers called “free from thirst' because 
they are accompanied by libations of Ghzzta, Soma, &c.? 

Note 5. I believe that deván gánma depends both on 
akkha and on vardháyantiZ. 

Note 6. Deván, or rather devám, is gen. plur. ; see above, 
70, 6, with note 1. 

Verse 4. 


Note 1. The place in which víbhzztaZ stands would seem 
to show that it is an epithet of Mátarisvan, and so it is 
understood by Ludwig and by Bergaigne (Rel. Véd. I, 54). 
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But it is Agni himself, not Mátarisvan, who is very fre- 
quently mentioned as vibhvzta or the like. As we read 
here, víbhzita£ . . . gvihé-grzhe, it is said in V, 11, 4. 
agnim nára“ ví bharante gzzhé-gzzhe, “the men carry Agni 
hither and thither, to every house;' comp. I, 7o, 10; III, 
554; X,1,25 45,2; 80, 4. Thus I believe the poet means 
to say that Mátarisvan first kindled Agni, in one place of 
course,and that Agni then was brought to many places, to 
all human dwellings. Ithink that the text indeed can be 
understood in this way, if we suppose that the author, for 
the sake of the metre, allowed himself a hyperbaton or 
synchysis. | 

We must not omit to mention that the first Páda of I, 
148, 1 is nearly identical with our passage: máthit yát im 
vishz4z mátarísvá. This Pada is deficient by one syllable. 
If we were to read víbhz;taZ, as in our passage, this would 
lead indeed to the conclusion that there is no hyperbaton 
in our verse—for the verse, I, 148, 1, could not be explained 
in that way—but that vibhvztak refers to Mátarisvan. 
I think, however, that it is more than doubtful that the 
verse, I, 148, 1, really ought to be corrected in this way ; 
whatever may have been the original form of that verse, it 
is quite possible, and even probable, that it differed from 
our passage just in that one word. 

Note 2. The exact meaning of Bhrégavára is doubtful. 
It is, of course, derived from Bhz/gu as vásavána, tákavána, 
from vásu, taku. Agni is called Bhz/gaváza also in IV, 7, 
4. Comp. Bergaigne, I, 54. 

Note 3. With the words á dütyam viváya comp. IV, 9, 6. 
véshi it u asya dütyam. 


Verse 5. 


Note 1. This difficult verse evidently treats of the incest 
which the father Dyaus has committed with his daughter. 
Compare on this subject Bergaigne, Rel. Véd. II, 109 seq. 
Agni seems to be represented here as stimulating the desire 
of the father ; the *sap' (rása) probably is the sperm, comp. 
15105, 2. 
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In the second Pada, Agni, having done, as it seems, some 
| mischief, goes away to the ‘speckled cows! We cannot 
say who these speckled cows were; they evidently are 
identical with those mentioned in another passage treating 
of the same story, X, 61, 8.—Bergaigne paraphrases the 
second Pada of our verse, wrongly in my opinion, ‘ Agni 
. sort furtivement de cette fille, de cette vache, przsant.’ 
| The archer who shoots at Agni (third Pada) is not better 
| known to us than the speckled cows. Bergaigne’s opinion, 
“que cet archer n'est autre que le père lui-même; is not 
very convincing. 


| 
| 
| 


| 
| 


Verse 6. 


Note 1. The traditional reading vibháti (‘he who shines 
for thee in his house") gives no satisfactory sense. 1 pro- 
| pose to read vidháti. Cf. I, 120,1. kathá vidháti ápraķetâ%. 

Note 2. I have some doubts as to the correctness of 
usatá“ (SazthitápáZZa, usató) anu dyún. Usát, of course, is 
an epithet not of the days, but of Agni. But then we 
expect the dative. Correcting the text (usaté) is all the 
easier, because before a following vowel the dative and the 
genitive were, in the original pronunciation, identical (usatá: 
ánu; see my Prolegomena, 447 sqq.) ; the spellings of the 
Samhitapazha, usató ánu and usaté anu, belong to the inven- 
tions of Vedic grammarians. 

Note 3. Literally, May he whom thou incitest drive on 
the same chariot with riches. Comp. such expressions as 
rathiZ ráyáZ and the like. 


Verse 7. 

Note 1. Comp. IV, 44, 2. yuvó£ vápuZ abhi príkshak 
sa£ante ; VII, 9o, 5. 

Note 2. Comp. I, 26, 10, note 1. 

Note 3. Ludwig: nicht unter unsern freunden ward 
auszfündig gemacht die kraftspeise. Grassmann: nicht bei 
Verwandten ward uns Nahrung sichtbar. Wilson: Our 
food is not partaken of by our kinsmen. Griffith: Not by 
our brethren was our food discovered.—Ludwig and Grass- 
mann translate as if the text had gámíshu. What the 
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instrumental means is shown, I believe, for instance, by 
IV, 14, 2. ví stiryaz rasmíbhiz £ékitánaZ, ‘the sun shining 
with his rays. Thus in our passage the poet seems to me 
to say, ‘ We have no strong kinsmen who might add lustre 
to our strength. Agni, procure thou strength to us.’ 
Comp. X, 23, 7. vidmá hí te prámatim deva gámivát, “for 
we know, O god, thy providing care like that of a kinsman.’ 
— Prof. Max Müller proposes the translation: * Our wealth 
is not known by our kinsmen, i.e. we cannot support them 
as we ought.’ 
Verse 8. 


Note 1. The poet returns here to the myth of which he 
had spoken in verse 5. Should the order of the verses be 
changed ?—On our verse, compare Geldner, Ved. Studien, 
IL, 34. 

Note 2. Tégas seems to be here a synonym of rétas, as 
in the later language. B 
Note 3. Is the lord of men Agni? See the third Páda.— 

Ishé I consider, with Geldner, as an infinitive. 

Note 4. My translation rests on the supposition that 
dyaüZ is to be corrected into dyóZ; thus the ablative is 
obtained, of which the word abhike is usually accompanied 
(comp. Lanman, 433; Collitz, Bezzenberger's Beitráge, X, 
15). If we leave the reading dyaú%, this nominative will 
be the subject of the verb ánaz. Then téga% must be accu- 
sative dependent on ána“ and we can scarcely avoid 
making nzzpátim to depend on the infinitive ishé. This 
is the way which Geldner has followed in interpreting 
this passage. But I cannot consider this separation of 
nzZpátim from the verb ána“ very probable. 

Note 5. The exact meaning of ganayat seems to be here, 
“he caused them to be born” Comp. Satapatha Bráhmaza 
I, 7, 4, 4. yathá tad devá reta% práganayan (comp. Aitareya 
Brahmama III, 34; see also Rig-veda X, 61, 7). 

Note 6. This may be the host of the seven Rishis. 
Comp. III, 31, 1-5; IV, 1, 12 seq. (?). Or the Maruts are 


alluded to (comp. below, 72, 4), though that seems to me 
less probable. 


" ABE. 
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— Verse 9. 


Note 1. Literally, in one day. But sadyá% has already 
in the Rig-veda the secondary meaning “immediately, 
quickly.” 

Note 2. Comp. III, 56, 7. rágáná mitrá-váruzá supázi. 

Note 3. See below, 72, 6. 


Verse 10. 


Note 1. Comp. VIT, 18, 2: there the words abhí vidúz 
kaviz sán are identical with our text. 

Note 2. Of the second hemistich Prof. Collitz has treated 
in Bezzenbergers Beitráge, X, 15, note. He paraphrases 
the meaning in the following way: ‘Der Sinn des ganzen 
"Verses ist : unsere Freundschaft mit dir, Agni, stammt aus 
| alter Zeit. Nun sagt man zwar “im Alter ändert sich das 
Aussehn wie das der Wolke.” Aber stehe du uns bei vor 
. diesem Fluche. I do not believe that this interpretation, 
though very ingenious, gives the real meaning of the Vedic 
poet.—Comp. I, 179, 1. minti sriyam garimá tantinám. 


[46] 5 
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MANDALA I, HYMN 72. 


ASHTAKA I, ADHYÁYA 5, VARGA 17-18. - 


1. He has brought down (i.e. surpassed) the 
wisdom of many a worshipper!, he who holds in his 
hand all manly power. Agni has become the lord 
of treasures, he who brought together all (powers 
of) immortality. 

21, All the clever immortals when seeking did not 
find the calf though sojourning round about us. 
The attentive (gods), wearying themselves, follow- 
ing his footsteps?, stood at the highest, beautiful® 
sean place of Agni. 

3. When the bright ones! had done service? to 
thee, the bright one, Agni, with Ghzzta through 
three autumns, they assumed worshipful names; 
the well-born shaped their own bodies. 

4. Acquiring (or, exploring?) for themselves the 
two great worlds, the worshipful ones brought for- 
ward their Rudra-like powers!. The mortal, when 
(beings) were in discord?, perceived and found out 
Agni standing in the highest place. 

5. Being like-minded they! reverentially ap- 
proached him on their knees. Together with their 
wives they venerated the venerable one? Aban- 
doning their bodies they made them their own?, the 
(one) friend waking when the (other) friend closed 
his eyes‘. 

6. When the worshipful (gods) have discovered 
the thrice seven secret steps! (or, places) laid down 
in thee, they concordantly guard with them immor- 
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tality. Protect thou the cattle and that which 


remains steadfast? and that which moves. 


7. Knowing, O Agni, the established orders! of 
(human) dwellings, distribute in due order gifts? 
that they may live. Knowing the ways which the 
gods go?, thou hast become the unwearied mes- 
senger, the bearer of oblations. 

8. They who knew the right way and were filled 
with good intentions, beheld from heaven the seven 
young! (rivers) and the doors of riches. Saramá 
found the strong stable of the cows from which human 
clans receive their nourishment?. 

9. The Earth has spread herself far and wide 
with them who are great in their greatness, the 
mother Aditi, for the refreshment of the bird!, with 
her sons who have assumed all powers of their own 
dominion?, preparing (for themselves) the way to 
immortality. 

IO. When the immortals created the two eyes of 
heaven’, they placed fair splendour in him (Agni)?. 
Then they rush down? like streams let loose. The 
red ones have recognised, O Agni, those which are 
directed downwards*. 


NOTES. 


The same Azshi and metre.— Verse 1 = TS. II, 2, 12, 1. 
Verse 3 = TB. II, 4, 5,6. Verses 8-9 = TB. II, 5, 8, 10. 


Verse 1. 

Note 1. The meaning seems to me to be: by his wisdom 
he excels all human wisdom. Prof. Max Müller translates: 
* Agni, who holds in his hand all that men desire, conquers 
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(or, wins for himself) the praises of many a wise worshipper.’ 
And the last Páda: “he who brought together all immortal 
blessings. —On sasvat, see VI, 61, 1; VII, 18, 18% VIII, 
23; 29. 

Verse 2. 


Note 1. Here we have again the myth of the hidden 
Agni whom the gods seek. Agni is meant by the calf. 

Note 2. Going on foot, Sáyaza. 

Note 3. I follow Sáyaza, Bollensen, and Ludwig in taking 
káru as a locative. 


Verse 3. 


Note 1. ‘Was not Sáyaza right in taking this verse as 
referring to the Maruts? Cf. VI, 48, 21... . sugáta also is 
an epithet of the Maruts, I, 88, 3; 166,12 MM. | 

Note 2. As to the subjunctive, comp. Delbrück, Syn- 
taktische Forschungen, I, p. 67. The Taittiriya Bráhmaza 
(1I, 4, 5, 6) reads saparyán. 


Verse 4. 


Note 1. I foliow the PadapázZa which has rudríyá. But 
possibly we may have the nom. plur. rudríyáz: ‘the 
worshipful Rudriyas (i.e. Maruts) rushed forward.’ 

Note 2. The translation of nemádhitá is in jeopardy. 


Verse 5. 


Note 1. Probably the mortals, as Ludwig understands it. 
Comp. mártaZ, verse 4. 

Note 2. The venerable one is Agni. 

Note 3. Possibly the text is corrupt. In IV, 24, 3 we 
read ririkvamsah tanval krinvata trám, ‘abandoning (i.e. 
risking) their bodies they took him (Indra) for their pro- 
tector’ (comp. I, 100, 7). Should svá“ have supplanted 
another word, for instance, tram? As the pronoun svá very 
frequently stands in apposition with tant, it may have 


found its way also into passages to which it did not 
belong. 
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A RE EIE SC USERS 

Note 4. The meaning seems to be that whenever the 

attention of one of the friends relaxed, another friend 

watched instead of the first. See Zeitschrift der Deutschen 

. Morgenl. Gesellschaft, XLIV, 328; Bartholomae, Studien 
zur indogerm. Sprachgeschichte, I, 95. - 


Verse 6. 


Note 1. Sáyaza explains the triz saptá padá as the 
' three times seven kinds of sacrifices, the seven Pákayag/as, 
the seven HaviryagZas, the seven Somayagías. But this 
later system of the twenty-one forms of sacrifice can 
scarcely have existed at the time of the Rig-veda Samhitá. 
Three times seven is a favourite number in Rig-vedic 
mysticism ; comp. I, 191, 12. 14; IV, 1, 16; VII, 87, 4; 
ES 105265 69, 73 96, 2; IX, 70, 1; 86,21; X, 64, 8; 
90, 15. Possibly three times seven pieces of wood (sami- 
dhaZ) are alluded to, comp. X, 9o, 15, but everybody who 
has studied Bergaigne's Arithmétique mythologique (Rel. 
Véd. II, 114 seq.; see especially p. 122) will admit that 
there are ever so many possible interpretations of a passage 
like this. Prof. Max Müller's translation is: ‘ The worship- 
ful gods found in thee the twenty-one words which are 
hidden in thee. They guard with them the immortal 
(Agni).—Instead of avidan (PadapázZa) I think we must 
read ávidan. 

Note 2. Ludwig certainly is wrong in translating *hüte 
du den wandel von tier und pflanze. The author of this 
group of hymns is very fond of the phrase sthátüZ karátham 
and the like; see I, 68, 1; 70, 3. 7. The same phrase, in 
one or the other of its possible shapes, has evidently been 
used by him here also. The plural masculine sthátzfn is 
indeed very strange. Possibly J. Wackernagel is right in 
reading sthátú“ (Kuhn's Zeitschrift, XXV, 287; comp. 
Lanman, p. 422); the reading sthátr/z may be due to the 
neighbourhood of pastin. This sort of blunder is very 
frequent in the text of the Rig-veda. Prof. Max Müller 
suggests: the stabled cattle and what moves about (in the 


meadows). 
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Verse 7. 


Note 1. On vayúna, comp. Pischel, Ved. Studien, I, 295. 
300. “The thoughts of human beings. M. M. 

Note 2. Surúdh : Pischel, Ved. Studien, I, 32. 50. 

Note 3. ‘ Which lead to the gods?’ M. M. 


Verse 8. 


Note 1. Comp. I, 26, 10, note 1.—' Beheld the seven young 
rivers coming down from heaven” M. M. 
Note 2. See Delbrück, Syntaktische Forschungen, I, 87. 


Verse 9. 


Note 1. The bird seems to be Agni. 

Note 2. The PadapáZZa gives su-apatyáni. There is no 
doubt a word su-apatyá, ‘blessed with good offspring.’ 
This is frequently used together with such nouns as rayi, 
kshaya, ish ; it stands in several passages by the side of 
ptagávat. See I, 117, 195: 11,232.54; 89, 55 111230 
16,1; IV, 2, 11; X, 30,12. But from this word should 
be distinguished sva-patyá, derived from svá-pati (X, 44, 
1, &c.), “a man's own dominion,’ or ‘own rulership ;’ comp. 
gáspatyá. This word is found here, and in some other 
passages, for instance, VII, 91, 3. visva it náraZ svapatyáni 
kakruZ, ‘the heroes have exercised all the powers of their 
own dominion; VIII, 15,10. satrá visva svapatyáni dadhishe, 
‘thou hast assumed (Indra) all powers of thy own dominion 
altogether.'—Ludwig translates correctly, ‘alle selbsther- 
lichkeit. 

The Taittiriya Bráhmaza reads Rakrúz for tasthüZ. This 
reading evidently rests on Rig-veda IV, 34, 9; VII, 91, 3. 
There is no reason, however, for preferring this to the 
traditional reading of our Rik-text. 


Verse 10. 


Note 1. The sun and the moon? This very natural 
explanation will scarcely be modified on account of passages 
like the following (Satapatha Bráhmaza I, 6, a, 38): 


MANDALA I, HYMN 72. _ 87 


“These are the two eyes of the sacrifice, the (oblations of 
| butter called) Ágyabhágas. 

Note 2. Comp. below, 73, 4. 

Note 3. Itis not necessary to change the text ; I believe, 
however, that the conjecture adháZ ksharanti (they stream 
downwards) would not be quite improbable. Comp. my 
Prolegomena, p. 369, note 1.— The subject seems to be the 
streams of sacrificial libations. 

Note 4. Both expressions, “the red ones” and “those 
which are directed downwards, are feminine. The red 
ones may be the dawns. But these cannot be called 
“directed downwards. I take, therefore, the one noun as 
a nominative, the other as an accusative. Cannot ‘ those 
which are directed downwards’ be the libations of Ghrita 
and the like, which the dawns see?—Prof. Max Müller 
translates: * People recognised the red netherward mares 
(of thee), O Agni! He supplies gválá4 or takes arushî% as 
mares, cf. V, 56, 6. 
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MANDALA I, HYMN 73. 


ASHTAKA I, ADHYAYA 5, VARGA 19-20. 


1. He who gives vigour like wealth acquired by 
the fathers!, who is a good guide like the instruction 
of a sage, who is pleased (by worship) like a comfort- 
ably resting guest”, (Agni) has crossed the (sacrificial) 
seat of the worshipper like a Hotzz. 

2. He who being truthful like the god Savitrz! 
protects by his power of mind all settlements’, praised 
by many like impetuous splendour’, the truthful 
one has become dear like vital breath and worthy 
to be searched for“. 

31. (Agni) who possessing everyrefreshment dwells 
on the earth like a god, like a king who has made 
himself (valiant) friends’, like heroes who sit in 
front and under shelter, like a blameless wife beloved 
by her husband— 

4. Thee, O Agni, who art constantly kindled in the 
house, men have worshipped in their firm dwellings. 
They have placed in him rich splendour’. Be thou 
possessed of all life, a supporter of riches”. 

5. May the liberal givers, O Agni, attain nourish- 
ment, may the rich! who bestow gifts (on us) attain 
to a full span of life. May we win in battles the 
booty of him who does not give’, obtaining a (rich) 
share before the gods, that we may win glory. 

6. The lowing milch-cows of Rita, assigned by 
Heaven, were exuberant with their full udders. The 
rivers imploring the favour (of the gods) from afar 
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have broken through the midst of the rock with 
. their floods. | 

7. Imploring favour from thee, O Agni, the wor- 
shipful (gods) have won glory in the sky. They 
have made Night and Dawn of different shapes; 
they have joined the black and red colour (to Night 
and Dawn). 

8. And may we, our liberal givers and ourselves, 
be the mortals whom thou furtherest to wealth, 
O Agni!. Like a shadow thou followest the whole 
world, having filled the two worlds (Heaven and 
Earth) and the air?. 

9. May we, O Agni, guarded by thee, conquer with 
our racers the racers, with our men the men, with 
our heroes the heroes (of our enemies). Being 
masters of the riches which their fathers! have con- 
quered, may our rich (givers) reach a hundred 
winters. 

10. May these hymns, O Agni, worshipper (of 
the gods), be grateful to thee, to thy mind and 
heart. May we be able to bridle thee, the well- 
harnessed wealth!, acquiring the glory which the 
gods have assigned us. 


NOTES. 


The same Rishi and metre.— Verse 5 = MS. IV, 14, 15. 
Verse 7 = TB. 11,7, 12, 5. Verse1o= MS. IV, 14, 15. 


Verse 1. 


Note 1. Agni is compared to wealth acquired by the 
fathers, being himself pitzzvitta, found by the forefathers 


f 


of the Bráhmanic tribes. Prof. Max Müller proposes to 
translate : ‘wealth inherited from the fathers.’ 
Note 2. Comp. VII, 42, 4, and see also VI, 16, 42. 
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Verse 2. 


Note 1. The first Páda is identical with the fourth of 
IX, 97, 48. There the expressions are referred to Soma. 

Note 2. On vrigána, comp. the quotations given above, 
I, 60, 3, note 2; cf. IX, 87, 2. vrigánam rákshamánal. 

Note 3. Comp. I, 64, 9. amáti/ ná darsatá. 

Note 4. Comp. II, 4, 1 (see below). 


Verse 3. 


Note 1. The first three Pádas are nearly identical with 
III, 55, 21. 

Note 2. As to the meaning of hitámitra, comp. X, 108, 3. 
mitrám ena dadháma; see also X, 132, 5, and H. O., 
Religion des Veda, 186, note 1. 


Verse 4. 


Note 1. Comp. I, 72, 10 (see above). 

Note 2. I cannot accept Pischel's translation of dharüzaZ 
rayinám, ‘der Reichtum fliessen lasst’ (Vedische Studien, I, 
40).— Be thou, who art rich in all food, the protector of 
riches, M. M. 

Verse 5. 


Note 1. On sürí and ari, see Bergaigne, Rel. Véd. II, 
218 seq. Arya may also be nom. pl. and mean ‘ (we) the 
poor ones.” 

Note 2. * May we win in battles the booty of the enemy, 
setting aside a share for the gods to their glory.’ M. M. 


Verse 8. 


Note 1. In the first Páda one syllable is wanting. 
Perhaps the acc. plur. yán had here dissyllabic value. 


Note 2. The last Páda is identical with the second of 
X, 139, 2. 
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Verse 9. 


Note 1. Comp. above, verse 1, note 1. 


Verse 10. 


Note 1. Comp. sakéma vaginak yámam, II, 5, 1; ágne 
sakéma te vayám yámam devásya vágínaZ, III, 27, 3. As 
| sudhür and sudhüra are epithets of horses, the poet of 
course could say, sakéma sudhüraZ yámam te. But Agni 
is not only a horse; he is also wealth (II, 1, 12 ; IV, 2, 
5, &c.). The combination of the two metaphors explains 
| the curious expression sudhüraZ ráyáZ. 
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X 


MANDALA I, HYMN T£ 
ASHTAKA I, ADHYAYA 5, VARGA 21-22. 


1. Going forward to the sacrifice let us repeat 
a prayer to Agni who hears us, may he be afar. 
or with us— 

2. He who foremost! in... .?, when the human 
tribes met (in battle), has preserved his home to the 
worshipper. 

3. And let the people say ‘Agni is born, the 
slayer of foes (or, the slayer of Vzztra) he who 
wins the prize in every battle.’ 

4. The man in whose home thou art a messenger, 
and to whose sacrificial food thou eagerly comest 
for feasting, to whose worship thou impartest won- 
derful power— 

5. Such a man the people call a giver of good 
oblations, O Angiras, a friend of the gods, O son 
of strength’, and a possessor of a good Barhis (or 
sacrificial grass). 

6. And thou shalt conduct them hither, the 
gods’, that we may praise them, that they may 
eagerly come, O resplendent one, to the sacrificial 
offerings. 

7. No noise! of the horses of the moving chariot? 
is heard any way, when thou goest on thy messen- 
gership, O Agni. 

8. When guarded by thee the racer becomes 
fearless; the worshipper, O Agni, who is behind, 


gains the advantage! over him who is ahead. 
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9. And thou winnest, O Agni, brilliant, high 
bliss in strong heroes from the gods, O god, for the 
worshipper. 


NOTES. 


This hymn opens the section ascribed to Gotama Ráhú- 
gaza, and belonging indeed, as several passages show, to 
the family of the Gotamas (comp. Zeitschrift der D. Morg. 
Gesellschaft, XLII,221). The metre is Gáyatri.—Verse 1— 
BEND IS L5 :;MS.Ls1(L355'). 
SV. EL. 729. 730. 792. Verse 3= TS. III, 
Ad y MS.IV, 10,5. 


4 


Verse 2. 


Note 1. Or pürvyáZ, ‘the old Agni, cf. IX, 96, 10? (M. M.) 

Note 2. I have left untranslated the obscure word 
snihitishu (Sáyaza, vadhakárizishu). It seems to be iden- 
tical with snéhiti, which occurs VIII, 96, 13. apa snéhitiz 
nzzmánáA adhatta (the Sáma-veda has the reading sníh"). 
Here the verb ápa adhatta (comp. VI, 20, 5; X, 164, 3) 
and the comparison of the second hemistichs of the two 
following verses, 14 and 15, seem to show that the word 
means some kind of hostile powers, which would do very 
well for our passage.—In Taittiriya Árazyaka IV, 23 the 
word sníhiti occurs in an enumeration of the ‘terrible 
substances” (ghoráZ tanávaZ) of Agni.— Comp. Ludwig, 
Ueber die neuesten Arbeiten auf dem Gebiete der X2g- 
veda-Forschung, p. 93. 


Verse 5. 


Note 1. See above, I, 26, 10, note 1. 


Verse 6. 


Note 1. See Delbrück, Syntaktische Forschungen, I, 20, 
LEL. 
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Verse 7. 

Note 1. On upabdí, which literally means the noise 
produced by going, see Joh. Schmidt, Kuhn's Zeitschrift, 
XXV, 55; Hübschmann, Das indogermanische Vocal- 
system, 124. É 

Note 2. Yó% (comp. X, 176, 3?) seems to be a genitive 
of yu, “the going one ;' comp. sva-yú, subham-yú ; Lanman, 
401. 

Verse 8. 

Note 1. The last syllable of asthât has the value of two 

syllables. 
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MANDALA I, HYMN 75. 
ASHTAKA I, ADHYÁYA 5, VARGA £3. 


I. Accept gladly our most widely-sounding ! 
speech, the most agreeable to the gods, thou who, 
in thy mouth, offerest the sacrificial food (to the 
gods). 

2. And may we then pronounce to thee, O highest 
Añgiras, Agni, best worshipper, a prayer agreeable 
to thee and successful. 

3. Who is thy kinsman among men, O Agni? 
Who performs worship to thee!? Who art thou, 
and where dost thou rest ? 

4. Thou, O Agni, art the kinsman, the dear 
friend (‘Mitra’) of men, a friend who is to be 
magnified by his friends. 

5. Sacrifice for us to Mitra and Varuza. Sacrifice 
to the gods, (a sacrifice conforming to) the great 
Rita'. Sacrifice, O Agni, to thy own house. 


NOTES: 


` The same Rishi and metre.—Verse 1 = TB. III, 6, 7, 1; 
MSFTI 10, 1 (1V, 13, 5). Verses 3-5 = SV. II, 885-887. 
here WS. XXXI 35 TB. TL 7, 12, 1. 

Verse 1. 
Note 1. Comp. VI, 68, 9. mánma ... sapráthaZ. 


Verse 3. 


Note 1. May we not take dású-adhvara as a compound 
with governed final member, like vidádvasu, sádádyoni &c. ? 


Verse 5. 
Note 1. Comp. Gaedicke, Der Accusativ im Veda, 159. 
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MANDALA 1, HYMN 76. 


ASHTAKA I, ADHYAYA 5, VARGA 24. 


I. What supplication is to thy mind’s taste’? 
What (pious) thought may be, O Agni, most 
agreeable to thee? Or who has won for himself 
thy wisdom by sacrifices? Or with what thoughts - 
may we worship thee ? ? 

2. Come hither, Agni, sit down here as a Hotzz.. 
Become our undeceivable leader! May Heaven 
and Earth, the all-embracing, protect thee. Offer . 
the sacrifice to the gods that they may be highly 
gracious to us. 

3. Burn down all sorcerers, O Agni; become a pro- 
tector of the sacrifices against imprecations. And 
conduct hither the lord of Soma (Indra) with his 
two bay horses. We have prepared hospitality for 
him, the good giver. 

4. With words procuring offspring, carrying thee 
(to our sacrifice) with my mouth!, I call? thee 
hither, and thou shalt sit down here with the gods. 
Perform the service of a Hotzz and of a Potzz?, 
O worshipful one. Be thou a giver and a father * of 
riches. 

5. As thou didst perform sacrifice to the gods 
with the sacrificial food of the wise Manu !, a sage 
together with sages, thus, O highly truthful Hotzz, 
perform thou the sacrifice to-day, O Agni, with thy 
joy-giving sacrificial ladle?, 
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NOTES. 


The same Rishi. Metre, Trishzubh. 


Verse 1. 


Note 1. Sáyana takes vara in the sense of ‘holding back’ 
(comp. I, 143, 5), and makes mánasaZ depend on váráya. 
He says, * he agne te tava manaso varáya nivárazáyásmásv 
avasthápanáya kopetir bhuvat kidzzsam upagamanam bha- 
‘vet. The modern translators are evidently-right in as- 
signing to vára the meaning of “wish” or the like (comp. 
VII, 59, 2. yak va% váráya dásati) but they differ as to 
whether mánasaZ should be taken as belonging to váráya 
or to üpetiz. Ludwig translates, ‘Welches nahen des 
geistes ist gegenstand der wal dir?’ Grassmann, ‘ Welch 
Nahen ist nach deines Herzens Wunsche?' My opinion 
is that the tradition of the text is not quite free from 
suspicion. My doubts are based on VI, 21, 4. kás te 
yagñáh mánase sám váráya, ‘What sacrifice (O Indra) is 
agreeable to thy mind, to thy wish?' Here we have 
a question addressed to the god, beginning with kás te, 
quite similar to the question of our poet, which begins 
with kã te. We have the word sám, as in our passage 
sámtamá. We have váráya exactly as in our passage. 
We- have, by the side of váráya, a case-form of mánas as 
in our passage. But we have the dative mánase instead 
of the genitive mánasal. We may add that there are 
some other passages in which a dative of a similar meaning 
stands likewise by the side of váráya: thus, VIIT, 82, 3. 
áram váráya manyáve bhüvat te indra sám (comp. bhüvat 
agne sámtamá in our passage) hzzdé, * May it be, O Indra, 
according to thy wish and thy mood, may it be agrecable 
to thy heart ;’ VIII, 84, 4. váráya deva manyáve, ‘to thy 
wish, O god, to thy mood. 

All this tends to raise the supposition that in our 


[46] H 
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t— 
passage also we should read mánase váráya, which datives 
seem to depend on sámtamá. We should then translate, 
“What supplication, what (pious) thought may be, O Agni, 
most agreeable to thy mind and to thy wish ?' 

Note 2. This seems to be a Páda of the defective type, 
with four syllables before the caesura and ending as if 
there were five syllables before the caesura; comp. my 
Prolegomena, 68 seq. It would be easy, however, to restore 
the normal metrical form, for instance, by reading tübhyam 
instead of te. 


Verse 2. 


Note 1. PuraZ-etá, literally, ‘he who goes before some- 
body.' 


Verse 4. 


Note 1. It would be unnatural to give to the medium 
& huve the passive sense and not to translate it, as it must 
be translated in so many passages, ‘I call (thee) hither.’ 
But, if so, it is very difficult to avoid the conclusion that 
vahniz ásá (‘he who carries somebody with his mouth ;' 
comp. I, 129, 5; VI, 11, 9; 16; 9 VIL 36/95 5 EISE 
see vol. xxxii, pp. 42 seq.) refers here not to Agni, the 
divine carrier, but to the human priest, who with his 
mouth, i.e. by his songs, carries Agni to his sacrifice. 
Váhni is used very frequently indeed of human worshippers, 
and generally the transferring of epithets of the divine 
priest Agni to human priests, and vice versa, is quite to 
the taste of Vedic poets.— Comp. on á huve and váhniZ 
ásá, Neisser, Bezzenbergers Beitráge, XVIII, 320 seq.; 
XX, 69, and below, I, 127, 8, note 1; S.B.E., vol. xxxii, 
p.42. See also Delbrück, Altindische Syntax, 473, who 
very rightly observes: es liegt kein Grund vor, dem huvé 
den Character einer ersten Person zu versagen. 

Note 2. On the accent of huvé, on which Ludwig bases 
very bold conclusions, see Delbrück, Altindische Syntax, 
41 ; Weber, Indische Studien, XIII, 73. 


Note 3. Comp. X, 3, 3.— On the priestly functions of the 


— 
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Potrz, see Weber, Indische Studien, X, 141, 366, 376 sedas 
H. O., Religion des Veda, 391. 

Note 4. On these vocatives, see Delbriick, Altindische 
Syntax, 106. 


Verse 5. 


Note 1. Manus is here a proper name; comp. Bergaigne, 
I, 65 seq. On his priestly character, comp. H. O., Religion 
des Veda, 275. 

Note 2. On guhvá, comp. Pischel, Ved. Studien, II, 113. 
The ladle is meant for the flame of Agni. 
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MANDALA I, HYMN 77. 
ASHTAKA I, ADHYÁYA 5, VARGA 25. 


1. How shall we sacrifice to Agni? What 
words, agreeable to the cod, shall be addressed 
to him, the luminous one, who, being immortal and 
righteous, the Hotrz, the best sacrificer, conveys the 
gods to the mortals! ? 

2. Bring hither by adoration the Hotzz who is 
most beneficial in sacrifices and righteous. "When 
Agni repairs to the gods on behalf of the mortal’, 
may he be attentive in his mind, and may he 
perform the sacrifice?. 

3. For he is wisdom !, he is manly, he is straight- 
forward ; like Mitra he has become the charioteer of 
the mysterious? Therefore the Aryan clans’, 
longing for the gods, address him, the wonderful 
one, as the first at the sacrifices. 

4. May that Agni, the manliest of men, triumphant 
with riches[?]', come with help to our words, to 
our devotion, and (to the devotion) of those most 
powerful liberal givers who bent on the prize? 
have constantly stirred up our prayers? 

5. Thus Agni, the righteous Gátavedas, has been 
praised by the priestly Gotamas'. May he augment 
their splendour and their strength. He the knowing 
one gains increase according to his desire. 


NOTES: 


The same Ashi and metre. 


Verse 1. 


Note 1. The construction is yá% krinóti deván mártyeshu. 
Comp., for instance, X, 40, 2. ká% vam .. . krínute sadhásthe 


= 
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á. Ludwig translates: der unter den sterblichen der 
unsterbliche hotar . . . schafft die gótter.—* Could it be 
— ishkzzzoti?' M. M. 


Verse 2. 


Note 1. The third Páda of this verse has nine syllables 
instead of eleven. If we read, as several times must be 
done, martyaya for mártáya, we get ten syllables, and the 
Páda may belong to the defective type mentioned above, 
70, I, note 2. 

Note 2. Ka seems to me to stand here, as it several 
times does, in the first of the members of sentence con- 
nected by it. See Delbriick, Altindische Syntax, 475. 
Prof. Max Müller believes that it depends on yát: yát 
veh, yát ka sá bódháti, ‘Bring hither the Hotzz . . . so 
that Agni may invite the gods... and that he (the mortal 
or Agni) may be attentive, &c.' 


Verse 3. 


Note 1. Grassmann gives to krátu here and in a number 
of other passages the meaning 'der Starke. This is in- 
admissible ; comp. Bergaigne, III, 304. 

Note 2. Here we have again a Páda of ten syllables 
(see verse 2, note 1), unless bhút has dissyllabic value. 
Prof. Max Müller translates this Pada: “like a friend he is 
the charioteer of enormous wealth.’ 

Note 3. Comp. I, 96, 3 (see below). 


Verse 4. 
Note 1. On risádas, comp. above, I, 26, 4, note 1. 
Note 2. Comp. I, 92, 8. There Ushas receives the 
epithet vágaprasútá. 
Note 3. Comp. VII, 87, 3. spása% Váruzasya . . . ye 
isháyanta mánma. 
Verse 5. 


Note 1. This is again a Páda of ten syllables. 


AMBASSADOR COLLEGE LIBRARM 
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MANDALA J, HYMN] Gs: 
ASHTAKA I, ADHYAYA 5, VARGA 26. 


1. O Gátavedas, who dwellest among all tribes, we 
the Gotamas (praise) thee with our song—we praise 
thee aloud with (songs full of) splendour. 

2. Gotama! desirous of riches exalts thee, as 
thou art, with his song. We praise thee aloud 
with UNES full of) splendour. 


. We call thee, such as thou art, the hight 


winner of booty, as Angiras did. We praise thee 
aloud with (songs full of) splendour. 

4. (We praise) thee, the greatest destroyer of 
enemies (or, of Vritra), who hurlest the Dasyus 
away—we praise thee, such as thou art, aloud with 
(songs full of) splendour. 

5. We the Rahügazas'! have recited a honey- 
sweet speech to Agni. We praise thee aloud with 
(songs full of) splendour. 


NOTES: 
The same Rishi. Metre, Gayatri. 


Verse 2. 


Note 1. This probably means, ‘the descendant of 


Gotama. See Zeitschrift der D. Morg. Gesellschaft, XLII, 
202. 


Verse 5. 


Note 1. The Rahügazas seem to be a branch of the 
Gotamas ; see Asvalayana Srautasütra REB ETC. 
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MANDALA I, HYMN 79, 


ASHTAKA I, ADHYAYA 5, VARGA 27-28. 


i 


1. The golden-haired in the expanse! of the 
atmosphere, the roaring? snake, is hasting (through 
the air) like the wind; the brightly resplendent 
watcher of the dawn?, he who is like the glorious, 


ever active and truthful (goddesses)*. 


2. By thy goings the beautifully-winged (birds) 
were disparaged!; the black bull? has roared, when 
here? (all this happened). He has come as if with 
the bounteous smiling (women)*. The mists fly, 
the clouds thunder. l 

3. When they have led him, who swells? with the 
milk of Æzta, on the straightest paths of Ata, then 
Aryaman, Mitra, and Varuza, he who walks round 
the earth?, fill the leather-bag (the cloud) in the 
womb of the lower (atmosphere [?]) *. 


Lb 


4. Agni, who art lord of booty, rich in cows, 
young son of strength !, bestow on us, O Gátavedas, 
great glory. 

s. Being lighted, a Vasu, a sage, Agni who is to 
be magnified by (pious) words, O (god) with many 
faces, shine to us so that riches may be ours. 

6. Reigning! by night by thy own power, O Agni, 
and at the break of dawn, O god with sharp teeth, 
burn against the sorcerers. 
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7. Bless us, O Agni, with thy blessings, when 
our Gáyatra song is brought forward (to thee), thou 
to whom reverence is due in all our prayers. 

8. Bring us wealth, O Agni, which may be y 
always conquering, excellent and invincible* in all 
battles. 

9. Bestow on us, Agni, through thy kindness ! 
wealth which may last all our life?, and have mercy? 
on us that we may live. | 


IY 


10. O Gotama!, bring forward purified words, 
bring songs to the sharp-flaming Agni, desirous 
of his favour. à 

11. May he who tries to harm us, whether nigh 
or afar, fall down. Do thou lead us alone to in- . 
crease. 

12. The thousand-eyed Agni, who dwells among 
all tribes, scares away the Rakshas. The praise- 
worthy Hotzz (Agni) is praised !. 


NOTES: 


The same Rishi. Metre, 1-3 Trishzubh ; 4-6 Ushwih ; 
7-12 Gáyatri. 

What in the traditional text is one hymn, consists really 
of four independent hymns of three verses each. This is to 
be concluded from the well-known laws of arrangement of 
the Samhita, and is confirmed by the change of metre 
and by the reception of two of the four hymns into other 
Vedic Samhitás: the second (verses 4-6) is found in the 
Sama-veda II, 911-913; Vag. Samhita XV, 35-575 Raitt 
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Samhita IV, 4, 4, 5; Maitr. Samhita II, 13, 8; the third 
(verses 7-9) in the Sáma-veda II, 874-876. Besides, verses 


E occur Taitt. Samh. III, 1, 11, 4-5; verse 2, Maitr. 


Samh. IV, 12, 5; verse 4, Sáma-veda I, 99; verses 8, 9, 
Maitr. Samh. IV, 12, 4; verse 9, Maitr. Samh. IV, 10,6; 


A Mare Br 1L 4, 5 5. 


Verse 1. 


Note 1. As to visárá I think we should compare VII, 
36, 1. ví sánuná pzzthiví sasre urvi, ‘The wide earth has 
expanded with her surface. Prof. Max Müller observes 
with regard to this Páda: when the sky sends forth the 
rain, the lightning appears. 

Note 2. On dhüni, see vol. xxxii, p. 112 (I, 64, 5), and 


- Geldner, Vedische Studien, I, 268. I do not take the word 


with Geldner for an epithet of Váta, the wind, but of the 
snake, i.e. Agni, who very probably is to be understood 
here as in the whole Trza, as the fire of the lightning. 

Note 3. Perhaps we have here again a Páda of ten 
syllables, of the type which occurs several times in the 
preceding hymns. Or possibly the text should be corrected : 
ushása“ ná návedáZ, ‘a knower (of sacrifices, comp. IV, 23, 
4; V, 12, 3) like the dawns, or ushásám naveda (with 
dissyllabic -ám), ‘a knower of the dawns.'—See Lanman, 
p. 565. 

Note 4. The waters? Or the dawns? 


Verse 2. 


Note 1. On the nasalization of aminantañ in the Sam- 
hitá text, see my Prolegomena, p. 471. 

Note 2. I.e. Parganya, the thundering cloud. Comp. V, 
83, 1; VII, 101, 1; Bergaigne, Rel. Védique, III, 27 seq. 

Note 3. Regarding yádi idám, comp. IV, 5, 11. There 
the verb belonging to yádi must be supplied; in the same 
way our passage must be interpreted also, unless we resort 
to changing the text and accentuating the verb nonáva, in 
which case the translation would be, “when the black bull 
has bellowed here.’ 
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Note 4. The women may be the showers of rain. Or 
they could be understood as the dawns, comp. ushásaZ 
návedáZ, verse 1. 


Verse 3. 


Note 1. I propose to read piyánam. 

Note 2. On párigman, see Joh. Schmidt, Kuhn's Zeit- 
schrift, XXV, 86; Bartholomae, Bezzenberger's Beitráge, 
XV, 27 seq.; Bergaigne, Rel. Véd. II, 505; and compare * 
especially X, 93, 4. The word evidently is connected not 
with the verb gam, but with kshám, “the earth, of which 
we find the genitives gmáZ and gmáZ. 

Note.3. It does not seem probable to me that üpara 
means here the lower Presa ER as Grassmann, Ludwig, 
and Pischel (Vedische Studien, I, 109) suggest (Grass- 
mann: den Schlauch beim untern Pressstein. Ludwig: den 
schlauch ... àn des steines ort.  Pischel: sie legen das 
Fell mitten auf den Stein). I propose to supply rágasa“ ; 
comp. I, 62, 5. ra4gak uparam; IV, 1, 11. ragasak asya 
yónau, and especially IV, 17, 14, where we find the * womb 
of the atmosphere” (rágasa%, asyá yónau) mentioned, quite 
as in our passage, together with the leather-bag (tvá), i. e. 
the cloud.—Bergaigne (Rel Véd. II, 505) translates and 
explains, ‘arrose la peau dans le séjour de Tinférieur, 


c'est-à-dire fait couler les eaux du ciel pour l'Agni 
terrestre. 


Verse 4. 


Note 1. See above, I, 26, 10, note 1. 


Verse 6. 


Note 1. Ragan seems to be the participle of råg; comp. 
VIII, 19, 31. kshapáZ vástushu rágasi. Now it is very im- 
probable that of this participle a vocative should occur; 
see Lanman, 509. I believe, therefore, that we should 


accentuate rágan (comp. the remarks of Bartholomae, 
Bezzenberger's Beitráge, XV, 204). 


Verse 8. 
Note 1. Comp. IX, 63, 11. rayím . . . dushzáram. 
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Verse 9. 


— Note 1. As to su£etüná, comp. I, 159, 5. 
Note 2. Comp. VI, 59, 9. rayím visváyuposhasam. 
Note 3. Márdikám is a second object of dhehi, not an 
epithet of rayim. Comp. VIII, 7, 30. 


Verse 10. 


Note 1. Comp. above, 78, 2, note 1. 


Verse 12. 


Note 1. On the use of the middle of grj with passive 
meaning, comp. Delbriick, Altindische Syntax, 264. 
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MANDALA I, HYMN 94. 


ASHTAKA I, ADHYÁYA 6, VARGA 30-32. 


1. We have sent forward? with thoughtful mind 
this song of praise like a chariot to the worthy 
Gátavedas. For blissful is his care for us in his 
companionship. Agni! May we suffer no harm in 
thy friendship. 

2. He prospers for whom thou performest the 
sacrifice; he dwells untouched!; he acquires 
abundance of heroes. He is strong; no distress 
overtakes him. Agni! May we suffer no harm in 
thy friendship. 

3. May we be able to light thee. Prosper our 
prayers. The gods eat the sacrificial food that is 
offered in thee. Bring thou hither the Ádityas, for 
we long for them. Agni! May we suffer no harm 
in thy friendship. 

4. Let us bring fuel and prepare sacrificial gifts 
for thee, awaking thy attention at each joint! (of 
the month) Help forward our prayers that we 
may live. Agni! May we suffer no harm in thy 
friendship. 


5. (He is) the shepherd of the clans!; by his 
nightly light the creatures walk, the two-footed and 
four-footed. Thou art the bright, great splendour 
of dawn. Agni! May we suffer no harm in thy 
friendship. 

6. Thou art the Adhvaryu and the ancient Hotz7, 
the Prasástzz!, the Potzz, the born Purohita?. 


Knowing the duties of every priest thou givest 


— 
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success, O wise one. Agni! May we suffer no 
harm in thy friendship. 

7. Thou who art beautiful, of like appearance on 
all sides, thou shinest forth even when afar like 
lightning. Thou seest, O god, even over the 
darkness of night. Agni! May we suffer no harm 
in thy friendship. 

8. May the chariot of him who presses Soma, 
be to the front?, O gods. May our curse overcome 
the malicious ones. Accept (O gods) this prayer 
and make it prosper. Agni! May we suffer no 
harm in thy friendship. 

9. Strike away with thy weapons those who curse 
us, the malicious ones, all ghouls, be they near 
or afar. And make a good path to the sacrifice of 
him who praises thee. Agni! May we suffer no 
harm in thy friendship. 

10. When thou hast yoked to thy chariot the 
two ruddy, red horses, whom the wind drives 
forward, and thy roaring is like that of a bull, 
then thou movest the trees with thy banner of 
smoke'. Agni! May we suffer no harm in thy 
friendship. 

11. And when thy grass-consuming sparks are 
scattered, the winged (birds)! also fear the noise. 
Then all gces well with thee and thy chariots. 
Agni! May we suffer no harm in thy friendship. 

12. He makes Mitra and Varuza get refreshing 
drink He mysteriously turns away the anger of 
the Maruts!, Be merciful towards us. May their 
mind be again (as it was before) Agni! May we 
suffer no harm in thy friendship. 

13. Thou art god of the gods, a wonderful Mitra 
(i.e. friend, of the. gods) '. Thou art the Vasu 
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of the Vasus, welcome at the sacrifice. May we be 
under thy most wide-reaching protection. Agni! 
May we suffer no harm in thy friendship. 

14. That is thy glorious (nature) that when 
kindled in thy own house, and fed with Soma, thou 
art awake !, the most merciful one. Thou bestowest 
treasures and wealth on the worshipper. Agni! 
May we suffer no harm in thy friendship. 

15. May we be of those to whom thou, O pos- 
sessor of beautiful wealth, O Aditi!, art pleased to 
grant sinlessness in health and wealth *, and whom 
thou wilt quicken with glorious strength and with 
abundance of progeny. 

16. Do thou, O Agni, thou who knowest (how to 
grant) happiness, prolong our life here, O God! 
May Mitra and Varuza grant us this, may Aditi, 
the Sindhu, the Earth, and the Sky?! 3 


NOTES. 


This hymn with the whole collection which it opens is 
ascribed to Kutsa Ángirasa. The metre is Gagati; the 
two last verses, as is frequently the case in Gagati-hymns 
(see H. O., Prolegomena, 144 seq.) are composed in 
Trishzubh. The hymn has been translated by Prof. Max 
Müller, Physical Religion, p. 173.—Verse 1 = MS. II, 7,3; 
SV.L66; AV. XX, 13,3. Verses 1,3,4= SVall ata 
416. 415. 


Verse 1. 


Note 1. Prof. Max Müller translates, ‘Let us build up 
this hymn of praise) To me it rather seems that the 
reading should be, as Boehtlingk-Roth have proposed, s. v. 
sam-hi, sám ahema. Comp. I, 61, 4. asmaí ít u stómam sám 
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hinomi rátham ná táshzà-iva, “to him I send forward a song 
of praise as a carpenter (fits out) a chariot.’ Compare 
—besides, IX, 71, 5; I, 184, 4; II, 19, 7; VI, 45, 14, &c. 


Verse 2. 


Note 1. Comp. vol. xxxii, p. 65, I, 37, 1 note. 


Verse 4. 


Note 1. Párvan, ‘joint, seems to refer here, as it very 
frequently does in the later Vedic and post-Vedic texts, to 
the joints of the month, the sacrificial days of the full and 
change of the moon (the párvaza-sacrifices). As to the 

temporal use of the instrumental, comp. zztuná and r7tubhiz ; 
= Delbrück, Altindische Syntax, p. 130. 


Verse 5. 


Note 1. Ludwig proposes the correction of visám gopá“ 
into visim gopáZ (genitive). But I think it will be suffi- 
cient to write asyá accented. As to visám gopáZ, comp. 
96, 4. 

Verse 6. 

Note 1. The Prasástrí (or Upavaktz;), literally, ‘the 
commander, is the same priest who is more usually 
designated as the Maitrávaruza. All the priests mentioned 
here (with the exception of the Purohita, see next note) 
belong to the ancient system of the ‘seven Hotzzs, enum- 
erated, for instance, II, 1, 2. Comp. H. O., Religion des 
Veda, 383 seq. 

Note 2. The Purohita or house-priest does not, pro- 
perly speaking, belong to the number of the priests 
officiating at a sacrifice (vztvigaz), though of course the 
Purohita could act as a zztvig. Geldner (Vedische Studien, 
II, 144) seems to be wrong in concluding from our passage 
that “already in the Rig-veda the Purohita, being the 
superintendent of the holy service, was a real r;tvig, i. e. 
ainciating priest. Comp. H. O., loc citi 374. seq.; 379, 
note 2. 


E 
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Verse 8. 


Note 1. On ptirvaz, comp. I, 34, 10; V, 31, 11. 


Verse 10. 


Note 1. The regular accentuation of a determinative 
compound (‘banner of smoke”) would be dhúmaketúná. 
But it is very natural that the traditional text gives the 
accent of the Bahuvrihi ( he whose banner is smoke’) 
which so frequently occurs. 


Verse 11. 


Note 1. As to patatrizak, comp. above, I, 58, 5. 


Verse 12. 


Note 1. Most probably the meaning is not that the 
Maruts are expected to turn away the anger of somebody 
else, but that the anger of the Maruts shall be turned away 
by Agni. Comp. 1,:191, 135 VI, 066,5; Vill cree 
Bergaigne, Religion Védique, II, 401. It seems, conse- 
quently, that we should read avayátá.—On ávayátahe/ÀZ, . 
scil. Indra, see vol. xxxii, p. 292 (I, 171, 6), and also IV, 1, 
aw VI. 606, 5. 

The genitives Mitrásya Váruzasya may be understood 
as depending, together with Marütám, on hé/a%. In this 
case the translation would be: “He mysteriously turns 
away the anger of Mitra and Varuza and of the Maruts in 
order that (men) may get refreshing drink.' 


Verse 13. 


Note 1. On the frequent identification of Agni with 
Mitra, see Bergaigne, Religion Védique, III, 134 seq. 


Verse 14. 


Note 1. On the root gar used with regard to Agni, see 
the remarks of Dr. Neisser in Bezzenberger's Beitráge, XIII, 
297 seq. 


tease 
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Verse 15. 


— Note 1. Agni is invoked here by the name of Aditi, with 
„an evident allusion to the goddess Aditi, as granting freedom 
| from bonds, which is the original meaning of Aditi. Comp. 
' M. M., vol. xxxii, pp. 247, 260, 262; H. O., Religion des 
Veda, p. 204. 
|. Note 2. Comp. III, 54, 19. On sarvátát (sarvátáti), see 
M. M.s note, vol. xxxii, p. 260, note a, and compare 
Darmesteter, Haurvatá et Ameretáz, p. 80. See also 
Lanman, p. 386. 
Verse 16. 


| — Notel. The last hemistich is the regular conclusion of 
the Kutsa hymns. 


[46] Sean 
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ASHTAKA I, ADHYÁYA 7, VARGA 1-2. 


1. Two (sisters) of different shapes wander along, 
pursuing a good aim. The one and the other 
suckles the calf!. With the one (the calf) is golden, 
moving according to its wont? With the other 
it is seen clear, full of fine splendour. 

2. The ten unwearied* young women? have 
brought forth this widely-spread germ of T vash/7z *. 
Him, the sharp-faced (Agni) who is endowed with 
his own splendour, the shining one, they* carry 
around among men. 

3. They celebrate his three births: one in the 
sea, one in heaven, one in the waters! In the 
eastern region? he commanding determines the 
seasons of the dwellers on earth by his present 
power ?. 

4. Who among you has understood this hidden 
(god)?' The calf has by itself given birth to 
its mothers? The germ of many (mothers), the 
great seer, moving by his own strength, comes . 
forward from the lap of the active ones?. 

5'. The fair (child Agni) grows up visibly in 
them in his own glory, standing erect in the lap 
of the down-streaming (waters). Both (Heaven and 
Earth) fled away in fear of (the son of) Tvashzzz?, 
when he was born, but turning back they caress 
the lion. 

6. They caress him both, like two kind women ; 
like lowing cows they have approached him in 
their own way. . He has become the lord of all 


| 
| 
| 
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powers’, he whom they anoint with sacrificial gifts 
from the right side?. 

~ 7. He raises his arms again and again like 
Savitrz!. He the terrible pressing on ranges 
both wings? (of his army) He raises up his 
bright vesture from himself alone? He gives 
new garments to his mothers. 

8. He assumes his fierce appearance which is 
above (i.e. the lightning ?), being united with the 
cows !, the waters in his seat. The prayer purifies 
the bottom of the seer(?)*. This was the meeting 
among the gods?. 

9. The wide space encompasses thy base, the 
resplendent foundation! of the buffalo. Agm! Being 
kindled protect us with all thy undeceivable guard- 
ians who are endowed with their own splendour. 

IO. On the dry ground he produces a stream}, 
a course, a flood. With his bright floods he reaches 
the earth. Whatever is old he receives into his 
belly. He moves about within the young sprout- 
ing grass?, 

1I. Thus, O Agni, being strengthened by fuel, 
shine thou to us with wealth-giving shine, O purifier, 
for the sake of glory. May Mitra and Varuza grant 
us this, may Aditi, Sindhu, the Earth, and the Sky! 


NO LES: 


The same Rishi. The metre is Trishzubh.—Verse 1 = 
BENE COOL AB IT, 7, 12, 2. Verse 2 = TB. Il, 8, 
[Du Verse 5 = TB. II, 8,7, 4; MS. IV, 14, 8. 


Verse 1. 


Note 1. The two females are evidently Night and Dawn 
12 
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(comp. below, 96, 5). The calf is Agni whose bright 
appearance by night is contrasted here with his paler 
splendour by day (comp. below, 127, 5). The explanation 
of Professor Hillebrandt (Vedische Mythologie, I, 331) that 
* das von ihnen wechselnd gesáugte Kalb der bald als Sonne 
bald als Mond erscheinende Lichtgott, d. h. Agni ist, does 
not seem convincing to me. 

Note 2. I cannot follow Hillebrandt (loc. cit. 335) in 
translating svadháván “an Labung reich.’ 


Verse 2. 

Note 1. On feminine nominatives in -ásaZ like átandrásaZ, 
see Lanman, Noun-Inflection, 362. 

Note 2. The ten young women are the fingers which 
produce the fire by the attrition of woods. 

Note 3. On Tvashérz as the father of Agni, see Hille- 
brandt, Vedische Mythologie, I, 522 seq.; Bergaigne, Rel. 
Véd Lll 4s seq: 

Note 4. Hillebrandt (loc. cit.) takes the ten fingers as 
the subject of pári nayanti, which does not seem probable. 


Verse 3. 

Note 1. It is surprising that Agni's birth in the sea and 
his birth in the waters are distinguished. The poet's 
meaning is not quite clear. Prof. Max Müller thinks of 
the rising sun and the lightning in the clouds. Comp. 
H. O., Religion des Veda, 107. 

Note 2. We ought to read pradísam ; comp. IV, 29, 3; 
EXS TS 3: 

Note 3. Comp. X, 85, 18, where it is said of the moon 
that she ‘is born again, determining the seasons.’ Thus it 
is possible that the poet understands here Agni as dwelling 
in the moon as light. Comp. on this identification Bergaigne, 
I, 159, and Hillebrandt, Ved. Mythologie, I, 330 seq. But 
this interpretation of our passage is by no means certain. 


Verse 4. 


Note 1. Possibly we should correct kak idám va% nizyám; 
comp. VII, 56, 4; 61, 5. The translation would be: *Who 
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among you has understood this secret?'—the secret that 
a calf should give birth to cows. 

¡Note 2. In my opinion the mothers are the waters; the 
calf is Agni. The meaning must be, consequently, that, as 
Agni is born from the waters thus the waters are born 
from Agni. Agni—we may try to interpret the poet's 
meaning—sends his smoke to the sky. The smoke is 
changed to clouds ; the clouds send forth water. Exactly 
the same meaning seems to be expressed in I, 164, 51. 
Comp. also Manu III, 76. agnau prástáhuti/ samyag 
ádityam upatish/Zate, ádityág gáyate vrishtir vríshier 
annam tata% pragá4.— Prof. Max Müller observes: ‘The 
mothers are day and night, or heaven and earth. The 
calf, the son, Agni, being born of the night gives birth to 
the day, and being born of the day (in the evening) gives 
birth to the night. Or it may be that Agni, light, makes 
Dyaus and Prithivi to be visible’—Prof. Hillebrandt's 
interpretation of our verse is quite different; see Vedische 
Mythologie, I, 335. 

Note 3. I.e. the fire is born from the waters. 


Verse 5. 


Note 1. Comp. Hillebrandt, Ved. Myth., I, 371, 523. 

Note 2. I.e. the son of Tvashzr (see above, verse 2) 
considered as identical with his father. Comp. Bergaigne, 
III, 47, and see also Aufrecht, Kuhn's Zeitschrift, I, 356. 


Verse 6. 


Note 1. On dáksha and its relation to krátu, comp. 
Geldner, Vedische Studien, I, 267. 

Note 2. The poet seems to play upon words; ‘ power’ 
is dáksha, “from the right side” dakshizatáZ (i. e. approach- 
ing respectfully, dakshizikzztya). 


Verse 7. 


Note 1. Comp. Bergaigne, Rel. Véd., III, 46. 
Note 2. Observe the dual form sí£au ending in -au, not 
in -á. Comp. Lanman, Noun-Inflection, 576. Prof. Max 
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Müller translates here: * He the terrible tries and stretches 
out the hems of his sleeves. This may indeed be the 
meaning of sik. 

Note 3. See Geldner, Vedische Studien, II, 189. 


Verse 8. 


Note 1. The cows of course are intended for the sacrificial 
food coming from the cow, such as milk and butter. 

Note 2. The two nominatives, kaviz and dhiZ, can 
scarcely be right. The subject seems to be the prayer which 
cleanses, as it were, Agni, and thus augments his splendour 
(comp. IV, 15,6; VIII, 103, 7). Possibly we should read 
kavéZ budhnám. Comp., however, IX, 47, 4. svayám kaví“ 
vidhartári vipraya rátnam i££Zati yádi marmragyáte dhíyaZ. 
In this difficult verse so much is clear that the seer (kaviZ) 
is subject, and that he is stated to purify the prayers. 

Note 3. The meaning seems to be that at the sacrificial 
fire all gods assemble. 


Verse 9. 


Note 1. On dháman, comp. M. M., vol. xxxii, p. 383 seq. 
—Prof. Max Müller proposes the following translation: 
* Thy wide effulgence goes round the firmament, the firm 
seat of the strong one (buffalo). 


Verse 10. 


Note 1. Ludwig takes sróta£ as a locative. But it is 
very improbable that we should have here a survival of the 
ancient locatives of stems in -s without a case-ending (Joh. 
Schmidt, Kuhn's Zeitschrift, XXVII, 306; Brugmann, 
Grundriss der vergl Grammatik, vol ii, p. 611) In 
Ludwig’s opinion “it follows from the corresponding gátum 
ürmim that srotas stands for srotasi as dhanvan for dhan- 
vani. But this is not convincing. 

Note 2. On Agni as inhabiting the sprouting grass, 
comp. III, 5, 8; VII, 9, 3. *I believe this refers to the 


blades of grass used as tinder to catch the sparks of fire’ 
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= MANDALA 1, HYMN 96. 


ASHTAKA I, ADHYAYA 7, VARGA 3-4. 


1. Being born by strength! in the ancient way, 
lo! he (Agni) has assumed instantly all the qualities 
of a sage. The Waters and the Dhishazá? have 
furthered the friend (Mitra?). The gods have held 
Agni as the giver of wealth. 

2. By the ancient Nivid!, by Áyu's? wisdom he 
has procreated these children of men. With his 
irradiating look? (he has procreated) the Sky and 
the Waters. The gods have held Agni as the 
giver of wealth. 

as The Áryan clans magnified! him as the first 


. performer of sacrifices, as receiving offerings, as 


striving forward, the son of strength, the Bharata ?, 
the bestower of mighty rain (?)? The gods have 
held Agni as the giver of wealth. 

4. He, Mátarisvan!, the lord of bountiful pros- 
perity, has found a path for (his ?) offspring, he who 
has found the sun, the shepherd of the clans, the 
begetter of the two worlds. The gods have held 
Agni as the giver of wealth. 

5. Night and Dawn, who constantly destroy each 
other's appearance, suckle one young calf! unitedly *. 
The piece of gold? shines between Heaven and 
Earth. * The gods have held Agni as the giver of 
wealth. 

6. (He is) the base of wealth, the assembler of 
all goods!, the beacon of sacrifice, the fulfiller of 
thought, the bird? In order to guard their immor- 
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tality the gods have held him, Agni, as the giver 
of wealth. 

7. Him who is now and who was formerly the 
abode of wealth, the earth! (i.e. the dwelling-place 
or support) of what is born and of what will be 
born, the shepherd and guardian of what is and 
of much that comes into being. The gods have 
held Agni as the giver of wealth. 

8. May (Agni) the giver of wealth, present us 
with quick wealth. May the giver of wealth (pre- 
sent us with wealth) united with strong men’. The 
giver of wealth (should grant us) food together 
with valiant heroes. The giver of wealth should 
grant us long life. 

9 — 95, EI. 


NOTES. 


The same ARzshi and metre.—Verses 1, 2 = MS. IV, 10, 
6. Verse 5 = VS. XIL 27 XVIE TO PSI ME 
6, 5, 25; 7, 12, 3; MS. II, 7, 8 


Verse 1. 


Note 1. I.e. by the attrition of the woods, as sáhasaZ 
putráZ. 

Note 2. Two new discussions on dhishárá have been 
given by Hillebrandt (Ved. Mythologie, I, 175 seq.; comp. 
the criticisms of Ludwig, Ueber die neuesten arbeiten auf 
dem gebiete der Rgveda-forschung, 85seq.) and Pischel 
(Ved. Studien, II, 82 seq.. Hillebrandt arrives at the 
conclusion that dhisházá is the Earth (in the dual, 
Heaven and Earth ; in the plural, Heaven, Air, and Earth), 
and besides the Vedi, i.e. the excavated spot of ground 


which serves as a kind of altar for the sacrifice. Similar is 
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. Pischel’s opinion. „He believes that the singular dhisházá 
is everywhere to be interpreted as a proper name: the 

name of a goddess of wealth and prosperity. The dual 
dhisháze means ‘Heaven and Earth: thus the original 
meaning of dhisházá must have been, as Pischel concludes, 
either Heaven or Earth. He tries to show that it is Earth, 
and so does Prof. Hillebrandt. The goddess of wealth 
originally was a goddess of the earth conceived as the liberal 
giver of wealth. This goddess, Prof. Pischel thinks, was 
closely related to, or even identical with, the goddess Aditi, 
whom the same scholar also believes to be a personification 
of the Earth. 

I must confess that even this close agreement of these 
two distinguished scholars has failed to convince me. It 
is quite true that the dual dhisháze means Heaven and 
Earth, and it is possible that the singular may, at least in 
some passages, mean the Earth. But I cannot believe that 
this is the original meaning of the word. Originally, in 
my opinion, dhisházá was an implement used at the sacri- 
fice, more especially at the Soma sacrifice. The ádri 
(Soma-stones) are said to rest in the lap of the dhisházá 
(I, 109, 3). In a Yagus Mantra referring to the sacrificial 
preparation of Soma (Vágasaneyi Samhitá VI, 26) the 
dhisházá, or more exactly the Dhisházás, as goddesses 
(dhisházás ka devi“), are mentioned together with the 
sacrificial fire, the waters, and the grávázaZ, the stones. In 
a similar connection we find a Yagus formula pronounced 
when the Adhvaryu began to beat the Soma plants with the 
Upámsusavanz stone (see Weber, Indische Studien, X, 370). 
There the Soma was addressed first, and then the two 
Dhishazás: ‘Do not be afraid, do not be terrified, assume 
sap (O Soma!). O two Dhishazás! Being firm show firm- 
ness!’ (Vágasaneyi Samhita VI, 35). Here the Satapatha 
Bráhmaza (III, 9, 4, 18) says, that some authorities refer 
the last words to the two boards (phalake) on which the 
pressing-stones rest (see Hillebrandt, Ved. Mythologie, I, 
149 seq.). But the author of the Bráhmaza himself declares 
that Heaven and Earth are addressed; for as to the boards 


122 VEDIC HYMNS. 
— Á 


used for pressing the Soma, it would be of no consequence if 
they were broken.—Other passages in which the dhisházàZ 
are mentioned in connection with the preparation of the 
Soma, are Rig-veda IX, 59, 2; X,17,2. In the last passage 
“the lap of the Dh.’ is mentioned as in I, 109, 3 (see above). 
The dhisházá was anointed, I, 102,1. The dhishárá is men- 
tioned in connection with the waters which were fetched 
by the Adhvaryus and used at the sacrifice, X, 30, 6, and 
in connection with the sacrificial fire, III, 2, 1, and in our 
passage. I have therefore no doubt that according to 
the original meaning the Dhishazá was, as stated above, 
a sacrificial implement used chiefly, though not exclusively, 
at the pressing of the Soma. I do not venture to determine 
the exact nature of this implement, but I think that from 
the passages collected above it will be evident that it was 
a sort of support on which the pressing-stones rested. 
A similar support may have been used for the vessel 
containing the sacrificial water, and for the sacrificial fire. 
This support was considered as yielding the Soma to Indra, 
as strengthening Indra, as inciting Indra and the gods to 
liberality towards men. Thus we have a goddess Dhishazá 
who wears the aspect of a goddess of wealth. She is invoked 
as one of the Gnas in I, 22,10 with Hotra Bharati. Finally 
the Earth, the support of everything, was likened to this 
support of the pressing-stones and of the Soma; and 
Heaven and Earth were then considered as the two 
Dhishazás. 


Note 3. Comp. above, 94, 13, note 1. 


Verse 2. 


Note 1. On the solemn formulas of invocation, called 
Nivids, see Haug's Aitareya Bráhmaxa, p. 32 seq. ; Weber, 
Indische Studien, IX, 355; H. O., Religion des Veda, 387, 
note 2. Of course, the Nivids which Sankhayana (Srauta- 
sútra VIII, 16-25) gives, cannot be those to which the 
poets of the Rig-veda several times allude. 

Note 2. On Ayu as one of the mythical ancestors of 


= 
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mankind, nearly related to Manu, see Bergaigne, Religion 
Védique, I, 59 seq. 

— Note 3. Ushas is called vivásvati, III, 30, 13 (cf. 

— Bergaigne, I, 86); we are justified, consequently, in trans- 
lating vivásvatá Zákshasá, “with the irradiating look. But 
in giving this translation we should not forget that the 
poet no doubt at the same time intended to allude to the 
name of Vivasvat, the father of Yama. 


Verse 3. 


Note 1. The text has i/ata. Comp. above, I, 1, 1, note 2. 

Note 2. Agni seems to be called Bharatá as belonging 
to the people of Bharatas. Comp. H. O., “Buddha, sein 
Leben, seine Lehre, seine Gemeinde’ (first edition), p. 414 
seq. More usually Agni is designated as Bhárata. 

Note 3. Szzprádánum. On dánu, the meaning of which 
I consider to be 'rain' or the like, comp. the discussion 
of Prof. Max Müller, vol. xxxii, 113 seq. The exact 
meaning of szzprá, which should not be compared 
with the Greek hAurapós, cannot be determined. The 
etymology is a very unsafe guide in such questions, and 
neither the connection with the root srzp, ‘to creep, ‘to 
crawl, nor with the noun sarpís, ‘ butter, seems to lead to 
a satisfactory result. The passages in which szzprá or 
compounds of this adjective occur, point to a meaning 
like ‘great, ‘mighty, “fine? Thus szzprábhogas seems to 
be something like purubhógas or subhógas ; Indra's arms 
(karásna) are called both szzprá (VIII, 32, 10) and pzzthü 
(VI, 19, 3); finally szzprádánu, which is used here as an 
epithet of Agni, and VIII, 25, 5 of Mitra and Varuza, does 
not seem to differ very much from sudánu. 


Verse 4. 


Note 1. Mátarisvan, the messenger of Vivasvat, who car- 
ried the fire from heaven to earth, was originally distinct 
from Agni, but is identified with him in several passages. 
See M. M., Physical Religion, p. 152; Bergaigne, Religion 
Védique, I, 52 seq. ; H. O., Religion des Veda, 122. 
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Verse 5. 


Note 1. Comp. above, 95, 1, and J, 113, 2. rúsadvatsá, 
The calf, of course, is Agni. 

Note 2. Literally, ‘turned towards each other.’ 

Note 3. The gold is again Agni. 


Verse 6. 


Note 1. The first Pada is identical with X, 139, 3. 

Note 2. I prefer with Ludwig to take vé% as a nomina- 
tive (comp. Lanman, Noun-Inflection, 375) instead of a 
genitive. 

Verse 7. 


Note 1. Compare the very obscure verse X, 31, 5. iyám 
sá bhüyá ushásám iva kshá%, * may she be the earth, as it 
were, of the dawns.’ ‘She’ may possibly be the earth, 
which would be designated here as a dwelling-place or 
support of the dawns. 


Verse 8. 


Note 1. Prof. Max Müller proposes another translation 
of sánara. „He writes: ‘One expects an opposition 
between turá and sánara. Sánara can hardly be the same 
as virávat in the next line. I should like to take sánara as 
a variety of sána and sanátána. Give us fleeting, i.e. daily 
wealth, and give us old, i. e. lasting wealth!’ 
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ASHTAKA I, ADHYÁYA 7, VARGA 5. 


1. Driving away evil! with thy light, Agni, shine 
upon us with wealth—driving away evil with thy 
light. 

2. Longing for rich fields, for a free path, and 
for wealth, we sacrifice— driving away evil with 
thy light. 

31. When he stands forth as the most glorious 
one among them ?, and when our liberal lords excel 
—driving away evil with thy light— 

4. When through thee, Agni, the liberal lords, 
and when through thee we may multiply with 
offspring—driving away evil with thy light— 

5. When the rays of the mighty Agni go forth 
on all sides—driving away evil with thy light— 

6. For thou indeed, (O god) whose face is turned 
everywhere, encompassest (the world) everywhere— 
driving away evil with thy light. 

7. Do thou carry us, as with a boat, across hostile 
powers, (O god) whose face is turned everywhere— 
driving away evil with thy light. 

8. Do thou carry us across (evil) to welfare, as 
across a stream with a boat'—driving away evil 


with thy light. 
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NOTES 


The same Ríshi. Metre, Gáyatri. The hymn ís 
addressed to Agni Suki.—Verses 1-8 = AV. IV, 33, 1-8; 
TA. VI, 11,1-3. Verse r= TÁ, VI, 16, 1. 


Verse 1. 


Note 1. Lanman (Sanskrit Reader, p. 363) translates: 
‘Driving away with flames our sin. But aghá is not 
exactly sin. i 


Verse 3. 


Note 1. In this verse as well as in the verses 4 and 5— 
all commencing with the words prá yát—the principal 
clauses are wanting. As to the meaning, however, these 
clauses are supplied by the refrain ; * driving away evil” of 
course means “may he drive away evil.’ 

Note 2. ‘Among them’ seems to mean ‘among the 
liberal lords,’ 

Verse 8. 


Note 1. Cf. Lanman, p. 434. 


— 


E 


"S 
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MANDALA I, HYMN 98. 
ASHZAKA I, ADHYÁYA 7, VARGA 6. 


1. May we dwell in the favour of (Agni) Vais- 
vánara. He indeed is a king, leading all beings 
to gloriousness!. As soon as born from here he 
looks over this whole world.  Vaisvánara unites 
with the Sun ?. 

2. Agni who has been looked and longed for! in 
Heaven, who has been looked for on Earth—he 
who has been looked for, has entered all herbs. 
May Agni Vaisvánara, who has strongly been looked 
for, protect us from harm by day and by night. 

3. Vaisvánara! May this be true of thee: may 
wealth and liberal givers attend us! May Mitra 
and Varuza grant us this, may Aditi, the Sindhu, 
the Earth, and the Sky! 


NOTES. 


The same Rishi. Metre, Trishzubh.—Verse 1 = VS. 
pue Dur. MIS. LV, IET. Verse 2=VS. 
P Sd. 511,15 1V,4,12 53 7,1565 TB. 111, 
m0, 4 Mo 11, 13, 11. 

Verse 1. 

Note 1. Comp. VI, 70, 1. bhüvanánám abhisriyá.. 
Abhisri seems to mean, going or leading towards (abhí) 
gloriousness (sr). Prof. Pischel's opinion on the word is 
different; see Vedische Studien, I, 53 seq. 

Note 2. As to yatate, comp. V, 4, 4. yátamánaZ 
rasmibhiZ süryasya; IX, 111, 3. sám rasmíbhi/ yatate 


darsatáZ rathak. 
Verse 2. 


Note 1. On the disappearance of Agni who is looked 
for everywhere, see M. M., Physical Religion, 264 seq.; 
Bergaigne, Rel. Védique, II, 75. 
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MANDALA I, HYMN 99, 
ASHTAKA I, ADHYÁYA 8, VARGA 7. 


1. Let us press Soma for Gátavedas!. May he 
burn down the property of the niggard?. May he, 
Agni, bring us across all troubles, across all difficul- 
ties, as across a stream with a boat. 


NOTES 


The Rishi-is Kasyapa Mariza. Metre, Trishzubh.— 
Verse 1 = TÁ. X, 1. 


Verse 1. 


Note 1. This is one of the very rare passages in which 
Agni standing alone and not accompanied by Indra or the 
Maruts &c. is mentioned as drinking Soma. It seems as 
if this verse were not composed for the regular Soma 
sacrifice, but for a special occasion. 

Note 2. Cf. Delbrück, Syntakt. Forschungen, I, 112. 


MANDALA I, HYMN T27: - A20 


MAWDALA J, HYMN 197. 
ASHTAKA II, ADHYÁYA 1, VARGA 12-13. 


| 1. I deem Agni to be the munificent Hotzz, the 
* Vasu, the Son of strength', Gátavedas, like a priest, 

Gátavedas?: the best performer of the sacrifice, the 
- god who with his upright body that is turned towards 

the gods, and with his flame longs for the shine of 
| the (boiling) ghee?, of the butter that is offered in 

(the fire). 

2. May we, the sacrificers, call thee hither, the 
best of sacrificers!, the first of the Añgiras, O priest, 
with our prayers, with priestly prayers, O bright 
one?: thee who like the heaven encompassest the 
earth? the Hotzz of human tribes, the manly flame- 
haired, whom these folks—whom all folks should 
favour in order to speed him (to our sacrifice). 

3. He indeed, shining mightily with his shining 
strength!, becomes the conqueror of deceitful foes? 
—like an axe, the conqueror of deceitful foes?. 
He at whose onslaught? even what is strong melts 
away“, steady things (waste away) like forests (which 
are burnt or bend down in the storm)*. Conquering 
he holds himself back; he does not proceed*. As 
with a conquering bow-man he proceeds*. ` 

4. Even what is firm gives way before him: thus 
itis known. With hottest kindling-sticks! one wor- 
ships him? for winning his favour, one worships Agni 
for winning his favour. He who dives into many 
forests as if carving the wood with his flame, destroys 
even firm food? with his strength—he destroys 
even what is firm with his strength. 

[46] ar 
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s. Let us place that power! of his in our neigh- 
bourhood?—(that power) which is more visible by 
night than by day?—(more visible) than by day to 
the unremitting* (worshipper) Therefore his life is 
a firm hold, like (a fathers) safe refuge to a son: 
(the fires) that never grow old, tending to blessings 
enjoyed or not enjoyed (before)'—the fires that 
never grow old, tending (to such blessings). 

6. He indeed makes a mighty noise like the host 
of the Maruts, . . .! on the rich fields, - . ¿OMS 

. 1, He, the seizer, ate the offerings? he who 
has deservedly become the banner of the sacrifice. 
And when he joyously and joyfully (proceeds), all 
followed gladly on his path; men (have followed) 
his path as for a triumphal procession. 

7. When forsooth the Kistas! striving for heaven, 
when the Bhzzgus have addressed him paying 
reverence—the Bhzzgus producing him by attrition, 
with worship: Agni is the lord of goods, the bright 
one, who is their? supporter. May the wise one 
accept the wonted coverings?; may the wise one 
accept them. 

8. We invoke thee, the lord of all people, the 
common master of the house of all, to enjoy (the 
sacrifice): (we call) thee who truly art carried by 
prayers as by a vehicle! to enjoy (the sacrifice): the 
guest of men in whose presence (they live) as before 
a father's (face), and all those immortals (attain) to 
strength, and the offerings among the gods (attain) 
to strength. 

9. Thou, O Agni, art born, the mightiest by 
might’, for the divine world, the strongest one, like 
wealth for the divine world. For thy delight is 
most strong, and thy power is most brilliant. And 
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they walk around thee?, O (god) who never growest 
old, like obedient (servants), O (god) who never 
_growest old, 
| IO. Let your praise go forth to the great Agni, 
who is mighty in his might, who awakens at dawn, 
| like a winner of cattle'—let it go forth to Agni. 
When (the worshipper) rich in offerings has loudly 
_ praised him? in all lands ê, he wakes* like a singer in 
! front of the dawns’, the flaming one (?), the Hotzz 
| (in front) of the dawns’. 
1I. Thus being seen by us, bring near to us, 
i 


O Agni, graciously united with the gods, benig- 
nantly, great wealth benignantly. Make us behold 
great (bliss of valiant offspring*), O mightiest one, 
that we may obtain such enjoyment. Produce great 
bliss of valiant offspring, O bountiful Lord, (as fire 
. Is produced) by attrition, for those who praise thee, 
like a strong hero in thy might. 


NOTES. 


The Rishi is Paru£&Zepa Daivodási, the metre Atyashéi 
(verse 6 Atidhrrti).—Verses 1-3 = SV. II, 1163-1165. 
Werse 1. = SV. I, 465; VS. XV,.47; TS. IV, 4, 4.8; 
BIS. IL, 15, 8; AV. XX, 67, 5. 


Verse 1. 


Note 1. There is no doubt that the reading of the 
Rig-veda text vásum is correct; the Sáma-veda has váso“. 
Comp. H. O., Prolegomena, p. 280. 

Note 2. ‘Is it a play on the word? Like a priest 
knowing all things?’ M. M. 

Note 3. There is a metrical irregularity in this Pada; it 
has six syllables instead of five before the caesura. The 
text, however, seems to be correct. 

K 2 
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^ 
Verse 2. 


Note 1. The first Páda is Trishzubh instead of Gagati. 
It would be easy to correct huvemahi, but that form is. 
never found in the Rig-veda, though both huvema and 
havámahe are frequent. Thus it is very probable that we 
have here a metrical irregularity of the type described by 
H. O., Prolegomena, p. 117. 

Note 2. Comp. VIII, 60, 3. viprebhiZ sukra mánmabhi/. 

Note 3. If the explanation of párigman which we have 
adopted (see above, I, 79, 3, note 2) is correct, it will be 
impossible, of course, to accept Bergaigne's opinion (Rel. 
Véd., II, 505, note 1) that the accusative dy&m is governed 
by párigmánam. 


Verse 8. 


Note 1. In the second Páda one syllable is wanting. 
The text seems to be correct, and the irregularity apparently 
is the typical one described by H. O., Prolegomena, 
p. 68 seq.: the Páda has the tetrasyllabic beginning (before 
the caesura), and it goes on as if the beginning had been 
pentasyllabic. Several Pádas of the same irregular 
structure occur in our hymn, thus in verse 9: tvám (read 
tuám) agne i| sáhasá sáhantamaZ ; verse 10: pra va“ mahé 
i sáhasá sáhasvate ; ushaZ-büdhe i pasu-sé ná agnáye. 

Note 2. The comparison parasú“ ná, ‘ like an axe,’ raises 
doubts as to the correctness of druham-taráZ. Parasú“ 
seems to point to a compound containing the element drü, 
‘wood ;’ comp. below, 130, 4; VII, 104, 21. The second 
member of the compound would be han, which is frequently 
used with the meaning of cutting wood (II, 14, 2; X, 89, 7). 
Thus the reading would be dru-hántaraZ (comp. vritra- 
hántama“), ‘a mighty wood-cutter As to this use of the 
comparative, see Delbrück, Altindische Syntax, p. 196. 

Note 3. Comp. V, 7, 2. yásya sámrítau. 

Note 4. Prof. Max Müller (Science of Thought, p. 325) 
believes that the root sru occurs here in the sense of 
shaking. To me it seems that this srüvat is a misspelling 
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for srúvat. The opinion of Pischel and Geldner (Vedische 
Studien, I, p. vi) is different. 


|; Note 5. The meaning of the comparison which I have 


; indicated by the words in parentheses, becomes clear from 
VIII, 40, 1. váná-iva vate it. 
Note 6. The two last Pádas are very obscure. In the 


+ last Pada but one ná would seem to be comparative, not 


negative, because it has the same meaning in the last Páda, 
; and because its vowel does not coalesce with the following 


„ initial vowel (comp. Benfey’s dissertation, ‘Behandlung des 
auslautenden a in ná “wie” und ná “nicht.”’ But then 
instead of yamate a substantive meaning something like 
‘hero’ would be required. And also instead of the in- 
strumental dhanva-sáhá one should expect to find a nomi- 
native; comp. Benfey, Vedica und Linguistica, p. 180, 
note 1.—Prof. Max Müller translates: ‘Holding out (or 
resisting) he stands firm, he does not budge; holding his 
bow he does not budge.’ 


Verse 4. 


Note 1. The words tézishzZábhiZ arázibhiZ are repeated, 
probably by the same poet, below, 129, 5. 

Note 2. It may be observed that several times in the 
Paru££Zepa hymns the parallelism between two subsequent 
Pádas has corrupted the text, the reading of the one Pada 
being wrongly introduced into the other. For instances 
I refer to I, 129, 11, where the last vaso has been added 
from the preceding Pada, and to the last Páda but one of 
I, 135, 4. Possibly our Pada, which in its traditional form 
is metrically abnormal (comp., however, M. M.'s Hymns to 
the Maruts, 1st ed., p. cxii) has suffered damage in the 
same way. The comparison of I, 129, 5 would lead us to 
conjecture: tégishzZAbhiZ arázibhi£ ná ávase. “One wor- 
ships him in order that he may grant his favour as if (he 
were to help us) with hottest kindling-sticks. One worships 
Agni in order that he may grant his favour. 

Note 3. Comp. IV, 7, 1o. sthirá Ait ánná dayate vi 
gambhaiz, The food is the wood which Agni consumes. 
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Verse 5. 

Note 1. See Prof. von Roth's translation of this verse, 
Zeitschrift der D. Morg. Gesellschaft, XLVIII, 117. On 
prikshám, comp. M. M., vol. xxxii, p. 302; Pischel, Vedische 
Studien, I, p. 96 seq. The TET of such a word can 
only be tentative. : 

Note 2. To úparásu something like vikshú (IV, 37, 3) 
seems to be supplied. 

Note 3. Comp. the Latin expression, ‘argutius quam 
verius. Pischel, Göttinger Gelehrte Anzeigen, 1884, p. 516 
seq.; Delbrück, Altindische Syntax, p. 196. 

Note 4. Ápráyus seemis to be an anomalous formation, 
instead of ápráyu, unless we have to read ápráyuve. . Ac- 
cording to Pischel (Göttinger Gel. Anzeigen, 1890, p. 542), 
ápráyushe would mean ‘dem der da lebt? But I do not 
think that this ápráyus should be separated from ápráyu, 
which, as may be seen from I, 89, 1 compared with III, 
5, 6 and X, 4, 7, is identical in meaning with, and evidently 
etymologically related to, áprayu£AZant. : 

Note 5. Grábhazavat is the contrary of agrabhazá, I, 
116,5. 


Note 6. Comp. III, 30, 7. ábhaktam Ait bhagate. 


Verse 6. 


Note 1. Ludwig: “in den bebauten fluren zu verehren, 
auf den wüsten flichen zu verehren. Prof. Max Müller 
observes with regard to ish/ánix: “it staniZ, or ish + stani% 
(ish-kartá), much thundering. For ártaná he proposes the 


translation, ‘ploughed field" I have left both words un- 
translated. 


Note 2. Adat is imperfect of ad; there is a play upon 
words (&dat and Á-dadí/). 


Verse 7. 


Note 1. Who the Kistas (cf. Lanman, p. 346) are is not 
known. They seem, however, either to be identical with 
the Bhr?gus or to be another ancient and probably mythical 


family of priests like them. They are mentioned also in 
Wel 6710, 
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Note 2. ‘ Their’ refers to ‘ goods.’ 
Note 3. The fuel and libations with which Agni is 
covered ? 


— 


Verse 8. 


Note 1. Váhas and its compounds, such as stómaváhas, 
ukthavahas, gírváhas, have been treated of by Dr. Neisser 
in his ingenious article on váhni, Bezzenberger's Beitráge, 
XVIII, 301 seq. (comp. on váhni, vol. xxxii, p. 37 seq.). 
Dr. Neisser tries to show that by the side of váhni, derived 
from vah — Latin vehere, and meaning ‘draught-horse’ (and 
besides—though Dr. Neisser does not admit this, see p. 316 
— a person that drives in a chariot’), there existed a second 
substantive váhni connected with the Greek eðxegðar, and 
meaning both ‘erhaben’ and 'erhebend, i.e. praising the 
gods (loc. cit., p. 314). With this second váhni he connects 
váhas and its compounds. One of the principal arguments 
of Dr. Neisser is the fact quite correctly stated by him 
(p. 301), that “the word váhni very frequently associates 
itself to the term hótzz, while it does not with the com- 
pounds havyaváh and havyavdhana. This fact, indeed, 
points to the conclusion that ‘those compounds belong 
to another sphere of ideas than váhni' (p. 302). But 
Dr. Neisser seems to me to go too far in concluding that 
vahni, standing as an epithet of Agni, is not derived from 
vah=vehere. Agni’s action consists not only in carrying 
the sacrificial food to the gods, but also in carrying the 
gods to the sacrifice of men, and in coming to that sacrifice 
himself with his chariot and his horses. Nor do the words 
stómaváhas or uktháváhas, if derived from vah=vehere, 
necessarily presuppose the admissibility of expressions such 
as ‘uktham (stomam) vahati vipra% deván akkha’ (p. 303), 
but those compounds may also rest on an idea conveyed 
by expressions such as ‘uktham (stoma) vahati deván upa 
yagřam, which idea is quite Vedic. Thus stómaváhas in 
my opinion means, as an epithet of the god, ‘carried by 
the stoma as by a vehicle’ (comp. VII, 24, 5. esha stómaZ 
mahé ugráya váhe dhurí-iva átya% ná vágáyan adháyi), or, 
as an epithet of the human worshippers, *fitting out the 
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stoma as a vehicle) I believe that the words in question 
can thus be explained in conformity with the whole range 
of Vedic thought, and the artificial distinction of two differ- 
ent substantives váhni, &c., will be avoided. For special 
indications pointing in the same direction, which are 
furnished by the passages which contain the words here 
treated of, I refer to Bergaigne, Religion Védique, II, 
286 seq., and to the article of Dr. Neisser himself, p. 321 
ed Verse 9. 

Note 1. On the metrical irregularity, see above, verse 3, 
note r. 

Note 2. Te seems to stand for the accusative, comp. 
Pischel, Zeitschrift der D. Morgenl. Gesellschaft, XXXV, 
714 seq.; Delbriick, Altindische Syntax, 205. Or may 
the meaning be: ‘and thy (worshippers) walk around 
thee . . . like obedient (servants) ?’ 


Verse 10. 


Note 1. On the metre, see above, verse 3, note 1. Prof. 
Max Miiller translates, ‘like a hunter for cattle.’ 

Note 2. The phrase visvasu kshásu góguve occurs also, 
V, 64, 2. The same hymn contains the word su-#etuna, 
which is found in the eleventh verse of our hymn. 

Note 3. Literally, on all earths. Comp. X, 2, 6. nzzváti£ 
anu kshá“. 

Note 4. Garate, ‘he wakes,’ at the same time can mean 
‘he sings, and ‘he is praised. Comp. Neisser, Bezzen- 
berger's Beiträge, XIII, 298. 

Note 5. The translation ‘dawn’ is conjectural only. But 
it gives a good meaning in all the passages which contain 
the word zzshüzám (besides our passage, V, 25, 1; VIII, 
71,15; X, 6, 1). Prof. Max Müller translates the last two 
Pádas: 'he sings like Rebha at the head of all singers, 
like a clever Hot/z among the singers,— Comp. Lanman, 
Pp. 424. 

Verse 11. 


Note 1. I supply suviryam ; see the last Páda but one. 
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MANDALA I, HYMN 128. 


ASHTAKA II, ADHYÁYA 1, VARGA 14-15. 


I. He was born in Manu's firm law!, the Hotz7, 
the best sacrificer, according to the will of the Usigs?, 
Agni, according to his own will Always listening 
to him who wishes to be his friend, like a treasure 
to him who aspires to renown, the unbeguiled Hotzz 
sat down in the abode of food (on the altar); en- 
veloped? (he sat down) in the abode of food. 

2. We render him attentive!, the promoter of 
sacrifice, on the path of Azta, by adoration with 
offerings, in the divine world, by (adoration) with 
offerings?. In bringing us vigour he never becomes 
worn out with this body of his: he whom Máta- 
risvan (has brought) to Manu from afar, the god 
whom he has brought from afar. 

3. In his (own) way he moves in one moment 
round the terrestrial (space), the sudden devourer 
(emitting) his sperm, the bellowing bull emitting his 
sperm, the bellower!, looking round with a hundred 
eyes, the god who quickly courses in the forests?, 
taking his seat on the lower ridges, Agni, and on 
the highest ridges. 

4. This highly wise Purohita, Agni watches sac- 
rifice and service! house by house; by (the power 
of) his mind he is intent upon sacrifice. By (the 
power of) his mind helpful to him who desires food’, 
he looks on all creatures, since he has been born, the 
guest adorned with ghee, (since) the helpful carrier 
(of the gods)? has been born. 
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5. When through his (Agni's) power the bounties 
grow in strength, with the roar of Agni’ as with 
that of the Maruts?—like bounties offered to a 
vigorous man: then he by his greatness stirs up 
the gift of goods. May he protect us from misfor- 
tune and injury, from evil spell and injury. 

6. The far-reaching! steward? has taken all goods? 
in his right hand, and strongly advancing does not 
let them loose; desirous of glory he does not let 
them loose. For every supplicant* thou hast carried 
the oblations to the gods*. For every righteous 
one he procures a treasure; Agni opens both folds 
of the door (for him). 

7. He has been established as the most blissful 
one in the enclosures of men, Agni, at the sacrifices, 
like a noble lord of the clans, a beloved lord of the 
clans at the sacrifices: he rules over the oblations of 
men to which nourishing power has been imparted !. 
May he protect us from harm that comes from 
Varuza, from harm? that comes from the great god. 

8. They magnify Agni the Hotzz, the dispenser 
of goods. They have roused the beloved, the most 
shining steward! (of sacrifice); they have roused the 
carrier of oblations. The gods desirous of goods 
(have roused) him in whom all life dwells, who pos- 
sesses all wealth, the Hotz7, the worshipful sage, the 
lovely one for the sake of bliss; with praises (they 
have roused), desirous of goods, the lovely one. 


NOTES 


The same Rishi and metre.—Verse 6 = TB. II 554,56 
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Verse 1. 


_ Note 1. As to dhárimazi, comp. IX, 86, 4, where it is 
said that the streams of Soma flow forward, “ dhárimazi ;’ 
Bergaigne, III, 219. ‘Domain, precinct, sanctuary?’ M. M. 

Note 2. The Usigas (comp. above, I, 60, 2, note 1) are 
closely related to the Bhzzgus ; they are considered as the 
first sacrificers, the first worshippers of Agni. See Ber- 
gaigne, I, 57 seq. 

Note 3. Enveloped in fuel and libations. 


Verse 2. 


Note 1. Comp. M. M.’s note, vol. xxxii, p. 437. 
Note 2. Comp. Lanman, pp. 516, 518. 


Verse 3. 


Note 1. Prof. Max Müller translates the second and third 
Pádas : * again and again shouting, bellowing forth his sperm, 
yea, placing his sperm with bellowing.’ 

Note 2. Of course the fuel is alluded to. 


Verse 4. 


Note 1. YagZásya adhvarásya, “sacrifice and service ; 
comp. above, I, 1, 4, note r. 

Note 2. The translation is doubtful. If the denominative 
ishúy is derived from íshu, the meaning must be “to fly like 
an arrow, or possibly ‘to shoot arrows. But I do not 
think that the poet can have meant to say that Agni acts 
as a vedhá“ and looks on all creatures “for him who flies 
like an arrow, or ‘for him who shoots arrows. We should 
rather have to write ishúyate without accent, so that the 
translation would be: * By (the power of) his mind helpful 
(Agni) flies like an arrow ; he looks on all creatures’ (comp. 
VI, 3, 5, where it is said that Agni shoots arrows) But 
possibly ishúy, which is found only here, may be a synonym 
of ishudhy, see verse 6. It may be a denominative from 
ish, influenced by the type of verbs like 7zgüy, kratúy, 
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vasúy, Sc. Then the accent can be retained, and the 
translation would be as given in the text (‘to him who 
desires food’). 

Note 3. On váhni, comp. above, I, 127, 8, note r. 


Verse 5. 


Note 1. The cerebral z in aveza clearly points to the cor- 
rection of the text agnéZ rávena. 

Note 2. The Maruts are called bhogá%, V, 53, 16 (stuhí 
bhogán, ‘praise the liberal ones’). Here we have the 
corresponding abstract noun. 


Verse 6. 


Note 1. Víháyas (comp. Bergaigne, Religion Védique, III, 
287) seems to be formed like vímahas, ví£etas, vimanas. 
The meaning. then will be “of extended háyas. The 
substantive háyas, which is not found in the texts separ- 
ately, may be derived from gthite or from hinóti, and mean 
something like ‘energy.’ At all events it seems impossible 
to connect this adjective vihayas with the substantive 
viháyas, “the aerial space; belonging to the classical lan- 
guage. 

Note 2. Comp. the remark above, I, 58, 7, note 2. 

Note 3. Í propose to read vísvà ví-hâyâ% aratiz vast 
dadhe haste dákshize. Comp. IX, 18, 4. & yah vísváni 
varya vásüni hástayoZ dadhé. 

Note 4. Comp. Pischel, Vedische Studien, I, 191. 

Note 5. Comp. VIII, 19, 1. devatrá havyám óhire. 


Verse 7. 
Note 1. 1/4 kzztá seems to be identical with íshkzzta. 
Note 2. Regarding the metre, comp. Lanman, p. 383. 


Verse 8. 


Note 1. Comp. I, 58, 7, note 1. 
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MANDALA 1, HYMN 140. 
ASH7ZAKA II, ADHYAYA 2, VARGA 5-7, 


1. For him who sits on the Vedi (i.e. on the 
sacrificial bed), whose foundations are pleasant, for 
the brilliant Agni bring forward! a receptacle ?, which 
is to him like a drink. Clothe! the bright one in 
| prayer as in a garment, him whose chariot is light, 
whose colour is bright, the destroyer of darkness. 

2. He who has a twofold birth!, presses on 
| towards the threefold food?; what he has eaten 
grows again after a year?. With the mouth and the 
tongue of the one he (shows himself as) the noble, 
manly one; with the other (mouth) the stubborn 
(Agni) wipes off the trees *. 

3. Both his mothers!, dwelling together, immersed 
in darkness, and affrighted, proceed towards the 
young child who stretches forward his tongue, who 
sparkling moves about thirstily, whom men should 
attach to themselves, who agitates (the world), the 
increaser of his father ?. 

4. Thy speedy (teams)! that strive to break loose 
for the benefit of the man who acts as men do, the 
swift ones, drawing black furrows—thy quick (horses), 
striving apart, the agile, swift runners, incited by the 
wind, are yoked. 

5. When he stroking his wide course proceeds 
panting, thundering, roaring, then those sparkling 
(rays) of his fly about wildly, displaying wondrous 
darkness, a large sight’. 

6. When he bends down over the brown (plants)! 
like a busy (servant), he roars and approaches his 
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wives like a bull. Displaying his power he adorns 
his bodies with beauty; like a terrible beast, difficult 
to seize, he shakes his horns. 

7. He clasps (the plants, &c.) that have been laid 
together and have been laid out. Knowing them, 
while they know him, and being their own (friend or 
lover) he lies on them. They grow again and. 
attain godhead. They produce together another 
shape of the parents?. 

8. The long-haired virgins! have embraced him. 
Having died they stand upright again for him (Agni) 
the living one (or, for him the Áyu). Delivering 
them of old age he proceeds roaring, procreating 
another vital spirit, an indestructible life. 

9. Licking everywhere the upper garment of the 
mother!, he spreads himself over the space with his 
mightily devouring warriors, giving strength to 
everything that has feet, licking and licking. The 
reddish white one? follows her ways?. 

10. Shine, O Agni, among our liberal lords, for 
thou art a mightily breathing bull, a friend of the 
house. Throwing down the (mothers) of the young 
child? thou hast shone, (a protector of thy friends) 
like a coat of mail in battles, hurrying around. 

11. May this well-composed (prayer), O Agni, be 
more welcome to thee than a badly-composed one— 
more welcome than even a welcome prayer. With 
the bright light of thy body win thou treasures 
for us. 

12. Grant us, Agni, for our chariot and for our 
house a ship which has its own rudders and which 
has feet’, which may save our strong men and our 


liberal lords and our people, and which may be 
a shelter for us. 
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13. Approve, O Agni, our hymn alone. May 
Heaven and Earth and the Rivers, delightful by 
. their own nature}, going their way?, (choose for us) 
bliss in cows and crops, long days; may the red 
(Dawns) choose food for us as a choice boon. 


NOTES. 


The Rzshi is Dirghatamas AuZathya, the metre Gagatt; 
the two last verses are Trishzubh (comp. above the note on 
the metre of I, 94); the tenth verse, which is considered as 
either Gagati or Trishzubh, begins with one Gagati Páda 
which is followed by three Pádas in Trishzubh.—No verse 
occurs in the other Sazzhitás. 


Verse 1. 


Note 1. Prá bhará (Padap. prá bhara) and vásayá (Padap. 
vásaya) may be rst person. 

Note 2. Possibly the ‘womb’ or ‘receptacle’ (yoni) here 
means ghz;ta or the like, for it is said of Agni that “his 
womb is ghzzta' (II, 3, 11), and he is called ghrztayoniz. 
This réceptacle “is to him like a drink, because he con- 
sumes the ghvzta by which he is surrounded. 


Verse 2. 


Note 1. The terrestrial and the celestial birth. Comp. 
Bergaigne, I, 28 seq. 

Note 2. Bergaigne (I, 29) translates: *. . . s'élance trois 
fois sur la nourriture, which he explains as referring to 
“the three sacrifices of the morning, the midday, and the 
evening. But tri-vrét clearly is an epithet of ánnam, not 
an adverb. The explanation of Sáyaza, who understands 
the threefold food as sacrificial butter, sacrificial cakes 
(purodása), and Soma, may be correct. 

Note 3. On the locative samvatsaré, comp. Delbrück, 

- Altindische Syntax, p. 117. 
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Note 4. The last words evidently refer to Agni's tongue, 
i.e. his flames, wiping off as it were the firewood. But it 
is not clear what the tongue of the other one is. Sáyaza 
thinks of the sacrificial spoon conceived as the tongue of 
the officiating priest: which is very artificial, but period 
not too artificial for a verse like tbis. 


Verse 3. 


Note 1. The ‘two mothers’ of Agni may be the two 
worlds (comp. Bergaigne, I, 238) or the two kindling-sticks. 
—Ubhá (masc.) instead of ubhé is to be remarked. 

Note 2. Agni increases the wealth of the worshipper 
who has lighted the fire and may thus be considered as 
Agni's father. Comp. Satapatha Bráhmaza XII, 5, 2, 15. 
Or the father may be Heaven; on Agni as imparting 
strength to Heaven, see I, 164, 51. 


Verse 4. 


Note 1. The verse begins with feminines; the güvaZ 
(comp. I, 134, 1) literally the quick ones, seem to be 
something like the niyütaZ of Agni. Then follow mascu- 
lines; the horses of Agni are male (comp. Bergaigne, I, 
143). 

Verse 5. 


Note 1. Comp. bhüri várpaZ kárikrat, III, 58, 9. 


Verse 6. 


Note 1. The brown ones, according to Sáyaza, are the 
plants. They are called brown (babhru) also in X, 97, 1 
“Are they the dry leaves in which the spark is caught?” 
M. M. 


Verse 7. 


Note 1. Prof. Max Müller translates sazzstíraZ vishzíraZ, 
‘(the flames) that are together and apart.’ 

Note 2. The parents seem to be Heaven and Earth, as 
Sáyana explains.— Possibly pitróz depends on sáká (comp. 
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frk. sáká, IL 17, 7; IV, 5, IO) 'being with their 
| parents they produce a new shape. Prof. Max Müller 
translates: *They produce together a different shape of 
| their parents.’ 


Verse 8. 


| . Note 1. Should not the plants again be referred to? 
‘I think it refers to the gválás, the flames that are hidden 
under the ashes and are lighted again” M. M. 


Verse 9. 


Note 1. The mother is the Earth whose surface Agni 
| licks. 

Note 2. I believe the Dawn is alluded to whom the 
Vedic poets represent now as preceding Agni, now as 
following him. See Bergaigne, II, pp. 14, 15. 

= Note 3. For vartanir aha of the Samhitapatha the Pada- 
_pátha has vartaní/ dha; comp. Rig-veda Prátisákhya, 
Sütra 259.  VartaniL of course is correct. Comp. X, 
172, I. gévak sakanta vartanim. 


Verse 10. 


Note 1. The mothers of the young child are very 
probably the mothers of Agni represented as a young child. 
They may be the Waters which Agni leaves resting on 
the surface cf the earth while he himself rises to heaven. 
Or the mothers may be the woods or plants which he 
burns and thus throws them down as it were. 


Verse 12. 


Note 1. ‘Which has feet in its own rudders, M. M. 
That the ship has feet seems to mean only that it has the 
faculty of moving forward freely and quickly, and not that 
any real beings having feet are designated by this com- 
parison. The ship.that carries the worshippers across all 
dangers, is the protection and help which Agni grants, or 
the sacrifice which he helps to perform. 


[46] NETS 
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à 
Verse 12. 


Note 1. Comp. Geldner, Vedische Studien, I, 275. 

Note 2. Ydntak seems to be corrupt; one or two 
syllables are wanting. Something like yâtáyanta% (IX, 
39, 2) or vardháyantaZ, or, as Prof. Max Müller proposes, 
vyánta£ would do. He translates: ‘May Heaven and 
Earth and the Rivers . . . accepting (vyánta“) sacrifices of 
milk and corn choose for us, and may the Dawns choose 
for us food as a boon for many days.—Cf. Lanman, 


pp. 510, 539. 


| 


j 
i 
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EM MANDALA I, HYMN 141. 


ASHTAKA II, ADHYÁYA 2, VARGA 8-9. 


. Lo, that beautiful splendour of the god, when 
E. was born of strength, has truly come to be 
"a wondrous sight. Though he slinks away!, the 


| prayer goes straight to him? They have led 


forward the flowing streams of Átta. 
2. The powerful one’, rich in food, the true (friend 


| of men) has entered the wondrous (body)? His 
second (form of existence) is in the seven kind 


mothers? The ten young females* have brought 
the third (form) of this bull forth, him the guar- 
dian, in order to milk him. 

3. When the rulers, the liberal lords brought him 
forth by their power out of the depth, out of the 
buffalo's shape!, when from of old? at the purifica- 
tion of the sweet drink? Mátarisvan produces the 
hidden one (i.e. Agni) by attrition— 

4. When he is led forward from the highest 
father!, he climbs up the .. .?, the plants in his (or, 
in their?) houses. When? both (Heaven and Earth 
or the two Arazis?) promote his birth, then the 
youngest one became bright by his heat*. 

5. Then he entered upon the mothers! in whom 
he the bright one grew up far and wide unimpaired?. 
When he has climbed up to the former (mothers) 
who from of old incite (him)?, he runs down in the 
younger, later (or, nearer) ones. 

61. Then in the strivings for the day ? they choose 
him Hotrz. As if to swell their good fortune they 

n 


" 
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strive towards him ?, when praised by many he moves 
everywhere with wisdom and power to the gods and 
to the praise of mortals * for (bringing them) refresh- 
ing drink. 

7. When he has scattered himself, the worshipful 
one, driven by the wind, like . ..', with the sound 
(which he produces) (?), he whom it is not possible 
to drive to a place (like cattle): on the flight of the 
burning one who speeds on his black way, whose. 
birth is bright, who strays everywhere to the 
atmosphere . . .? 

8. Like a chariot that goes forward, he goes to 
Heaven with his ruddy limbs, adorned with his 
locks of flames!. Then his black (clouds of smoke), 
O burning one(?) the liberal ones(?) (appear)?. 
The birds flee as before the fierceness of a heroð. 

9. Through thee indeed, O Agni, Varuza whose 
laws are firm, Mitra and Aryaman, the givers of 
good rain, are glorious, when thou the mighty one 
hast been born, everywhere encompassing with 
wisdom (all beings), as the felly encompasses the 
spokes of a wheel. 

10. Thou, O Agni, youngest (god), furtherest 
treasures and (the friendship of) the gods for him 
who performs worship, who presses Soma. May we 
thus establish thee the young one, O young (son) of 
strength, possessor of great treasures, like the winner 
ina Tace !, 

11. Make good fortune! swell for us like well- 
employed wealth belonging to the house, and like 
firm ability?—(fortune) which can hold both races? 
like reins: and being full of good-will in (the sphere 
of) Azta, (fill our) eue of the gods (with rich 


reward). 
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12. And may the brilliant, joyful Hotzz with quick 
í horses, with a shining chariot hear us. May he, the 
twise Agni, lead us on the best leading (paths) to 
happy welfare and to bliss. 

| 13. Agni has been praised with powerful? songs, 
he who has been brought forward furthermore for 
' sovereignty. May both those our liberal lords and 
| we ourselves spread out? (our power over all foes) 
| as the sun (spreads out its light and by it destroys) 
| the mist. 


M 


NOTES. 


The same Rishi. The metre is Gagati; the two last 
verses again are Trishzubh.—None of its verses occurs in 
the other Samhitás. 

Verse 1. 


Note 1. The meaning seems to be that if Agni be un- 
willing to officiate at the sacrifice, the prayer nevertheless 
reaches its aim and induces him to do his duty as the 
divine Hotrz. 

Note 2. The verb sádh is very frequently connected with 
substantives such as dhíyaZ or the like. Comp. also ma- 
tinám £a sádhanam, X, 26, 4. 


Verse 2. 


Note 1. It seems probable that pzzksháZ is the nomina- 
tive of príkshá, and not the genitive of pzzksh. Comp. 
VI, 8, 1, where it is said of Agni ‘przkshasya vríshnak 
arushásya. On the meaning of príkshá, see above, I, 127, 
D, note I. 

Note 2. The poet seems clearly to describe the second 
and third form of Agni's existence, his dwelling in the 
waters and his birth from the fire-sticks. But he is less 
explicit with regard to the first form. The epithet pitu- 
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mán would seem to point to Agni as the sacrificial fire 
and the receiver of offerings. But it is rather strange that 
this form of the god should be distinguished from the 
Agni procreated by the ten females, i.e. produced by the 
ten fingers, by the attrition of the kindling-sticks.— Prof. 
Max Müller differs from me in referring the words dása- 
pramatim ganayanta yóshaza/Z, not to the third form of 
Agni, but to Agni in general. He translates: “The powerful 
one, rich in food, rests always on that wondrous sight 
(Agni on the altar, gárhapatya Agni) The second rests 
in the seven kind mothers (vidyudrüpa ; Agni in the 
clouds); the third is for milking the powerful one (Agni 
as the sun, ádityarüpa)—the ten maidens (the fingers) have 
brought forth the guardian.” 

Note 3. Grassmann no doubt is right in proposing to 
read saptá sivásu. Of course the waters are alluded to. 

Note 4. Read dása prámatim (Boehtlingk-Roth). On 
Agni as the son of the ten fingers, comp. Bergaigne, II, 7. 


Verse 3. 


Note 1. The buffalo Agni was hidden in the depth. 
Comp. X, 8, 1. apám upá-sthe mahisháZ vavardha ; I, 95, 9. 
budhnám vi-ró£amánam mahishásya dháma. 

Note 2. The preposition ánu seems to stand here with 
an ablative (pra-dívaZ). 

Note 3. The literal meaning of mádhvaZ á-dhavé is 
indicated by passages such as I, 109, 4. á dhávatam má- 
dhuná; IX, 11, 5. mádháv á dhávata mádhu. Comp. also 
ádhavaniya. On the washing of the Soma which is techni- 
cally designated by the verb á-dháv, see H. O., Góttinger 
Gelehrte Anzeigen, 1890, p. 426 seq. ; Hillebrandt, Vedische 
Mythologie, I, 216.— The purification of the sweet drink, 


at which Agni is produced, was probably achieved by the 
tempest. 


Verse 4, 


Note 1. The highest father is Heaven. 
Note 2. The meaning of przkshüdhaZ is unknown. 


" 


| 


| 


| 
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. Note 3. Yát is repeated twice, as yásya in X, 121, 2. 
yásya visve upa-ásate pra-sisham yásya devá/. 


_ Note 4. On ghriná, comp. Lanman, Noun-Inflection, 335. 


| 


Verse 5. 


Note 1. The mothers are the Waters. 

Note 2. The reading, very probably, ought to be vi- 
vávzzdhé. 
. Note 3. Boehtlingk-Roth believe that the reading ought 
to be sanáyüvaZ or sanâ-gúra%.  Saná-güraZ (cf. saná-gürá 


|. pitárá, IV, 36, 3) seems to me quite possible, although 
- there is no positive necessity for abandoning the traditional 


reading.—The “former? mothers may be the heavenly 
Waters; the mothers in whom Agni runs down are the 
rivers. Prof. Max Müller adds that the former mothers 
may possibly be ‘the burnt pieces of wood. Agni runs up 
in them, then leaves them to burn new pieces.' 


Verse 6. 


Note 1. On the whole verse, compare Pischel, Vedische 
Studien, I, 217. 

Note 2. Comp. above, I, 45, 7, note 1. 

Note 3. The second Páda is translated by Pischel: *Wie 
in einen Kónig drángen sie in ihn, wenn sie (Trank)opfer 
darbringen. But verse 11 shows that bhágam depends on 
paprikánásal. 

Note 4. Comp. III, 16, 4. á devéshu . . . á sámse uta 
nrínám. 

Verse 7. 

Note 1. The translation of hvárá% is quite uncertain. 
The same must be said of the rest of this Páda. 

Note 2. The sentence is incomplete. 


Verse 8. 


Note 1. On síkvan (or síkvas), comp. M. M.’s note, vol. 
xxxii p. 318; Hübschmann, Vocalsystem, p. 186. The 
translation is only tentative.— Two syllables are wanting ; 
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| 

` ? | 
* 

' 


we may propose a reading like síkvabhi£ párishkzztaZ d 


(comp. H. O., Prolegomena, 76, note 3)! 


Note 2. This passage is most obscure. The first words 


of the Pada are the same as above, 140, 5. The “black 
ones’ probably are the dark clouds of smoke that surround 
Agni. But it is very strange that these clouds should be 
designated as súráyal, “liberal ones.” And the vocative (?) 
dakshi (Padapázka dhakshi), instead of which we should at 
least expect daksho or dakshin, is no less strange. The 
text seems thoroughly corrupt. 

Note 3. See Lanman, p. 557. 


Verse 10. 
Note 1. Comp. Geldner, Vedische Studien, I, 121. 


Verse 11. 


Note 1. Comp. above, verse 6, Pada 2. 

Note 2. Comp. VIII, 24, 14. dáksham pzzZ£ántam. 

Note 3. The human and the divine race. I do not 
believe that Dr. Neisser (Zur Vedischen Verballehre, 17) is 
right in interpreting yámati as an indicative. 


Verse 13. 


Note 1. The translation of simivadbhiz is only tentative. 
Sími (I, 151, 1) cannot be identical with sami. 

Note 2. Ní% tatanyuZ (nish zatanyuZ, SamhitapAcha) of 
course is derived from tan, not from stan. Comp. I, 105, 


12. satyám tátána s(iryaZ ; IV, 5, 13. síra“ várzena tatanan 
ushásaZ, &c. 


E. 


| 
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MANVDALA I, HYMN 142. 
ASH7AKA II, ADHYAYA 2, VARGA 10-11. 


APRÍ Hymn. 


I. Being inflamed, Agni, bring hither to-day the 
gods to the man who holds forth the (sacrificial) 
ladle. Spin out the ancient thread (of sacrifice)! 


E for the sacrificer who has prepared Soma. 


2. Measure out, O Tanünapát!, the sacrifice rich in 
ghee, rich in honey, of a priest like me, of a sacrificer 
who has toiled hard. 

3. The brilliant, purifying, wonderful Narásamsa ! 
mixes the sacrifice with honey three times a day, 
the god worthy of worship among the gods. 

4. Agni, magnified! by us, bring hither the 
bright, beloved Indra. For this my prayer is 
addressed? to thee whose tongue is good. 

(Priests) hold forth the (sacrificial) ladle, 
strewing the sacrificial grass at the decorous service 
of the sacrifice; —I? trim? (the sacrificial grass) which 
best receives the gods with its wide extent, a big 
shelter for Indra. 

61, May the divine doors open themselves, the 
increasers of Azta, the never sticking, large ones, 
the purifying, much-desired (doors), that the gods 
may come forth. 

7. May Night and Dawn, of glorious appearance, 
the two neighbouring (goddesses), wearing beautiful 
ornaments!, the young? mothers of Ata, sit down 
together on the sacrificial grass °. 

8. May the two divine Hotzzs, eager in praising 
(the gods), the sages with lovely tongues, perform 
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for us to-day this successful sacrifice which attains | 
to Heaven. 

9. The brilliant (goddess) Sed among the gods, 
among the Maruts!, Hotrá Bhárati?, 1/4, Sarasvati, 
and Mahi*: may these worshipful (goddesses) sit 
down on the sacrificial grass. 

10. May Tvash?rz, inclined towards us, pour forth 
for us, in our navel!, that wonderful seed with many 
treasures ?, plentiful by itself, for the sake of pros- 
perity and wealth °. 

11. Letting go (the sacrificial food to the gods) 
sacrifice by thyself to the gods, O tree! May? 
Agni make the offerings ready *, the god among the 
gods, the wise one. 

12. For Him who is accompanied by Púshan and 
by the Maruts, by the Visve deváz, (by) Váyu?, 
who is moved by the Gáyatra song, for Indra pro- 
nounce the Sváhá over the offering. 

13. Come hither to the offerings over which the 
Sváhá has been pronounced, in order to feast. 
Indra! Come hither! Hear our call! Thee they 
call at the worship. 


NOTES; 


The hymn is an Áprisükta. The same Rishi. Metre, 
Anushtubh. The whole hymn is closely related to I, 13.— 


Verse 10: cf. VS. XXVII, 20; TS. IV, 1, 8, 3; MS. II, 
12:6; 


Verse 1. 


Note 1. The third Páda of this verse is identical with 
MPEG I4 


Verse 2. 
Note 1. Comp. I, 13, 2, note r. 
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Verse 3. 


— Note 1. Comp. I, 13, 2, note 1. 


Verse 4. 


Note 1. ‘Magnified’ is i/itáz ; comp. the note on I, 1, 1. 


"The verse is addressed to the IzaZ. 


Note 2. The text has á££Za . . . vakydte. To me there 
seems to be no doubt that this is the passive of va£, not of 
vafk. Comp. the name of the priest a££Záváka, and the 
phrase akkhoktibhiz matinám, I, 61, 3; 184, 2. The same 
passive of va£ is found III, 39, 1. matí% hzzdá£ á vakyá- 
mana (then follows á££Za . . . gigáti); X, 47, 7 (stómáz) 

. mánasá va£yámánáZ.—It may be observed that in 
our passage as well as in III, 39, 1 and X, 47, 7, the forms 
vakyate, vakyamané, vakyámáná“ are preceded by a vowel; 
and we may infer that the poet did not say ukyáte, &c., in 
order to avoid the hiatus. 


Verse 5. 


Note 1. The poet begins as if he intended to say, ‘Priests 
. lay down the sacrificial grass? But he continues, 
‘I lay down.’ Dr. Neisser (Bezzenberger's Beiträge, XX, 
60) tries to explain the difficulty in a way in which 
I cannot follow him. 
Note 2. On the verb vrig technically connected with 
barhíZ, see Geldner, Vedische Studien, I, 152 seq., and 
compare vol. xxxii, I, 38, 1, note 2; I, 64, 1, note 2. 


Verse 6. 


Note 1. With the whole verse compare I, 13, 6. 


Verse 7. 


Note 1. Pischel’s opinion (Vedische Studien, II, 113 seq.) 
that pésa% means ‘Gestalt, ‘Form, ‘Farbe, ‘rapa, does 


not convince me. 
Note 2. See Geldner, Kuhn’s Zeitschrift, XXVIII, 195. 
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e 
Note 3. Comp. VIII, 87, 4. á barhiZ sidatam sumát. 
Geldner (Vedische Studien, IT, 190) translates: “das schóne 
Opfergras.' l 
Verse 9. 


Note 1. ‘Should we read márteshu for marütsu?' M. M. 
This conjecture seems perhaps rather bold. 

Note 2. Hotrá Bharati, i.e. the personified Offering of 
the Bharatas, seems to be one goddess, more usually called . 
simply Bhárati; Comp. I,'22; 165 1I; x; 115 MIO 
Bergaigne, Religion Védique, I, 322; H. O., Religion des 
Veda, 243, note 2. Pischel's opinion (Vedische Studien, 
II, 85) is different. 

Note 3. See above, I, 13, 9, note 1. 


Verse 10. 


Note 1. On the navel as the symbol of the connection 
between father and son, see Bergaigne, I, 35, 36, ang 
comp. the well-known name NábhánedishzZa. 

Note 2. For purü váram very probably puruváram 
should be read (Grassmann). See II, 40, 4. puruváram . . . 
ráyás pósham ví syatám nábhim asmé. 

Note 3. With the last Páda compare II, 40, 4, quoted in 
note 2, and II, 3, 9. pragám Tvásh/à ví syatu nábhim asmé ; 
see also Taittiriya Samhita IV, 1, 8, 3. Tvashtrí is gene- 
rally considered as giving sons; see H. O., Religion des 
Veda, 234. 

Verse 11. 


Note 1. Comp. I, 13, 11, note 1. 
Note 2. The second hemistich recurs I, 105, 14. 
Note 3. See Neisser, Zur Vedischen Verballehre, 22. 


Verse 12. 


Note 1. The text has “for Vayu, not ‘for (the god) 
accompanied by Vayu.’ But there is no doubt that pú- 
shazváte, &c., refers to Indra, and that Vayu is named 
merely as a companion of Indra. 
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MANDALA I, HYMN 143. 
ASHTAKA II, ADHYAYA 2, VARGA 12. - 


1. I bring forward my most powerful, entirely 
new (pious) thought (i.e. hymn), the prayer of my 
| words! to Agni, the son of strength; he is the child 
| of the Waters’, the beloved one, who together with 
the Vasus has sat down on the Earth as a Hotzz 
observing the appointed time (for sacrificing). 

2. Being born in the highest heaven Agni became 
visible to Mátarisvan. By the power of his mind, 
by his greatness when kindled, his flame filled 
Heaven and Earth with light. 

BN Elis flames are fierce; never ageing are the 
flames of him who is beautiful to behold, whose face 
is beautiful, whose splendour is beautiful. The 
never sleeping, never ageing (rays) of Agni whose 
power is light, roll forward like streams across the 
nights (?)?. 

4. Him the all-wealthy, whom the Bhzzgus have 
set to work on the navel of the earth, with the 
whole power of the world'—stir up that Agni by 
thy prayers in his own house—(him) who alone 
rules over goods like Varuza. 

s. He who is not to be kept back like the roar of 
the Maruts, like an army! that is sent forward, like 
the thunderbolt of heaven— Agni eats with his sharp 
jaws, he chews, he throws down the forests as 
a warrior throws down his foes. 

6. Would Agni eagerly come to our hymn? 
Would He the Vasu together with the Vasus fulfil 
our desire? Will He, the driver, stir our prayers 
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A S.I x AA 


that they may be successful? (Thus thinking) 
I praise Him whose face is bright, with this my 
prayer. 

7. He who has kindled him strives?! towards 
Agni as towards Mitra (or, towards a friend)— 
(to Agni) whose face shines with ghee, the charioteer 
of Rita. May he who when kindled becomes a 
racer ?, shining at the sacrifices ?, lift up our bright- 
coloured prayer. 

. 81, Preserve us, O Agni, never failing with thy 
never-failing, kind and mighty guardians; protect 
our people all around with those undeceived, undis- 


mayed, never slumbering (guardians), O thou our 
wish ?! 


NOTES. 


The same Rishi. Metre, Gagati; the last verse Trish¢ubh. 
The hymn has been translated by Kaegi, Siebenzig Lieder 
des Rigveda, p. 100.—Verse 7 — TB. I, 2, 1, 12. 


Verse 1. 


Note 1. Comp. VIII, 59, 6. vakadz mátim. 

Note 2. Agni who is considered as born from the Waters, 
is identified several times with a god who, like Mátarisvan, 
in my opinion had an independent origin, with Apám napát 
( Child of the Waters"). Comp. Bergaigne, Rel. Védique, 
II, 17 seq.; H. O., Religion des Veda, 118 seq. 


Verse 3. 
Note 1. There is no sufficient reason for transposing 
verses 3 and 4 (Kaegi). 
Note 2. Probably we should read ati aktíín; comp. VI, 
4, 5. áti eti aktún.—See Bergaigne, Mélanges Renier, p. 96. 
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Verse 4. 


Note 1. Bhúvanasya seems to depend on magmáná; 
Comp. VII, 82, 5. bhúvanasya magmána. 


Verse 5. 


Note 1. Pischel (Vedische Studien, I, 231) seems to me 
| to be right in denying that séná ever means ‘Geschoss; 
| and in translating séná szzsh/á ‘exercitus effusus! The 
opinion of Prof. von Bradke and Prof. Bloomfield is dif- 
| ferent; see Zeitschrift der Deutschen Morgenl. Gesellschaft, 
XLVI, 456; XLVIII, 549. 


! Verse 7. 


Note 1. The text adds the dativus ethicus va“, * for you’ 
(comp. Delbrück, Altindische Syntax, 206), which can 
scarcely be translated. 

Note 2. Geldner (Vedische Studien, I, 168) has shown 
that akrá very probably means “horse” Agni is very 
frequently compared to a horse.—Comp. Ludwig, Ueber 
die neuesten Arbeiten auf dem Gebiete der Rígveda- 
Forschung, p. 54; Roth, Zeitschrift der D. Morg. Ges., 
XLVIII, 118. 

Note 3. See above, I, 31, 6, note 2. 


Verse 8. 


Note 1. With Pádas C D compare the verse VI, 8, 7. 
ádabdhebhiz tava gopábhiZ ishze asmákam páhi trisha- 
dhastha sürín. 

Note 2. ‘What is ishze? Is it thou our wish, or thou 
our sacrifice?” M. M. 


160 . ^^ VEDIC HYMNS. 
= 
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ASHTAKA II, ADHYÁYA 2, VARGA 13. 


1. The Hotzz! goes forward? (in order to fulfil) his 
duty by his wonderful power, directing upwards the 
brightly adorned prayer. He steps towards the 
(sacrificial) ladles which are turned to the ES 
and which first kiss his foundation *. 

2. They have greeted with shouts the streams of 
Rita! which were hidden at the birthplace of the 
god, at his seat. When He dwelt dispersed in the 
lap of the waters, he drank the draughts by (the 
power of) which he moves *. 

3. Two (beings) of the same age! try to draw 
that wonderful shape (Agni) towards themselves, 
progressing in turns towards a common aim” 
Then he is to be proclaimed by us like a winner? 
(in a contest). The charioteer * (governs all things) 
as if pulling in the reins of a draught-horse. 

4. He whom two (beings) of the same age! 
serve, two twins dwelling together in one common 
abode, the gray one has been born as a youth by 
night as by day?, the ageless one who wanders 
through many generations of men. 

5. The prayers, the ten fingers! stir him up. 
We, the mortals, call him, the god, for his pro- 
tection. From the dry land he hastens to the 
declivities?. With those who approached him he 
has established new rules?. — 

6. Thou indeed, O Agni, reignest by thy own 
nature over the heavenly and over the terrestrial 
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world as a E icol ne. care of his cattle). 
- These two variegated, great (goddesses) striving for 
— gloriousness, the golden ones who move crookedly !, 
have approached thy sacrificial grass. 

7. Agni! Be gratified and accept graciously this 
prayer, O joy-giver, independent one, who art born 
in the Ata, good-willed one, whose face is turned 
towards us from all sides, conspicuous one, gay in 
thy aspect, like a dwelling-place rich in food !. 


NOTES. 


The same Rishi. Metre, Gagati—No verse occurs in 
the other Sambhitás. 


Verse 1. 


Note 1. The Hotzz is Agni. 

Note 2. Comp. III, 27, 7, where it is said of Agni: 
purástát eti máyáyá.— The poet says éti pra, and not pra 
eti, in order to avoid the hiatus. 

Note 3. Comp. below, III, 6, 1. dakshizá-vár. 

Note 4. ‘Which first, i. e. at the time when the sacrificial 
_ vessels are put down, kiss his dháman (foundation), i. e. the 
> place of Agni.’ Sayama. 


Verse 2. 


. Note 1. Comp. IX, 75, 3. abhi im 7ztasya dohánáZ 
anúshata, and VIII, 12, 32. nábhá yagZásya dohana pra 
adhvaré. I take doháná“ as acc. plur. of an abstract noun 
doháná formed like garázá, bhandana, &c. But possibly it 
might be the nom. plur. either of the same noun or of 
a nomen agentis dohána: ‘the streams of A;ta (the liba- 
tions?) or the milkers of Rita, hidden at the birthplace 
of the god, have greeted him with shouts. It would 
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be difficult, however, to say why the milkers of Ata 
(i.e. the priests?) are called ‘hidden at the birthplace of 
the god? Prof. Max Müller thinks of a reading pari- 
vritah, ‘surrounding Agni. He refers the ‘streams of 
Rita’ (nom.) to the water, cf. I, 105, 12. tám arshanti 
sindhava%. 

Note 2. SvadháZ adhayat yabhiz iyate. In my opinion 
svadhá means “the inherent power, ‘the power of moving 
according to one’s own will, and then the drink which 
confers this power on a being, especially on the dead 
ancestors Comp. M:M., vol xxxii, p, 32 seq; HNOS 
Religion des Veda, 531, note 2, 


Verse 3. 


Note 1. According to Sáyaza the two beings spoken of 
here and in the next verse are the Hotzz and the Adhvaryu. 

Note 2. See I, 130, 5. ayuZgata samánám ártham ákshi- 
tam; III, 61, 3. samánám ártham karaniyámáná. 

Note 3. On bhágaZ ná hávyaZ, see Geldner, Vedische 
Studien, I, 121. 

Note 4. The charioteer is Agni. 


Verse 4. 


Note 1. See verse 3, note 1. 
Note 2. Comp. Gaedicke, Der Accusativ, p. 175. He 
translates: “bei Tage noch bei Nacht ergrauend. 


Verse 5. 


Note 1. Vrís (Ga Aeyópevov) is ranged in the Nighazzus 
among the angulinámáni and explained by Sáyaza accord- 
ingly. The word seems indeed to mean ‘ finger.’ Compare 
with our passage IX, 8, 4; 15, 8; 93,1; 97, 57. 

Note 2. Comp. I, 33, 4. dhánoZ ádhi vishuzák té vi Ayan, 
and especially X, 4, 3. dhánoZ ádhi pravátá yási háryan. 
I cannot follow Pischel (Vedische Studien, II, 69 seq.) in 
explaining these passages. ‘Over the heavenly expanse he 
hastens down towards us” M. M. 
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Note 3. See Pischel, Vedische Studien, I, 300. Like 
Pischel I do not know who “they who approached Agni’ 
are. Possibly the worshippers or priests are alluded to. 
‘He received new praises with (or from) those who 
approached him.’ M. M. 


Verse 6. 


Note 1. Sáyaza explains the two female beings here in 
question as Heaven and Earth. Does the “crooked move- 
ment’ refer to the daily revolution of the sky? 


Verse 7. 


Note 1. The last Páda recurs X, 64, 11. 


M 2 
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MANDALA I, HYMN 145. 
ASHTAKA II, ADHYAYA 2, VARGA 14. 


1. Ask ye him. He has come. He knows. He 
the intelligent one moves forward; He moves along 
(his way) (?)!. In him all commands, all wishes 
dwell. He is the lord of strength, of mighty power. 

2. They ask him. He himself! does not ask in. 
turn what he, the wise one, has grasped by his own 
mind alone? He does not forget the first word 
nor another word. Unconfused he adheres to his 
own power of mind. 

3. To him go the sacrificial ladles, to him go 
the racers! He alone may hear all my words. 
He who pronounces many praishas ? the conqueror, 
the accomplisher of sacrifices whose blessings are 
flawless, the young child has assumed vigour. 

4. When he has come together! (with his com- 
panions?%, he goes to greet them? As soon as 
born he steals upon (his prey) together with his 
companions. He strokes the...‘ to give him 
delight and joy, when the loving ones? approach 
him who stands on them $. 

5. He, the animal living in the water and walking 
in the forest!, has been placed on the highest skin? 
(sky ?). He has proclaimed his rules to the mortals : 
for Agni, the knowing one, is intent upon Rita 
(Right) and is true. 


NOTES. 


The same Rishi. Metre, Gagati; the last verse is 
Trishzubh.—No verse occurs in the other Sazhitás. 


Op om t 


MANDALA I, HYMN I45. 165 
a ey 
Verse 1. 


Note 1. The Samhita text has sá n iyate, the Pada text, 
sá% nú iyate. Comp. Prátisákhya 314. I propose to read 
sánu (= sá anu) fyate. 


Verse 2. 


Note 1. See Geldner, Ved. Studien, II, p. 188. 
Note 2. Possibly we should read svéna eva. 


. Verse 3. 


Note 1. The text (árvati/) implies that these race-horses 
are mares. Probably, as Sáyama explains, the prayers 
(stutayaZ) are alluded to. See on the prayers compared 
with horses, Bergaigne, II, 284 seq. 

Note 2. Praishá is the technical designation of the 
sacrificial commands of one priest (or more especially, of 
the Maitrávaruza) to another priest; comp. Schwab, Das 
Altindische Thieropfer, p. 90; H. O., Religion des Veda, 


390. 
Verse 4. 


Note 1. Samárata may be the third person of singular or 


of plural. 

Note 2. I supply ‘ with his companions’ in consideration 
of the second Pada (yügyebhiZ) It is difficult to say 
who Agni's companions are (the flames? the officiating 


priests ?). 
Note 3. Ludwig's conjecture, úpa stáyam karati, is very 
ingenious. ‘He stealthily approaches them.'—On upa- 


tháyam, comp. also Bollensen, Zeitschrift der Deutschen 
Morgenl. Gesellschaft, XLVII, 586. 

Note 4. The meaning of svántám, which occurs here and 
in the obscure passage X, 61, 21 (ádha gávaZ üpamátim 
kanãyâ% ánu svántásya kásya Ait para iyu/), is unknown. 
Possibly it is related to svátrá, which means something like 


“powerful” or * us.’ 
, powerliu or * prosperous. 


Í 
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Note 5. The prayers? The oblations? 

Note 6. Api-sthitám may have active or passive meaning, 
“he who stands on somebody or something, and “he on 
whom somebody or something stands.’ 


Verse 5. 


Note 1. The first Pada (and probably also the fourth) 
belong to the metrical type described by H. O., Prole- 
gomena, p. 68 seq.: the first part, before the caesura, 
consists of four syllables; and then the Pada goes on as if 
it had the pentasyllabic opening. 

Note 2. After Agni’s abode in the Waters and in the 
wood has been mentioned in the first Pada, the second 
Pada possibly refers to his heavenly abode to which the 
adjective upamá (‘highest’) seems to point. Thus the 
“highest skin’ would be the sky. But Sáyaza, who refers 
it to the Vedi, may possibly be right. His explanation 
would very well agree with the second hemistich. 
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MANDALA I, HYMN 146. 
ASHTAKA II, ADHYÁYA 2, VARGA 15. 


1. I praise Agni who has three heads and seven 

— rays (or reins)!, who is without flaw, sitting in the 

. lap of his parents? and of whatever moves or is firm, 

who has filled (with his light) all the lights of 
Heaven. 

2. The big bull has grown up to them'; the 
ageless one who from here (from this world) dis- 
tributes his blessings, the tall has stood up erect. 
He puts down his feet on the surface of the wide 
(Earth); his red ones? lick the udder (the cloud?). 

3. Walking towards their common calf the two 
well-established* milch-cows? walk about in different 
directions. They measure interminable paths; they 
have invested themselves with all great desires. 

4. Wise poets! follow his track? who in manifold 
ways protect the ageless one with their hearts. 
Wishing to acquire him they have searched the 
river?, He the Sun‘ became visible to them, to 
the men?. 

s. He is worthy to be looked for, round about 
in his race-courses, the noble who is to be magnified’, 
the great one?, in order that the small may live, as 
he, the all-visible liberal lord, has become a pro- 
genitor for those germs in many places. 


NOTES. 


The same Rishi. The metre is Trishzubh.—No verse 
occurs in the other Sazzhitás. 
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A q E E 
Verse 1. 


Note 1. Sáyaza refers the three heads of Agni to the 
three Savanas, or the three worlds, or the three sacrificial 
fires. The last explanation seems to be most probable. 
The seven reins (rays) are, according to Sáyana, the seven 
metres or the seven flames of Agni. The last explanation 
is recommended by III, 6, 2 (see below). But it is possible 
also to think of the seven priests (sapta hotáraAZ).— Comp. 
II, 5, 2 (see below), and Taitt. Samhita I, 5, 3, 2 (to which 
passage Ludwig refers): saptá te agne samídha“ sapta 
gihváA saptá ríshayal saptá dháma priyámi, &c. 

Note 2. The parents are Heaven and Earth. 


Verse 2. 


Note 1. The text has the dual feminine; no doubt 
Heaven and Earth are meant. 
Note 2. The horses or flames of Agni. 


Verse 3. 


Note 1. On su-méka, comp. the article of Prof. Windisch 
in Festgruss an Bóhtlingk, p. 114. 

Note 2. The cows seem to be Night and Dawn; comp. 
above, I, 95, 1; 96, 5. Night and Dawn are called su- 
meke T3213, 9. 

Verse 4. 

Note 1. The priests. 

Note 2. I bave translated padám nayanti in the way 
indicated by Atharva-veda XI, 2, 13. viddhásya padaniZ- 
iva; comp. also Manu VIII, 44. Prof. Max Müller 
translates, * Wise poets lead (Agni) to the ageless place, 
keeping many things in their heart—or, lead the ageless 
Agni to his place (the sacrifice)" 

Note 3. They have tried to find Agni in his proper 
dwelling, in the water. 

Note 4. The Sun is here identified with Agni. 

Note 5. On the form nzín standing for different cases, 
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compare Lanman, Noun-Inflection, 430;  Bergaigne, 
Ba Védique, I, 136, note 1; Pischel, Vedische Studien, 
l, 42, and Góttinger Gel. Vetus e 1890, p. 541 seq.; 
Hillebrandt, Zeitschrift der Deutschen Morgenl. Gesellschaft, 
XLVIII, 420. Here it seems most natural to take nzfn, 
as Pischel has proposed, as standing for the dative plural. 
. Bartholomae (Studien zur indogermanischen Sprachge- 
^. schichte, I, 118, comp. p. 48), referring to III, 14, 4, believes 
that nzfn (or, more correctly, *nzfm), both here and there 
is genitive plural, and that Agni is called “the sun of men” 
because men are able to light this sun themselves. To me 
it seems very doubtful that this is a Vedic idea, and as to 
the verse III, 14, 4, I believe that nv@n there is a regular 
accusative plural: Agni is called there, “a sun that spreads 
out men over their dwellings. 


Verse 5. 


Note 1. Í/ényaZ. Comp. I, 1, 1, note 2 

Note 2. Agni may be called maháZ, “the great one. 
But it seems more natural to read mahé, the ancient 
pronunciation of which word before a word commencing 
with a vowel (mahá”) coincided, or nearly coincided, with 
that of mahá%. The translation then would be: “he who 
isto be magnified in order that the great and the small 


may live.' 
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MANDALA I, HYMN 147. 
ASHTAKA II, ADHYÁYA 2, VARGA 16. 


1. How, O Agni, have the resplendent ones wor- 
shipped thee, aspiring through the powers of the 
Áyu!, when? the gods, obtaining kith and kin of both 
races? (human and divine ?), rejoiced in the song of 
Rita (or Right)*? 

2. Give heed to this my proffered hymn, O 
youngest one, which is most rich in liberal gifts’, 
O selfdependent one! The one abuses thee, the 
other praises thee: I thy reverer revere thy body, 
O Agni?! 

3. Thy guardians, O Agni, who saw and saved 
the blind son of Mamata from distress'—he the 
possessor of all wealth has saved them who have 
done good deeds?. The impostors, trying to deceive, 
have not deceived. 

4. The niggard, O Agni, the harmful and malicious 
who injures us by falsehood: may the heavy spell 
recoil on him; may he injure his own body by his 
evil words}. 

5. And, O strong one, whatever mortal knowingly 
injures another mortal by falsehood: from such a 
one, O praised Agni, protect him who praises thee. 
Agni! Do not deliver us to distress. 


NOTES 


The same Rishi and metre.—Verse 2 = VS. XII, 42; 


TS. IV, 2, 3, 4; MS. I, 7, 10. Verse s= RV E pon 
TS TD A, 5: MS 


E 


— 
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Verse 1. 


Note 1. The Áyu seems to be Agni himself. Or is it 
admissible to interpret âyó% as standing metri causá for 
áyával? Then the hemistich would refer to the mythical 
sacerdotal tribe of the Áyus, the ancient worshippers of 
Agni. Comp., for instance, X, 7, 5; 46, 8. The translation 
would be, ‘How, O Agni, have the resplendent Ayus wor- 
shipped thee, aspiring with their powers?’ 

Note 2. ‘Because.’ M. M. 

Note 3. Comp. VIII, 103, 7. ubhé toké tánaye dasma 
vispate párshi rádha“ maghónám. 

Note 4. As to ritásya sáman, comp. Vág. Samh. XXII, 
2, and vztasya slóka%, Rig-veda IV, 23,8. Our Pada recurs 
IV, 7, 7 with the reading zztásya dháman. 


Verse 2. 


Note 1. With vá£asaZ mázthishzzasya compare mámbhish- 
thabhik matíbhiZ, VIII, 23, 23. 
Note 2. Cf. Aufrecht, Kuhn's Zeitschrift, III, 200. 


Verse 3. 


Note 1. Dirghatamas the son of Mamatá is the reputed 
author of this section of the first Mazdala which belongs 
indeed to a family of priests claiming descent from him. 
The story of the blindness of Dirghatamas and of the 
distress into which he fell is told in the Mahábhárata 
I, 4179 seq., ed. Calc.; comp. also Geldner, Vedische Studien, 
II, 145. 

Note 2. Considering the construction of the whole verse 
from the grammatical point of view only, one will scarcely 
be tempted to translate otherwise than we have done. But 
it is rather strange that Agni is represented here as saving 
those very guardians by the aid of whom he has saved 
Mámateya. The meaning which one should expect to 
find expressed, is rather that Agni, as he has saved 
Mámateya by his guardians, has saved also, and will save, 
all pious worshippers. This meaning may be established 
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if we consider the construction of the verse as similar, for 
instance, to that of I, 37, 12 (vol. xxxii, p. 64): márutaZ 
yát ha va% bálam gánán a£ubyavitana, ‘O Maruts, with 
such strength as yours, you have caused men to tremble.’ 
Thus we may, I believe, translate here, ‘Agni! With such 
guardians as thine who have seen and saved the blind son 
of Mamatá from distress, he, the possessor of all wealth 
(i.e. Agni), has saved all those who have done good deeds.’ 
Bergaigne (III, 191) understands the verse in the same 
way. 
Verse 4. 


Note 1. The Vedic idea of the evil deeds recoiling on 
the evil-doer himself has been treated of by Bergaigne, III, 
190 seq. 


— 


MANDALA 1, HYMN 148. 173 


MANDALA I, HYMN 148. 


ASHTAKA II, ADHYÁYA 2, VARGA 17. 


1. When Mátarisvan ... .! had produced by attri- 
tion the Hotrz, the...? who belongs to all gods, 
whom they have established among the human 
clans, shining like the sun, resplendent that (he 
might show his beautiful) shape— 

2. They did not deceive him! who had granted 
a hymn (to the worshipper). Agni is my protection; 
therewith he is satisfied. They took pleasure in all 
his? works—(in the works) of the singer who brought 
praise. 

3. Whom the worshipful (gods)! took and placed 
in his own seat (as priest) with their praises: him 
they? have carried forward, taking hold of him in 
their search, hastening like horses that draw a 
chariot. 

4. The marvellous one destroys many things with 
his jaws. Then! the resplendent one shines in the 
forest. Then the wind blows after his flame day by 
day as after the arrow of an archer, after a weapon 
that has been shot. 

5. Him whom no impostors, no harmful foes!, 
no harm-doers may harm when he dwells in (his 
mother's) womb, him the blind ones bereft of sight 
did not damage by looking at him? His own 
friends have protected him. 
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NOTES. 
The same Rishi and metre.—Verse 1 = MS. IV, 14, 15. 


Verse 1. 


Note 1. The first Pada is identical with the first Pada of 
I, 71, 4 (see our note there) with the exception of the word 
vishzá£, instead of which that parallel passage has the 
reading ví-bhzitaZ. It seems impossible to explain vishzá%, 
and the concurrence of the metrical irregularity in the same 
part of the Pada—though metrical irregularities are not 
infrequent in. this hymn—invites to a correction of the 
text. If vi-bhritak in I, 71, 4 (see note there) refers 
to Mátarisvan, which I consider as doubtful, it would be 
easy to find for our passage an equivalent of that word 
little differing from the traditional vishzá%, namely, ví- 
sthitaZ: ‘when Mátarisvan, standing in different places, 
had produced him by attrition. Of course whoever 
adopts a conjecture like this, can scarcely avoid under- 
standing ví-bhzztaZ in I, 71, 4 as an epithet of Mátarisvan, 
not of Agni. Another way to correct our passage would 
be to put into the text a form derived from the root vish, 
‘to accomplish a work,’ for instance, vishtyá (to be read as 
trisyllabic): ‘when Mátarisvan by his effort, &c. Grass- 
mann’s ví-sita“ is quite improbable. 

Note 2. Visvá-apsum (Sazzhitá text, visvápsum), evidently 
an epithet of Agni the Hotzz, seems corrupt, Shall we 
read visvá-psum ('endowed with all food”)—comp. VIII, 
22, I2. hávam visvápsum visváváryami—or visva-púsham 
(Samh., visvápúsham, “all-nourishing ”) or visvá-apasam 
(‘doing all works’)? Also visvá-psnyam may be thought 
of. It is impossible, of course, to arrive at any certain 
conclusion. 

Verse 2. 


Note 1. ‘He’ seems to be Agni. Sáyaza, however, 
explains: dadánam id agnaye kurvázam eva mám. This 
would lead to a translation like this: *(The enemies) did 
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not deceive (me, the worshipper) who had addressed a hymn 
(to Agni). 

Note 2. On ‘his’ Sáyaza remarks, *yaramánasya mama.’ 
But the word may refer to Agni. 


Verse 3. 


. Note 1. There is no reason for abandoning here the usual 
meaning of yag#iya. On the gods seeking after Agni, comp. 
Bergaigne, I, 110. 
Note 2. It is very probable, to say the least, that ‘they’ 
are again the gods. 
Verse 4. 


Note 1. Is the first at dissyllabic? More probably the 
Páda is deficient by one syllable. 


Verse 5, 


Note 1. Two syllables are wanting before the caesura of 
the first Páda. 

Note 2. Was there a belief that a blind man by turning 
his blind eyes on somebody could do him harm? Possibly 
we might have to translate: “Him (his foes) blind and bereft 
of sight did not damage though looking at him (i.e. though 
turning their blind eyes on him). —Prof. Max Müller writes: 
* Could it be: Even the blind saw, but did not injure him 
(andhá“ apasyan ná dabhan) ; abhikhyá, when he was seen, 
no longer in the womb?’ 
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MANDALA I, HYMN 149. 
ASHTAKA II, ADHYÁYA 2, VARGA 18. 


11, Towards great wealth this lord of the house? 
advances?, the strong one in the abode of strong 
wealth. Let the stones honour him as he speeds 
forward. 

2. He the manly (bull) as of men so of the two 
worlds, whose stream is drunk by living beings! 
in consequence of his renown—he who running 
forward has ripened in (his mother's) womb— 

3. He who lighted up the .. . stronghold, the 
racer, the sage, like a ...? horse, shining like the 
sun, endowed with hundredfold life. 

4. He who has a twofold birth (celestial and ter- 
restrial), the flaming one has approached the three- 
fold light, all spaces of the atmosphere, the Hotzz, 
the best sacrificer, in the abode of thé Waters. 

5. This is the Hotzz having a twofold birth* who 
has bestowed all the best gifts, out of desire of glory, 
on the quick mortal who worships him. 


NOTES: 


The same Rishi. Metre, Virág.—Verses 3-5 = SV. II, 
1124-1126. ; 
Verse 1. 

Note 1. My translation of this verse differs from that of 
Pischel, Ved. Studien, II, 100. 

Note 2. On páti% dán, comp. Hübschmann, Vocalsystem, 
142; Bartholomae, Arische Forschungen, I, 70; Joh. Schmidt, 
Kuhn's Zeitschrift, XXVII, 309 ; Pischel, Vedische Studien, 
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Ii, 93 seq.; Bartholomae, Indogermanische Forschungen, 
III, 100 seq. 
... Note 3. Comp. X, 93, 6. mahá“ sá ráyá“ á ishate. 


Verse 2. 


. Note 1. Comp. I, 80, 4, and similar passages, in which 
the waters are called givá-dhanyáZ, “the prize (of contests) 
which living beings have gained.’ 


Verse 8. 


Note 1. We do not know what nármiri is. Possibly in 
this word two words, ná ármisd, are contained, so that the 
particle ná would be repeated in each of the three Pádas. 
The translation would then be: “he who lighted up the 
ármizi (?) like a stronghold.' 

Note 2. I place no confidence in the attempts to find the 
meaning of a word like nabhanyaZ with the aid of etymo- 
logy only. The same word occurs in I, 173, 1 as an 
epithet of the Sáman which the priest, who is compared 
to a bird, sings (gáyat síma nabhanyam yáthá véZ). It 
occurs also in VII, 42, 1. pra krandanüZ nabhanyasya 
vetu. The connection in which these words stand, seems 
to show that the meaning is: *the noise of the sacrificial 
fire shall arise; very probably the fire is compared to 
a horse, and its noise to the neighing of that horse. 
Thus nabhanya would be in VII, 42, 1, quite as in our pas- 
sage, an epithet of a horse. This epithet may refer either 
to the swift motion of the horse and of the Sáman ascend- 
ing to the gods, or more probably to the gay voice of the 
horse, the loud noise of the Sáman. 


Verse 5. 


Note 1. Two syllables are wanting in the first Páda. 


[46] " 
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MANDALA I, HYMN 150, 
ASHTAKA II, ADHYAYA 2, VARGA 19. 


1. I thy indigent! worshipper say much to thee, 
O Agni, dwelling in thy protection as (in the pro- 
tection) of a great impeller?. 

2. Away even from the libation of a rich man who 
is feeble, who is a niggard, who never comes forward 
and does not care for the gods. 

. The mortal (who worships thee ?), O priest; is 
brilliant, great, most powerful in heaven. May 
we, O Agni, addicted to thee, be always foremost., 


NOTES: 


The same Rishi. Metre, Ushzih.—Verse 1 — SV. I, 97. 


Verse 1. 


Note 1. On arí, see Bergaigne, Religion Védique, II, 218. 
Note 2. Or, “of the great impeller'—the Sun-god who 
impels or stimulates his horses? Comp. VI, 6, 6? 
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MANDALA I, HYMN 188. 
ASHTAKA II, ADHYAYA 5, VARGA 8-9: 


Árri Hymn. 
1. Being kindled thou reignest to-day, a god with 
the gods, O conqueror of thousandfold (wealth)! As 
messenger, as a sage, carry the oblations (to the 


| gods). 


.2. O Tanünapát! For him who walks in right- 


= eousness the sacrifice is anointed with honey. May 
_ he! grant thousandfold food. 


3. Receiving libations, worthy of being magnified! 
bring hither to us the worshipful gods. Agni! 
Thou art a winner of thousandfold (bliss). 

4. They have spread with might the eastward- 
turned sacrificial grass, blessing (our tribe) with 
a thousand men}, (at the place) where you reign, 
O Adityas ! 

5. The Prince, the Sovereign, the mighty ones, 
the eminent ones’, the (Divine) Doors, which are 
many and more than many, have sent forth streams 
of ghee. 

6. Adorned with gold, wearing beautiful ornaments 
you verily reign high! in your splendour. Sit down 
here, ye two Dawns?. 

7. May the two fine-voiced divine Hotzzs, the 
sages, perform as the first this sacrifice for us. 

8. Bhárati! 1/4! Sarasvati! All ye (goddesses) 
whom I invoke, promote us to splendour. 

9. Tvash£r7 indeed, the eminent (god) has shaped 
all forms, all cattle. Do thou by sacrifice produce 
their increase. 

N 2 
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10. Yield up by thyself, O tree, (the sacrificial food) 
to the abode of the gods’. May Agni make the 
offerings relishable. 

11. Agni going in front of the gods is anointed 
with this Gáyatra song; he shines when Svaha is 
pronounced (over the oblations). 


NOTES 


The Rishi is Agastya, the metre Gayatri. This Apri 
hymn is closely related to hymn X, 110, the author of 
which no doubt knew and imitated our hymn.—No verses 
occur in the other Samhitás. 


a Verse 2. 

Note 1. I have taken dádhat as a third person, the sub- 
ject being Tanúnapát. But it may be a participle referring 
to yagñah : ‘the sacrifice which procures thousandfold food 
is anointed with honey. 

Verse 3. 

Note 1. The text has fdyah. 


Verse 4. 


Note 1. ‘This is the Dasavira sacrifice of the Sáktyas. 
Ten valiant sons are born to those who perform it. Pañka- 
vimsa Bráhmaza XXV, 7, 4. 


Verse 5, 
Note 1. These are evidently names of the divine doors.— 
As to the nominative düraZ, see Lanman, p. 486. 
Verse 6. 


Note 1. On adhi-vi-rag, comp. IX, 75, 3. Ádhi triprishthá% 
ushásaZ ví rágati. 


Note 2. I.e. Dawn and Evening. 


Verse 10. 


Note 1. Literally: ‘to the abode, for the gods! Comp. 


the corresponding verse (10) of the Ápri hymn X, 110. 
devánám páthaZ. 


MANDALA I, HYMN 189. 181 


MANDALA I, HYMN 189. 


ASHTAKA II, ADHYÁYA 5, VARGA 10-11. 


I. Agni! Lead us to wealth on a good path, 
O god who knowest all rules. Drive away from us 
sin which leads us astray. We will offer to thee 
the fullest praise. 

2. Agni! Thou who art young, help us safely 
across all difficulties. Be for us a broad, large, 
wide stronghold, for our kith and kin, with luck 
and weal!. 

3. Agni! Drive away from us all plagues. (Then) 
they shall plague! peoples who do not stand under 
Agni's protection. (Give) us back again the earth, 
O god, together with all the immortals, O worshipful 
one, that it may go well with us. 

4. Protect us, Agni, with thy unwearied guardians, 
thou who flamest in thy beloved seat. May no 
danger, O youngest of the gods, attain thy praiser, 
not now nor in future, O mighty one! 

s. Do not deliver us, O Agni, to the harmful foe, 
to the greedy one, to the impostor, to misfortune. 
Do not surrender us, O mighty one, to one who has 
teeth, who bites, nor to one who has no teeth, nor 
to one who will hurt us. 

6. May a (god) like thee, O Agni, who art born 
according to Ata, being praised spread out a shelter 
for the body (of the worshipper that protects) from 
every one who tries to harm or to revile him. For 
thou, O god, art a descrier! of everything that leads 


us astray. 


"E 


7 
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71, Thou, O Agni, distinguishing both (kinds of 
men, the pious and the impious, or the Aryans and 
the Dasyus?), eagerly approachest (Aryan) men at 
(the time of) the advancing (day)? O worshipful one. 
At (the time of) rest thou hast become governable 
to the man (or, to Manu; or, thou art to be praised 
by men‘); thou art to be smoothed down like 
a horse® by the Usigs. 

8. We have pronounced our invocations, I the 
son of Mána!, before this mighty Agni. May we 
obtain (our wishes) through a thousand Rishis. 
May we find a food-giving ... rich in quickening 
rain?. 


NOTES. 


The same Rishi. Metre, Trishzubh.—Verse 1= VS. V, 
20% VII, 43; XL, 16; TS. I, 1; 14533 4143, 15 LD 
2,3; TA.1,8,8; MS.1,2, 15; IV; 16/25 14, 5 V CES EN 
TS. I, 114,4; TB.1,,8,2, 5; TA. X; 2; 13 NMS IN son 
14,3. Verse 3— TB. I8, 2,4 Suva eee 


Verse 2. 


Note 1. * For health and wealth; M. M.; see vol. xxxii, 
P. 193. 


Verse 3. 


Note 1. If the accent is correct (Sazzh. abhyámanta, Pad. 
abhí ámanta), the clause, though containing no subordi- 
nating word, must be understood as standing in logical 
dependence on the following, or—which in our case seems 
more probable—on the preceding clause. Examples of 
this kind have been collected by Delbrück, Altindische 
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; Syntax, p. 43.— That kzzsh/iz should be nominative is very 
improbable; comp. Lanman, Noun-Inflection, 393. See 
a also Leo Meyer, Kuhn's Zeitschrift, XVI, 9. 


| Verse 8G. 


Note 1. Prof. Max Müller (vol. xxxii, p. 229) translates, 
‘For thou, god, art the deliverer from all assaults ;” he 
derives vishpá? ‘from vi and spas, to bind.” 


Verse 7. 


Note 1. This verse has been treated of by Geldner, 
Vedische Studien, II, 156, 158. 

Note 2. Geldner (loc.cit., 156) proposes two explanations 
for ubháyán. It may refer either to the pious and the 
impious spoken of in the preceding verses, or to prapitvám 
and abhipitvám, which words Geldner believes to be mas- 
culine. I do not attach such weight to the Avestic frapi- 
thwó (Vend. III, 3) as to draw, with Geldner, a conclusion 
from this word on the gender of the Vedic prapitvá, and in 
every case I think that this explanation of ubháyán is very 
forced, while it is natural to refer ubháyán to the pious and 
impious, or as we may express it in conformity with Vedic 
ideas, to ‘men’ (comp. mánushaZ Pada 2, mánave Pada 3), 
i.e. Aryans, and Dasyus (see VIII, 50, 8; 98,6; IX, 92, 5). 
Then ubháyán ví vidván would have exactly the same 
meaning as the words in I, 51, 8. ví gánihi áryán yé ka 
dasyavah. 

Note 3. On prapitvá we have the two ingenious discus- 
sions of Geldner, Vedische Studien, II, 155 seq., and of 
Bloomfield in the fifth series of his Contributions to the 
interpretation of the Veda, p. 24 seq. In my opinion 
Bloomfield has not succeeded in proving that the words 
ending in -pitvá (prapitvá, abhipitvá, sapitva, &c.) contain 
the stem pitú, ‘sap, drink, nourishment,’ and that prapitvá 
means the morning-pressure of Soma, which is usually 
designated as práta“savana, abhipitvá, the evening-pressure 
or the trittya-savana. I do not think it necessary, how- 
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ever, to examine here the single points of his interesting 
and elaborate discussion, for it seems to me that Geldner 
has conclusively shown that the meaning of these words is 
different from what Bloomfield believes it to be: abhipitvá, 
as Geldner (p. 155) states, is * Erholung; ‘Rast, and “die 
Zeit des Rastens, * Feierabend, ‘Abend ;' prapitvá (p. 178), 
on the other hand, means ‘Vorlauf, ‘das aufs Ziel Zugehen, 
“die vorgerückte Tageszeit.’ 

Note 4. Sásya/, ‘governable, does not give an IMO 
sible meaning. But should we not have to correct sámsya“ 
‘thou art to be praised by men?” 

Note 5. On akrá%, comp. Vedische Studien, I, 168, and 
above, I, 143, 7 


Verse 8. 


Note 1. Mána is another name of Agastya. See Zeit- 
schrift der Deutschen Morg. Gesellschaft, XLII, 221. 

Note 2. On the last words of the hymn—the regularly 
repeated conclusion of the Agastya hymns—see M. M., 
vol. xxxii, p. xx, and also Bartholomae, Bezzenberger's 
Beitráge, XV, 212. I do not think it very probable that 
ishá is here the name of an autumn month, as found in the 
Satapatha Bráhmaza and others of the more modern Vedic 
texts; to me it would seem rather strange that such 
a prayer for the fertility of that month should have formed, 
among the Agastyas, the standing conclusion of their sacri- 
ficial hymns. But the names of the two months isha and 
ürgá seem to point to the existence of two adjectives mean- 
ing ‘giving food” and “giving sap.'— Then follows vzzgána, 
used as a masculine. Geldner (Vedische Studien, I, 151) 
indicates the following passages, in which he believes that 
this masculine vvigana occurs: V, 44,1; VI, 35,5; VII, 32, 
27; X, 27,4; and the concluding Páda of the Agastya 
hymns. Of these passages the two first seem to be open 
to doubt as to the correctness of the text. In V, 44, 1 
the true reading may be prati#indm vrísharam dohase ; 
comp. verse 3, vrésha sísu%, and I, 173, 6, where possibly 
vríshanam should be read instead of vrigánam (Góttinger 


ey 
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Gelehrte Anzeigen, 1890, 417). In VI, 35, 5 I propose to 

— read vzzzagam (Gött. Gel. Anzeigen, loc. cit., 41 6). In VII, 
32, 27 and X, 27, 4 vrigáná (Padap. vrigánáh; the letter d 
follows) and vrigdneshu seem to be masculine, though it is 
not absolutely impossible to see in these forms the nom. 
plur. and loc. plur. of the neuter vzzgána. But I believe 
that any attempts to derive conclusions from these three 
passages on the meaning of the masculine vzzgána are 
hopeless. 


186 VEDIC HYMNS. . 


MANDALA II, HYMN 1. 


ASHTAKA II, ADHYAYA 5, VARGA 17-19. 


11. Thou, O Agni, the flaming one, (art born) 
from out the Heavens?, thou (art born) from out 
the Waters and the stone (the flint); thou (art born) 
from out the forests and the herbs; thou art born 
bright, O Lord of men, (as belonging) to men *. - 

21, To thee, O Agni, belongs the Hotzz's and the 
Potrz’s office exercised at the appointed season; to 
thee belongs the office of the Nesh¢vz; thou art the — 
Agnidh? for the righteous. To thee belongs the 
office of the Prasástrz; thou actest as an Adhvaryu, 
and thou art the Brahman and the master of the 
house in our house ?. 

3*. Thou, O Agni, art Indra, a bull among (all) 
beings. Thou art the wide-ruling Vishzu, worthy of 
adoration. Thou art the Brahman, a gainer of 
wealth, O Brahmazaspati?. Thou, O Vidhartrz 
(i.e. who keepest asunder all things), art united with 
Puramdhi (or the Liberality of the gods) 3. 

4. Thou, O Agni, art the king Varuza whose laws 
are firm; thou becomest Mitra, the wondrous one, 
worthy of being magnified. Thou art Aryaman, 
the lord of beings, whom I may enjoy! Thou, 
O god, art Amsa?, desirous of distributing (goods) 
in the assembly ?. 

5. Thou, O Agni, being Tvashzz, (grantest) to 
thy worshipper abundance in heroes. To thee,. 
who art accompanied by the (divine) wives, who 
art great like Mitra, belongs relationship?. Thou, ` 
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the quick inciter?, givest abundance in horses. 
— Thou, rich in wealth, art the host of men í. 

6. Thou, O Agni, art Rudra, the Asura of the 
high Heaven'; thou, being the host of the Maruts, 
rulest over nourishment. Thou goest along with 
the flame-coloured Winds, bringing happiness to our 
home. Thou, being Púshan, protectest thy wor- 
shippers by thy own might. 

7. Thou, O Agni art a giver of wealth to him 
who does service to thee! ; thou art the god Savitrz, 
a bestower of treasures. Thou, being Bhaga, O lord 
of men, rulest over wealth. Thou art a protector 
in his house to him who has worshipped thee ?. 

8. Towards thee, in the house, the lord of the 
clan, O Agni, the clans strive, towards thee, the 
bounteous king. Thou with the beautiful face 
possessest all things. Thou art equal to thousands, 
to hundreds, to ten (of others). 

9. Thee, O Agni, men (make) their father by 
their sacrifices! ; thee who shinest with thy body 
they (invite) to brotherhood by their (sacrificial) 
work. Thou becomest a son to him who has 
worshipped thee. As a kind friend thou protectest 
against attack. 

10. Thou, O Agni, art Azbhu, to be adored when 
near. Thou rulest over strength’, over wealth rich 
in food. Thou shinest?, thou burnest for the sake 
of giving (wealth) Thou art a hewer ?, an expander 
of sacrifice. 

11. Thou, Agni, O god, art Aditi to the worshipper. 
Thou, being Hotrá Bhárati', growest strong by 
prayer. Thou art Ida, living a hundred winters, 
for (the increase of) ability. Thou, the killer of 
Vrítra, O Lord of wealth, art Sarasvati *. 


f 
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12. Thou, O Agni, well kept, art the highest vital 
power. In thy lovely colour and in thy appearance 
(dwell all) beauties. Thou art great strength that 
carries us forward. Thou art abundant wealth, 
extending on all sides. 

13. The Ádityas have made thee, O Agni, their 
mouth; the bright ones have made thee their 
tongue, O Sage. The Ráti-sá* gods (i.e. the ' boun- 
teous’ gods) accompany thee at the sacrifices. In 
thee the gods eat the offering which is offered to 
them. 

14. In thee, O Agni, with (thy) mouth! all ue 
guileless? immortal að eat the offering which is 
offered to them. Through thee the mortals taste 
their drink. Thou hast been born, the bright one, 
as x child of the plants. 

. Thou art united with them and er to 
then in strength, O well-born Agni, nay, thou sur- 
passest them, O god, when thy power ? has expanded 
here in its greatness over Heaven and Earth, over 
both worlds. 

16. The liberal lords who pour out, O Agni, over 
thy praisers gifts at the head of which there are 


cows !, the ornament of which are horses: lead both . 


ourselves and them to welfare. May we speak loud 
in the assembly ?, rich in valiant men. 


NOTES: 


The Azshi is Gzztsamada, the metre Gagati.— Verse 1= 
VS.X1;a7; TS.1V, 1,2, 55 TAs Xi SSA 
Verse 2— RV. X, 91, 10, Verse 6=TS tan 
Ib it, 2,25 Merse Tm = Pal EO 
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Verse 1. 


Note 1. Among the numerous texts which treat of the 
different origins of Agni (see Bergaigne, I, 20 seq.), especi- 
ally the following two verses may be compared with this 
passage: VI, 48, 5. yam pa% ádraya% váná gárbham ritásya 
piprati sáhasà yáZ mathitá% gáyate nríbhil prithivyáz 
ádhi sánavi; X, 45, 1. divá% pári prathamám gagñe agní% 
asmát dvitiyam pári zátávedáZ tritiyam apsú nrímánâ% 
ágasram indhana enam garate svádhi%. 

. Note 2. The text (dyúbhi% tvám âsusuksházi%) seems to 
be corrupt. I believe that tvám, which is so frequently 
repeated through this verse and through the next verses, 
has been put here in the wrong place, and that we should 
read, dyübhyaZ á susuksháziZ. 

Note 3. With the last words of this verse, comp. the con- 
clusion of verse 14. 


Verse 2. 


Note 1. This whole verse is repeated, X, 91, 10. 

Note 2. In my opinion there is no doubt that instead of 
the traditional reading, agnít, the correct form is agnit. 
The word is a compound of agní and idh and means * the 
inflamer of the fire” Cf. M. M., Hist. of A. S. L., 1859, 
PP- 450, 469. 

Note 3. This is the most ancient list of the 'seven 
priests, by the side of whom the gzzhá-pati or “master of 
the house? is mentioned as the eighth. Comp. the formula 
in which the Adhvaryu names the officiating priests, 
Kátyðyana IX, 8, 8 seq., and see the remarks of Weber, 
Indische Studien, X, 141, 376, and my own exposition, 
Religion des Veda, 383 seq., 396. The “Brahman” men- 
tioned in our verse is the Bráhmarákkkamsin of the later 
ritual. Comp. Kátyáyana IX,8, 11; Satapatha Bráhmaza 
PV, 6, 6, 5. 

Verse 3. 
Note 1. On verses 3-6, see von Bradke, Dyáus Asura, 


p. 52 seq. 
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Note 2. Brzhaspati or Brahmazaspati is the Brahman 
among the gods. But it is doubtful whether the title of 
Brahman in this connection should be understood in the 
later technical sense of the word, as the Rztvig who has to 
superintend the whole sacrifice. Comp. H. O., Religion 
des Veda, 396, note 1. 
` Note 3. Vidhartrí seems to be here another name of 
Bhaga; comp. VII, 41, 2. bhágam huvema . . . yá% vi- 
dhartá). It is known that no god is so frequently mentioned 
in connection with Puramdhi as Bhaga. The passages 
have been collected by Grassmann in his Dictionary, s. v. 
pürazz-dhi. 

Verse 4. 


Note 1. Prof. von Bradke (Dyáus Asura, 53) believes 
that the text.is corrupt; he thinks that the fourth Páda 
may have occupied the place of a lost continuation of the 
relative clause, yásya sam-bhügam. I cannot but share 
the feeling on which Prof. von Bradke's remark rests, 
though I do not believe that the solution of the difficulty 
which he proposes is very probable. Could not the correct 


reading be yási (instead of yásya) sam-bhügam, ‘thou goest - 


to the enjoyment (of goods)?’ Comp. VI,71,6, where the 
traditional text has vámásya hi ksháyasya deva bhúre%, 
and ksháyasya doubtless should be changed into ksháyasi. 

Note 2. On Amsa, as one of the Ádityas, comp. Ber- 
gaigne, III, 39, 99. 

Note 3. Vidáthe: comp. the note on I, 31, 6. It is 
tempting to conjecture vidhaté (comp. verse 5), but there is 
no necessity for such a conjecture. Comp., for instance, 
VI, 24, 2. vidáthe dáti vágam. 


Verse 5. 


Note 1. GnávaZ should be read without accent, as Grass- 
mann, Prof. Weber, and M. Henry (Revue Critique, Jan. 12, 
1891, p. 23) have seen. Cf. Lanman, 518, 519. 

Note 2. The meaning probably is, ‘Thou art related to 
the other gods and to men,’ or * Thou art related to us. 
Comp. VIT, 27,105 7312 


TP 
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Note 3. Agni seems to be identified here with Apám 
napát, who frequently is called ásu-héman. Comp. Win- 


disch, Festgruss an Roth, 143 seq. 


Note 4. The men, of course, are the Maruts, as is shown 
by the well-known use of sárdhaZ (cf. vol. xxxii, p. 67 seq.). 


Verse 6. 


Note 1. Comp. von Bradke, Dyáus Asura, 53 seq. 


Verse 7. 


Note 1. As to aramkríte, cf. VIII, 67, 3. 

Note 2. Or, thou art a protector to him who has wor- 
shipped thee in his house.—A mong the various ways for 
explaining or removing the metrical deficiency of the last 
Páda the correction dáme & (for dáme) is recommended by 
verse 8. 

Verse 9. 

Note 1. IshzíbhiZ, standing by the side of sámyá, seems 
to be derived from the root yag. Thus igé, igáná stand by 
the side of sasamé, sasamáná.—Cf. ishzíbhiZ matíbhiZ, II, 
10, E 

Verse 10. 

Note 1. The names of the three Xzbhus are Xzbhu, Vága, 
Vibhvan. The word vága used here evidently alludes to 
the second of these names. 

Note 2. Bergaigne (Religion Véd., II, 406) no doubt is 
right in believing that the verb ví bhási (‘thou shinest”) 
alludes to the name Vibhvan. Comp. X, 91, 1. vibhüZ 
vibhává. 

Note 3. Vi-síkshu“ again seems to convey an allusion to 
the Rzbhu myth. When dividing the cup of Tvashzrz into 
four cups, the Rzbhus say, sákhe ví siksha (IV, 35, 3). 
This ví siksha and the corresponding adjective vi-sikshu 
should be derived from the root sas, “to cut to pieces.’ 


Verse 11. 


Note 1. Here we have the three goddesses of the Ápri 
hymns, Bharati, Idá, and Sarasvati. Of the goddess 
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Bharati the full name is given, Hotra Bharati, i.e. ‘the 
Offering of the Bharatas. Comp. Bergaigne, I, 322 seq. 
Note 2. Comp. VI, 61, 7, where Sarasvati is called vzztra- 


ghni. 
Verse 14. 
Note 1. Or “through (thee who art their) mouth. 
Note 2. Comp. I, 19, 3. vísve devásaZ adrühaZ ; vol. xxxii, 


PP. 53. 55. 
Verse 15. 


Note 1. On this verse, compare Pischel, Vedische Studien, 
15:97: 
Note 2. On przksháZ, see above, I, 127, 5, note 1. 
Verse 16. 


Note 1. On gó-agra, compare Pischel, Vedische Studien, 


I, 51. 
Note 2. Vidáthe: comp. the note on I, 31, 6. 
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— MANDALA 11, HYMN 2. 
 ASHTAKA II, ADHYÁYA 5, VARGA 20-21. 


I. Increase Gatavedas by your sacrifice!, worship 
Agni for ever with your offering and your prayer? 
—him who has been kindled, the receiver of good 
offerings, the solar hero, the heavenly Hotrz, the 
charioteer ? in our settlements *. 

2. For thee Nights and Dawns have been lowing, 
O Agni, as milch-cows in the folds for their calf!. 
A. steward?, as it were, of Heaven, thou shinest on 
the human tribes, O bountiful one, on continuous 
nights ?. 

3. The gods have set him to work, as a steward? 
of Heaven and Earth, endowed with wonderful 
power, at the bottom of the air: Agni who is well 
known like a chariot?, brightly shining, deserving 
of praise like Mitra (or, like a friend) in (human) 
dwellings. 

4. They have established him who grows in the 
air, in his house, the serpent! with beautiful splen- 
dour like gold?, the winged (son ?) of Pzzsni? who 
lights up with his eyes both tribes (of gods and of 
men), like a gvardian of the way (?) *. 

5. May he, the Hotrz, encompass the whole sacri- 
fice. Men strive towards him with offerings and 
prayer. (Agni) with golden jaws}, hurrying around 
in the growing (plants) ?, lighted up the two worlds 
like the Sky with the stars. 

6. Thus mayst thou, being brightly kindled for 
our welfare or being exhausted (?)!, shine upon 
us with thy wealth. Carry hither to us the two 

[46] O 


f 
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worlds for the sake of happiness, Agni, O god, 
that they may eagerly partake? of the offering of 
the man (or, of Manus). 

7. Give us, Agni, mighty, give us thousandfold . 
(gifts). Open strength for us like a door? for the 
sake of glory. Make Heaven and Earth inclined 
towards us through (our) spell. Make the Dawns 
shine like the brilliant Sun. 

8. Being kindled after dawns and nights may he 
shine with his red light like the sun, Agni, being 
a good sacrificer with the help of the offerings of 
man (or, of Manus) !, the king of the clans, and the 
welcome guest of Ayu. 

9. Thus, O Agni, ancient one, our human prayer 
has prospered among the immortals who dwell in 
the great heaven. May the cow' when milked, yield? 
freely to the singer in our settlements hundredfold 
(wealth) of all kinds. 

10. May we, O Agni, (attain) bliss in valiant men 
by our racers, or may we shine over (all) people 
by our sacred spells. May our unconquerable lustre 
beam on high like the sun over the fivefold dwell- 
ings (of the five peoples). 

11. Be thou, O mighty one, worthy of praise 
among us, (thou) from whom the well-born, liberal 
(lords) have sought nourishment!, unto whom the 
strong ones, O Agni, go for sacrifice, who shinest 
in thy abode among (the worshipper's) own kith. 

12. May we both, O Gátavedas, the praisers and 
the liberal (lords), be in thy protection, O Agni. 
Help us to good, resplendent, abundant wealth which 
is accompanied by offspring; by good progeny. 

A A Woy, 
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NOTES: 
The same Rishi and metre.—Verse 7=TS. II, 2, 12, 6; 
MS. IV, 12, 2. 
Verse 1. 


Note 1. In this Pada one syllable is wanting. It may 


be thought that the first word should be pronounced 
 jagZéna. For supplying the missing syllable by conjecture 


there would, however, be many ways. Comp. also H. O., 
Hymnen des Rig-veda, I, p. 79. 

Note 2. Tana gird: comp. I. 38, 13 (vol. xxxii, p. 82). 

Note 3. DhüZ-sádam. The exact meaning is, ‘who 
occupies a decisive position.’ 

Note 4. Vrzeáneshu: comp. I, 60, 3, note 2. 


Verse 2. 


Note 1. Comp. VIII, 88, 1. abhi vatsám ná svásareshu 
dhenávaZ indram girbhiZ navámahe. 

Note 2. See I, 58, 7, note 1. 

Note 3. See Lanman, p. 482; Gaedicke, p. 89. ‘ During 
continuous nights. M. M. 


Verse 3. 


Note 1. Sce. I, 58, 7, note 1. 
Note 2. Cf. VIII, 84, 1. rátham na védyam. 


Verse 4. 


Note 1. I follow the conjecture of Bohtlingk-Roth, who 
propose to read hvárám. Comp. Atharva-veda IV, 1, 2 
(Asvalayana Srautasútra IV, 6,3; Sankhayana Srautasútra 
V, 9, 7). surü£am hvárám. The meaning of the word is 
conjectural; comp. I, 141, 7, note I. If we read hváré, the 
translation could be * brilliant like gold, in a hidden place.’ 

Note 2. Comp. Pischel, Vedische Studien, I, 52. 

O) A 


196 VEDIC HYMNS. - 
os: 


Note 3. Or, the winged (bird) of Prísni? No other 
passages which make Agni the son (or the bird) of Przsni 
are known to me. 

Note 4. The accent of páthás points to a genitive, 
dependent on páyüm, of a word which is, however, different 
from páthas. Grassmann thinks that páthás is a lengthening 
for pathás, but Lanman (Noun-Inflection, 470) is quite right 
in observing that this is hard to believe in the first syllable of 
a Páda. Should we not correct the text and read pathá“ 
(gen. sing. governed by páyúm)? The reading pátháZ 
may be due to the influence of the neighbourhood of 
páyúm. 

Verse 5. 


Note 1. See vol. xxxii, p. 301. 
Note 2. Comp. X, 92, 1. súshkásu hárizishu zb 


Verse 6. 

Note 1. Ludwig translates sam-dadasván: suð 
[dich selber] aufreibend ;’ Grassmann, “oder seist chen 
du ;” Gaedicke (p. 89), ‘und wenn du verlóschest ;’ Griffith, 
‘a liberal giver ;’ Neisser (Bezzenberger's Beitr. XIX, 286), 
‘deine Kunst zusammennehmend.' Sáyana says, ‘ samda- 
dasván samyak prayakkhan. Prof. Max Müller suggests, 
‘being a liberal benefactor.’ 

Note 2. There was no reason for correcting devá-vitaye 


as Ludwig once proposed. He has himself abandoned this 
conjecture. 


Verse 7. 


Note 1. As to this metaphor (‘opening’ strength or the 
like), comp. VIII, 5, 21. utá na“ divyá“ ísha%... ápa dvárá- 
iva varshathaZ, and the passages collected by Dr. Hirzel, 


Gleichnisse und Metaphern im Azg-veda (Leipzig, 1890), 
103. 


Verse 8. 


Note 1. The third Páda is repeated in X, 11, 5. 


M— 
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Verse 9. 


Note 1. The milch-cow of course is the prayer. 

Note 2. Isházi seems to be an infinitive like parsházi 
nesházi tarisházi (Delbrück, Altindisches Verbum, 227; 
Neisser, Bezzenberger's Beitráge, XX, 43). I believe it to 
come from the root ish, ‘to incite” As to the syntac- 
tical peculiarities of these infinitives, comp. Delbrück, 
Altindische Syntax, 416. 


Verse 11. 


Note 1. Ishay is a denominative from ish, as tirgay is 
derived from (irg (comp. Asvaláyana Srautasútra V, 7, 3). 


om 
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MANDALA II, HYMN 3. 
ASHTAKA II, ADHYAYA 5, VARGA 22-23. 


Apri Hymn. 


1. Agni being kindled, set down on the earth, has 
stood up with his face towards all worlds. May the 
Hotrz, the purifier, the ancient, wise one, may god 
Agni sacrifice to the gods, he who is já (of 
being the sacrificer). 

2. Narásamsa, anointing the abodes (of the sacri- 
fice), equal by his greatness to the three heavens, 
endowed with beautiful light, moistening the offer- 
ing, his mind being intent on scattering ghzzta— 
may he anoint the gods on the summit of sacrifice. 

3. Being magnified! in our mind, Agni, sacrifice 
for us to-day to the gods before the human 
(sacrificer)*, thou who art worthy (of being the 
sacrificer). Conduct hither the unshakable host of 
the Maruts. Sacrifice, O men, to Indra who sits on 
the Barhis. 

4. O divine Barhis! On this (Barhis) which is 
large, rich in valiant men, which has been spread on 
this Vedi (or sacrificial altar) rich in gain, ready for 
wealth, which is anointed with ghzzta, sit down, 
O Vasus, O Visve devás, O Ádityas ! worthy of 
worship ! 

5. May the divine doors which are easily passable, 
open themselves wide when invoked with adoration. 
May they, the far-embracing, undecaying ones, open 
wide, purifying our glorious race! which is rich in 
valiant men. 


6. May Dawn and Night, grown strong from of 
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old, joyful like two birds (?)1, (do) their work well 


for us—they who weave, turned towards each other, 


the stretched-out warp, the ornamented form of the 
sacrifice *, (the two goddesses) flowing with plenty, 
rich in milk. 

7. May the two divine Hotrzs, the first ones, 
very knowing, very marvellous, perform the sacrifice 
rightly with their (sacrificial) verse. Sacrificing to 


. the gods they anoint (them)!, observing the right 


time, on the navel of the Earth, over the three 
ridges (of the three worlds). 

8. May Sarasvati, the accomplisher of our prayer, 
may the goddess 1/à, all-victorious Bhárati—may 
the three goddesses, according to their wont, sit 
down on this Barhis and protect it, the faultless 
shelter. 

9. Through (the god's) hearing (our prayer) 
a manly son is born (to us), tawny-coloured, rich in 
gain, bringing vigour, loving the gods. May 1 vashérz 
deliver for us a son, the navel (i.e. the tie that binds 
generations together) and may he then go to the 
abode of the gods. 

101. May the tree (i. e. the sacrificial post) stand 
by, letting loose (the offering which goes to the 
gods) May Agni make the offering ready in 
consequence of our prayers. May the prescient 
divine butcher carry the thrice-anointed offering 
to the gods. 

11. He? is joined with ghzzta?. His womb (on 
the altar) is ghzzta. He rests on ghrita. His 
abode is ghzzta. Carry hither (the gods) according 
tothy wont! Rejoice?! Carry, O bull, the offering, 
over which the Sváhá has been spoken, (to the 


gods). 
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NOTES 


The same Rishi. Metre, Trishzubh ; verse 7 : Gagati.— 
Verse-9— TS. IIT, 111525 15, 8,7,45 MS. IV; 140 
Verse 112 VS. XVII, 88; TA. X, 10, 2. 


Verse 3. 


Note 1. The text has 1/itá%. Comp. above, I, 1, 1, 
note 2. ; 
Note 2. Comp. X, 53, 1. ni hí sátsat (scil. agníZ) ántaraZ 
pürvaZ asmát. 
Verse 4. 


Note 1. It is very probable that the poet intends to dis- 
tinguish the Vasus, the Visve devás, and the Ádityas as 
three categories of gods. But then we should expect the 
accent ãdityâ%. Comp. VII, 51, 3. ádityáZ vísve marütaZ 
ka visve deví% £a visve; X, 125, I. ahám rudrébhi“ 
vásubhiZ £arámi ahám Adityaihz uta visvádevaiZ. 


Verse 5. 


Note 1. Comp. the Gríhya Mantra addressed to the 
Mekhalá, of which it is said * varzam pavitram punati na“ 
ágát, Sánkháyana Grzhya II, 2, 1, &c. 


Verse 6. 


Note 1. The meaning of vayya (comp. IX, 68, 8) is 
uncertain. Possibly it is derived from ví, “the bird? Ac- 
cording to Sáyaza it would mean ‘weavers’ (vànakusale 
iva). Vayýeva may be vay¥e iva (dual feminine), in spite 
of the artificial theory of the Pragzihya vowels; see 
Lanman pP 3614 HLO097 Hymnen des Rig-veda, I, 456. 
Or it may be vayya iva, dual masculine or singular femi- 
nine (comp. VII, 2, 6). 

Note 2. Comp. VII, 42, 1. adhvarásya pésa“. 
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MANDALA II, HYMN 4. 


ASHTAKA II, ADHYÁYA 5, VARGA 24-25. 


1. 1 call for you Agni, shining with beautiful 
shine, praised with beautiful praise 1, the guest of 
the clans, the receiver of fine offerings, who is 
desirable like Mitra (or, like an ally), Gatavedas 
the god, among godly people. 

2. The Bhzzgus worshipping him in the abode of 
the waters! have verily ? established him among the 
clans of Ayu. Let him surpass all worlds, Agni, the 
steward of the gods, the possessor of quick horses. 

3. The gods have established beloved Agni 
among the human clans as (people) going to settle 
(establish) Mitra’. May he illuminate the nights 
that are longing (for him), he who should be treated 
kindly by the liberal (worshipper) in his house. 

4. His prosperity is delightful as good pasture (?) ! ; 
delightful is his appearance when the burning one is 
driven forward, he who quickly shaking his tongue 
among the plants waves? his tail mightily like a 
chariot-horse. 

5. When they praised! to me the monstrous 
might of the eater of the forests?, he produced his 
(shining) colour as (he has done) for the Usigs?. 
With shining splendour he has shone joyously, he 
who having grown old has suddenly become young 
(again). 

6. He who shines on the forests! as if he were 
thirsty, who resounded like water on its path, like 
(the rattle of the wheels) of a chariot?—he whose 
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path is black, the hot, the joyous one has shone, 


laughing ? like the sky with its clouds. 

7. He who has spread himself burning over the 
wide (earth) moves about like an animal, free, 
without a keeper. The flaming Agni, burning 
down the brushwood, with a black trail!, has, as 
it were, tasted the earth. 

8. Now in the remembrance of thy former bless- 
ings this prayer has been recited to thee at the 
third sacrifice? Give to us, Agni, mighty strength 
with a succession of valiant men, with plenty of 
food; (give us) wealth with good progeny *. 

9. Give, O Agni, such vigour to thy praiser 
together with his liberal (lords), that the Grztsa- 
madas, rich in valiant men, victorious over hostile 
plots, attaining (their aim) in secret, may overcome 
through thee (their rivals) who get behind !. 


NOTES. 


The Rishi is Somáhuti Bhargava, the metre Trishzubh.— 
No verse occurs in the other Samhitás. 


Verse 1. 


Note 1. To me there seems to be no doubt that the 
meaning of suvzzktí is something like “beautiful prayer,’ 
‘beautiful song,’ and then ‘a god who is invoked with beau- 
tiful songs. Thus suvzzktáyaZ or other cases of the same 
word stand by the side of stómáZ . . . gíra“, VIII, 8, 22; 
of girah, I, 64, 1 ; VIII, 96, 10, comp. X, 64, 4; of brahma, 
VII, 31, 11 ; 97,9; of stómaiZ, VII, 96, 1; of dhitíbhiZz, VI, 
61,2; of AkkhoktibhizZ matinám, I, 61, 3, and so on. Comp. 
also VII, 83, 9. hávámahe vam vrishava suvriktibhiz; X, 
41, I. rátham . . . suvzzktíbhiz vayám výush/á ushásal 
havámahe; X, 80, 7. avo£áma suvrzktim. 
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This being the meaning of the word, I cannot think it 
probable—and herein I differ from the opinion pronounced 
by Prof. Max Müller, vol. xxxii, p. 109—that it stands in 
connection with the verb vrig in its well-known use referring 
tothe Barhis. In my opinion (comp. also Geldner, Vedische 
Studien, I, 151) suvzzktí may be connected with another 
use of vrig, with the meaning of this verb ‘to draw a god 
towards himself, averting him from other sacrificers” 
(materials regarding this use of vzzg have been collected 
by Geldner, loc. cit., 144). Or possibly the word may be 
derived, as Prof. von Roth believes, from 7z& (comp. suvita 
derived from i). It is true that the substantive zzkti does 
not occur by itself: but, as Prof. Max Müller remarks (loc. 
cit.), this would not be fatal to Prof. von Roth's etymology, 
because many other words in the Veda occur as uttarapadas 
only. If we accept this theory, we should of course have 
to separate suvrzkti from námovzzkti and svavrzkti. 


Verse 2. 


Note 1. Comp. X, 46, 2. imam vidhantak apám sadhásthe. 

Note 2. Literally, “doubly. “In two places, in the abode 
of the waters and among the clans of man.” M.M. Com- 
pare, however, X, 46, 2 (see last note). 

Note 3. Devánám aratíZ ; comp. I, 58, 7, note 1. 


Verse 3. 


Note 1. The meaning seems to be that people going to 
settle anywhere, secure safety by ceremonies addressed to 
Mitra, i.e. possibly by concluding alliances which stand under 
the special protection of Mitra. Comp. IV, 33, 10; H. O., 
Religion des Veda, 186, note 1.—Mitra is kshetrasádhas, 
MIHI or er 4 

Verse 4. 


Note 1. Svásya-iva seems to be corrupt. Possibly we 
might read süyávasá-iva pushzíz. In X, 11,5 we read, 
sada asi ranvah, yávasá-iva púshyate. IV, 16, 15. óka% ná 
raz vá sudz£si-iva pushzfZ.—The translation of the traditional . 
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reading would be, ' His prosperity is delightful, like that of 
a person belonging to us.’ 

Note 2. Bháribhrat seems to be a participle: but then 
dodhaviti must be accented (dódhaviti). 


Verse 5. 

Note 1. On the verb pan, comp. Pischel, Vedische Studien, 
I, 199 seq. 

Note 2. Vanád seems to be, as Grassmann has seen, 
a compound of ván, “the forest' (comp. the genitive vanám, 
the locative vámsu), and of ád. Of Agni is said several 
times ' vánáni atti.' 

Note 3. On the mythical ancestors designated as the 
Usigas, see Bergaigne, I, 57 seq. 


Verse 6. 

Note 1. The forests, of course, are the fuel. 

Note 2. To ráthyá-iva probably kakrá (nom. plur.) is to 
be supplied. 

Note 3. The “laughing” of the sky is the lightning (Ben- 
fey, Vedica und Verwandtes, 138). The flames of Agni 
flash through the smoke as the lightning shines in the 
clouds. 

Verse 7. 

Note 1. See Geldner, Vedische Studien, II, 29 seq.; 
Roth, Zeitschrift der Deutschen Morgenlánd. Gesellschaft, 
XLVITI, 107. 

Verse 8. 

Note 1. The text has tritiye vidáthe (comp. I, 31, 6, 
note 2). Does this mean at the trztiya-savana? Three 
vidathas are spoken of also in VI, 51, 2; VII, 66, 10. 

Note 2. On the metrical irregularity, comp. H. O., Die 
Hymnen des Rig-veda, I, 67. 


Verse 9. 


Note 1. ‘May prevail, destroying through thee the 
neighbours lying in ambush. M.M. To me gúhá seems to 
be connected with vanvántaZ. 
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MANDALA II, HYMN 5. 
ASHTAKA II, ADHYÁYA 5, VARGA 26. 


I. The brilliant Hotz! has been born *, the father 
to protect the fathers?, aspiring after noble wealth. 
May we be able to bridle the strong (horse) *. 

2. He the leader of the sacrifice towards whom 
the seven reins (or rays) are stretched, the Potzz . 
promotes, as (he has done) for Manu, the divine 
eighth (rein); all those (reins he promotes) +. 

3. Or when he has run along, and has recited the 
sacred words !, and has pursued that (duty) ?, he has 
encompassed every kind of wisdom as the felly 
(encircles) the wheel. 

4. For He has been born as the bright Prasástz7, 
with bright power of mind. (A man) who knows 
his firm laws, mounts up on them as on the branches 
(olia tree) 

5. The lively milch-cows were attached to his, 
the Neshzzzs, (bright) colour’. Was it according 
to the wish of the three sisters who have gone 
there A 

6. When (coming) from the mother the sister has 
approached, bringing g ghzzta !, the Adhvaryu rejoices 
at their? coming as corn (rejoices) at rain. 

7. May He the Ættvig (priest) himself make the 
Kitvig (serve) for his own refreshment?. And may 
we readily gain the praise and the sacrifice? 
have offered it. 

8. In order that He the knowing one (Agni) may 
readily serve all the worshipful (gods), this sacrifice, 
O Agni, which we have performed, rests in thee. 


; we 


MANDALA Il, HYMN Se 207 


1 NOTES. 


The same Azshi. Metre, Anushtubh.—Verse 3— SV. I, 
ESSE. IL 5,4. 5; MS. Il 15, 5. 


Verse 1. 


Note 1. As the Hotzz is mentioned here, the following 
verses contain each the names of the other priests as given 
in II, 1, 2. Only the Agnidh is left out; possibly the 
words svá% sváya dháyase kzzzutám ritvik ritvigam 
(verse 7) contain an allusion to this priest, who may well be 
termed the Æztvig belonging to Agni and refreshing him. 

Note 2. With the first Páda of our verse, compare IX, 
64, 10. Índu“ pavishza £étanaZ. 

Note 3. The meaning seems to be: Agni, who has pro- 
tected the fathers, has been born again, and will do the 
same for the present sacrificer. 

Note 4. The strong horse, of course,is Agni. Comp. III, 
27, 3 (see below). On the construction (vaginak yámam), 
see Delbrück, Altindische Syntax, p. 417. 


Verse 2. 


Note 1. On the seven rays or reins of Agni, see I, 146, 1, 
note 1. Besides the seven priests a mysterious eighth Æztvig 
priest is spoken of (X, 114, 9. kam zztvígám ash/amám 
süram áhuZ); thus Agni has a mysterious eighth rasmí 
(ray or rein) besides the seven. Comp. Bergaigne, Religion 
Védique, II, 144. 

Verse 3. 

Note 1. Vókat bráhmázi: this seems to be an allusion to 
the Brahman priest (see verse 1, note 1). 

Note 2. Vé% is third singular. See Joh. Schmidt, Kuhn's 
Zeitschrift, X XV, gr. : 

Verse 4. 


Note 1. Comp. VIII, 13, 6. vayá“-iva anu rohate. Prof. 
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Max Müller (vol. xxxii, p. 207) translates, ‘ springs up like 

young sprouts.' 
Verse 5. 


Note 1. It is the Neshzz's office to lead the wife of the 
sacrificer to the place where the sacrifice is being performed. 
Thus Agni, the divine Neshzr/, is represented as accom- 
panied by female beings, by the ‘milch-cows, meaning the 
oblations of ghríta, &c., or possibly the dawns. 

Note 2. Are the “three sisters’ (comp. Bergaigne, I, 321 ; 
II, 107) identical with the milch-cows spoken of in the first 
hemistich? Ludwig (vol. iv, p. 166) very appropriately 
calls attention to the fact that three cows were milked at 
the sacrifice of the full and the new moon. Comp. Hille- 
brandt, Altindisches Neu- und Vollmondsopfer, p. 12 seq. 
Three dawns.are mentioned in VIII, 41, 3. 


Verse 6. 


Note 1. The sister bringing ghrzta seems to be the sacri- 
ficial spoon. Is the mother the milk-vessel or possibly the 
cow ? 

Note 2. Does ‘their’ refer to the mother and the sister 
(cf. Delbrück, Altindische Syntax, p. 102)? Or are “the 
three sisters who have gone there' referred to? 


Verse 7. 


Note 1. The one Æztvig is Agni; the other possibly is 
the Agnidh who refreshes the Ritvig Agni. See verse 1, 
note I. 

Note 2. After át we should expect, instead of áram, 
another accusative, possibly 7¿kam (see VII, 66, 11): “may 
we master the praise, the sacrifice, and the verse’ Aram 
may have found its way into the text from verse 8. 
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MANDALA II, HYMN 6. 


ASHTAKA II, ADHYAYA 5, VARGA 97. 


1. Accept, O Agni, this my piece of wood and 
this my sitting down (reverentially)*, and hear these 
words of mine. 

2. Let us worship thee, Agni, child of vigour, 
with this (piece of wood ?)*, O winner of horses ?, 
with this well-spoken (hymn), O well-born one. 

3. May we thus as thy devoted servants pay 
devotion by our words to thee who acceptest words 
(of prayer) to thee who aspirest after wealth, O 
giver of wealth. 

4. Thus be thou a liberal, bountiful lord, O lord 
of goods, O giver of goods. Drive hatred away 
from us. 

5. Thus (give) us! rain from the sky ; thus (give) 
us unattainable strength; thus (give) us thousandfold 
food. 

6. To him who magnifies thee, who desires thy 
help, O youngest messenger, (invoked) by our word, 
best sacrificing Hotzz, come near. 

7. For thou, Agni, O sage, who knowest both 
races (of gods and of men), passest (to and fro) 
between them, like a messenger belonging to thy 
own people 1, belonging to thy allies. 

8. Thus gladden (the gods)! as the knowing one; 
sacrifice, O intelligent one, in due order, and sit 
down on this Barhis. 


[46] P 
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NOTES 


The same Rishi. Metre, Gáyatri.—Verse 4=VS. XII, 
43; TS. IV, 2,3, 4; MS. II, 7, 10.—The hymn has been 
translated by M. M., Selected Essays, II, p. 143. 


Verse 1. 


Note 1. It does not seem probable that upasád is to be 
translated here according to its meaning in the later ritual, 
as one of the preparatory ceremonies of the Soma sacrifice. 
See Weber, Indische Studien, X, 363; Hillebrandt, Vedische 
Mythologie, I, 300. 

Verse 2. 

Note 1. Ayá may be used adverbially : comp. III, 12, 2; 
VI,-17, 15; IX, 53, 2; 106, 14. But it is more probable 
that samídhá or girá should be supplied from verse 1, 
Comp. II, 24, 1. ayá vidhema girá; IV, 4, 15. ayá samidhá 
vidhema. 

Note 2. Comp. VIII, 61, 7. ásvam-ish/aye. 


Verse 5. 


Note 1. The conjecture sánaZ, proposed by Bohtlingk- 
Roth and Grassmann, is not necessary. The verb is to be 
supplied ; comp. the passages collected by Pischel, Vedische 
Studien, I, 19. 

Verse 7. 


Note 1. Gányeva seems to be gányaZ iva, comp. II, 39, 1. 
dútá-iva havya gányá purutrá; IV, 55, 5. pat pátiZ gányát 
amhasah nah. 

Verse 8. 


Note 1. Comp. VII, 17, 4. yákshat deván amz/tán piprá- 
yat ka; VIII, 39, 9. yákshat £a pipráyat ka nak. 
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MANDALA II, HYMN 7. 


ASHTAKA IL ADHYAYA 5, VARGA 28. 


I. Bring us, O youngest god, Bhárata?, Agni, the 
best, resplendent, much-desired wealth, O Vasu?! 
— 2. May no malign power of a god or of a mortal 
overcome us, Help us across such hostile power. 

3. And may we dive with thee across all hostile 
powers as across streams of water. 

4. Bright, O purifier, worthy of adoration, Agni, 
thou shinest mightily; thou hast been worshipped 
by offerings of ghzzta !. 

5. Thou, O Bhárata !, Agni! hast been worshipped 
by us with offerings of heifers, of bulls, of eight- 
footed (cows) ?. 

6. The old excellent Hotzz who feeds on wood 
and drinks butter, he is the wonderful son of 
strength. 


J 


NOTES. 


The same Rishi and metre.—Verse 1=TS. I, 3, 14, 3; 
ms IV, 11,4. Verse 4—15.1,3,14, 5. Verse 6=VS. 
Eoo: TS.1V, 19,2%; MS. L, 7, 7. 


Verse 1. 


Note 1. Agni Bhárata is Agni as the protector of the 
Bharata tribe or as invoked by that tribe. 
Note 2. With the beginning of this verse, I, 44, 4 should 


be compared. 
P242 
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Verse 4. 


Note 1. Comp. VIII, 19, 22. agní/ ghritébhi% ãhuta%. 


Verse 5. 


Note 1. See verse I, note I. 

Note 2. Roth (Petersb. Dictionary) supplies vagbhiz or 
rigbhi/; comp. VIII, 76, 12. víkam ash/ápadim. But there 
is no doubt that ash¢4padi, standing by the side of vasá and 
ukshan, has the same meaning as in the later ritual, viz. 
a cow with calf. 
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MANDALA II, HYMN & 
ASHTAKA II, ADHYÁYA 5, VARGA 29. 


1. As one who runs a race! (praises) his chariots, 
praise thou the yoking of Agni (to the chariot of 
sacrifice), of the most glorious, bountiful (god)— 

2. Who is the best leader for his worshipper, who 
undecaying makes the malign decay’, the cheerful- 
faced who has been worshipped with offerings— 

3. He who is praised in the houses on account of 
his beauty in the evening and at dawn, whose law is 
not set at nought, 

4. The bright one who shines with his light as 
the Sun with his splendour, with his undecaying 


(flames), he who is anointed (with ghzzta). 


5. The hymns have strengthened Agni the de- 


. vourer! along (the extent of) his own royalty”. He 


has assumed every beauty. 
6. May we unharmed stand under the protection 


of Agni, Indra, Soma, of the gods; may we over- 


come our foes. 


NOTES. 


The Rishi is Gzztsamada ; the metre is Gayatri, the last 
verse being Anushíubh, as is frequently the case in Gayatri 
hymns (see H. O., Hymnen des Rig-veda, I, 146).—No 
verse occurs in the other Samhitas. 


Verse 1. 


Note 1. Vágayáti means “he strives for vága, vágáyati 
“he incites to quickness.’ The accent is not always correct 
in the traditional text. 
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Verse 2. 


Note 1. Comp. II, 16, 1. indram aguryám garáyantam. 


Verse 4. 


Note 1. As to agaraiz, ‘the undecaying (flames), comp. 
III, 18, 2; VI, 5, 436,25 VIL 3,225 02000 


Verse 5. 


Note 1. That Agni should be identified here with the 
Rishi Atri (see Bergaigne, II, 468) is very improbable. 
Possibly átri means simply “the eater” (from ad), though 
the poet in calling him so may have intended to allude to 
the name of the Azshi. 

Note 2. Comp. I, 80, 1 seq. árkan ánu svarágyam ; 84, 
IO seq. vásvi% anu svarágyam. 
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. MANDALA II, HYMN 9. 
ASHTAKA II, ADHYAYA 6, VARGA 1. 


I. The Hotzz who is found on the Hotzz's seat 
has sat down (there), the fierce, the resplendent, the 
dexterous one, the protector of (his own) infallible 
laws *, the highest Vasu, he who brings thousandfold 
(gain), the pure-tongued Agni. 

2. De thou our messenger, be our protector far 
and wide; be thou, O bull a leader towards 
greater wealth. O Agni! for the continuation of 
our children and of ourselves be thou an unremitting, 
brilliant protector. 

3. May we worship thee at thy highest birth 
(-place), O Agni; may we worship thee with praises 
in thy lower abode. ! honour the womb from which 
thou hast sprung. When thou hast been kindled, 
they have offered offerings in thee. 

4. Agni, being the best sacrificer perform thou 
the sacrifice with the oblation. With thy readiness 
to hear (us) hail our gift, the wealth (which we offer), 
For thou art the treasure-lord of treasures; thou art 
the deviser of brilliant speech. 

5. Thy wealth of both kinds! never fails, when 
thou art born (kindled) day by day, O wonderful one. 
Make thy singer, O Agni, rich in food; make him 
the lord of wealth with excellent offspring. 

6. With this face of thine, as a bounteous (lord), 
a sacrificer to the gods, the best performer of sacri- 
fices with happiness, as an undeceivable guardian 
and far-reaching protector, shine among us, O Agni, 
with light and wealth. 
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NOTES, = 


The same Rishi. Metre, Trishtubh.—According to an 
observation of Bergaigne’s, hymns of six verses composed 
in Trishzubh should precede hymns of the same extent 
composed in Gáyatri. Though this law is not without 
exceptions (see H. O., Die Hymnen des Rigveda, I, 
202 seq.), the suspicion is raised that the hymns 9 and 10 
should each be divided into two Trikas.—Verse 1— VS. 
XI, 36; TS. UI, 5, 11,2; 1V, 1, 3; MS, 1b 3 NES 
—TS.III, 5, 11,25 MS. 1V To, 4. Verse Vo 
753 TS. TV, 6, 5,45 MS. TE 10,6. "Verse 6=TS AV 
23 MS TV; 16:5. i 


Verse 1. 


Note 1. The long compound looks suspicious; possibly 
it should be read ádabdhavrata% prámatil. 


Verse 5. 


Note 1. Vásu and dhána frequently receive the epithet 
ubháya ; see VI, 19, 105 VIT 82, 45 03,57 X, 64, EN 
doubt celestial and terrestrial goods are referred to, see II, 
14,12; V, 68,35 VI, 59,95 VII, 97,30 HO 2 
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MANDALA II, HYMN 10. 


ASHTAKA II, ADHYÁYA 6, VARGA 2. 


1. Agni is to be invoked as the first like a father, 
when he has been inflamed. by Manus! in the abode 
of Id?. When he has invested himself with beauty, 
the wise immortal, he, the glorious strong (horse) is 
to be smoothed (by the worshippers as by grooms). 

2. Agni with bright splendour, mayest thou hear 
my call with all my prayers, thou a wise immortal. 
The two tawny (horses) draw thy chariot or the two 
red (horses), or He the wide-ranging one has made 
the two ruddy (horses draw his chariot). 

3. They have generated the well-born (Agni) in 
her who lies on her back!. Agni became a germ in 


the manifoldly-adorned (wives). Even in the... 
the wise one dwells by night uncovered in his 
powers *, 


4. I besprinkle with my offering, with Ghvvta, 
Agni who abides turned towards all beings, who 
widely extends throughout, who is mighty in his 
vigour, who shows himself most capacious by the 
food (which he consumes), and robust’. 

5. 1 besprinkle Him who is turned towards (us) 
from all sides; may he gladly accept that with his be- 
nevolent mind. Agni, who is like a beautiful youth, 
who has the appearance of one eagerly striving, is not 
to be touched, when he hurries around with his body. 

6. Mayst thou know the portion (belonging to 
thee), being strong through thy desire. With thee 
as our messenger may we speak like Manu. Gaining 
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wealth! I invoke with my (sacrificial) ladle, with my 
eloquence, the faultless Agni who mixes the honey- 
drink. 


NOTES 


The same Rishi and metre. On the position of this 
hymn in the collection and its division into Trzkas, see the 
note on II, 9.— Verses 4-5=VS. XI, 23-24; TS. IV, 1, 2, 
4:5; MS. IL, 7, 2 


Verse 1. 


Note 1. Comp. VIT, 2, 3. Mánuná sámiddham. 

Note 2. Íd is a synonym of {da; il4k padé means the 
same as i/ayak padé. 

Verse 2. 

Note 1. I cannot accept Prof. Lanman's scansion of this 
Pada (Noun-Inflection, 342), utá arusháha £akre vibh»ítra/. 
In my opinion the only reading in conformity with the use 
of Vedic poets is utárushá aha, &c. 


Verse 3. 

Note 1. Comp. III, 29, 3 (see below). Of course the 
kindling-stick is alluded to. 

Note 2. The wives are the plants.—Comp. Lanman, 
p. 548. 

Note 3. The meaning of síriná (maf Xeyópevor) is un- 
known. The Indian explanation (‘night’) of course is 
a guess, but this guess may be right. 

Note 4. ‘Uncovered by the night, M. M. On máhobhiZ, 
CAVOR p 195. 

Verse 4. 

Note 1. See vol. xxxii, p. 212. 


Verse 6. 
Note 1. There is no reason for conjecturing dhanasám 
(Ludwig). Comp. X, 65, 10. indriyám sómam dhanasá“ u 


imahe. 
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MANDALA III, HYMN 1. 


ASHTAKA II, ADHYÁYA 8, VARGA 13-16. 


I. Thou wilt have me, O Agni, as a strong 
(master) of Soma!: therefore thou hast made me 
the carrier (of the gods ?) to perform worship at the 
sacrifice? Sending my thoughts to the gods? I make 
the (press-) stone ready*; I toil, O Agni: find thou 
pleasure in thy own body?. 

2'. Eastward we have turned the sacrifice?; may 
the prayer increase. They honoured Agni with fuel 
and adoration. They have taught (him) the sacri- 
ficial ordinances of the sages of Heaven ? Though 
he (Agni) is clever and strong, they have sought 
a way for him. 

3. He has conceived freshness !, the wise one of 
pure ? powers, he who is by his birth well allied with 
Heaven and Earth. The gods have found Agni the 
conspicuous one in the waters, in the work? of the 
sisters. 

4. The seven young (wives)! made the blessed 
one grow who had been born white, ruddy in his 
growth. They ran up to him like mares ? to a new- 
born foal. The gods wondered at Agni at his birth. 

5. Spreading with his bright limbs to the aerial 
space, purifying his power! by wise purifications, 
clothing himself in light, the life of the waters’, he 
creates mighty, perfect beauty. 

6. He has gone to (the waters) who do not eat, 
the undeceived ones, the young (daughters) of 
Heaven who are not clothed and (yet) are not naked. 
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Here the former young (women) having the same 
origin, the seven sounds! have conceived one germ. 

7. His compact masses assuming every shape are 
spread in the womb of ghee, in the streaming of 
honey. There the swelling milch-cows have sta- 
tioned themselves. Great are the parents of the 
wonderfully mighty (Agni) who are turned towards 
each other}. : 

8. Having been carried (in the waters) thou hast 
shone forth, O son of strength, assuming wonderful 
shapes brilliant and fierce. The streams of honey 
and ghee drip, where the male has grown by wisdom. 

9. By (his) nature he has found his father’s udder! ; 
he has sent forth his streams and his showers?. 
Walking? hidden to his dear friends he has not 
been hidden to the young (daughters) of Heaven*. 

10. He bore (in his womb) the germ of the sire, 
of the father who begat him!. He, being one) 
sucked many (nurses) rich in milk?. Observe for 
this manly, bright one the two wives bound in 
kinship, belonging to men?. 

II. The great one has grown up in the wide 
unbounded space!. The Waters (have made) Agni 
grow): for many glorious ones? (have come) to- 
gether?. He lay in the womb of Ata, the domestic 
god) Agni, in the work * of the uterine sisters. 

12. Like a horse that carries (the prize), in the 
assembly of the great (waters)!, visible to his son?, 
he whose... is light?: he who as father begat the 
ruddy cows *, he the son of the waters is the most 
manly, restless* Agni. 

13. To him, the glorious son of the waters and of 
the plants, the blessed wood! has given birth, in his 
many shapes. Even the gods, for they agreed in 
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their mind, honoured him who had been born the 
— most wonderful and strong. 

14. Mighty rays of light like brilliant lightnings, 
milking (the sap of) immortality in the boundless 
stable, accompanied Agni whose ... is light!, who 

. had grown up in his own house, as it were in secret. 

I5. I magnify thee, worshipping thee with offer- 
ings; I magnify (thee) desirous of thy friendship, of 
thy favour. Together with the gods give help to 
him who praises thee, and protect us with thy 
domestic faces. 

16. As thy followers, O Agni, best leader, winning 
all precious (treasures), pressing onward with fertile 
glory, may we overcome the godless who seek to 
combat us. 

17. Thou hast been here as the banner of the 
gods, Agni, joy-giving, knowing all wisdom. As the 
domestic (god) thou hast harboured the mortals. 
As the charioteer thou goest along straightway after 
the gods. 

18. The immortal, the king, has sat down in the 
dwelling of the mortals, performing the sacrifices !. 
He the ghee-faced one has shone forth widely, Agni 
knowing all wisdom. 

19'. Come to us with thy gracious friendship, 
speeding, great, with thy great blessings. Bestow 
on us plentiful victorious wealth; make our share 
glorious and adorned with fine speech. 

20. These old births of thine, O Agni, and the 
recent ones I have told forth to thee the ancient 
one. These great libations (of Soma) have been 
prepared for the manly one; generation by genera- 
tion Gátavedas has been placed (on the altar). 

21. Gátavedas, placed (on the altar) generation 
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after generation, is kindled by the Visvámitras, the 
indefatigable (or everlasting. May we dwell in the 
grace of him the worshipful, yea, in his blissful 
kindness. A 

22. Bring thou, O strong one, this sacrifice of ours 
to the gods, O wise one, as a liberal giver. Bestow 
on us, O Hotrz, abundant food; Agni, obtain by 
sacrificing mighty wealth for us. 

23. Procure, O Agni, for ever, to him who im- 
plores thee, (the gift of) nourishment 1, the wonderful 
acquiring of the cow. May a son be ours, offspring 
that continues our race. Agni, may this favour of 
thine abide with us! 


NOTES: 


The Azshi is Visvamitra Gáthina, the metre Trishzubh.— 
Verse 1 = MS. IV, 11, 2. - Verse 19 = MES. TVN 
Verse 23=SV. I, 76; VS. XIL 515 TS IV DS 
Il ir. [V nC O 

Comp. on this hymn Geldner, Vedische Studien, I, 157 
seq., and the article of Regnaud, Études Védiques, l'hymne 
III, 1 du Rig-Véda. 


Verse 1. 


Note 1. Vákshi, which is very frequent as 2nd person of 
vah, occurs also as belonging to vas (see VII, 98, 2. pitim it 
asya vakshi), and in this sense no doubt it is to be under- 
stood in our passage.—Ludwig and Geldner take tavásam 
vákshi agne as a parenthesis. G. translates: ‘Du hast 
mich zu deinem Somaschenken— denn dich gelüstet nach 
dem starken, o Agni—bestellt, dass ich vor den Weisen 
opfern soll? To me it seems more natural to understand 
the first Páda as one continual clause ; vákshi is accented 
on account of the logical dependence in which this clause 
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- stands, the clause being considered, even without a sub- 

. Ordinating word, as a dependent one. See Delbriick, Alt- 

_indische Syntax, p. 42; A. Mayr, Sitzungsberichte der 
phil. hist. Classe der Kais. Akademie der Wissenschaften, 
Vol. LXVIII (Vienna, 1871), 248, 259.—If we were to con- 
sider vákshi as a locative infinitive (see Bartholomae’s theory 
on such infinitives, Indogermanische Forschungen, II, 271 
seqq.), the translation would be: ‘Thou hast made me, 
O Agni, a strong carrier of Soma at the carrying (of the 
oblations), &c. I do not think, however, this interpretation 
of vákshi very probable, nor is it, as far as I can see, 
favoured by any passage which contains the word.—For 
sómasya tavásam, Prof. Max Müller suggests the translation 
‘strong of Soma, i.e. full of Soma. 

Note 2. The text has vidáthe. 

Note 3. The traditional text has á££Za didyat, which 
means, “shining towards or as far as the gods. . The verb 
di with aka occurs still in two other passages of this 
Mandala, in 15, 5 and 55, 3. In the first of these passages 
the text seems to be correct: deván akkha didyánaz, 
‘ shining as far as the gods.’ In the second passage I believe 
that we ought to read akkha didhye pürvyázi, ‘I think of 
the ancient things, or more exactly, * I send my thoughts to 
the ancient things.” In the same way it seems to me very 
probable that in our verse didhyat would be the correct 
reading, for the participle refers to the priest who says of 
himself, ‘I make the stone ready ;' and this priest does not 
send his light (didyat) but his thoughts (didhyat) to the 
gods. Comp. I, 132, 5 = 139, I. deván akkha ná dhitáya? ; 
III, 4, 3, and numerous passages which represent the mati, 
the giraZ, &c., as going towards (4%*%%a) the gods, such as 
ITI, 39, 13 4%, 33 VII, 10, 33 36, 9; X, 43, 15 47, 6.— 
Prof. von Roth (Zeitschrift der D. Morg. Ges., XLVIII, 108) 
speaks of the ‘haufige Verwechslungen von Formen der 
beiden Wurzeln 2 di scheinen und 1 dhi wahrnehmen, den- 
ken. The reading didyat in our verse, and didye III, 55, 
3, may rest on the influence of III, 15, 5. deván akkha 


didyánaZ. 
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Note 4. On the accent of yuñgé the same may be said as 
. above (note 1) regarding the accent of vákshi. 
Note 5. I. e. cause the fire to flare up. 


Verse 2. 


Note 1. The verses 2, 3, and 4 have been translated by 
Bergaigne, Religion Védique, I, 109. 

Note 2. Many sacrificial rites are performed from west to 
east; comp. with regard to the Barhis, I, 188, 4; X, 110, 
4; with regard to the sacrificial ladle, III, 6, 1; V, 28, 1; 
to the Havirdhánas, Vágas. Samhitá V, 17. Thus the 
whole sacrifice is spoken of as proceeding in an eastward 
direction; see X, 66, 12. práfkam nak yagZám pra nayata ; 
X, 87, 9. yagZám práZ£am . . . pra naya. 

Note 3. Comp. Mahábhárata XIV, 280. tasmát svayam 
sádhi yagZe vidhánam. Vidátha indeed is here an equivalent 
of vidhána. 

Verse 8. 


Note 1. The meaning seems to be that Agni won vigour 
(máyaA) by dwelling in the waters (see Pada 3); comp. the 
well-known words ¿pas hí sthá mayaZ-bhüvaZ (X, 9, 1), 
* for you, O waters, give vigour.' 

Note 2. More exactly, of purified faculties. 

Note 3. The accent apási, instead of ápasi, looks very 
suspicious. It is easy, but perhaps too easy, to correct 
ápasi, as possibly in III, 6, 7. ápa% should be read for apáZ. 
(In L 31, 8; 151, 4 Grassmann is wrong in assuming 
a neutral stem apás- 'die Arbeit") To me Ludwig's 
conjecture upási (in the lap of the sisters, i.e. of the 
waters) seems excellent. Upási occurs in V, 43, 7 ; X, 27, 
13 in the meaning of upásthe. Thus upási svász/zám 
would be the same as apám upásthe; comp. I, 144, 2; 
VL 8,4; IX, 86, 255 X, 43, 33 46, Te 2 9€ GO 
below, verse 11, note 4. 


Verse 4. 


Note 1. Of course the seven wives are the rivers or 
waters. 
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Note 2. I cannot adopt Prof. Weber's conjecture asta“ 
_(Altiranische Sternnamen, 10). His translation is: “Die 
Götter liefen zu dem wundersamen Agni bei seiner Geburt 
(neugierig) hinzu, wie die jungen Mádchen zu einem neu- 
gebornen Kinde,’ 

Verse 5. 

Note 1. For krátum punánáZ, cf. III, 31, 16; VIII, 12, 

I; 13, 1; 53,6 

Note 2. I take pari as belonging to vásánaZ ; sókik and 
áyu“ are objects. Comp. X, 16, 5. &yuZ vásána%; X, nom 
sah dyuh 4 agát surabhí£ vásánaZ. 


Verse 6. 


Note 1. The number of the seven sounds (comp. Sten 
Konow, Das Sámavidhána-bráhmaza, p. 33, note 3) seems 
to be connected with the seven Rishis, see IX, 103, 3. vánik 
ríshinám saptá (comp. IX, 62, 17). The seven sounds 
seem to be identified with the seven rivers also in III, 7, 1 
(see below). Comp. Bergaigne, Religion Védique, II, 132 ; 
H. O., Religion des Veda, 117, note 1. 


Verse 7. 
Note 1. Heaven and Earth. 


Verse 9. 


Note 1. Comp. Bergaigne, Religion Védique, II, 99. 

Note 2. See volume xxxii, 441 seq. (I, 2, 3, note 1). 

Note 3. Here I believe we have an anacoluthon. The 
poet seems to have intended to say, ‘Him who walked... 
the daughters of Heaven saw. — Prof. Max Müller translates 
this hemistich : * He found him (the father) moving along 
with dear friends, with the young maidens of Heaven—he 
was not hidden.' 

Note 4. Agni was hidden to the gods but not to the 


waters. 
Verse 10. 


Note 1. The verse X, 3, 2, though very obscure, seems 
to contain a similar idea. Should the meaning be that 
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Agni bears in his womb the Dawn, the daughter of 
Heaven ? 

Note 2. The waters. 

Note 3. This phrase, which I have translated as literally 
as possible, is very obscure. The two wives seem to. be 
wives of Agni. Are they Night and Dawn (the two 
sabardúghe, III, 55, 12?), whose designation as ‘belonging 
to men” seems not to be impossible? Or the two kindling- 
sticks (comp. V, 47, 5)? Or the two Darvis (V, 6, 9)? 


Verse 11. 


Note 1. Comp. V, 42, 17. uraú deváZ anibádhé syáma. 

Note 2. This is feminine. 

Note 3. The phrase yasásal sám hí pürviZ occurs also | 
Ax udo cit may have been, as Geldner believes, a pro- 
verbial locution. But the verb which it is most natural to 
supply, seems to be gam (i, yà), so that the meaning may 
have been: ‘Many superior (wives) are wont to assemble, 
i.e. where one such wife is, there will be many. This is 
applied here to the waters, in X, 46, 10 to such beings as 
ishak, ütáyaZ or the like. That yasás may be meant for 
the waters is shown by VII, 36, 6, where the yasásaZ 
vávasánáZ, mentioned by the side of Sarasvati, evidently 
are the waters.—It should be observed that several 
expressions of this hymn have been made use of by the 
author of X, 46. 

Note 4. Or rather ‘in the lap’ (updsi). Comp. above, 
verse 3, note 3. 

Verse 12. 


Note 1. With regard to akrá% I adopt the translation 
proposed by Geldner (Ved. Studien, I, 168).—On the 
accent of mahinam, see Lanman, p. 398. 

Note 2. This seems to be the human worshipper. I can- 
not follow Prof. von Roth, Zeitschrift der D. Morg. Gesell- 
schaft, XLVIII, 118, who explains súnáve as a corrupt third 
person of the verb su. 

Note 3. See above, I, 44, 3, note 1. 
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Note 4. The dawns. 
.. Note 5. Comp. above, I, 36, 1, note 2. 
Verse 13. 


Note 1. Vana: the wood considered as a wife. 


Verse 14. 


Note 1. See verse 12, note 3. 


Verse 18. 
Note 1. The text has vidátháni. 


Verse 19. 
Note 1. Comp. Kuhn, Kuhn's Zeitschrift, I, p. 445. 


Verse 23. 


Note 1. Í/ám. which more especially means the nourishing 
substance of the cow. Comp. H. O., Religion des Veda, 
72, 326.—Prof. Max Müller translates: ‘Procure to him 
who implores thee, O Agni, exuberant land for ever, rich 


in cows.” 
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MANDALA Til HYMNOS 
ASHTAKA II, ADHYÁYA 8, VARGA 17-19. 
To Acni VAISVÁNARA. 


1. For Vaisvánara, the increaser of Ata, for Agni 
we produce! a Dhishazá? like purifed ghee. And 
verily? by their prayer the invoking men (accom- 
plish) him, the Hotzz, as the axe accomplishes a 
chariot. ; 

2. By his birth he has given splendour to both 
worlds (Heaven and Earth). He became the praise- 
worthy son of his parents, Agni, the carrier of 
oblations, never ageing, with satisfied mind, unde- 
ceivable, the guest of men, rich in light. 

3. Through the power of their mind, within the 
sphere of their superior strength the gods have 
procreated Agni by their thoughts. Desirous of 
winning the prize? I address Him who shines with 
his splendour, who is great in his light, as (one who 
desires to win the prize addresses his) race-horse. 

4. Desirous of winning the choice, glorious, and 
praiseworthy prize (which is the gift) of the joy-giver, 
we choose the boon of the Bhzzgus !, the Usig ?, who 
has the mind of a sage, Agni, who reigns with his 
heavenly light. 

5. Men, having spread the sacrificial grass, holding 
the sacrificial ladle, have placed here in front (as 
Purohita), for the sake of (the divine) blessing, Agni 
renowned for strength, with great splendour, united 
with all the gods, the Rudra of sacrifices!, who 
accomplishes the oblations of active (worshippers). 

6. O (Agni) whose flame is purifying, around thy - 
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dwelling, O Hotzz, the men who at the sacrifices 
have spread the sacrificial grass, O Agni, seeking 
(how to do) honour (to thee), and (desiring) thy 
friendship, surround thee (reverentially) ;—bestow 
thou wealth on them! | 

7. He has filled the two worlds (Heaven and 
Earth) and the great Sun, when the active ones 
(i.e. the priests) held him fast who had been born. 
.He the sage is led round for the performance of 
worship, like a racer for the winning of the prize’, 
with satisfied mind. 

8. Adore ye him, the giver of offerings, the best 
performer of worship; honour ye him the domestic 
Gatavedas. Agni, the charioteer of the mighty 
Rita, he who dwells among manifold tribes, has 
become the Purohita of the gods. 

g. The immortal Usigs have purified three logs 
for the vigorous! Agni? who wanders round the 
earth?: of these they have placed one among the 
mortals for their enjoyment; two have passed into 
the sister world +. 

10. The food offered by men has sharpened him, 
the sage of the tribes, the lord of the tribes, as 
an axe. Busily he goes to the heights and to the 
depths. He has held fast the germ in these worlds. 

11. He the generator, the strong one, stirs in the 
resplendent bellies like a roaring lion, Vaisvánara 
with his broad stream of light, the immortal, dis- 
tributing goods and treasures to his worshipper. 

12. Vaisvánara has mounted the firmament, the 
back of heaven, as of old, glorified by those who are 
rich in good thoughts. He, creating wealth for the 
creatures as of old, goes watchful round the common 


course. 
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13. The righteous, worshipful priest deserving of 
praise, the dweller in heaven? whom Mátarisvan 
has established (on earth): him we approach whose 
way is bright and hair golden, the resplendent Agni, 
for the sake of ever new welfare. 

14. Like the flaming one (the sun ?) on his way, 
the quick one, of sun-like aspect, the banner of 
heaven, who dwells in light, who wakes at dawn— 
Agni the head of heaven, the unrepressed, him we 
approach with adoration, the strong one mightily. 

15. The joy-giving, bright Hotrz, in whom is no - 
falsehood, the domestic, praiseworthy dweller among 
all tribes, like a splendid chariot, wonderful to be- 
hold, established by Manus: him we constantly 
approach for the sake of wealth. 


NOTES: 


The same Azshi. The metre is Gagati.—Verse 7=VS. 
XXXII. 75: Verse m MS rE 


Verse 1. 


Note 1. Literally, “we generate.” 


Note 2. On the meaning of this word, which 1 may be 
allowed to leave in its Sanskrit form, I refer to I, 96, 1, 
note 2. 


Note 3. Literally, ‘doubly.’ Comp. below, III, 17, 5, 
note I. 


Verse 8. 


Note 1. Vagam sanishyán refers to the worshipper who 
desires to obtain vága (quick strength, and the booty or 
prize obtained by it), and in the comparison, to the owner 
of a race-horse who desires to win the race. 
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Verse 4. 


_— 


Note 1. Comp. I, 60, 1 (see above). 
Note 2. Comp. Bergaigne, Religion Védique, I, 57 seq. 


Verse 5. 


Note 1. Comp. von Bradke, Dyáus Asura, p. 54. 


Verse 7. 


Note 1. Again, as in verse 3, vágasátaye means, with 
reference to the race, “for the winning of the prize; and 
with reference to sacrifice, “for the obtainment of quick 
strength, of booty, &c.’ 


Verse 9. 


Note 1. See above, I, 36, 1, note 2. 

Note 2. Agni is stated here to have one terrestrial and 
two celestial forms: the fire belonging to men, and, it 
seems, sun and lightning. Comp. M. M., Physical Religion, 
229 ; Bergaigne, Religion Védique, I, 22. With regard to 
the three forms of Agni, compare also H. O., Religion des 
Veda, 106 seq. 

Note 3. On párigman, comp. above, I, 79, 3, note 2. 

Note 4. Into the celestial world. 


Verse 13. 


Note 1. I read divikshayám (Bergaigne, Rel. Védique, I, 
55, note). The blunder has been caused by X, 63, 5. 
dadhiré diví ksháyam. 
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MANDALA III, HYMN 3. 
ASHTAKA II, ADHYÁYA 8, VARGA 20-21. 


To AGNI VAISVÁNARA. 


1. They have worshipped Vaisvánara with his 
broad stream of light with prayers’ and treasures 
in order that he may walk on firm ground. For 
immortal Agni honours the gods, and from of old 
he has not violated the laws. 

2. The wonderful messenger goes between the 
two worlds (heaven and earth), the Hotzz who has 
sat down, the Purohita of Manus. He takes care of - 
his wide dwelling day by day, Agni who, incited. by 
the gods, gives wealth for our prayers. 

3. The priests have exalted with their thoughts 
Agni, the banner of sacrifices, the achiever of sacri- 
fice. From him in whom they have put together 
their (sacrificial) works and their prayers, the sacrificer 
desires blessings. 

4. The father of sacrifices, the miraculous lord of 
those who know prayers(?)!, Agni, is the measure 
and rule” of the sacrificers; he has entered the two 
manifold-shaped worlds; the sage beloved by many 
people is glorified in his foundations. 

5. The gods have established here in great beauty 
Agni the bright with his bright chariot, whose every 
law is golden*, Vaisvánara who dwells in the waters, 
who finds the sun, the diver, the swift one covered 
with strength, the quick one. 

6. Agni, spreading out with his thought the mani- 
fold-adorned sacrifice, together with the gods and. 
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with the people of Manus, goes as a charioteer to 

and fro with (gods and men) who accomplish the 
sacrifice, the quick, domestic (god), the dispeller of 
curses. 

7. Agni, be wakeful* in our life which may be 
blessed with offspring; swell with sap; shine upon 
us (plenty of) food. Stir up vigour and the great 
ones, O watchful (god). Thou art the Usig (or 
willing one) of the gods, the good-minded (lord) of 
prayers. 

8. The lord of the tribe, the vigorous! guest, the 
guider of prayers, the Usig (or willing one) of those 
who invoke him, Gátavedas, the light of worship— 

him men constantly praise with adoration, with 
solicitations for their welfare. 

9. The resplendent, joyous god, Agni on his 
chariot, has with his might encompassed the dwell- 
inps May we honour in our house with beautiful 
prayers! his commands who is rich in manifold 
prosperity. ; 

10. O Vaisvánara, I love thy statutes by which 
thou hast found the sun, O far-seeing one. When 
born thou hast filled the worlds, heaven and earth ; 
Agni, thou encompassest all these (beings) by 
thyself. 

11. For Vaisvánara's wonderful deeds he the sage 
alone has by his great skill mightily? let loose (his 
powers?) Agni has been born exalting both his 
parents, Heaven and Earth, rich in seed. 


NOLES: 


The same Rishi and metre.—Verse 10 = MS. IV, 11, 1. 
Verse. 1r = TS. 1; 5, 11,1. 
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Verse 1. 


Note 1. A meaning like ‘ prayer’ seems to recommend 
itself for most of the passages in which the substantive vip 
occurs, for instance, V, 68, 1. prá va“ mitráya gáyata várunáya 
vipa gird ; IX, 22, 3. eté püt&Z vipashitak sómásal . .. vipa 
vi Anasuk dhíyaZ ; IX, 65, 12. ayá kittá% vip anáyá hári% 
pavasva dhárayá; III, 10, 5 (see below), &c. As the verb 
vip means ‘to be in trembling agitation, the same word as 
a substantive may designate enthusiastic thoughts or 
prayers. Comp. vépate mati, IX, 71, 3; X, 11, 6, and the 
nouns vipra, vipaskit, vipodhá. We need not enter here 
upon the question, whether some concrete trembling or 
shaking objects also were designated as vípaZ, and whether 
Bergaigne (Religion Védique, I, p. vii) is right in taking 
the vip áyaZ-agrá, with which Trita killed the boar 
(X, 99, 6), as a ‘prière à pointe de fer’ (comp. Macdonell, 
Journ. R. Asiatic Society, 1893, p. 431; 1895, p. 185).—In 
our verse vipak may be either nominative or accusative. 
I have translated it as an accusative; in the case of the 
nominative the translation would be: ‘The prayers have 
worshipped Vaisvánara with treasures.’ 


Verse 3. 


Note 1. The text has vidáthasya. 


Verse 4. 


Note 1. Asurah vipak-kitam. On the meaning of ásura, 
which implies the possession of secret, supernatural power, 
see H. O., Religion des Veda, 162 seq.—Comp. von Bradke, 
Dyáus Asura, pp. 64-65. 


Note 2. ‘Richtschnur und Weg der Opferer, Pischel, 
Vedische Studien, I, 306. 


Verse 5. 


Note 1. Literally, “whose rules are yellow. The mean- 
ing is that Agni's whole sphere of activity bears the golden 
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yellow colour. Sáyama gives the interesting remark 
_‘haritvakam iti sákhántaram, but no doubt hárivratam is 
right. 

Verse 7. 


Note 1. Comp. Neisser, Bezzenbergers Beitráge, XIII, 


297. 
Verse 8. 


Note 1. Comp. I, 36. 1, note 2. 


Verse 9. 


Note 1. Comp. II, 4, 1, note 1. 


Verse 1l. 


Note 1. Prof. Max Müller proposes to translate, * has sent 
forth his great song, and observes, ‘Might not brzhat be 
like bzzhat sáma, a name of a hymn?’ 
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ENDE MEE LU TA D eae 


MANDALA II, HYMN 4. 
ASHTAKA II, ADHYÁYA 8, VARGA 22-23. 


Ápri Hymn. 


1. Log by log! be kind towards us. Flash 
by flash grant us thy, the Vasu's, favour?. Bring 
hither, O god, the gods that we may sacrifice. 
Sacrifice, O Agni, as a kind friend to thy friends. 

2. Thou whom the gods, Varuza, Mitra, Agni, 
thrice every day bring hither by sacrifice day by 
day, Tanúnapát, make this our sacrifice honey-sweet, 
having its abode in ghee!, (this sacrifice) which 
worships (the gods). : 

3. (Our adoring) thought rich in all boons goes 
forward for worshipping as the first the Hotzz of 
the sacred food (i7), for saluting the strong bull with 
adoration and homage. May he, the best sacrificer, 
incited (by our prayers) sacrifice to the gods}, 

4. Upwards your! course has been directed at 
the worship; upwards (your) flames? are gone; ready 
(for receiving you) is the air’. Or the Hotzz has 
sat down at heaven's navel. We spread out the 
sacrificial grass which receives the gods. 

5*. Choosing in their mind the sevenfold work of 
the Hotz7s?, enlivening everything (the gods) came 
hither in the right way. (The divine doors?) with 
men as their ornaments*, born at the sacrifices?, 
have come hither and thither to this sacrifice, many 
of them. | 

6. Hither (shall come) the two Dawns!, the 
neighbourly (goddesses) of glorious appearance?.. 


i 
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Of different forms, they both smile. (They shall 

— come) that Mitra and Varuza may be satisfied with 
us, and Indra accompanied by the Maruts with their 
powers ?. 

7. Y catch hold of the two divine Hotzzs first. 
The seven strong ones! rejoice according to their 
wont. Teaching the right, they proclaim the right, 
the guardians of law, contemplating the law. 

8! May Bharati, in concord with the Bháratis, 
I/À with the gods, Agni with men, Sarasvati with 
all (beings) belonging to Sarasvati (come) hither; 
may the three goddesses sit down on this sacrificial 
grass. 

9. O divine Tvashéz, grant us and send forth 
this our seed which is to thrive: (the seed) from 
which a manly son is born able and skilful, who 
sets to work the press-stones, loving the gods. 

IO. O tree}, send (the offering) forth to the gods. 
May Agni the slaughterer make the offering ready.» 
May the same, the very true Hotz7, sacrifice according 
as he knows the generations of the gods. 

1I. Agni, being kindled, come hither, on one 
chariot with Indra, with the quick gods. May Aditi, 
the mother of noble sons, sit down on our sacrificial 
grass. With Sváhá may the immortal gods rejoice. 


NOTES. 


The same Rishi. Metre, Trishzubh.—Verse 9 = TS. 
Bip ad; re MS: EV, 39-10... Verse-1o =VS. XXVII, 
IS DV. 459,95 MS. IK:12; 6. 
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Verse 1. 


Note 1. Agni is invoked as personified in each log of fuel 
which is put on the sacrificial fire. 
Note 2. Comp. VII, 39, 1. sumatím vásvaZ. 


Verse 2. ` 


Note 1. Comp. II, 3, 11. ghzztám asya yóniZ. 


Verse 3. 


Note 1. Comp. X, 110, 3. sá“ enán yakshi ishitá“ yagiyan 
(cl also X LLO:9). 
Verse 4. 


Note 1. The text has the dual vám. But who are the 
two beings addressed? According to Sáyaza, Agni and 
the Barhis, which does not seem very probable. The 
structure of the phrase gives the impression-—though this 
impression is by no means certain—that vàm, which belongs 
to gátu, is to be supplied to sokimshi also. If we are right 
in this supposition, are not the two beings in question the 
two first of the three sacred fires, the Áhavaniya and 
Gárhapatya? These two fires are frequently spoken of in 
the ritual texts as of a dyad, with the omission of the third 
fire.—Prof. Max Müller proposes to change vám into vá. 
According to him the meaning may be: Either the road 
has been made upward, i. e. the flames have gone upward 
to the sky, or Agni has sat down at heaven's navel. 

Note 2. Comp. VII, 43, 2. árdhvá soktmshi devayúni 
asthu. 

Note 3. Possibly the words úrdhvá sofkimshi prásthitá 


JÁ A € 
rágámsi may form one clause, * upwards (your) flames are 
gone towards the sky.’ M. M. 


Verse 5. 


Note 1. On this verse, comp. Pischel, Vedische Studien, 
II, 115 seq. 


Note 2. On the seven priests of the ancient Soma 
sacrifice, comp. H. O., Religion des Veda, 383 seq. 
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Note 3. That this subject is to be supplied, is shown by 


the regular composition of the Ápri hymns. It is con- 
- firmed by the word pürviZ, which is evidently an epithet of 


the divine doors; comp. I, 188, 5; VII, 2, 5. 
Note 4. ‘In human form. M. M. 
Note 5. The text has vidátheshu. 
Verse 8. 


Note 1. I.e. Night and Dawn. 

Note 2. Comp. above, I, 142, 7. 

Note 3. Comp. M. M., vol. xxxii, p. 196 seq. 
Verse 7. 


Note 1. Comp. above, I, 127, 5, note 1. Pischel (Vedische 
Studien, I, 96) may be right in taking the seven przzkshásaZ 
as the Angiras, the saptá víprá“. 


Verse 8. 

Note 1. The verses 8—11 are repeated in VII, 2, 8-11. 
Verse 10. 

Note 1. The tree is the sacrificial post (yüpa). 
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MANDALA III, HYMN 5. 
ASHTAKA II, ADHYAYA 8, VARGA 24-25. 


1. Shining Agni has awoke over against the 
Dawns, the priest who traces the footsteps of the 
sages! With his broad stream of light kindled by 
ine pious, the carrier (of the gods) Bis opened the 
two doors of darkness. 

2. Agni has grown strong s praises, by the 
speeches of the praisers, by hymns, the adorable 
one. Loving many aspects of Æzta the messenger 
has shone up at the bursting forth of the Dawn. 

3. Agni has been established among the tribes 
of men, the son of the waters, Mitra!, acting in the 
right way. The delightful, worshipful one has 
reached the top; the priest has become one who 
should be invoked by prayers. 

4. Agni becomes Mitra!, when he has been kin- 
dled; he the Hotz (Agni becomes) Mitra; he, 
Gátavedas, (becomes) Varuza. The quick Adh- 
varyu, the domestic (god, Agni, becomes) Mitra, 
the Mitra (i.e. friend or ally) of the rivers and of the 
mountains. 

5. He observes the deceiver's dear summit!, the 
footstep of the bird'; the vigorous one? observes 
the course of the Sun. Agni observes at his (?) 
navel the seven-headed (song ?)?; tall (Agni) ob- 
serves the enjoyment of the gods. 

6. The Azbhu! has created for himself a good 
name worthy of being magnified, he, the god who 
knows all laws. The skin of the herbs?, the bird's 
footstep? rich in ghee: Agni watches (all) that, never 
failing. 
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7. Agni has approached the D ed rich in ghee 

(the altar), with broad passages, (the place) long- 
ing (for him), longing (himself). He the resplendent, 
bright, tall purifier has made his two ie new 
again and again. 

8. As soon as born he has grown by the grass}, 
when the sprouting (grass-)blades strengthen him 
with ghee. Like waters beautiful on their precipitous 

path, Agni, being in the lap of his parents, has 
escaped into wide space. 

9. Receiving praise the vigorous one! has shone 

forth with his fuel, on heaven’s summit, on the 

earth’s navel. May Agni worthy of being magnified, 

(being) Mitra and Mátarisvan, the messenger, carry 
hither the gods that they may receive our sacrifice. 

10. The tall one has, by (receiving) fuel, upheld 

the firmament, Agni, becoming the highest of lights, 
when Mátarisvan for the sake of the Bhzzgus! 
kindled the carrier of oblations, (Agni) who dwelt 
in secret. 


pældi 1.23. 
NOTES. 


The same Rishi and metre.—No verse occurs in the 
other Samhitás. 
Verse 1. 
Note 1. On pada-vi, comp. Pischel, Vedische Studien, 


I, 299. 
Verse 3. 

Note 1. Mitra has here and in verse 4 two meanings: it 
is the name of the god Mitra, with whom Agni is identified 
(Bergaigne, Religion Védique, III, 134 seq.),and it means 
also ‘friend’ or ‘ally’ (comp. H. O., Religion des Veda, 
186, note 1). See von Bradke, Dyáus Asura, p. 13. 

(461 R 


f 
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AA E E ___ __o O 


Verse 4. 


Note 1. See verse 3, note 1. 


Verse 5. 


Note 1. All this is very enigmatical. In the parallel pas- 
sage, IV, 5, 8, we have, instead of ripá% ágram, the reading 
rupá£ ágram, which is confirmed by verse 7 of the same 
hymn (ágre rupáZ) and by X, 13, 3 (páZ£a padáni rupá% anu 
aroham); in support of the reading ripá“, on the other 
side, the verse, X, 79, 3 (ripá/ upásthe antaz), may be 
quoted. The meaning of rüp is unknown; ríp means 
‘deceit’ and 'deceiver:' but what is the summit of the 
deceiver? Bergaigne (Religion Védique, II, 77 seq.) has 
tried to solve the riddle, but it is really hopeless.—The 
meaning of the following words, padám vé“, is not quite so 
obscure; there is at least some probability that the bird is 
Agni himself (cf. below, III, 7, 7), or possibly the sun. The 
latter explanation is advocated by Prof. Max Müller, who 
writes: * May it not be a description of sunrise? priyam 
ripa% agram I do not understand; but padam ve“ is the 
place of the bird, as in I, 130, 3. ve% na garbham, the nest 
of the bird or of the sun. This nest is covered by a stone, 
is in fact the vraga, which has to be opened to let out the 
light of day. It is also the yoni or the altar. Ripa% 
agram may possibly be the summit of the Pazi or of Vritra, 
ADMIS SE" 

Note 2. See above, I, 36, 1, note 2. 

Note 3. Saptá-sirshan (‘seven-headed’) occurs again in 
two other passages of the Rig-veda (VIII, 51, 4, and X, 67, 
1); in both it is an epithet of words which signify ‘hymn’ 
or ‘prayer’ (arká, dhi). Possibly a similar word should be 
supplied here. But why are the prayers called “ seven- 
headed?' Does this refer to unknown technicalities of the 
Vedic liturgy? Does it stand in connection with the seven 
tones of the scale, with the expression saptá dhitáyal, with 
the number of the seven Hotris? ‘Celui qui a sept tétes 
est sans doute un personnage équivalent A lui seul au 
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groupe des sept prétres, says Bergaigne (II, 145), which is 
very ingenious, but should not be given as a doubtless fact. 
— Prof. Max Müller observes that saptasirshan may be, 
like saptásya, the vraga of Pazi, opened by Agni, IV, 51, 4, 
and that Brzhaspati is called saptásya, IV, 50, 4, and 
saptagu, X, 47, 6. 
Verse 6. 

Note 1. Agni is here called Rzbhu in his quality as 
a skilful artisan. See Bergaigne, Religion Védique, II, 408. 

Note 2. There seems to be no doubt that sasá (comp. 
sasyá) means ‘herb’ or possibly ‘grain’ in X, 79, 3; the 
text there has sasám ná pakvám ; comp. I, 66, 2. yávaA ná 
pakváZ. The same meaning is quite admissible in I, 51, 3; 
V, 21,4; VIII, 72, 3; though these passages are too uncer- 
tain for deciding anything. I cannot find any reason for 
believing that we have here and in IV, 5,7 ; 7,7 (see below), 
another word derived from the root sas, and meaning 'the 
sleeper. At all events I neither pretend to know what 
mysteries are hidden under the “skin of the herbs, nor 
what stories may have happened to the ‘peau du dormeur’ 
(Bergaigne, II, 78 seq.). 

Note 3. See verse 5, note I. 


Verse 7. 
Note 1. Yónim, literally ‘womb.’ 
Note 2. Probably Heaven and Earth. 

Verse 8. 


Note 1. Prof. Max Miiller refers this to the grass of the 
barhis, or the tender blades in which the spark is caught 
and kept alive by ghee. 


Verse 9. 


Note 1. Comp. above, I, 36, 1, note 2. 


Verse 10. 

Note 1. I have adopted, though I do not believe it cer- 
tain, Grassmann's opinion on the meaning of pári in this 
connection. Comp. H. O., Religion des Veda, 123, note 4. 

R2 
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MANVDALA III, HYMN 6. 
ASHTAKA II, ADHYAYA 8, VARGA 26-27. — 


1. Bring forward, ye pious singers, stirred in 
your thoughts!, (the ladle) which is turned towards 
the gods. Carrying (the sacrificial butter) from left 
to right? it turns eastward, rich in strength, bringing 
the offering to Agni, full of ghee. 

2. When born thou hast filled the two worlds, 
nay thou hast even exceeded them, O friend of 
sacrifices! May, O Agni, thy seven-tongued horses? 
move along, by the greatness of heaven and earth?. 

3. Heaven and Earth the worshipful! establish 
thee as Hotrz for the house, whenever the pious 
human tribes offering food magnify the bright light. 

4. (Thou art) seated, the great one, in a firm 
place!, between the two mighty Heavens?, thou who 
art longed for—(between) the two united? never- 
ageing, inviolable wives, the two juice-yielding milch- 
cows* of the far-reigning one*. 

5. Thy, the great (god's) laws, O Agni, are great. 
Through the power of thy mind thou hast spread 
out the two worlds. Thou hast become a messenger 
at thy birth, thou, O bull, the leader of the tribes. 

6. Or bind to the pole by means of thy (art of) 
harnessing the two long-maned, red (horses) of Ata, 
that swim in ghee!, and carry hither, O god, all 
gods; perform splendid worship, O Gátavedas ! 

7". Even from heaven thy shining lights have 
shone; thy splendour follows many resplendent 
dawns, when the gods, O Agni, praised the cheerful 
Hot/7s work? who eagerly burns in the forests?, 
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8. Whether it be the gods who rejoice in the 

— wide air, or those who dwell in the heavenly light, 

or those who are helpful!, ready to hear our call, 

and worshipful; or whether the horses of thy 
chariot, O Agni, have turned themselves hither— 

9. Come hither with them, O Agni, on one chariot 
or on many chariots, for thy horses are powerful. 
Bring hither, after thy nature, the thirty and the 
three gods with their wives, and rejoice (in the 
Soma). 

IO. He is the Hotzz whose sacrifice even the two 
wide worlds salute over and over again for the sake 
of prosperity. Turned to the east', the two well- 
established? (goddesses, Heaven and Earth), the 
righteous, true ones stand as at the sacrifice? of 
(Agni) the right-born. 

me 123. 


NOTES. 


The same Rzshi and metre.—Verse 1=TB. II, 8, 2, 5; 
REST ia 3. Verseg= AV. XX, 13, 4- 


Verse 1. 


Note 1. The translation of mananá is conjectural, and 
based only on the etymology. The passage át ít rágánam 
manánáZ agríbhnata, IX, 70, 3, does not help us much. 
‘Does not X, 47, 7. stoma hridisprísah manasa vakyá- 
mánáZ, indicate the original reading, mánasá va£yámánám?" 
M. M. 

Note 2. The stúka“ are called dakshizávz/taZ, I, 144, 1. 
By the word dakshizáváz the poet probably intended to 
designate the ladle also as procuring a Dakshizá (sacrificial 


fee) to the priest. 
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Verse 2. 


Note 1. On práyagyu, see M. M., vol. xxxii, p. 335, and 
Pischel, Ved. Studien, I, 98. 

Note 2. The flames of Agni. 

Note 3. Comp. below, 7,10. The meaning seems to be: 
by thy (Agni's) greatness which is equal to that of Heaven 
and Earth. 


Verse 3. 
Note 1. I refer yag%lyásal, though it is a plural, to 


Heaven and Earth. Comp. Delbrück, Altindische Syn- 
tax, 105. 


Verse 4. 
Note 1. The PadapázZa has dhruváZ. I think it should 
be dhruvé, comp. II, 41, 5. dhruvé sádasi úttame . . . ásáte; 


IX, 40, 2. dhruvé sádasi sídati. 

Note 2. I.e. Heaven and Earth. 

Note 3. Áskra seems derived from á-sak (Joh. Schmidt, 
Kuhn's Zeitschrift, X XV, 71). 

Note 4. Or'the two milch-cows which instantly give 
milk, if sabar- is to be connected with the Greek adap ; 
comp. Bartholomae, Bezzenberger's Beitrage, XV, 17. 

Note 5. Vishzu is not the only god who is called uru- 
gáyá, and there is no reason therefore why the epithet 
should not be referred here to Agni. 


Verse 6. 


Note 1. Comp. Lanman, Noun-Inflection, pp. 402, 413.— 
See below, IV, 2, 3. 


Verse 7. 


Note 1. See Geldner, Vedische Studien, I, 114 seq. 
Note 2. Should the accent be ápaZ? 
note 3. 


Note 3. It is very probable that usádhak (comp. III, 34, 


3; VII, 7, 2) is an epithet of Agni. We should expect the 
genitive ; usádhak, which violates the construction, seems. 


Comp. III, 1, 3, 
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to stand metri causa. Or is usádhak an accusative sin- 
_ gular neuter, so that the literal translation would be: ‘When 
the gods praised the work, burning in the forests, of the 
Hotzz'? 
Verse 8. 


Note 1. On ma, comp. Pischel, Vedische Studien, 1, 223. 


Verse 10. 


Note 1. Comp. above, II, 2, 7. 

Note 2. See Windisch in the Festgruss an Boehtlingk, 
p. 114. 

Note 3. There is one syllable above the number; the 
metre and meaning would be all right if we were to read 
adhvaré (for adhvaréva): “(the two goddesses) stand at the 
sacrifice &c. Prof. Max Müller explains: * Adhvará-iva, 
like two sacrifices, like two sacrificial altars, barhis.' 
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MANDALA III, HYMN 7. 
ASHTAKA III, ADHYAYA 1, VARGA 1-2. 


1. They who have risen out of the drink of the 
white-backed one, have entered the two parents, 
the seven sounds. The (all-)encompassing parents 
come together; they go forth to aspire after long 
life”, 

2. The milch-cows dwelling in heaven! are the 
mares of the manly one. He has bestridden the 
goddesses who carry the sweet (food)? Thee who 
livest in peace in the abode of Æzta, the one cow? 
circumambulates, making her way. 

3. He has mounted the (mares)! that became 
well-manageable, the wise lord, the finder of riches. 
He with the dark blue back, with many faces, has 
made them depart from the drink of the brush- 
wood?, 

4. Giving mighty vigour to the never-ageing son 
of Tvashérz!, the streams? carry Him the firmly 
fixed one. Flashing in his abode with his limbs 
he has entered upon the two worlds as if they were 
one. 

5. They know friendship towards the manly, the 
red one, and they delight in the command of ruddy 
(Agni), (the gods) shining from heaven, resplendent 
with bright shine, to whose host I/À belongs, the 
mighty praise. 

6. And finding it out by following the noise they 
brought to the great one's great parents a song 
of praise, when the bull about nightfall (?) has 
grown strong according to the singer's own law!, 
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7. With the five Adhvaryus the seven priests 

— watch the beloved footstep which the bird has 

made’. Turned forwards the never-ageing bulls? 

rejoice: for they, being gods, have followed the 
laws of the gods. 

Salt 4, 7: 

9. The many (mares) are full of desire for the 
mighty stallion. For the manly, bright one, the 
reins easily direct (the horses)! Divine Hotrz! 
Thou who art a great joy-giver and wise, bring 
hither the great gods and the two worlds?, 

10. The dawns, O wealth-giver, the mighty sacri- 
ficers', well spoken and bright have shone with 
wealth. And by the earth's greatness?, O Agni, 
forgive us even committed sin?, that we may be 
great. 

PLL 124, 


NOTES, 


The same Ríshi and metre.—No verse of this hymn 
occurs in the other Sambhitás. 


Verse 1. 


Note 1. On the meaning of this difficult verse con- 
jectures only can be given. The white-backed one may 
be Agni. If this is right, ‘they who have risen out of 
Agni's drink, may be Agni's rays or flames (ye rasmaya% 
. . prakarshezodga££/Zanti, Sáyaza); these flames enter 
upon the two mothers, i.e. Heaven and Earth, and upon 
the seven sounds, the sacrificial songs which are identified 
with the terrestrial and celestial seven rivers (comp. above, 
III, 1, 6). All this rests on the supposition that the tradi- 
tional text is correct. Now Ludwig remarks with reference 
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to the pronoun yé: * Warscheinlicher ist, dass wir hier eine 
archaistische anwendung der form auf e für fem. vor uns 
haben, and Griffith says that yé is *apparently used for 
the feminine. I do not believe in this possibility, but for 
yé (yá) the true reading may be yá(%). In this case the 
seven vázis would be subject : ‘They who have risen out of 
the drink of the white-backed one, the seven sounds have 
entered the two parents” The meaning of this may be: 
The sacrificial songs, rising as it were out of the offering 
made to Agni, and in the same way the streams of water 
which, in the shape of clouds of smoke rise out of the offer- 
ing (comp. I, 164, 51), have gone to Heaven and Earth. | 

That the parents in the third Páda are again Heaven 
and Earth is shown by X, 65, 8. parikshita pitárá . . . 
dyavaprithiv?.. It may be observed that the author of 
X, 65 (see especially the verses 6-8) evidently imitated the 
expressions of the hymn, III, 7. * The coming together of 
Heaven and Earth marks the beginning of the day and.of 
the year M. M. 


Verse 2. 


Note 1. On divákshas, comp. Joh. Schmidt, Pluralbil- 
dungen der Neutra, 417 seq. 

Note 2. The milch-cows, mares, or goddesses seem to be 
the celestial waters or Dawns. 

Note 3. Comp. X, 65, 6, quoted at the end of this note. 
Is the cow (Vá%, according to Sáyaza) the Dawn which 
daily returns in her due way? Or the butter offered to 
Agni? In our verse and in the parallel passage, X, 65, 6, 
the vartaní of the cow is mentioned; it may be observed 
that the vartaní of Ushas is referred to in X, 172, 1. 4. 
And Ushas is represented in I, 123, 9 as coming to the 
nishkritá : comp. X, 65, 6. yá gaúl vartanim pari-éti ni/- 
kzztám. 

Verse 3. 

Note 1. See verse 2. 

Note 2. The meaning may possibly be the following. 
The Waters dwell in the plants as their sap (comp. H. O., 
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Religion des Veda, 113). Agni, when burning or drinking 
— as it were, the brushwood, destroys this dwelling of the 
Waters ; he makes the Waters depart from the wood. 


Verse 4. 


Note 1. On Agni as the son of Tvashz»z, see Hillebrandt, 
Vedische Mythologie, I, 522 seq. 
Note 2. ‘Could vaháta“ be the suyámá“ of verse 3?’ 
M. M. 
Verse 6. 


Note 1. Or, ‘when the singer's bull... has grown strong 
according to his own law’? The bull, of course, is Agni. 


Verse 7. 


Note 1. See above, 5, 5. 6. 
Note 2. The flames of Agni? 


Verse 9. 


Note 1. RasmáyaZ, ‘the reins, at the same time means 
‘the rays’ (of Agni) Suyámá/“ being an apposition to 
rasmáyaZ, one is tempted to derive it from the root yam, 
‘to direct, but it may contain the word yáma, ‘the way, 
and mean “having a good way.— It is difficult to believe 
that rasmáya“ suyámá“ is a second subject of vzzsháyánte, 
in which case the translation would be: “The many (mares) 
are desirous of the mighty stallion, the . . . reins (or rays) 
of the manly, bright one.” 

Note 2. ‘ Bring hither to the two worlds the great gods. 
M. M. 

Verse 10. 


Note 1. On prikshá-prayagal, comp. M. M., vol. xxxii, 
p. 335; Pischel, Vedische Studien, I, 98. 

Note 2. The meaning seems to be: By thy greatness 
which is equal to that of the earth. 

Note 3. Comp. X, 63, 8. kritát dkritat énasal. See 


also.1, 24,93 VI, 51, 9. 
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MANDALA III, HYMN 8. 
ASHTAKA III, ADHYÁYA 1, VARGA 3-4. 


1. The worshippers of the gods anoint thee at 
the sacrifice, O lord of the forest!, with heavenly 
honey? When standing upright bestow wealth 
(on us) here, or when abiding in this mother's lap?. 

2. Situated in front of the kindled (fire), accepting 
our sacred spell which protects from old age and 
gives valiant offspring, driving away far from us 
lack of thoughts!, rise up? for the sake of great 
prosperity. 

3. Rise up, O lord of the forest, on the summit 
of the earth. Erected by skilful erection bestow 
splendour on (the worshipper) who fits out the 
sacrifice as a vehicle !. 

4. A well-clothed youth dressed has come hither. 
He becomes more excellent when born!. Wise 
sages full of pious thoughts, longing for the gods in 
their mind, bring him forth. 

5. He who has been born is born! in the 
auspiciousness of days, growing up in the assembly 
and at the sacrifice?. Wise, active men purify him 
by pious thoughts; the priest approaching the gods 
raises his voice ?. 

6. You whom the worshippers of the gods have 
fastened down (in the earth), or whom the axe has 
fashioned, O lord of the forest: may those divine 
posts! standing (here) take care to bestow on us 
treasures with offspring. 

7. (The posts) which have been hewn on the 
earth and fastened down, and to which the sacrificial 
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ladles have been raised!: may they, giving bliss to 
our fields?, eagerly seek precious goods for us 
among the gods. 

8. May the Ádityas, the Rudras, the Vasus, the 
‘good leaders, Heaven and Earth, the Earth! and 
the Air—may the gods unanimously bless this 
sacrifice; may they raise up the banner of the 
sacrifice (the Y üpa). 

9. Like swans ranging themselves in rows, array- 
ing themselves in brightness the sacrificial posts 
have come to us. Led up by the sages they go 
forward as gods to the abode of the gods. 

10. Like horns of horned animals the sacrificial 
posts with their head-pieces! are seen on the earth. 
Hearing (us) in the emulating call of the invoking 
(priests) may they protect us in the racings of 
battles. 

II. O lord of the forest, rise with a hundred 
branches; may we rise with a thousand branches 
(offspring)—thou whom this sharpened axe has led 
forward to great prosperity. 


ISO TES. 


The same Rishi. The metre is Trishzubh (verses 3 and 7 
Anush/ubh). 

This Súkta is a collection of liturgical verses that refer 
to the erecting and anointing of the sacrificial post, and to 
the winding of a rope about it. See Aitareya Bráhmaza 
II, 2; Ásvaláyana Srautasútra III, 1, 8 seq.; Sáñkháyana 
Srautasütra V, 15, 2 seq.; Schwab, Das Altindische Thier- 
opfer, 68 seq.; Bergaigne, Recherches sur l'Histoire de la 
Liturgie Védique, 16. On the ritual acts referring to the 
sacrificial post which seem to be connected with ancient 
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tree-worship, comp. also H. O., Religion des Veda, 9o seq., 
256.—Verses 1-5 = TB. III, 6, 1, 1. 3; MS, TV, 15:508 
Verse 3=MS. I, 2, 11. Verse 4=TA. I, 27, 2. Verse 10 
=TB. II, 4, 7, 11. Verse 312 TS. 1,3, 5, 15 VI, 3, 3, 3 


Verse 1. 


Note 1, The tree of which the sacrificial post is made. 

Note 2. The post is anointed with butter, see Schwab, 
l.c., 69. This butter is spoken of as honey also in the 
Yagus, which refers to this rite, ‘May the god Savitrz 
anoint thee with honey,’ Taittiriya Sazzhitá I, 3, 6, I. 

Note 3. In the lap of the mother Earth. 


Verse 2. 


Note 1. Ámati has nothing to do with the verb am ; it is 
the contrary of matí. See Rig-veda IV, 11, 6. ámatim . .. 
ámhax ... dukmatim; X, 33, 2, and such passages of the 
younger Vedic Samhitás as Vág. Samh. XVII, 54 (ápa 
ámatim duZmatím bádhamáná/). The same is the opinion 
of Geldner (Ved. Studien, II, 184, note 4). 

Note 2. The sacrificial post is addressed. 


Verse 8. 
Note 1. Comp. below, III, 24, 1. 


Verse 4. 


Note 1. The sacrificial post, round which a rope of grass 
(Schwab, Thieropfer, p. 49) is tied, is compared here with 
a well-dressed youth. This seems to contain an allusion 
to the Upanayana ceremony, at which the youth was 
invested with the sacred girdle, and which was considered 
as a second birth (comp. Pada B: ‘He becomes more 
excellent when born") There is no doubt that this 
rite is as old and older than the Rig-veda ; see H.O; 
Religion des Veda, 466 seq. It may be noted that several 
Grzhya-stitras prescribe the use of our verse at the Upana- 
yana (Asvaláyana I, 20, 9, &c.). 
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Verse 5. 


Note 1. Does this expression refer again to the second 
birth (see the preceding note)? 

Note 2. The text has vidáthe. 

Note 3. Comp. V, 76, 1. út víprárám devayál víka% 
asthu/. The conjecture devayám easily suggests itself, 
but it is not necessary. 


Verse 6. 


Note 1. In the Rig-veda, sváru means the sacrificial post 
itself, not, as in the later ritual texts (Schwab, Thieropfer, 
Pp. 11, 74), that splinter of the wood of the sacrificial post 
(yüpasakala), with regard to which Kátyáyana (VI, 3, 
17) prescribes: *Yúpasakalam asyám (scil. rasanáyám) 
avagühati. ‘He hides the splinter of the wood of the 
sacrificial post in the rope (tied round the post).’—See 
Weber, Indische Studien, IX, 222. 


Verse 7. 


Note 1. Comp. below, IV, 6, 3. 
Note 2. Comp. VIII, 71, 12. kshaftráya sádhase. 


Verse 8. 


Note 1. The Earth is mentioned twice, firstly together 
„with the Heaven, in the compound Dyává-Kshámá, and 
then separately as Przthivi. 


Verse 10. 


Note 1. On the wooden head-piece of the sacrificial post 
(kashála), see Schwab, Das Thieropfer, p. 9. 


1 
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MANDALA III, HYMN. 9. 
ASHTAKA III, ADHYÁYA 1, VARGA 5-6. 


1. We, thy friends!, have chosen thee for our 
protection, (we) the mortals (thee) the god, the 
offspring of the Waters, the blessed one with fine 
splendour ?, who gloriously advances, the unmenaced 
one. 

2. When thou, finding pleasure in the wood, hast 
gone to thy mothers, the Waters, that return of 
thine, Agni, (to this world) should not be slighted, 
when dwelling afar thou hast come hither. 

3. High above (all) pungent sharpness thou hast 
grown up?, and verily thou art kind-hearted. Some 
go forward here and there; others sit around thee, 
in whose friendship thou abidest ?. 

4. He who has passed beyond (all) failures, 
beyond all hindrances!, the guileless, watchful ones? 
have found him as a lion (is found), when he had 
gone into the Waters; 

5. He who had run as it were by his own might, 
Agni, who thus dwelt in concealment—Him Máta- 
risvan brought hither from afar, from the gods, when 
he had been produced by attrition (of the woods). 

6. (And thus) the mortals have taken thee up, 
O carrier of sacrificial food towards the gods !, be- 
cause thou, O (god) belonging to Manus, protectest 
all sacrifices by the power of thy mind, O youngest 
one! 

7. This is something glorious; herein thy 
wonderful power shows itself even to the simple, 
that the cattle lie down round about thee when 


^ RA 


MANDALA III, HYMN 9. SR 


thou hast been kindled, O Agni, at the approach of 
— darkness ?, 

8. Make your offerings in (Agni), the best per- 
former of worship, the sharp one who purifies with 
his flames!. Serve ye obediently the god, the quick 
messenger, the agile, the old, the adorable. 

9 *. Three hundred and three thousand gods and 
thirty and nine did service to Agni. They sprinkled 
him with ghee and spread out for him the sacrificial 
grass: then they made him sit down as a Hotrz. 


NOTES. 


The same Azshi. The metre is Brzhati; the last verse 
eet bh Verse 1=5V. 1, 62.. Verse.2 —SV. I, 53. 
Meteo) >, XXXII, 7; TB. IL 7, 12,3. 


Verse 1. 


Note 1. For this expression, compare I, 30, 7; VIII, 21, 


2. 9. 
Note 2. Comp. VIII, 19, 4. subhagam sudiditim. 


Verse 3. 


Note 1. Comp. I, 81, 5. ati vísvam vavakshitha ; 102, 8. 
ati idám vísvam bhúvanam vavakshitha. 
Note 2. The different officiating priests seem to be 
alluded to. 
Verse 4. 


Note 1. Comp. I, 42, 7. ati naz saskátal naya ; VII, 97,4. 
parshat na“ ati saskáta% ; Lanman, Noun-Inflection, 467. 
Note 2. The gods who searched for Agni. 


Verse 6. 
Note 1. For devébhyaZ havyaváhana, comp. X, 118, 5; 
110,513 ; 150, 1. | 
[46] S 
#2 
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Verse 7. 


Note 1. Comp. Prof. von Schroeder’s translation of this 
verse, Kuhn’s Zeitschrift, XXIX, 205. 

Note 2. Regarding apisarvaré, comp. VIII, 1, 29; Geldner, 
Vedische Studien, II,178. I cannot adopt the conclusions 
of Prof. Bloomfield, Contributions to the Interpretation of 
the Veda, Fifth Series, p. 36. * Wild animals run away 
from the fire at night, tame animals are attracted by it. 
M. M. 

Verse 8. 


Note 1. For this Pada, comp. VIII, 43, 31; 102, 11; X, 
21 1. 
Verse 9. 


Note 1. This verse is identical with X, 52, 6. 
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MANDALA III, HYMN 10. 
ASHTAKA III, ADHYÁYA 1, VARGA 7-8, 


11, Thee, O Agni, the highest king of human 
tribes, the god, thoughtful mortals kindle at their 
worship. 

2. Thee, O Agni, the A/tvig, the Hotrz, they 
magnify at the sacrifices, Shine as the guardian of 
Ríta in thy own house !. 

3. He indeed who may worship thee, the Gáta- 
vedas, with fuel, acquires abundance in valiant men, 
O.Agni; he will prosper. 

4. May He, the banner of the sacrifices, Agni, 
come hither with the gods, anointed by the seven 
Hotzzs ! for the sake of the man who offers sacrificial 
food. 

5. Bring ye forward an ancient, mighty speech to 
Agni, the Hotzz, who is like a worshipper bearing 
the lights of prayers !. 

6. May our prayers increase Agni, since he is 
born deserving of praises, the conspicuous one, for 
the sake of great strength and wealth. 

71, May Agni, as the best sacrificer at the worship 
(of men), perform the sacrifice to the gods for the 
man devoted to the gods. As a joyous Hotzz thou 
reignest (passing) beyond (all) failures. 

8. Thus, O purifier, shine on us glorious abun- 
dance in heroes. Be the nearest (friend) to those 
who praise thee, for their welfare. 

9. Thus the priests full of admiring praise, having 
awoke, kindle thee, the immortal carrier of sacrificial 
food, the increaser of strength. 

$2 
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NOTES. 


The same Rishi. The metre is Ushzih.—Verse 5— SV. I, 
98; TB. III, 2, 11, 1-. Verse 7=5V. LoS: 


Verse 1. 


Note 1. The first Páda is identical with VIII, 44, 19. 


Verse 2. 


Note 1. Comp. above, I, 1, 8. 


Verse 4. 


Note 1. The most ancient list of officiating priests at the 
Soma sacrifice contained seven priests. See H. O., Religion - 
des Veda, 383 seq. Hence Agni is called saptáhotá, cf. III, 
20: 

Verse 5. 

Note 1. On vip, see the note on III, 3, 1. As to the 
‘lights’ of the vipas, comp. váka“ gyotik-agrah, VII, 101, 1, 
the expression gyotiZshcoma—though this word is not 
known in the Rig-veda—and the materials collected by 
Bergaigne, Religion Védique, I, 285. 


Verse 7. 


Note 1. The second Pada is identical with I, 15, 12. 
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MAVDALA III, HYMN 11. 


ASHTAKA III, ADHYAYA 1, VARGA 9-10. 


I. Agni ís the Hotz, the Purohita of our worship, 
he who dwells among many tribes, He knows the 
sacrifice in due order. 

2. He, the immortal carrier of oblations, the 
Usig*, the messenger, with satisfied mind, Agni 
sets himself in motion? (incited) by the thought (of 
praying men ?). 

3. Agni takes heed? (of us) by the thought (the 
prayer ?), the banner of the sacrifice, the ancient 
one; for his purpose triumphs ?. 

4. The gods have made Agni, the old-renowned 
son of strength, the Gátavedas, their carrier (to- 
wards the sacrifice) !. 

5. Agni the undeceivable one who goes before the 
human tribes, he is the quick chariot !, ever new. 

6. Overcoming all attacks, He, the uninjured 
mind (power) of the gods, Agni, is most mightily 
renowned. 

7. Through the vehicle! (which carries the gods) 
towards the delights (of sacrifice), the worshipping 
mortal attains the dwelling-place? of (Agni) whose 
flames are purifying. 

8. May we, the priests, by our prayers obtain all 
the blissful gifts of Agni Gátavedas. 

9. Agni! May we win all the best things in 
(the trials of) strength. In thee the gods have 
established them +. : 
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NOTES. 


The same Rishi. The metre is Gáyatri.—Verse 2=VS. 
XXII, 16; TS. IV, 1/11, 4; MS. IV, 10, r. Mersesk TAK 
=SV.II,gc6-908. Verse 5— TB. II, 4, 8, 1. 


Verse 2. 


Note 1. Comp. Bergaigne, Religion Védique, I, 57 seq. 
Note 2. On the intransitive use of zzváti, comp. Gae- 
dicke, Der Accusativ im Veda, p. 53. ; 


Verse 3. 


Note 1. The meaning seems to be that Agni is intent on 
his purpose (ártham, Pada 3); comp. I, 1o, 2. tat índra“ 
ártham £etati. i 

Note 2. Comp. Neisser, Bezzenberger's Beiträge, XX, 42. 


Verse 4. 


Note 1. See the note on I, 127, 8. 


Verse 5. 
Note 1. On Agni considered as a chariot, see Bergaigne, 
Religion Védique, I, 144. 
Verse 7. 


Note 1. Comp. I, 127, 8, note J. 
Note 2. Comp. above, III, 2, 6. 


Verse 9. 


Note 1. Le. all the best things (Páda 1); comp. VI, 5, 2. 
tvé vásüni ... Á irire yagZifyásaZ. 
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"3 MANDALA III, HYMN 12. 
ASHTAKA III, ADHYÁYA 1, VARGA 11-12. 


To Inpra-Acni, 

I. Indra-Agni, in consequence of our prayers 
come hither to the pressed (Soma), to the precious 
cloud!. Drink of it incited by our thoughts (i.e. by 
our prayers). 

2. Indra-Agni, the brilliant! sacrifice of him 
who praises you goes forward together (with the 
Soma libations, the praises, &c.) Thus drink this 
pressed (Soma)! 

3. By this stirring sacrifice I choose Indra and 
Agni who show themselves as sages!; may they 
here satiate themselves with Soma. 

4. I call the bounteous !, the killers of foes ?, the 
united conquerors, unconquered, Indra-Agni, the 
greatest winners of booty. 

5. The praisers rich in hymns, knowing all the 
ways (of the sacrifice) laud you.  Indra-Agni, 
I choose the food (which you give). 

6. Indra-Agni, you have hurled down by one 
deed the ninety strongholds together of which the 
Dásas were the lords. 

7. Indra-Agni, the thoughts (of the POS 
go forward towards (you) from the work (of sacrifice) 
along the paths of Ata. 

8. Indra and Agni, yours are powerful abodes 
and delights. You cross the waters: this is the 
deed which belongs to you’. 

9. Indra and Agni, you display the lights of 
heaven in your deeds of strength; that mighty 
deed of yours has been known far and wide. 


f 
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NOTES 


The same Rishi and metre. The hymn is addressed to 
the couple Indra and Agni.—Verses 1-3— SV. II, 19-21. 
Verse 1=VS. VIL 31; TS. 1; 4, 15415; MSI 
Verses 4-6 = SV. II, 1052-1054. Verses 5-8 — SV. II, 925- 
928. Verse 5=MS. IV, 11, 1. Verse 6— TS La Do 
MS.IV,10,5. Verses 9,7,8=SV. II, 1044-1045. Verse 9 
=TS. IV, 2, i1, 15 35,13, 8; TB. IL 5,755 MSTA 
A, 


* 


Verse 1. 


Note 1. ‘Cloud, of course, means that which comes from 
the cloud. In the Soma hymns of the ninth Mazala, the 
word nábhaZ seems frequently to refer to the water with 
which the Soma is mixed (see IX, 69, 5; 71, 1.3; 74,43 
83, 5 ; 86,14; 97, 21 ; Prof. Hillebrandt's opinion on these 
passages is different, see his Vedische Mythologie, I, 212). 
Perhaps we should go too far in believing that' in our verse 
the poet invited the gods to come and drink that water, 
but possibly the mixture of water and of the juice of the 
Soma plant descending from heaven and nourished by the 
heavenly waters represented itself to the poet's mind as 


something coming from, and thus being identical with, the 
cloud. 


Verse 2. 
Note 1. On £étanaZ, Prof. Max Müller remarks, ‘ perhaps 
which appeals to you . . . so that they take note of it. 
Verse 3. 


Note 1. There may be doubts about kavikkhada. Prof. 
Max Müller remarks, “is it, wishing for sages?’ I think 


that my translation is recommended by X, 81, r. pratha- 
makkhat. 
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Verse 4. 
Note 1. Comp. I, 169, 5. ráyaZ tosátamáZ ; VIII, 2082. 
tosásá rathayávánà ... indrágni, and Brugmann in Kuhn's 


Zeitschrift, XXIV, 24. 
Note 2. Or, the killers of Vzztra. 


Verse 8. 


Note 1. On aptür and aptúrya, comp. Pischel, Vedische 
Studien, I, 122 seq. and H. O., Góttingische Gelehrte 


. Anzeigen, 1889, 4 seq. 
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MANDALA III, HYMN 13. 


ASHTAKA III, ADHYAYA 1, VARGA 18. 


1. To this god Agni I sing! for you most power- 
fully. May he come to us with the gods; may he, 
the best sacrificer, sit down on the sacrificial grass. 

2. The righteous one to whose skil the two 
worlds (Heaven and Earth) and (all) blessings cling 
—Him the men rich in offerings magnify, Him those 
who long for gain, that they may obtain his blessing. 

3. He, the priest, is the guide of these (men)!, 
and he indeed (is the guide) of sacrifices. Praise 
ye this Agni who is the giver, the winner of wealth. 

4. May this Agni give us most blissful shelter 
for our (sacrificial) feast, whence he may shower 
wealth on us in heaven, the (human) dwellings!, and 
in the waters. 


5. The singers kindle Agni, the Hotrz, the lord | 


of the tribes, the brilliant, the wonderful, with his 
excellent thoughts !. 

6. And mayst thou, the best invoker of the gods, 
help us in our spell, in our hymns. Shine bliss on 
us, Agni whom the Maruts strengthen’, the greatest 
winner of thousandfold (wealth). 

7. Now bestow on us thousandfold wealth with 
offspring and prosperity, splendid, most powerful, 
and undecaying abundance in heroes, O Agni! 
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NOTES. 


The Rishi is Rishabha Vaisvámitra. The metre is 
Anushzubh.—Verses 6, 7=MS. IV, 11, 2.— Comp. con- 
cerning this hymn, Aitareya Bráhmaza II, 40. 


Verse 1. 


Note 1. Arka (arká) may be first or second person. 
Comp., for instance, VI, 16, 22. prá vak sakhayak agnáye 
stómam ... ár£a gáya £a vedháse; X, 50, 1. pra va mahé 

. . arka (Samhitáp. árká) visvánaráya visvabhúve, and see 
Benfey, Die Quantitátsverschiedenheiten in den Sazhitá- 
und Pada-Texten der Veden, III, p. 8.—On the metre of 
the second Páda, comp. my Prolegomena, p. 188. 


Verse 3. 
Note 1. Perhaps we should supply, on account of the 
preceding nominative, vipra% (‘priest’): of these (priests). 
Verse 4. 


Note 1. Kshitíbhya“ seems to me to be co-ordinated 
with divi and apsú 4; comp. X, 89, 11. The locative 
kshitíshu would not have suited the metre as well as the 
dative. Prof. Max Müller proposes to translate: * Whence 
he may shower wealth on our dwelling, whether he be in 
the sky or in the waters.' 


Verse 5. 


Note 1. Comp. X, 172, 2. á yahi vásvyá dhiyá. 


Verse 6. 


Note 1. Comp. Sánkháyana Srautasútra VIII, 16. indra% 
marutván . . . marutstotraZ marudgazaZ£ marudvzzdha^ 


marutsakhá. 
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MANDALA III, HYMN 14. 
ASHTAKA III, ADHYÁYA 1, VARGA 14. 


1. The joy-giving Hotzz has taken his place at 
the sacrifices!, He the true, the sacrificer, the highest 
sage,the worshipper. Agni whose chariot is lightning, 
the son of strength, whose hair is flame, has spread 
forth his light over the earth. 

2. It! has been offered to thee—be pleased with 
the adoring speech?—to thee who is observant of it, 
O righteous, strong one. Bring hither thou who art 
wise, the wise (gods). Sit down on the sacrificial 
grass in the middle (of it) for bliss, O worshipful one! 

3. To thee, Agni, Night and Dawn who further 
thy strength’, shall hasten on the paths of the wind. 
When (the mortals) anoint the ancient one? with 
offerings, they? stand in the house as on a chariot- 
Seat. 

4. Mitra and Varuza, O strong Agni, and all the 
Maruts shall sing to thee a pleasant song, when 
thou, O son of strength, standest with thy flames, 
a sun spreading out men! over the (terrestrial) 
dwellings. 

5. We have given thee thy desire to-day, sitting 
down near thee adoringly with outstretched hands!: 
sacrifice thou to the gods as a priest with thy mind 
most skiled in sacrifice, with unerring thoughts, 
O Agni! 

6. From thee indeed, O son of strength, proceed 
manifold divine blessings and gains Give us- 


thousandfold true wealth according to thy guileless 
word, O Agni! 
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7. What we have done here for thee at this 

| sacrifice, we mortals, O skilful and thoughtful god, 

take thou notice of all that, O (god) with the good 

chariot! ; make all this (sacrificial food) here savoury, 
immortal Agni! 


NOTES. 


The same Rzshi. The metre is Trishzubh.—Verse 5— 
VS. XVIII, 75. 


Verse 1. 


Note 1. On vidátha, comp. I, 31, 6, note 2. 


Verse 2. 


Note 1. The subject to be supplied seems to be námaZ- 
uktiZ. 

Note 2. The words námaZ-uktim gushasva form a paren- 
thesis, as Ludwig has seen. 


Verse 3. 


Note 1. It is possible that here, as in several other pas- 
sages, a confusion between the two verbs vágáyati and 
vágayáti has taken place. If the reading were vágayánti, 
we should have to translate, * Night and Dawn who are 
striving together (as if running a race against each other ?).' 

Note 2. The ancient one is Agni. 

Note 3. The two goddesses, Night and Dawn. 

Note 4. The Padapá“%a has vandhúrá-iva, which may be 
the dual of vandhür (I, 34, 9). But more probably it should 
be vandhüre-iva (nom. dual, neuter or loc. sing.), comp. I, 
64, 9. á vandhüreshu . . . tasthau ; I, 139, 4. ádhi vam 
stháma vandhúre; III, 43, 1. vandhureshzZá/, and see III, 
6, 10. adhvaréva. On contracted Pragzzhya vowels, see 
H. O., Die Hymnen des Rig-veda, I, p. 456. 
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Verse 4. 


Note 1. On nzfn and the different theories proposed for 
this word, see above, I, 146, 4, note 5. 


Verse 5. 


Note 1. Comp. X, 79, 2. uttandhastaz. 


Verse 6. 


Note 1. For this hemistich, comp. VI, 13, 1; 34, 1. 


Verse 7. 


Note 1. The traditional text has tvám vísvasya surá- 
thasya bodhi, which can only mean, ‘take thou notice of 
every one who has a good chariot’—which Bergaigne 
(Quelques observations sur les figures de rhétorique dans 
le Rig-veda, p. 15) explains: “Le char en question est la 
prière qui amène le dieu au sacrifice” I believe that the 
text is corrupt; instead of suráthasya I think we should 
read surathásya (=suratha asya). 
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MANDALA III, HYMN 15. 
ASHTAKA III, ADHYÁYA 1, VARGA 15. 


1. Flaming with thy broad stream of light beat 
away fiends, sorcerers, plagues. May I dwell in 
the protection of the great, well-protecting (god), 
under the guidance of Agni who readily listens to 
our call. 

2. Be thou our protector when this dawn shines 
forth, be thou (our protector) when the sun has risen. 
Cherish, O Agni, well-born in body, this praise of 
mine as (a man rejoices) in the birth (of a son), in 
his own offspring. 

3. Beholding men, shine thou after many (dawns)', 
O bull, Agni, red in the dark (nights). O Vasu! 
Lead us and bring us across anguish. Help us, 
the Usigs?, to wealth?, thou youngest (of the gods) ! 

4. Shine, O Agni, thou the invincible bull, who 
hast conquered all strongholds and all delights, the 
leader of the first, the protecting*, mighty sacrifice, 
O Gátavedas, best guide. 

5. O singer, thou who art wise, brightly shining 
towards the gods!, bring to us thy many perfect 
shelters, and gain like a victorious car?; Agni, (carry) 
thou (hither) towards us the two well-established? 
worlds (Heaven and Earth). 

6. O bull, increase and rouse our gains. Agni! 
(Increase) for us the two worlds (Heaven and Earth) 
rich in milk, O god together with the gods, shining 
with beautiful shine! May a mortal's hatred never 
enclose us. 

= MZ: 


f 
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NOTES 


The Rishi is Utkila Katya, the metre Trishzubh.— 
Verse 1 =VS. XL, 49; TS- IV ro NS 
TITO. 

Á Verse 2. 

Note 1. Comp. VII, 1, 21. tánaye nítye; X, 39, 14. nit- 
yam ná súnúm tánayam dádhánáZ, and besides II, 26, 3. 
ganena...visd...ganmana... putraíZ ; Hirzel, Gleich- 
nisse und Metaphern im Rig-veda, 77. 


Verse 3. 

Note 1. For this expression, compare IV, 19, 8; IX, 71, 
75 X 31, 7, and especially T1297: Vil 220... 

Note 2. The poet compares himself and his friends with 
the mythical priestly tribe of the Usigs (Bergaigne, Religion 
Védique, I, 57 seq.), using, as it seems, at the same time 
the word usiga% in its adjective sense ‘the willing ones.. 

Note 3. The PadapáZZa is right in giving ráyé; comp. 
VIII, 26, 13. subhé £akráte. 


Verse 4. 


Note 1. Is the text correct? I think that páyóZ should 
be corrected into páyo or payuZ: “the leader and protector 
of the first mighty sacrifice.’ The mistake may have been 
caused by the genitives which surround the word. 


Verse 5. 


Note 1. Geldner (Vedische Studien, I, 160) translates this 
hemistich: ‘Die vielen sicheren Zufluchtsorte (— Opfer- 
plátze) bis zu den Góttern erleuchtend als Weiser, o Sanger.’ 
I do not believe that sárma is the object of didyánaZ ; and 
* Zufluchtsorte — Opferplátze' is too much in the style of 
Sáyana. I take ákkkidrá sárma as depending on abhi 
vakshi; comp. I, 34, 6. tridhátu sárma vahatam. 

Note 2. For abhí vakshi vágam, comp. III, 30, 11; VI, 
QT, 12. 

Note 3. On suméka, comp. Windisch, Festgruss an 
Boehtlingk, 114. 
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MANDALA III, HYMN 16. 


ASHTAKA III, ADHYÁYA 1, VARGA 16. 


1. This Agni rules over abundance in valiant 
men, over great happiness. He rules over wealth 
consisting in offspring and cows; he rules over the 
killing of foes. 

2. O Maruts!, ye men, cling to this furtherer? who 
possesses joy-furthering boons—(the Maruts) who? 
in battles overcome ill-minded (foes) who have 
deceived the enemy* day by day. 

3. As such, O bounteous Agni, prepare! us riches? 
and wealth in valiant men, which, O highly glorious 
one, may be most exalted, rich in offspring, free from 
plagues, and powerful. 

4. The maker who victoriously (stands) over all 
beings, the maker who makes the praise arrive 
among the gods!: he stands firm among the gods, 
among the host of heroes, firm also in the praise of 
men. 

5. Give us not up, Agni, to want of thought! nor 
to want of heroes nor to want of cows, O son of 
strength, nor to the scoffer. Drive away hostile 
powers?. 

6. Help us at this sacrifice, O blessed one, with 
mighty gain which is accompanied by offspring, O 
Agni! Let us be united with greater, gladdening, 
glorious wealth, O thou of mighty splendour! 


[46] E 
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NOTES: 


The same Rishi. The metre is Pragátha, each Pragátha 
distich being composed of one Brzhati and one Satobrzhati. 
The position of the Sükta in the collection and the opening 
words of verse 3 show that the three Pragáthas are not 
independent, but form one hymn.—Verse 1 = SV. I, 6o. 


Verse 2. 


Note 1. Comp. VII, 18, 25. imám nara% maruta% sas- 
kata ánu. 

Note 2. The passages which Grassmann gives for the 
meaning of vr£dh, ‘ stárkend, erquickend, I, 167, 4; X, 89, 
10, are quite doubtful. Probably we should have to alter 
the accent and read vzzdhám. 

Note 3. The relative clause seems to refer to the Maruts, 
not to the goods (r&yaA). 

Note 4. Comp. VI, 46, 10. yé . . . sátrum ádabhüZ. 


Verse 3. 


Note 1. Literally, ‘sharpen.’ 

Note 2. The genitive seems, as is also Prof. Ludwig’s 
opinion, to be the partitive genitive, so that the literal 
meaning would be: ‘Prepare us (a deal) of riches and of 
wealth, Sc. Comp. píba sutásya, ‘drink of the pressed 
Soma, &c. 

Verse 4. 


Note 1. On £ákriz devéshu á düvaZ, comp. IV, 2, 9; 
MEH, 3159. 
Verse 5. 
Note 1. On Amati, comp. above, III, 8, 2, note. 
Note 2. Comp. VI, 59, 8. ápa dvéshámsi 4 kzztam. 
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MANDALA III, HYMN 17. 
ASHTAKA III, ADHYÁYA 1, VARGA 17. 


_ r1. He who is inflamed after the primitive ordi- 
 nances, is anointed with ointments!, the giver of all 
treasures, he whose hair is flame, whose stately robe 
is ghee, the purifier, skilled in sacrifice, Agni—that 
he may sacrifice to the gods. 

2. As thou hast performed, O Agni, the Hotr?'s 
duty for the Earth, as thou hast done it for Heaven, 
O Gátavedas, full of intelligence, in the same way 
sacrifice with this offering to the gods. Prosper 
this sacrifice to-day as thou hast done for Manus. 

3. Thou hast three lives, O Gátavedas, and three 
births from the Dawn!, O Agni! Being wise, sacrifice 
with these to the favour of the gods, and bring 
luck and welfare to the sacrificer. 

4. Praising Agni full of splendour, full of beauty, 
we adore thee, O Gátavedas, deserving to be 
magnified. Thee the gods have made their mes- 
senger, their steward!, and carrier of offerings, the 
navel of immortality. 

5. O Agni, the Hotrz who before thee was an 
excellent sacrificer, who verily! sat down and brought 
luck by himself?: sacrifice according to his rules, 
O intelligent one, and set down our sacrifice at the 
feast of the gods. 


NOTES. 


The Rishi is Kata Vaisvámitra, the metre Trishzubh.— 
Werse — TB. L 2, 1, 10. Verse 3= TB. III, 2, 11, 2; 
T2 


"71 
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MS.IV,i1,1; 12, 5. Verse 4 = IB ALTOS MS. IV, 
13,5: 
Verse 1. 


Note 1. Possibly the poet intended to allude also to the 
other meaning of aktübhiZ, which means both ‘ ointments’ 
and “nights? The nights render Agni conspicuous and 
anoint (ag) him as it were with beauty. I do not believe 
that the existence of a Vedic word aktu, ‘ointment, should 
be denied; cf. Bechtel, Nachrichten d. Góttinger Ges. d. 
Wiss. 1894, p. 398. 


Verse 3. 


Note 1. See Bergaigne, Religion Védique, II, 14. Prof. 
Max Müller.translates: Three lives are thine, the dawns are 
thy three birthplaces, or three dawns are thy birthplaces. 


Verse 4. 
Note 1. See above, I, 58, 7, note 1, 


Verse 5. 


Note 1. Literally, ‘doubly.’ Grassmann is right in 
observing that the Vedic poets show a certain predilection 
for the word dvitá when speaking of Agni’s being estab- 
lished and doing his work at the sacrifice. Prof. Max 
Müller thinks of Agni’s two homes, earth and heaven. 

Note 2. On the HotzZ more ancient than Agni, comp. 
Bergaigne, Religion Védique, I, 109. Probably this simply 
refers to the Agni or the fire used at former sacrifices. 
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MANDALA III, HYMN 18. 
ASHTAKA III, ADHYAYA 1, VARGA 18. 


1. Be kind, O Agni, when we approach thee, as 
. à friend a friend, as parents!, a straight leader. 
For full of deceit are the tribes of men: burn thou 
against (all) malign powers so that they turn back. 

2. Burn, O Agni, the nearer enemies, burn the 
curse of the distant evil-doer. Burn, O Vasu, 
seeing the unseen ones. May thy never-ageing, 
never-tiring flames! spread out. 

3. Wishing for (thy blessings), O Agni, by fuel 
and ghee I offer this sacrificial food for (the attain- 
ment of) advancing power and of strength; wor- 
shipping thee with my spell as far as I have power 
(I offer) this divine prayer for the attainment of 
hundred(fold blessings). 

4. (Shining) forth with thy flame, O son of strength, 
praised (by us), bestow mighty vigour on those who 
toil for thee, bright luck and welfare, O Agni, on 
the Visvámitras! We have cleaned thy body many 
times. 

s. Give us treasures, O best gainer of riches: 
such indeed art thou, Agni, when thou hast been 
kindled. In the blessed praisers house thou hast 
placed, together with wealth, thy mighty(?) arms’, 
thy marvellous shapes. 


NOTES: 


The same Rishi and _metre.—Verse ETA IV, 5, 5. 
Verse 3 = AV. III, 15, 3. 


f 
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Verse 1. 


Note 1. It is rather strange that Agni is compared with 
the two parents. Generally it is the two Asvins, or Heaven 
and Earth, or the pair of Indra and Varuza, &c., who are 
compared with father and mother (see Hirzel, Gleichnisse 
und Metaphern im Rigveda, 71 seq.). No doubt in our 
verse the dual was chosen on account of the metre.—I do 
not think that Bollensen (Orient und Occident, II, 473) and 
Kirste (Bezzenbergers Beitráge, XVI, 297) are right in 
believing that a dative of pitzz is found here, and in trans- 
lating: “as a good (son) to his father. l 


Verse 2. 


Note 1. The meaning of aydsak is doubtful; comp. | 
Brugmann in Kuhn's Zeitschrift, XXIV, 24 seq.; MIMS 
vol. xxxii, p. 371 (VI, 66, 5); von Bradke, Festgruss an 
Roth, 124. 

Verse 5. 


Note 1. On szzprá, see I, 96, 3, note 3. Karásna must 
mean something like ‘arm, though the exact meaning is 
doubtful. In VIII, 32, ro the compound sriprákarasna 
occurs. Prof. Max Müller writes: * Thou hast brightly 
assumed a body with soft arms or with stretched-out arms, 
if we do not read srzprakarasna.’ 
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MANDALA III, HYMN 19. 
ASHTAKA III, ADHYÁYA 1, VARGA 19. 


1. I choose Agni as Hotzz at this sacrificial meal, 
the clever sage all-knowing and not foolish. May 
he, the excellent sacrificer, sacrifice for us amid the 
host of the gods; may he obtain liberal boons 
(for us) for the sake of wealth and strength. 

2. To thee, O Agni, I stretch forth the (ladle) 
rich in sacrificial food, splendid, full of gifts, full of 
ghee. From left to right, choosing the host of the 
gods ', he has established the sacrifice with gifts and 
goods ?. 

3. Whoever is favoured by thee, is blessed 
with the sharpest spirit. Favour him with good 
offspring, O god rich in favours'! Agni, may we, 
(dwelling) in the copiousness of manliest wealth, be 
rich in perfect praise of thee, the Vasu. 

4. On thee indeed, O Agni, sacrificing men have 
put many faces of (thee) the god’. Bring hither 
then the host of the gods, O youngest one, when 
thou wilt sacrifice to-day to the divine host?. 

5. When the gods will anoint thee as the Hotrz 
at the sacrificial meal making thee sit down for the 
sacrifice, be thou here, O Agni, our furtherer, and 
bestow glory on our bodies. 


NOTES. 


The Rishi is Gâthin Kausika, the metre Trishzubh.— 
Nenes— 25.1 3,14, 6; MS TV, 14, 15. 


" 
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Verse 2. 


Note 1. Comp. below, IV, 6, 3. This parallel passage 
shows that pradakshizít belongs to urázáZ, not to asret. 
Agni is represented as choosing, i.e. inviting the host of. 
the gods by moving around the sacrificial food from left to 
right. See concerning the Paryagnikaraza, which seems 
to be alluded to, Hillebrandt, Neu- und Vollmondsopfer, 
42 seq. 

Note 2. Or, “with the (divine) givers and with the 
Vasus.’ 


Verse 3. 

Note 1. Boehtlingk-Roth seem to be right in reading 
siksho. Comp. VIII, 52, 8. yásmai tvám ... síksho síkshasi 
dasushe. 

Verse 4. 


Note 1. They have inflamed many fires, each of which is 
a face of the god Agni. 

Note 2. Or, ‘that thou mayest sacrifice, &c. See Del- 
briick, Syntaktische Forschungen, I, 148. 
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MANDALA III, HYMN 920. 
ASHTAKA III, ADHYAYA 1, VARGA 20. 


1. The carrier (of the gods)? calls by his hymns 
Agni, Ushas (dawn), the two Asvins, Dadhikrá ? at 
daybreak. May the gods rich in light, unanimously 
longing for our sacrifice, hear us. 

2. Agni, threefold is thy strength; three are thy 
abodes; three are thy many tongues, O thou who 
art born in Azta! And three, O Agni, are thy 
bodies beloved by the gods. With these protect 
our prayers unremittingly, 

31. Agni! Many are the names, O Gátavedas, 
of thee the immortal one, O self-dependent god! 
And whatever the secret powers of the powerful ? 
are, thou allenlivener, in thee they have placed 
together (those) many (powers), O (god) after whose 
relations men ask *. 

4. Agni is the divine leader of the divine tribes 
like Bhaga, the guardian of the seasons!, the 
righteous. May He, the killer of Vzztra?, the 
ancient one, the possessor of all wealth, bring the 
singer across all troubles. 

5. I invite hither! Dadhikrá?, Agni, and the 
goddess Ushas, Bzzhaspati and the god Savitrz, 
the Asvins, Mitra and Varuza and Bhaga, the 
Vasus, Rudras, and Ádityas. 


NOTES. 
The same Rishi and metre.—Verse 2 = TS. II, 4, 11, 
Deri MSI. Verse 3 = TS. II, 1, 
rt, 6. 


$ 
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Verse 1. 


Note 1. The ‘carrier’ of the gods is the Hotzz. See 
above, I, 127, 8, note 1, and compare the article of 
Dr. Neisser quoted there. See also M. M., vol xxxii, 
pp. 40-43 (I, 6, 5). 

Note 2. On Dadhikrá or Dadhikrávan, the deified horse 
of Trasadasyu, see Pischel, Vedische Studien, I, 124; Lud- 
wig, vol. iv, p.79; H. O., Religion des Veda, 71. Prof. 
Max Müller writes, ‘It seems to me some form of Agni 
generally in company with matutinal gods.’ 


Verse 3. 


Note 1. The reader who compares this passage with 19, 
4, will observe a general resemblance pointing to the 
conclusion that both verses belong to the same author. 

Note 2. Máyá“ máyínàm : comp. concerning the idea of 
máyá, H. O., Religion des Veda, 163, 294. 

Note 3. With pr7shfabandhu, comp. bandhupzZZZ, ban 
dhveshá. 


Verse 4. 
Note 1. Perhaps z;tu-páZ should be changed into ríta- 


pã% : ‘the god who protects the Rita, the righteous.’ 
Note 2. Or ‘the killer of foes.’ 


Verse 5. 


Note 1. Possibly we have to read, on account of the 
metre, ¡há hve. 


Note 2. See above, verse 1, note 1. 


^ 
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MANDALA III, HYMN 21. 
ASHTAKA III, ADHYAYA 1, VARGA 21. 


1. Take this our sacrifice to the immortals; 
accept graciously these offerings, O Gátavedas. 
O Agni, partake of the drops of fat and ghee, 
O Hotzz, having sat down as the first. 

2. To thee, O purifier, the drops of fat mixed 
with ghee drip down. O (god) who followest thy 
own ordinances, give us the best boon for this feast 
to which the gods come eagerly. 

3. To thee, the priest, O Agni, (belong) the drops 
dripping with ghee, O good one! Thou art kindled 
as the best Azshi. „Be a furtherer of our sacrifice! 

4. For thee, O liberal one!, full of power, the 
drops of fat and ghee drip down, O Agni! Praised 
by the sages thou hast come hither with mighty 
light. Accept graciously the offerings, O wise one! 

5. For thee the richest fat! has been taken out 
from the midst. We give it to thee. On thy skin, 
O Vasu, the drops drip down. Accept them eagerly 
for each of the gods. 


NOTES. 


The same Rishi. Verses 1 and 4 are Trish/ubh, verses 
2 and 3 Anushzubh, verse 5 Viradripa Satobrzhati. 

The hymn belongs to the ritual of the animal sacrifice. 
It has to be recited, according to the prescription of the 
later Vedic texts, while the vapá (omentum) of the 
sacrificial animal is roasted and the drops of fat drip down 
from it. See Schwab, Das Altindische Thieropfer, p. 114 


f 
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seq., and the Sútra texts quoted ds him (for instance, 
Asvalayana Srautasútra III, 4, 1). Bergaigne (Recherches 
sur l'Histoire de la Liturgie Védique, 18) seems to be right 
in observing: ‘Bien qu'il (l'hymne III, 21) soit récité tout 
d'une piéce dans le pasubandha, pendant la cuisson de la 
vapá, pour les gouttes de graisse qui tombent dans le feu, 
sa complexité métrique .. . le trahit et nous y fait voir une 
simple collection de vers liturgiques.’ It may be observed, 
however, that the two last verses seem to form a distich of 
an irregular Pragátha type; comp. H. O., Die Hymnen des 
Rigveda, vol. i, p. 118.— Verses 1-5 = TB. 11L 36.2740 oe 
MSALV 9133-5. 


Verse 4. 


Note 1. On the word ádhrigu, cf. Bloomfield, American 
Or. Soc. Proceedings, March, 1894, p. cxxiii. 


Verse 5. 


Note 1. Vapakhyam havik, Sáyaza. This explanation is 
evidently correct. After the sacrificial animal has been 
killed, the omentum, which is very rich in fat, is first drawn 
out of its body and offered. See H. O., Die Religion des 
Veda, 360 seq. 


s mum 


MANDALA III, HYMN 22. 285 


MAVDALA III, HYMN 22. 
ASHTAKA III, ADHYÁYA 1, VARGA 22. 


I. This is that Agni with whom the desiring 
Indra took the pressed Soma into his body. 
Having obtained thousandfold strength like a 
horse, a racer!, thou art praised, O Gátavedas! 

21 Thy splendour, O Agni, which dwells in 
heaven and on earth, in the plants, O worshipful 
one, and in the waters, wherewith thou hast spread 
through the wide air—that light of thine is fierce, 
waving *, man-beholding. 

3. Agni, thou goest to the floods of heaven. 
Thou hast spoken to the gods who are liberal (?) 1. 
(Thou goest) to the waters which (dwell) on high 
in the ether of the sun, and to those which approach 
below. 

4. May the fires of the soil united with those on 
the hill-sides!, without guile graciously accept our 
sacrifice and plentiful food free from all plague. 

pe HA, 17:23: 


NOTES. 


The same Xzshi. The metre is Trishzubh, except in 
verse 4 which is Anushzubh.—4A conjecture on the ritual 
use for which the hymn has been composed, see in the note 
on verse 4.— Verses 1-5 = VS. XII, 47-51; TS. IV, 2, 4, 
2. 3; MS. IL 7, 11—A sort of commentary on this 
hymn is found in the Satapatha Bráhmaza VII, 1, 1, 
22 seq. 

Verse 1. 


Note 1. In the traditional text the words, “a horse, 
a racer, are accusatives. But it is the átya who attains 
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(san) the vága and who is called vagin (comp. M. M, 
vol xxxii, pp. 116, 442, and on sápti, ibid. p. 102): see 
I, 130,6; III, 2, 7; 38, 1 (V, 30, 14; IX, 93, 1; 96, 15, 
&c.); VII, 24, 5; IX, 43, 5; 82, 25 85, 5; 86, 3; 96, 20; 
X, 96, 10 (I, 52, 1, and III, 2, 3 do not contradict this). 
Pischel (Vedische Studien, I, 105) believes that átyam ná 
stands for átya“ ná, which seems impossible to me. But 
I think that we should correct the text and read átyal 
ná sápti/. The preceding accusatives have caused the 
blunder. 
Verse 2. 


Note 1. Comp. Grassmann, Kuhn's Zeitschrift, XVI, 165. 
Note 2. Comp. ketúl arzaváZ stiryasya, VII, 63, 2. 


Verse 3. 


Note 1. In the translation of dhíshzya I have followed 
Pischel, Vedische Studien, II, 87, though this translation is 
quite uncertain. Should the meaning be: 'the gods who 
dwell on the dhishzya altars '? 


Verse 4. 


Note 1. Agni purishya, i.e. the fire dwelling in the soil 
(comp. Roth in Kuhn's Zeitschrift, XXVI, 64), is mentioned 
very frequently in the Mantras belonging to the Agni- 
kayana, i.e. to the construction of the brick altar. Agni is 
considered as residing in the soil used at that rite. Now in 
the Yagus texts the whole of our hymn occurs among the 
texts to be recited at the Agnikayana (Taitt. Samh. IV, 2, 
4, 2, &c.; comp. also Asvalayana Srautasútra IV, 8, 20). 
Perhaps we may conjecture, therefore, that the Agni£ayana 
rite in its simplest form was known already in the Rig-veda 
period, and that our hymn was destined for it.—The 
právaza fires (fires dwelling on the hill-sides) may be the 


fires dwelling in the rivers which run down the pravazas or 
descents. 
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EZ 


E MANDALA III, HYMN 23. 
ASHTAKA III, ADHYÁYA 1, VARGA 28. 


1. Produced by attrition, well preserved in his 

_ abode, the young sage, the leader of worship, Agni 

= ever young in the forests! that grow old—Gátavedas, 
has here assumed immortality ?. 

2. The two Bharatas !, Devasravas and Devaváta, 
in the midst of wealth have produced by attrition 
Agni the skilful (god). Agni, look forth with 

mighty wealth, and then be? for us a guide of food 
day by day. 

31. The ten fingers have brought him to the 
birth, the ancient, beloved (Agni), well born in his 
mothers? Praise, O Devasravas, the Agni of 
Devaváta who? should be the lord of people. 

4. I have laid! thee? down in the best (place) of 
the earth ?, in the place of 1/4 ?, in the auspiciousness 
of days. O Agni, as the god who has belonged to 
Manus, shine with wealth on the Drzshadvati, on 
the Ápayá, on the Sarasvati. 

LL 23. 


NOTES. 


The Rishis are Devasravas Bharata and Devaváta Bhá- 
rata (see verse 2); the metre is Trishzubh (verse 5 
Satobzzhati).—No verse occurs in the other Sazzhitás. 


Verse 1. 


Note 1. The ‘forests’ are the fuel. ‘Does the poet 
. mean: Never consumed in the consumed wood or forests, 
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i.e. the fire burns and is kept alive while the wood is burnt 
up?' M. M. 

Note 2. Or, “he has received the drink of immortality '— 
which may refer to the ghee offered in the fire. 


Verse 2. 


Note 1. On the tribe of the Bharatas having their seats, as 
verse 4 seems to show, on the borders of the Sarasvati and 
of the Drishadvati, see H. O., Buddha (first edition), 413 
seq. | 

Note 2. This is an imperative in -tát, signifying, as 
Delbrück has shown (Syntaktische Forschungen, III, 2 seq. ; 
Altindische Syntax, 363), an injunction to be carried out 
after something else has been done or has happened. Agni 
is first to look about (ví pasya), and shall then become 
(bhavatát) a guide of food, i. e. he shall lead plenty of food 
to the ORAS house.— Prof. Max Müller a 
ishám netá, ‘a guide to food.’ 


Verse 3. 


Note 1. Should this Satobzzhati, standing alone among 
Trishíubh verses, be considered as forming a distich to- 
gether with verse 2? Comp. H.O., Die Hymnen des Rig- 
veda, vol. i, p. 102, note 7. 

Note 2. The woods. 

Note 3. Agni, not Devaváta, is referred to. 


Verse 4. 


Note 1. Or, ‘he has laid’ The form may be first or 
third person, present or perfect. 

Note 2. Agni is addressed. 

Note 3. The best place of the earth, the place of I/À 
(i.e. of the nourishment coming from the cow, of the ghee 
offered into Agni) is the sacrificial ground or more 
especially the spot on which the sacrificial fire is estab- 
lished. 

Note 4. Or ‘to men.’ The Padapázha has mánushe, but 
mánushaZ seems more probable. 


MANDALA III, HYMN 24. 289 


MANDALA III, HYMN 24. 


ASHTAKA III, ADHYÁYA 1, VARGA 24. 


1. Agni, be victorious in battles; thrust away the 
plotters. Difficult to overcome, overcoming malign 
powers, bestow splendour on (the worshipper) who 
fits out the sacrifice as a vehicle !. 

2. Agni, thou art kindled with nourishment!, the 
immortal offerer of a feast (to the gods). Accept 
graciously our worship. 

3. Agni, wakeful one, son of strength, into whom 
offerings are poured, sit down with thy splendour 
on this sacrificial grass of mine. 

4. Agni, together with all Agnis, with the gods 
exalt our prayers and those who are respectful at 
the sacrifices. 

5. Agni, give wealth to the worshipper, abun- 
dance in valiant men; further us! that we may be 


rich in sons. 


NOTES 


The Rishi is Visvámitra, the metre Gayatri, the first 
verse Anushzubh. On this combination of a begin- 
ning Anushzubh with Gáyatris following, comp. H. O., 
Die Hymnen des Rig-veda, vol. i, p. 148.—Verse 1 = VS. 
IX, 37. Verse 5 = TS. II, 2, 12, 6; MS. IV, 12, 2; 14, 6. 
[46] U 

g: 


290 VEDIC HYMNS. 


Verse 1. 
Note 1. See above, III, 8, 3, and on yagZáváhas, I, 127, 
8, note 1; Bergaigne, Religion Védique, II, 287, note 2. . 
Verse 2. 


Note 1. I/Á: especially designating the nourishment 
coming from the cow (personified as 1/á), such as ghee. 


Verse 5. 


Note 1. Literally, ‘sharpen us.’ 


EIL. 


MANDALA III, HYMN 25. 201 


MANDALA III, HYMN 25. 
ASHTAKA III, ADHYÁYA 1, VARGA 95. 


I. Agni, thou art for ever the wise son of Heaven 
and of the Earth, the all-wealthy one. In thy 
peculiar way! sacrifice here to the gods, O intelli- 
gent one! 

2. Agni, the knowing, obtains (for his worshipper) 
heroic powers; he obtains (for him) strength, being 
busy for the sake of immortality. Bring then the 
gods hither, O (Agni), rich in food. 

3. Agni, the wise, shines on Heaven and Earth, 
the two immortal goddesses who encompass all 
people—he who rules through his strength, and who 
is full of light through adoration. 

4. Agni and Indra, come hither to the sacrifice in 


the house of the worshipper rich in pressed (Soma), 


never failing, ye two gods, at the drink of Soma. 

5. Agni, thou art kindled in the house of the 
waters, (our) own (god), O son of strength, Gátavedas, 
who exaltest the abodes (in which thou dwellest) by 
thy blessing. 


NOTES: 


The same Rishi. Metre, Virág.— Verse 4= MS. IV, 12, 6. 


Verse 1. 
Note 1. On 7/dhak, see Pischel, Vedische Studien, II, 45. 
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MANDALA III, HYMN 26. 


ASHTAKA III, ADHYAYA 1, VARGA 26-27. 


1. With our offerings revering in our mind Agni 
Vaisvánara, the follower of truth, the finder of the 
sun—we, the Kusikas !, desirous of goods, call with 
our prayers the god who gives rain, the charioteer, 
the cheerful. 

2. We call that beautiful Agni to help us, Vaisvá- 
nara, Mátarisvan the praiseworthy!; we the men 
(call) Bzzhaspati? for (the worship) of the divine 
host, the priest who hears us, the guest who sl 
glides along. 

3. Vaisvánara, neighing like a horse, is kinde 
by the women !, by the Kusikas, from age to age; 
may this Agni give us abundance in valiant men 
and in horses and treasures, he who wakes among 
the immortals. 


4. May the Vágas! come forward, the Agnis with 
their powers. United? they have harnessed the 
spotted deer for their triumphal procession?, The 
Maruts, mightily growing, the all-wealthy, make the 
mountains tremble, the unbeguiled ones. 

5. The Maruts who possess the beauty of Agni}, 
belong to all races of men. We implore their fierce, 
strong help. 'They are tumultuous, the sons of 
RE. clothed in rain, hot-spirited like lions ?, givers 
of rain. 

6. We implore with our best praises every host, 
every troop (of the Maruts)!, the splendour of Agni, 
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the power of the Maruts. With the spotted deer as 
horses *, with gifts that cannot be taken away, they 
go to the sacrifice wise in the (sacrificial) ordinances ?. 


7. Agni am I, by birth Gatavedas. Ghee is my 
eye; (the drink of) immortality is in my mouth. The 
threefold song ! traversing the aerial space, the im- 


_ perishable Gharma?, the sacrificial food am I by name. 


8. With three purifying strainers he (Agni) puri- 
fied the song, with his heart the thought, discovering 
the light. The mightiest treasure he produced by 
the powers of his own nature, and then he looked 
over heaven and earth. 

9. Carry him who is the inexhaustible spring with 
a hundred rills, who has knowledge of prayers (?), 
the father of (every speech) that should be uttered, 
the roaring one!, gladly excited in the lap of his 
parents—carry him the truth-speaking across (all 
dangers), O ye two worlds! 


NOTES. 


Visvámitra is the Azshi of this Sükta with the exception 
of the seventh verse of which the Átman or Brahman is the 
Rishi. The metre is Gagati verses 1-6, Trishzubh verses 
7—9.— Verse 5 = TB. II, 7, 12, 3. Verse 7 = VS. XVIII, 
66; MS. IV, 12, 5. 

The position of this Sükta in the collection shows that it 
is to be divided into three independent hymns. This is 
confirmed by the metre, the first and second of these three 
hymns being in Gagati, the third in Trishíubh, and also by 
the contents: the first hymn is addressed to Agni Vaisvá- 
nara, the second to Agni accompanied by the Maruts, 
the third contains mystical speculations about the nature 


and the deeds of Agni. 


f 
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LE E 


Verse 1. 


Note 1. The Kusikas are identical with the Visvámitras, 
or possibly the latter form one branch of the Kusikas ; see 
H. O, Zeitschrift der Deutschen Morgenlándischen Ge- 
sellschaft, XLII, 209. 


Verse 2. 


Note 1. On the relation of Mátarisvan to Agni, see above, 
I, 96, 4, note 1. 

Note 2. Bzzhaspati, though in his origin distinct from 
Agni, is here identified with him, like Mátarisvan. 


Verse 3. 


Note 1. By the ten fingers. Comp. above, I, 71, 1. 


Verse 4. 


Note 1. I adopt the interpretation of Bergaigne (Religion 
Védique, II, 405, note 1) and Pischel (Vedische Studien, I, 
46) Vágák seems to be the proper name synonym with 
Ribháva£; the Maruts may be called Vágá“ as they are 
called several times AzbhuksházaZ. But it is possible that 
we should have to translate simply, ^ May the powers of 
strength, &c.; comp. below, 27, 1 

Note 2. Possibly we have to supply, *united with their 
spotted deer, with their beauty, &c.; see II, 36, 2. yag#aih 
sámmislá“ préshatibhiz rishtibhiZ; VII, 56, 6. sriy& sám- 
mislaz. Or the meaning may be, “the Maruts united with 
Agni or with the Agnis;' comp. I, 166, 11. sámmisláZ 
indre. 

Note 3. On subhé, see M. M., I, 87, 3, note 2 (vol. xxxii, 
p. 162). 

Verse 5. 


Note 1. Or, they receive their beauty through Agni. 

Note 2. Of heshákratu the probable explanation has 
been given by Pischel, Vedische Studien, I, 48. See also 
von Bradke, Kuhn's Zeitschrift, XXVIII, 297. 


N 
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| Verse 6. 


— 


Note 1. Comp. V, 53, 11, vol. xxxii, pe 320: 
Note 2. Comp. II, 34, 4, vol. xxxii, p. 302, note 5. 
Note 3. The text has vidátheshu. 


Verse 7. 


Note 1. Comp. VIII, 51, 4. arkám saptásirshàzam ... 

. tridhátum uttamé padé. Is the song called tridhátu because 

it is sung by the three Udgátzzs (singers)? Or because it 

generally comprises three verses (see H. O., Zeitschrift der 

Deutschen Morgenlandischen Gesellschaft, XXXVIII, 

453)? 

Note 2. The Gharma is the offering of hot milk brought 

.to the Asvins. On the probable meaning of this offering, 
see H. O., Religion des Veda, 447 seq. 


Verse 9. 


Note 1. The translation of me/ (comp. IV, 7, 11; 
Atharva-veda XI, 7, 5; Taitt. Samh. V, 7, 8, 1) is quite 
conjectural. 
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MANDALA III, HYMN 27. 


ASHTAKA III, ADHYAYA 1, VARGA 28-30. -. 


1. Forward (goes) your ! strength tending heaven- 
ward, rich in offerings, with the (ladle) full of ghee. 
To the gods goes (the worshipper) desirous of their 
favour. 

2. I magnify! with prayer Agni who has know- - 
ledge of prayers (?), the accomplisher of sacrifice, 
who hears us, and in whom (manifold wealth) has 
been laid dewn. 

3. O Agni, may we be able to bridle thee the 
strong god’; may we overcome (all) hostile powers. 


4. Agni, inflamed at the sacrifice, the purifier who 
should be magnified, whose hair is flame—him we 
approach (with prayers). 

5. With his broad stream of light the immortal 
Agni, clothed in ghee, well served with oblations, is 
the carrier of offerings at the sacrifice. 

6. Holding the (sacrificial) ladles, performing the 
sacrifice they have with right thought pressingly 
brought Agni hither* for help. 


7. The Hotrz, the immortal god goes in front 
with his secret power !, instigating the sacrifices ?. 

8. The strong (horse, i.e. Agni) is set at the races. 
He is led forth at the sacrifices, the priest, the 
accomplisher of sacrifice. 

9. He has been produced! by prayer, the excel- 
lent one. I have established? him, the germ of 
beings, for ever the father of Daksha 3. 
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10. I have laid thee down!, the excellent one, 

~ with the nourishment? of Daksha, O thou who art 

produced by power, O Agni, thee the resplendent 
bne, O U.sio 3, 

11. The priests, eager to set to work the Ata}, 
kindle with quick strength Agni the governor?, him 
who crosses the waters ?. 

12. I magnify! the child of vigour at this sacri- 
fice, who shines under the heaven, the thoughtful 
Agni. 


13. He who should be magnified and adored, who 
is visible through the darkness, Agni, the manly, is 
kindled !. 

14. Agni, the manly, is kindled, he who draws 
hither the gods likea horse. The (worshippers) rich 
in offerings magnify him. 

15. We the manly ones will kindle thee the manly 
(god), O manly Agni who shinest mightily. 


NOTES. 


The same Azshi. The metre is Gáyatri.— The position 
of the hymn in the collection shows that it is to be divided 
into T7z£as, and this is confirmed by the ritual use of 
several of these Trzkas (see Bergaigne, Recherches sur 
„P Histoire de la Liturgie Védique, 19, note 1). Some of the 
Trikas at least, however, do not seem to form independent 
hymns; verse 1o very probably stands in connection with 
verse 9, and the same seems to be the case with verses 12 
and 13. Ludwig (IV, 305) and Bergaigne (loc. cit.) consider 
the whole Súkta as a collection of Sámidhenis or verses to 
be recited for each piece of wood thrown into the fire. 
Comp. Hillebrandt, Neu- und Vollmondsopfer, 77.— Verse 1 
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A oss 
= TS. 11,5, 9,25 TB. UL gas MAS Cees IV, 143% 
Verses 2, 3 = TB. II, 4, 2, 4. 5; MS. IV, 11, 2. Verse 4 
= TS, 11, 5,8, 6; TB. Ill, 5,2, 3. Verses 5-6 = ITEE 
6, 1,3; MS. IV, 10, 1 (verse 5 = MS. IV, 11, 2). Verses 
7-9 = SV. II, 827-829. Verses 13-15 = SV. II, 888-890; 
TB: IT; 5,2; 925 AV. AM TO2 M6 


Verse 1. 
Note 1. Of the priests and sacrificers? 


Verse 2. 
Note 1. The text has í/e. 


Verse 3. 
Note 1. Comp. above, II, 5, 1. 


Verse 6. 
Note 1. Comp. IV, 17, 18. vayám hí á te kakrímá 
sabádhaZ. 
Verse 7. 
Note 1. Máyáyá: comp. H. O., Religion des Veda, 163, 
294. 
Note 2. Vidátháni: comp. I, 31, 6, note 2. 


Verse 9. 
Note 1. This seems to mean, ‘he has been set to work.’ 
Note 2. Á dadhe must be first person (comp. ní dadhe, 
verse 10) for the bhútánám gárbhaZ is Agni. 
Note 3. Or, the father of intelligence. Daksha is the 
personified intelligence. Comp. vol. xxxii, p. 245 seq.; 
Bergaigne, Religion Védique, III, 93 seq. 


Verse 10. 
Note 1. See above, III, 23, 4. 
Note 2. The text has i/&, the same word as in 24, 2.— 
Prof. Max Müller observes, * Could it be, ni tvá dadhe if, 


I have placed thee on the altar with nutriment,son of the 
strength of Daksha ?’ 


Note 3. Or, ‘the willing one. 
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Verse 1l. 


Note 1. ‘Setting to work the Right (Rzta)' means here 
*performing the sacrifice” The sacrifice is considered as 
a sphere especially pervaded by the power of Ríta. Comp. 
H. O., Religion des Veda, 197. 

Note 2. Yantúram (comp. VIII, 19, 2. agním iishva 
yantüram ; Lanman, 486) must be the same as yantáram 
(comp. páprup? [M. M.] See de Saussure, Mémoire sur le 
Systeme Primitif des Voyelles, p. 207; but comp. also 
Kretschmer, Kuhn's Zeitschrift, XXXI, p. 447). To me it 
seems to be an accommodation to aptüram, facilitated 
probably by the influence of the genitive yantür. See 
Lanman, Noun-Inflection in the Veda, p. 486; Wacker- 
nagel in Kuhn's Zeitschrift, XXV, 287. 

Bote 3. See Pischel, Vedische Studien, I, 122 seq.; 
H. O., Góttingische Gelehrte Anzeigen, 1889, p. 4 seq. 


Verse 12. 
Note 1. The text has il. In the same way í/ényaZ 
verse 13, i/ate verse 14. 
Verse 18. 


Note 1. Observe sám idhyate here and verse 14, sám 
idhimahi verse 15. The verses 13-15 form one Trzka. 
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MANDALA III, HYMN 28. 
ASHTAKA IL ADHYAYA 1, VARGA 81. 


1. O Agni Gatavedas, accept graciously our offer- 
ing, the sacrificial cake at the morning libation, 
O god who givest wealth for our prayers. 

2. The sacrificial cake, O Agni, has been baked 
or made ready for thee: accept it graciously, O 
youngest (god). 

3. Agni, accept eagerly the sacrificial cake which 
has been offered, which has stood overnight. Thou 
art the son of strength, established at the sacrifice. 

4. At the midday libation, Gatavedas, accept here 
graciously the sacrificial cake, O sage. Agni, the 
wise ones do not diminish at the sacrificial distri- 
butions? the portion which belongs to thee, the 
vigorous one ?. 

5. Agni, at the third libation take joyfully the 
sacrificial cake, O son of strength, which has been 
offered. And in thy admirable way place our wakeful 
sacrifice, blessed with treasures, before the immortal 
gods. 

6. Agni, grown strong, O Gátavedas, accept 


graciously our offering, the sacrificial cake which has 
stood overnight. 


NOTES. 


The same Rishi, The metre is Gayatri in verses 1, 2, 6, 
Ushzih in verse 3, Trishzubh in verse 4, and Gagati in 
verse 5.—No verse occurs in the other Samhitás. 


——. 
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This Sükta and the following are, as their position at the 
| of the Anuváka and the number of their verses show, 
later additions to the original collection. The 28th hymn 
| contains verses destined for the offerings of sacrificial 
cakes to Agni at each of the three Savanas. Quite in the 
same way hymn 52, which also belongs to the later 
additions, refers to sacrificial cakes offered to Indra. The 
oblation of such cakes to Indra at each Savana is found 
also in the later Vedic ritual (comp. Kátyáyana IX, 9, 
2 seq. ; Weber, Indische Studien, X, 369, 376), and several 
verses of III, 52 are indicated there as Puronuvákyá verses 
for those very offerings; see Asvalayana Srautasütra V, 4, 
2. 3. After each cake-offering to Indra follows the 
Svish7/akr7t-oblation to Agni: and for these oblations 
Asvalayana (loc. cit. Sútra 6) prescribes verses 1, 4, and 5 
of our hymn, according to the order of the three Savanas. 
From the text of the hymn it seems to be evident that 
verses 1—3 have been composed for the first, verse 4 for the 
second, and verses 5-6 for the third Savana. With this 
distribution the change of the metres evidently stands in 
connection. In accordance with the theories of the later 
Vedic theologians, we have here the Gáyatri as the charac- 
teristic metre of the first, the Trishzubh of the second, the 
Gagati of the third Savana. 

Comp. also Asvalayana VI, 5, 25, and the very ingenious 
but at the same time somewhat hazardous observations of 
Bergaigne, Recherches sur l'Histoire de la Liturgie Védique, 
16 seq. 

Verse 4. 


Note 1. The text has vidátheshu. 
Note 2. Comp. I, 36, 1, note 2. 
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MANDALA IIL HYMN 29. 


ASHTAKA III, ADHYAYA 1, VARGA 82-84. 


11. This is the support on which the rubbing (for 
producing the fire) is performed ?; the creative organ? 
has been prepared. Bring hither the house-wife *; 
let us produce Agni by rubbing in the old way. 

2. In the two fire-sticks dwells Gátavedas, as the 
germ (lies) safe in pregnant women —Agni who 
should be magnified! day by day by wakeful men 
who bring offerings. 

3. Place it! skilfully into her who lies extended ?. 
Having conceived she has quickly given birth to the 
manly one. He whose summit is red— bright is his 
splendour—the son of 1/4 has been born in the (due) 
way ?. 

4. In the place of 1/á, on the navel of the earth 
we will lay thee down, Gátavedas, that thou, O Agni, 
mayst carry the offerings (to the gods). 

5. Rub, ye men, the truthful sage, the wise, 
the immortal, the fair-faced. Bring forth, ye men, 
Agni, the banner of sacrifice, the first in the front, 
the gracious one. 

6. When they produce him by rubbing with their 
arms, he shines forth flaming in the wood like a red 
race-horse. Like the bright one on the path of the 
Asvins* the unrestrained (Agni) spares the stones, 
burning the grass?. 

7. Agni, when born, shines forth resplendent, the 
racer, the priest, praised by the sages, the giver of 
rain, whom the gods placed in the sacrifices, to be 
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magnified, as the omniscient carrier of the sacrificial 
—offerings. 

8. Sit down, O Hotzz, in the space which is thine, 
as the knowing one. Place the sacrifice in the abode 
of good works (i.e. on the altar). Eagerly longing 
for the gods thou shalt worship the gods by 
offerings. Agni, bestow mighty vigour on the 
sacrificer. 

9. Produce a mighty! smoke, ye friends. With- 
out fail go forward towards strength. This Agni is 
the conqueror in battles, rich in valiant men, he by 
whom the gods have overpowered the Dasyus. 

10. This is thy birth-place in due time whence 
born thou shonest forth; knowing it, O Agni, sit 
down on it, and make our prayers prosper. 

11. He is called Tanünapát as the Asura’s germ. 
Narásamsa he becomes when he is born, Mátarisvan 
when he has been shaped in the mother? And he 
has become the rush of the wind in his swift course?. 

12. Rubbed forth by skilful rubbing, established 
by skilful establishing, as a sage, O Agni, perform 
excellent sacrifices. Sacrifice to the gods for him 
who is devoted to the gods?. 

13. The mortals have generated the immortal 
one, the. . .!, advancing one with strong jaws. The 
ten unwedded sisters? united take care of the man 
(Agni) when he has been born. 

14. He the god of the seven Hotzzs shone forth 
from of old, when he flamed up in his mother's lap, 
at her udder. Day by day the joyous one never 
closes his eyes, when he has been born from the 
Asura's (i.e. of the Heaven's ?) belly”. 

15. The onsets of (Agni) when he attacks his 
enemies, are like those of the Maruts. (He is) the 
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first-born (son) of the sacred spell. They know every 
(re). The Kusikas have raised their brilliant 
spell; they have kindled Agni, every one in his 


house. i 

16. After we had chosen thee here to-day, O wise 
Hotrzz, while this sacrifice was going on, thou hast 
firmly sacrificed and firmly laboured. Come to this 
Soma, expert and knowing ! 


NOTES: 


The same Rishi. The prevalent metre is Trishzubh.— 
Verses I, 4, 10, 12 are Anushzubh; verses 6, 11, 14, 15; 
Gagati. 

The Sákta, which belongs to the later additions (see the 
note on hymn 28), consists of a number of verses and small 
groups of verses referring to the production of fire by the 
attrition of the two fire-sticks. The order in which the 
verses stand does not always agree with the natural order 
of the ritual. acts.—Verse 2 = SV 1,070. Verse dot 
VS. XXXIV, 14. Verse4 = VS. XXXIV, ass 
11,1; MS. 1,6, 2.7; IV, 10,45 13, 1. Verso DN 
35; TS. IIL 5, 11,25 IV 133, 8 MS Vo 
Verse 10 = VS. III, 14; XID 525 VISO ts 
IV, 2, 4, 357, 13, 55 TB 1,2; 16 all ss 
5, 13 6,1; AV. IIL, 20,41, Merse Toi- EB MU 
Verse 16 = VS. VIII, 20; TS, L:4, 44,25 MS i3 4598 
AM. VLO eE, 


Verse 1. 


Note 1. The verses 1-3 a, b have been translated by Muir, 
Original Sanskrit Texts, V, p. 209. 

Note 2. On the adhimanthanasakala, the piece of wood 
on which the lower fire-stick is laid, see Satapatha Brâh- 


MANDALA III, HYMN 20. 305 


` maza III, 4, 1, 20. sosdhimanthanazz sakalam Adatte agner 
ganitram asity atra hy agnir gáyate. Schwab, Das Altin- 
dische Thieropfer, p. 78 seq. 

Note 3. Pragánana seems to be used in the concrete 
sense as the male organ. As such, the poet may have 
considered the so-called pramantha in the generation of 
Agni, which is described as having the shape of the male 
organ (Schwab, loc. cit., 78 ; see also Roth, Zeitschrift der 
Deutschen Morgenl. Gesellschaft, XLIII, 591). It does not 
seem very probable that the darbhapiñgúla of which Sáyaza 
thinks should be meant. 

Note 4. Sáyaza explains this as meaning the Arazi (fire- 
stick), i.e. the lower Arazi,the receptacle of the upper fire- 
stick. In the Taittiriya Bráhmaza I, 2, 1, 13 the two 
Arazis are addressed as mahi vispatni. 


Verse 2. 
Note 1. The text has iZyaZ. 


Verse 8. 


Note 1. The upper fire-stick or, more accurately, the 
pramantha. 

Note 2. Comp. above, II, 10, 3. The lower Arazi is 
alluded to, which is considered as a wife and more particu- 
larly as the nymph Urvasi (Kátyáyana V, 1, 30, &c.). 

Note 3. Prof. Pischel (Vedische Studien, I, 301) takes 
the genitive f/AyàZ as dependent on vayúne : * wurde der 
Sohn geboren am Orte (Wege) der Opferspende” To me 
it seems unnatural! not to connect í/áyá“ with putráZ, which 
words are connected also by the Sandhi (the Samhita text 
has f/Ayás putró, not f/AyàZ putró). 


Verse 6, 


Nate E For Aman cf, L 37, 3; HI, 2, 14; VI, 15, 5. 
Should not the bright one on the path of the Asvins be the 
sun? Sáyana thinks of the chariot of the Asvins, which 


also may be right. 
[46] X 
, 
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Note 2. Are the stones and the grass identical with the 

stones and grass-blades occurring in the later ritual of the 

agnyádheya and agnimanthana (Satapatha Br. I1; 104 

III, 4, 1, 21; Kátyáyana IV, 8, 16, 9? 


Verse 9. 
Note 1. Literally, a manly, strong, or bull-like smoke. 


Verse 11. 


Note 1. This is a play upon words (Mátarísvá and ámi- 
mita mátári, * he has been shaped in the mother”). 

Note 2. Von Bradke (Dyáus Asura, p. 51): des Windes 
Heerde (?) wird er, wenn er dahingleitet. 


Verse 12. 
Note 1. This Páda is identical with I, 15, 12. It is 
a galita. 
Verse 18. 


Note 1. The meaning of asremán (comp. X, 8, 2. asremá 
vatsá“ [i.e. Agni] símiván arávit) is unknown. 
Note 2. The ten fingers. 


Verse 14. 
Note 1. Comp. von Bradke, loc. cit., 50. 


Verse 15. 


Note 1. Or prathamagám bráhmazaZ visve ft vidu% : ‘all 
(people) know him the first-born (son) of the sacred spell’? 
Comp. I, 34, 2. sómasya venám ánu visve ít viduZz.— Prof. 
Max Müller writes: *PrathamagáZ is the wind, X, 168, 2 
It might here refer to the Maruts, who are often said to 
sing prayers; they know all about Brahman (prayer). 
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MANDALA IV, HYMN 1. 


ASHTAKA III, ADHYÁYA 4, VARGA 12-15. 


. 1. Thee, O Agni, the gods concordantly have 
ever set to work as their divine steward; with this 
intention! they have set thee to work. -They have 
generated? thee, O worshipful one ?, the immortal 
among the mortals, the wise, god-loving god; they 
have generated every wise, god-loving (Agni) *. 

2. Do thou, [O Agni] turn to brother Varuza, 
towards the gods? with thy kindness’, to (Varuza) 
who accepts the sacrifice, to the eldest (god) who 
accepts the sacrifice, the righteous Aditya who 
supports the (human) tribes, the king who supports 
the (human) tribes. 

3. O friend, turn to thy friend (Varuza), as 
a wheel of a chariot! rapidly (follows) the swift 
(horse), for our sake, O wonderful one, rapidly. 
O Agni, find mercy (for us) with Varuza, with the 
all-brilliant Maruts. Bless (us) O flaming one, 
that we may propagate ourselves, that we may 
press onward ; bless us, O wonderful one! 

4. Mayst thou, O Agni, who knowest Varuza, 
deprecate for us the god's anger. Being the best 
sacrificer, the best carrier (of the gods), flaming, 
remove from us all hatred. 

5. As such, O Agni, be for us the lowest! (god) 
with thy help, our nearest (friend) while this dawn 
shines forth. Being liberal (towards us), cause, by 
sacrificing, Varuza to go away from us. Love 
mercy ; readily hear our call. 


x 2 
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6. His, the fortunate god's, appearance is excellent, | 
and most brilliant among mortals. Like the bright, 
heated butter of the cow (the appearance) of the 
god is lovely, like the bountifulness of a milch-cow. 

7. Three* are those highest, true, and lovely 
births of this god Agni. Being enveloped in the 
infinite? he has come hither, the bright, brilliant, 
shining Aryan. 

8. He, the messenger, longs for all seats, the 
Hotzz with the golden chariot, with the lovely 
tongue, with the red horses, of marvellous appear- 
ance, briliant, always lovely like an assembly 
abundant in food. 

9. He, the kinsman of sacrifice, has enlightened 
men!, They lead him forward by a great rope’. 
He dwells in his (the mortal's) dwelling, accomplish- 
ing (his task). The god has obtained the com- 
panionship of the mortal. 

10. May this Agni, the knowing one, lead us to 
the god-given treasure which belongs to him}. 
That (treasure) which all the immortals have 
created by their thought, which Dyaus, the father, 
the begetter (has created): that real (treasure) they 
have besprinkled ?. 

II. He has been born in the dwellings as the 
first, at the bottom of the great (air) 1, in the womb 
of this air ?, footless, headless, hiding both his ends, 
drawing towards himself (his limbs ?), in the nest 
of the bull 8, 

12. The host! came forth wonderfully at first, in 
the womb of Ata, in the nest of the bull, lovely 
and young, of marvellous appearance, and brilliant ?, 
Seven friends* were born for the bull. 

13. Here our human fathers have sat down}, 


Tr 
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aspiring after Rita? Invoking the dawns, they 
have driven out the milch-cows which dwelt in the 
| rock-stable, in the prison. 

= 14. Having rent the rock they cleaned themselves. 
"Others around told forth that (deed) of theirs. 


Taking . . . as an instrument (?) 1, they sang triumph- 
 antly?. They found the light; they chanted their 
prayers. 


I5. Longing for the cows in their mind, those 
men, the Usigs? have opened with godly words 
the fast-holding, closed rock, which enclosed and 
encompassed the cows, the firm stable full of cows. 

16. They have devised the first name of the 
milch-cow ; they have found the three times seven 
highest (names or essences) of the mother!. The 
hosts?, understanding this, acclaimed. The red 
one? became visible through the brilliant (milk ?) * 
of the cow. 

17. The confused! darkness disappeared; the 
sky appeared in splendour; the shine of the 
goddess Dawn rose up. The Sun ascended to 
the wide plains, beholding right and wrong deeds 
among the mortals. 

18. Then, afterwards, being awoke they looked 
around; then they took that treasure given by 
Heaven, all the gods in all the houses. O Mitra, 
may true (fulflment) belong to (our) prayer, 
O Varuza! 

19. I will address flaming Agni, the Hotrz, the 
supporter of everything!, the best sacrificer. He 
has perforated, as it were, the pure udder of the 
cows, (and has made flow the milk) purified like the 
poured sap of the Soma shoots. 

20. He, the Aditi (i.e. the freedom) of all the 
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worshipful gods, the guest! of all men, Agni, choos- 
ing (for us) the protection of all gods—may he, 
Gátavedas, be merciful. . 


NOTES. 


The Rishi is Vámadeva, the metre Trish¢ubh, except in 
verses 1-3, the metres of which are Ashá, Atigagati, and 
Dhriti respectively.—Verses 4-5= VS. XXI, 3-4; TS. II, 
5,12,9: IV»2,11,2 4S LB III are oO TÁ.IL 454 
IV, 20,3; MS. IV, 10,4; 14, 17. Verse 20 VS. XXXIII 
16; TB. II, 7, 12, 5.—The hymn has been translated and 
commented. upon by Bergaigne, Quarante Hymnes du 
Rig-véda, p. 11 seq. 

This Súkta seems to be composed of two independent 
hymns. Grassmann believed that the first three verses are 
the fragment of one hymn, and that verses 4—20 form 
a second hymn. His reason was that verses 1-3 are 
composed in metres similar to Atyashá, while the rest are 
composed in Trishzubh. I think that he was on the right 
way, but his opinion should be slightly modified. In 
verses 1-5 Agni is invoked to appease the anger of Varuza ; 
while, on the other hand, no allusion to Varuza occurs in 
verses 6-20. I believe, therefore, that the first hymn 
should be considered as consisting of verses 1-5; it is 
composed in the metres of the Atyashíi class (1-3) with 
two concluding Trishzubh verses (4, 5). The second hymn 
comprises the verses 6-20. The arrangers of the Samhitá, 
however, considered these two hymns as one, as is shown 
by the position which they have assigned to it, before the 
second Sükta, which has the same number of verses (20) 
as this first Sükta. Comp. my Prolegomena, p. 141. 


Verse 1. 


Note 1. Le. with the intention that he should act as the 
steward of the gods. As to fti krátvà, comp. I, 138, 3. íti 
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krátvá bubhugriré. Delbrück, Altindische Syntax, p. 530, 
. paraphrases iti krátvá: mit Entschluss “so sei es. 
Note 2. Sáyaza, whom Ludwig follows, seems to be right 
„in explaining yagata as a vocative (‘yaganiya’), and ganata 
as 3rd plural (‘aganayan’). Bergaigne takes both forms 
as 2nd plural imperative: ‘honorez limmortel chez les 
mortels ; engendrez le Dieu qui honore les Dieux.’ 

Note 3. I cannot believe that Bergaigne is right in trans- 
lating vísvam ádevam, ‘celui qui honore tous les Dieux,’ 
His theory is that ‘visvam dépend . .. de á, qui logique- 
ment gouverne le terme devá à l'accusatif.' 


Verse 2. 


Note 1. The metre shows, as Benfey (Vedica und Ver- 
wandtes, p. 19, note 1) has pointed out, that this vocative 
agne is a spurious addition. 

Note 2. Should we not read devám? ‘Turn to brother 
Varuza with thy kindness, towards the god who accepts 
the sacrifice. 

Note 3. Or “for the sake of his kindness,’ “for winning 
his favour (for the mortals)'? Sumat may be dative; see 
Lanman, p. 332; Brugmann, Grundriss der vergleichenden 
Grammatik, IL, p. 602. Comp. I, 186, 10. á££&/à sumnáya 
vavritiya deván, ‘may I turn to the gods for the sake of 
their favour.’ 


Verse 3. 


Note 1. I believe that ráthyeva (Padapá/Za ráthyá-iva) 
stands for ráthyam-iva. Comp. Lanman, p. 331; Roth, 
Zeitschrift der Deutschen Morgenlandischen Gesellschaft, 
XLVIII, p. 681 seq. Prof. Max Müller refers ráthyá-iva 
to two horses; he translates: *O friend, bring hither thy 
friend, as two swift chariot-horses bring rapidly a swift 


wheel.’ 
Verse 5. 
Note 1. I.e. the nearest to men. 
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Verse 7. 


Note 1. Literally ‘thrice.’ But I think that we should 
correct tri (‘three’). The same blunder seems to occur in 
III, 56, 5. tri sadhásthá sindhavaZ tri (read tri) kavinám, 
“Three are your abodes, O rivers; three (are those) of the 
sages. Comp. also III, 56, 8; I, 116, 4. 

Note 2. This seems to mean, in the infinite sky. 


Verse 9. 


Note 1. Mánusha% seems to be acc. plur. ; comp. VII, 86, 
7. áketayat akitak, ‘he has enlightened the unenlightened 
ones. Bergaigne takes mánushaZ as a genitive depending 
on yagziábandhuZ, ‘fils du sacrifice de Manus.’ 

Note 2. Bergaigne compares IX, 87, 1, where it is said 
that they lead Soma to the sacrificial grass like a horse by 
ropes (Akkha barhiz rasanábhi£ nayanti)  Sáyaza says, 
supinus raggvá, ‘by a rope which has the shape of © 
praises.’ 

Verse 10. 


Note 1. Comp. below, verse 18. 
Note 2. I.e. anointed, adorned. ‘Poured down. M.M. 


Verse 11. 


Note 1. MaháZ budhné seems to mean, maháZ ragasah 
budhné ; comp. rágasal budhnám, I, 52, 6; budhné rágasa4, 
II, 2, 3; maháZ rágasaZ, I, 6, 10; rágasa“ maháZ, I, 168, 6; 
mahi rágasi, IX, 68, 3. 

Note 2. With the second Páda, compare IV, 17, 14. 
tvakah budhné rágasal asyá yónau. 


Note 3. The bull seems to be Agni himself. 


Comp. 
verse 12. 


Verse 12, 


Note 1. The word sárdha (or sárdhax? see note 3), which 
in most passages is applied to the host of the Maruts (see 
vol. xxxii, p. 67 seq.), seems here to refer to the company 
of the Angiras or seven Rishis, alluded to in the fourth 
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Pada. The seven Ríshis, ‘our fathers’ (verse 13), have, 
with the aid of Agni, rent the mountain and delivered the 
cows or dawns (verses 13 seqq.; IV, 2, 15 seq). Comp. 
H. O., Religion des Veda, p. 145 seq. 

Note 2. The bull again seems to be Agni. Comp. 
verse 11, note 3. 

Note 3. Do these epithets (comp. verse 8, Pada 3) refer 
to the sardha (host)? Cr are they applied to Agni, so that 
we would have to translate: ‘Lovely was the young one 
(Agni), of marvellous appearance, and brilliant’? In this 
way Bergaigne interprets the passage. If this translation 
is right, sárdhaZ may be considered as neuter, and the first 
Pada could be translated: The first host came forth 
wonderfully. 

Note 4. Evidently the seven Rishis (see note 1). Ber- 
gaigne: Les sept prières? ou les sept rivières ? 


Verse 13. 


Note 1. The seven Rzshis sat down for chanting and 
sacrificing, by which they have opened the mountain-prison 
of the cows. 

Note 2. The mention of Rita in this connection is both 
Vedic and Avestic. Comp. Darmesteter, Ormazd et 
Ahriman, p. 146 ; H. O., Religion des Veda, p. 144, note 2. 

Note 3. The cows in this myth seem to be a mythical 
representation of the dawns. Comp. M. M., Science of 
Language, II, p. 584; H. O., Religion des Veda, pp. 147, 
149 seq. 

Verse 14. 


Note 1. Pasváyantra (comp. slókayantra, IX, 73, 6) is 
quite doubtful. Does there exist a stem pasva, meaning 
possibly, “the herd of cattle'? And can we translate, 
“they who had their (battering- ?) machines directed on the 
cow-herds’? Or, “holding the herds with their instruments 
(i.e. with the ropes used for drawing the cows out of the 
cavern)’ ?—Prof. Max Müller suggests the translation, “the 
cattle-drivers, and writes, ‘Does it stand for pasu-yantrá- 
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sak? Yantra seems the same as yoktra, or something like it, 
cf. X, 94, 7, 8. Pasuyantra would be they who hold the 
ropes of the cattle, who drive them away. Bergaigne's 
translation, ‘n’ayant rien (d’autre) pour conduire le bétail” 
(pasu-ayantra), and that of Roth (‘die der Sperre ledigen 
Thiere [pasvak ayantrasah] erhoben ein Freudengeschrei,’ 
Zeitschr. der D. Morg. Gesellschaft, XLVIII, 678), do not 
carry conviction, nor does a conjecture like pasvá yantáral 
(‘the leaders of the cattle together with the cattle itself 
shouted triumphantly’), seem to furnish a satisfying solu- 
tion of the difficulty. 
Note 2. See Geldner, Vedische Studien, I, 120. 


Verse 15. 


Note 1. On the Usigs, compare Bergaigne’s Religion 
Védique, I, 57 seq. 


Verse 16. 


Note 1. The mother seems again to be the cow, or more 
exactly the Dawn considered as the mother of the cows 
(mata gávám, IV, 52, 2. 3; VII, 77, 2), and as the mother 
of the Rishis (IV, 2, 15). Comp. V, 45, 2. á ürvát gávám 
mata gánati gát. The seven names of the cow are men- 
tioned also in I, 164, 3, its three times seven names, in 
VIE 87,4. 

Note 2. Bergaigne (Quarante Hymnes, p. 14) and Pischel 
(Ved. Studien, II, 121 seq.) give to the word vrá the 
meaning ‘woman’ (Bergaigne: “femme, particuliérement 
“femme en rut,’ “femme amoureuse’). I prefer to follow 
the opinion of Bechtel, Nachrichten der Góttinger Gesell- 
schaft der Wissenschaften, philolog.-historische Klasse, 


1894, p. 393 seq. The hosts seem to be the assembly of 
the Azshis. 


Note 3. The dawn. 

Note 4. Comp. IX, 81, 1 (H. O., Religion des Veda, 
p. 147, note 1). dadhná yát im ünnitáZ yasásá gávám, * When 
(the Somas) have been drawn, together with the brilliant 
curds of the cow.” The brilliant milk of the cow which the 
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Rishis have obtained, seems to be considered as a magical 
. means for procuring to men the aspect of the brilliant light 
of the dawn. Comp. H. O., Religion des Veda, p. 450. 
Verse 17. 
Note 1. On düdhitam, comp. Geldner, Ved. Studien, II, 
9, and see Rig-veda II, 17, 4; IV, 16, 4. 
Verse 19. 


Note 1. Comp. vol. xxxii, p. 330 (V, 54, 10, note 1). 


Verse 20. 


Note 1. ‘Guest’ is atithiz; the play on words (áditiZ and 
atithiZ) is untranslatable. 
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MANDALA IV, HYMN 2. 


ASHTAKA III, ADHYÁYA 4, VARGA 16-19. 


1. He who has been established as the steward 
among the mortals, the immortal, righteous one, and 
among the gods, being a god himself, the Hotz, the 
best sacrificer shall mightily lame!; Agni shall rise 
up! with the offerings of Manus. 

2. Here, O Agni, son of strength, thou goest for 
us to-day as a messenger, thou who art born, between 
the two races (of men and gods), having harnessed, 
O tall one, thy puissant, manly, brilliant (stallions)!. 

3. Harnessing the two mighty, red steeds that 
swim in ghee—(the steeds) of Æzta, I think, that 
are most swift with their mindi, the ruddy ones, 
thou goest (as a messenger) between you, the gods, 
and the tribes of men ?. 

4. O Agni, with thy good horses, and thy good 
chariot, rich in bounties, bring hither from among 
them (the gods)! Aryaman, Varuza, and Mitra, 
Indra and Vishzu, the Maruts and the Asvins, to 
him who offers good oblations. 

5. This sacrifice, O Agni; is rich in cows m 
sheep and horses, in manly friends; it is never to 
be despised; it is rich in nourishment, O wonderful 
lord?, rich in offspring; it is long-lasting wealth, 
broad-based, with (brilliant) assemblies. 

6!. Be a self-strong protector, O Agni, of the man 
who in the sweat of his brow brings fuel to thee?, or 
heats his head desirous to worship thee. Deliver 
him from every harmful man. 
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7. The man who brings food to thee who art 


- desirous of food, he who stirs up! the cheerful guest 


and rouses him, the godly man who kindles thee in 
his dwelling : to him may belong lasting and generous 
wealth. 

8. The sacrificer who praises thee in the evening 
and in the morning and gratifies thee: that liberal 
man thou shouldst bring across all distress, like 
a well-impelled horse !, (dwelling) in his house. 

9. The man who worships thee, the immortal one, 
O Agni, and who honours thee, holding the sacri- 
ficial ladle—may he, the toiling (sacrificer), not be 
deprived of wealth; may no distress that comes 
from a harmful (foe), surround him. 

IO. That mortal whose well-ordered sacrifice thou, 
as the god, acceptest, O Agni, as a liberal giver, 
may his worship! be welcome, O youngest god, (the 
Hotzz's work performed) for a worshipper whose 
helpers we may be. 

11. May he, the knowing one, distinguish wisdom 
and folly of mortals}, like straight and crooked backs 
(of horses)?. And for the sake of wealth and noble 
offspring, O god, grant us Diti and keep off Aditi ?. 

12. The undeceived sages instructed the sage 
(Agni), setting him down in the dwellings of Ayu}. 
Hence mayst thou behold, O Agni, with thy eyes? 
these beings visible and secret (that move) on the 
Arya's ways °. 

13. Bring thou, O Agni, youngest (god), who art 
a good guide, a plentiful, brilliant treasure to the 
worshipper who presses Soma, who serves thee and 
toils, to help him, O brisk one, who fillest the dwell- 
ings of peoples. — . 

141, And whatsoever we have done, O Agni, out 


f 
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of devotion for thee, with our feet?, with our hands, 
with our bodies: (in those deeds of ours) the wise 
have held up the Ata, aspiring after it, like those 
who manage a chariot by means of the two pole- 
arms (?)*. 

15. And may we be born from the Dawn, the 
mother, as the seven priests!, as the first worshippers 
among men?, May we be the Angiras, the sons of 
Heaven. May we flaming break the rock which 
contains the prize of the contest?. 

16. And as our first, ancient fathers, O Agni, were 
aspiring after Azta!—they attained to pure devotion’, 
chanting their litanies. Cleaving the earth they 
disclosed the red (cows). 

17. The pious men, well performing the acts (of 
worship), resplendent, melting! the generations of 
the gods? like ore?, kindling Agni, strengthening 
Indra, went along *, besieging the-stall of cows. 

18. He looked (on the gods) as on herds of cattle! 
in a rich (pasture)? when the generations of the 
gods (were) near him, O mighty one? After (the 
generations) of the mortals the Urvasis* have 
pined, for the growing strong of the Arya’, of the 
nearer Ayu?. 

19. We have done our work for thee; we have 
been good workers—the brilliant dawns have shone 
out Æzta!, —brightening ? the perfect Agni who mani- 
foldly shines with fine splendour, (brightening) the 
god's beautiful eye. 

20. We have recited these hymns for thee, the 
sage, O Agni, worshipper (of the gods)'; accept 
them! Blazeup; make us wealthier. Bestow great 
wealth on us, O bountiful one! 
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NOTES. 


The Ashi is Vámadeva, the metre Trishzubh.— Verse 5= 
E516. 5. 4; IH, 1,11, 1; MS. I, 4,3. Verse 6=TA. 
fiat Verse 11=TS. V, 5.4, 4. Verse 15- VS. 
XIX, 69; TS. II, 6, 12, 4. Verses 16-19 — AV. XVIII, 3, 
21-24. 

Verse 1. 


Note 1. On this use of these infinitives, comp. Delbriick, 
Altindische Syntax, p. 412.—Mánusha% seems to be gen- 
itive; comp. II, 2, 6. havyá mánushaZ ; II, 2, 8. hótrábhiZ 

. mánushaZ ; I, 76, 5. mánushaZ havírbhiZ. 


Verse 2. 


Note 1. Comp. below, IV, 6, 9. 


Verse 3. 


Note 1. As to the horses of Æzta, comp. above, III, 6, 6. 
In spite of the different accent there is no doubt that 
ghzztasnává, which occurs in that verse, is the same word 
as ghr?tásnú, in our verse, a compound of ghz;ta with 
a noun snu which seems to be different from sánu, and 
` connected with the root sna (cf. ghrítasná, IV, 6, 9; and 
see Bechtel, Hauptprobleme der Indogerm. Lautlehre, 
p.211) Vridhasnú, on the other hand, seems to be no 
compound, but an adjective formed like vadhasnu, ni- 
shatsnü. It is evident, however, that the poet here 
employed the two words vrzdhasniu and ghrvitasnu as 
parallel expressions. 

Note 2. Read mártám (for mártán ; gen. plur). Comp. 
below, verse 11; VI, 47, 16. visaZ manushyán, where we 
ought to read manushyám. See Lanman, p. 353; Pischel, 
Vedische Studien, I, p. 44; Bartholomae, Studien zur Indo- 
germanischen Sprachgeschichte, I, p. 48. 
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; Verse 4. 
Note 1. * Could it be Mitrám eshám, the rapid Mitra?” 
M. M. 
Verse 5. 


Note 1. The meaning is, it is rich in reward consisting in 
cows, &c. í 

Note 2. The text has asura. Cf. H. O., Religion des 
Veda, p. 164. 

Verse 6. 

Note 1. With the first Páda, comp. below, 12, 2. 

Note 2. On svátaván, see Benfey, Vedica und Lin- 
guistica, p. 1 seqq.; Lanman, p. 559; Joh. Schmidt, Kuhn's 
Zeitschrift, XXVI, p. 357 seq.; H. O., Prolegomena, 
p. 471. 

Verse 7. 

Note 1. Nisíshat is not derived, as is the case for 
instance with 4 sishámahi, VIII, 24, 1, from (ni-)sás (Grass- 
mann, Ludwig), but from ni-sá (Bohtlingk-Roth); comp. 
VII, 3, 5. nisfsánáZ átithim. We must read, consequently, 
nisísat, formed like dádhat (3rd sg. subj. pres., or possibly 
nom. sing. part. pres.). 


Verse 8. 

Note 1. Böhtlingk-Roth conjecture harmyáván ‘im 
Hause, im Stall gehalten) It is true that beasts may be 
kept in the harmyà; comp. VII; 56, 16; X; 06958 
Zimmer, Altindisches Leben, p. 149. But I do not think 
that “being kept in the harmya” could be expressed by 
harmya-vat. Hemyávat seems to be derived from the 
root hi, and to have the same meaning as ásuhéman ; such 
a word very well fits into a phrase referring to a swift 
horse. Hemyávat stands to hemán in the same relation 
as omyávat to omán. All this was pointed out first by 
Ludwig (vol. iv, p. 22). 


Verse 10. 


Note 1. Literally the Hotzzs work (performed for such 
a Yagamána). 
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Verse 11. 


Note 1. I read mártái (gen. plur.); comp. above, verse 


. 3,note 2. It is possible, however, to leave the text un- 


changed; in this case the translation would be: * May he, 
the knowing one, distinguish wisdom and folly, the (wise 
and foolish) mortals like straight and crooked backs (of 
horses). 

Note 2. Comp. vitápzzshZ/a, ‘straight-backed,’ a frequent 
epithet of horses. 

Note 3. For Prof. Max Müller's interpretation of this 
passage, comp. vol. xxxii, p. 256. See also Bergaigne, Rel. 
Védique, III, 97; Pischel, Vedische Studien, I, 297 seq. It 
is very strange that the poet should ask the god to keep off 
Aditi (comp. I, 152, 6. áditim urushyet) who must here be 
considered, consequently, as a malevolent deity. Ithink that 
this conception of Aditi is derived from the idea of this 
goddess as punishing sin; it is the same goddess who may 
free the sinner from the bonds of sin and who may fetter 
and destroy him. Keeping off Aditi seems to mean, con- 
sequently, removing from the mortal the danger of being 


. bound by the fetters of sin; the idea is the same as above 


in IV, 1, 5, where Agni is invoked to make Varuza, the son 
of Aditi, go away (comp. H. O., Religion des Veda, p. 336, 
note 1). In that case granting Diti would mean granting 
freedom from those same fetters. (On Diti, who very 
appropriately has been called a mere reflex of Aditi, see 
M. M., loc. cit.; Bergaigne, III, 97 seq.) 


Verse 12. 


Note 1 On Áyu, the mythical ancestor of the human 
race, see Bergaigne, Religion Védique, I, p. 59 seq. 

Note 2. On padbhiz, comp. Pischel, Ved. Studien, I, 228 
seq. ; Bartholomae, Bezzenberger's Beiträge, XV, 3 seq.; 
Bloomfield, Contributions to the Interpretation of the Veda, 
Second Series, p. 32 seq. (American Journal of Philology, 
XI, 350 seq.. I believe that in our verse padbhí% should 
be derived from a noun pás, and translated, “with thy eyes, 


[46] m 
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while in verse 14 we ought to read padbhíZ, and to 
translate, ‘ with the feet.’ 

Note 3. Pischel (Ved. Studien, I, 229, note 1) believes 
that aryá£ is nom. sing., referring to Agni. But compare 
VI, 51, 2. rigú márteshu vrigind ka pásyan abhi kashíe 
stirak aryá£ éván. This verse makes it very probable 
that aryá“ is a genitive dependent on évai/, évan (í behold- 
ing right and wrong deeds among the mortals, the Sun 
looks upon the Arya's ways’). On the stem art, ‘the Arya, 
see Pischel, Zeitschrift der Deutschen Morgenlandischen 
Gesellschaft, XL, p. 125. 


Verse 14, 


Note 1. This verse has been commented upon by Pischel, 
Ved. Studien, I, 229 seq. 

Note 2. On padbhí“ or rather padbhíZ, comp. verse 12, 
note 2. 7 

Note 3. In translating bhuríg I have followed, though 
not without doubt, the theory of Pischel, Ved. Studien, 
I, 239 seq.—Pischel seems to be right in making r/tám 
depend both on yemuZ (comp. IV, 23, 10) and on ásusházáZ 
(comp. above, IV, 1, 13, and below, verse 16). 


Verse 15. 


Note 1. The seven Ashis or Angiras, the sons of Heaven 
and the Dawn (cf. above 1, 16). 

Note 2. nvén (or rather nzím) is genitive plural. See 
Lanman, p. 430; Pischel, Vedische Studien, I, p. 42. 

Note 3. Here we have again the seven Azshis breaking 
the mountain in which the cows were imprisoned. 


Verse 16. 


Note 1. The apodosis is wanting. As verse 15 shows, 
the meaning is: As our fathers have done their mighty 
deeds, aspiring after Rzta, thus may we do the same. 

Note 2. Sú“it (Padap. súki it) possibly stands for súkim 
ít; cf. Roth, Zeitschrift der Deutschen Morgenlándischen 
Gesellschaft, XLVIII, p.680. Or may we correct sufi ft... 
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— didhiti (instr. sing.), ‘they went along in pure devotion’? 


€ 


j 


| 


Didhiti seems to be what is called in III, ar T; IX, 102, 
1. 8, ritásya didhitiz. 
3 Verse 17. 

Note 1. See Zimmer, Altindisches Leben, p. 252. 

Note 2. Evidently the pious men, not the gods, form the 
subject. I propose to read, therefore, devám (gen. plur.) 


- gánimá; cf. verse 18 devánám yát gánimá. They kindle 


Agni; they strengthen Indra: in short, they treat the 
divine people as the smith treats the metal. 

Note 3. I do not enter here upon the archaeological 
question as to the meaning of áya%. Comp. on this much- 
discussed question especially Max Müller, Biographies of 
Words, p. 252 seq.; Schrader, Sprachvergleichung und 
Urgeschichte (2nd ed.), p. 271 seq.; von Bradke, Methode 
der arischen Alterthumswissenschaft, p. 93 seq. 

Note 4. Cf. X, 61, 13. parishádvánaZ agman. 


Verse 18. 
Note 1. PasváZ is genitive sing.; it depends on yúthá. 


mcf. V, 31,1; VI, 10,3 


Note 2. There is no reason for taking, as Lanman 
(p. 516) does, kshumáti as acc. plur. neut., which would 
be kshumánti. See Joh. Schmidt, Pluralbildungen der In- 
dogermanischen Neutra, p. 237; Bartholomae, Kuhn's 
Zeitschrift, XXIX, p. 493. Bartholomae translates, ‘ bei 
einem wolhabenden.’ 

Note 3. Is this vocative ugra right? It would be easy to 
correct, with Ludwig, ugrá (‘ when the mighty generations 
of the gods were near him") or ugráZ, as suggested by 
Delbrück (Grassmann’s Translation, vol. i, p. 573): ‘the 
mighty one (Agni) looked on them, &c. 

Note 4. I believe that Geldner (Ved. Studien, I, 260, 
note I) is right in contending that Urvasi, wherever it 
occurs, is the name of an Apsaras and nothing else. The 
name of Á yu, occurring in the fourth Páda, confirms this ; 
for Áyu, as is well known, is the son of Purúravas and of 
the nymph Urvasi. Geldner translates, ‘Selbst mit den 

MES 
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Sterblichen hatten die Urvasis Mitleid’ But I do not 
think that kzzp means ‘having compassion.’ In my 
opinion we should, with Ludwig, supply gánimá to már- 
tánám, so that devánám gánimá in the second Pada 
corresponds with mártánám (gánimá) in the third. This 
gánimá is an accusative which depends on akripran (‘they 
pined after ..., cf. IX, 85, 11. náke suparzám upapapti- 
vámsam gíra% venánám akripanta pürvi£; X, 74, 3. yé 
kripánanta rátnam) Thus the meaning seems to be: 
When the cows had been conquered, and when Agni looked 
over the generations of the gods that were near him, the 
Urvasis, i.e. the Apsarases such as Urvast, longed for the 
love of mortals such as Purüravas, and for the propagation 
of the human generations; they gave birth to children such 
as Ayu. 

Note 5. Or “of the indigent’? Or is aryáZ nom. plur. 
fem. referring to the Urvasis? Or nom. sing. masc. refer- 
ring to Agni? 

Note 6. On Áyu, see note 4. But I cannot tell why he 
is called the nearer Áyu. Is this nearer Áyu opposed, as 
a nearer or later (úpara) ancestor, to the pitára£ párásaZ 
pratnásaZ, the Añgiras, mentioned in verse 16? The same 
nearer Áyu (üpara which stands there in opposition to 
púrvábhi/) is mentioned also in I, 104, 4, connected, as it 
seems, with some Apsarases. I do not pretend to be able 
to interpret that very difficult verse, but I am convinced 
that it has been misinterpreted both by Roth (Siebenzig 
Lieder, p. vii) and by Bergaigne (I, 60). 

Verse 19. 

Note 1. I.e. the dawns have sent forth their shine, which 
is a visible manifestation of the eternal law of Rita. 

Note 2. The construction is: we have been good workers, 


brightening &c. The words, ‘the brilliant dawns have 
shone out Ata; are a parenthesis. 


Verse 20. 


Note 1. The text is nearly identical with the first hemi- 
stich of I, 73, 10 (see above). 
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MANDALA IV, HYMN 3. 
ASHTAKA III, ADHYÁYA 4, VARGA 20-22. 


-— 


1. Draw Rudra hither for your protection !, the 
king of sacrifice, the truly sacrificing Hotzz of the 
two worlds?, the golden-coloured Agni, before the 
unseen thunderbolt (strikes you). 

2. This is the home which we have prepared for 
thee as a well-dressed, loving wife (prepares the 
marriage-bed) for her husband!, Directed hither- 
ward, dressed (in offerings and prayers ?)? sit down. 
These (sacrificial ladles or prayers?) are turned 
towards thee, O most skilful one?! 

3. To him who hears us, who is not proud, who 
beholds men, to the merciful, immortal god recite 
a prayer, O worshipper, a hymn—(to Agni) whom 
the presser (of Soma), the Madhu-presser, magnifies 
like the pressing-stone '. 

4. Thou who art well-intentioned, give heed to 
this our toiling !, to this Æzta*, O observer of Ata! 
When will our hymns share in thy rejoicings ? When 
will our friendship dwell in thy house ? 

s. How wilt thou, O Agni, before Varuza, and 
how wilt thou, and which sin of ours wilt thou 
blame before Dyaus? How wilt thou speak to 
bountiful Mitra, to the Earth? What (wilt thou 
say) to Aryaman, to Bhaga ? 

6. What wilt thou say, O Agni, when thou hast 
grown strong on the Dhishzya altars'? What to 
strong Váta who goes forward in triumph?? To 
the Násatya * who goes round the earth‘, to...°? 
What, O Agni, to Rudra, the man-killer ? 
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7. How (wilt thou speak) to great Püshan who 
brings prosperity ? What (wilt thou say) to martial 
Rudra, the giver of offerings*? What sin? wilt thou 
announce to wide-ruling Vishzu, what, O Agni, to 
the mighty weapon (of the gods) ? r 

8. How wilt thou answer, when thou art asked, 
to the righteous! host of the Maruts? How to the 
mighty Sun, to the quick Aditi?? Accomplish 
thy work, O Gátavedas, thou who knowest the 
Heaven! 

9. I magnify! the Ata of the cow ? ruled by Ata | 
and also by the raw one?, the honey-sweet, ripe 
(milk) O Agni. Though being black this (cow) 
swells of bright drink, of. . . * milk. 

10. With Ata indeed, with the milk of the back}, 
the bull has been anointed, Agni the man. Without 
trembling he moved on bestowing his vigour. The 
speckled bull has poured out his bright udder ?. 

111, By the Azta the Angiras have broken the 
rock and cleft it asunder; they have shouted 
together with the cows.  Prosperously the men 
have surrounded? the Dawn. The Sun appeared 
when Agni (the fire) had been born ?. 

12. By the Azta the immortal, uninjured! god- 
desses, the Waters, O Agni, with their honey-sweet 
waves have sped forward? for ever to flow (along 
their course), like a racer incited by shouting when 
(the race-horses) are let loose. 

13. Go never on thy crooked way to the spirit 
(which avenges the guilt) of anybody!, of a vassal 
who has trespassed, or of a friend. Require not (of 
us) a sinful brother's debt?, May we not have to 
suffer under the spirit which avenges a friend's or 
a (hostile) deceiver's guilt °. 
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14. Protect us, O Agni, with all thy protection, 
thou who art protected, O martial one}, and art 
—gladdened (by us). Sparkle forth, and destroy even 

strong evil! Slay the Rakshas even though it has 
grown large. 

15. Be gracious, O Agni, through these our 
‘` hymns. Touch, O hero, this wealth moved by our 
| prayers. And accept, O Angiras, our sacred words. 
. May the praise, beloved by the gods, resound to 

hee |. 

16. I, the priest, have rehearsed to thee. the 
omniscient one, O Agni, worshipper (of the gods), 
all these songs, these inmost words, these recitations 
and words of wisdom, to thee the wise one, with 
prayers and hymns. 


NOTES. 


The same Azshi and metre.—Verse 1=SV. I, 69; TS. 
TAE TD.]H,$, 6 9; MS. IV, 11, 4.. Verse 6 = 
DES, LV, 11, 4. 

Verse 1. 


Note 1. On the identification of Agni with Rudra, comp. 
Bergaigne, Rel. Védique, III, 36; von Bradke, Dyáus Asura, 
p. 54 (Rig-veda I, 27, 10; III, 2, 5; VIII, 72, 3). 

Note 2. The second Pada of this verse is identical with 
VI, 16, 46. 

Verse 2. 

Note 1. Cf. Hirzel, Gleichnisse und Metaphern im Rig- 
veda, p. 69. 

Note 2. On párivital Sáyaza remarks, yash/avyadevais 
tegobhir vá parivitaz. In the commentary on I, 128, 1, on 
the other hand, he says, rítvigbhi% paridhibhir vá parito 
veshzitaZ. 
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Note 3. I take su-apáka as a compound of su and a-páka 
(comp. Vag. Samh. XX, 44 = Taitt. Br. II, 6, 8, 4 = Mai 
Samh. III, 11, 1, where Tvash/7i is called apáká“). In 
Rig-veda VI, 11, 4 we read: ádidyutat sú ápákal vibhává ; 
in VI, 12, 2. á yásmin tvé sú ápáke yagatra, Sc. Should 
we not correct in both passages suapákaZ, suapáke ? 


Verse 3. 


Note 1. The pressing-stone (grávan) is frequently con- 
sidered as speaking, as praising the gods. Cf. Hillebrandt, 
Vedische Mythologie, I, p. 152 sq. 


Verse 4. 


Note 1. The Padapá//a has sámyai. I think it should 
be sámyá%. 

Note 2. L e. to this sacrifice, which is considered as one 
of the chief manifestations of Æzta. See H. O., Religion 
des Veda, p. 197. 1 


Verse 6. 


Note 1. At the Soma sacrifice fire burns on eight altars 
called Dhishzya ; see Weber, Indische Studien, X, pp. 366, 
375: 

Note 2. See vol. xxxii, p. 164. 

Note 8. This is the only passage in the Rig-veda in 
which násatya occurs in the singular. 

Note 4. On párigman, cf. above, I, 79, 3 note. 

Note 5. Kshé (cf. Lanman, pp. 440, 448, 534) is evidently 
corrupt. But neither Bollensen's conjecture, ukshzé, nor 
those of Ludwig (£akshe, yakshe), carry conviction. 


Verse 7. 


Note 1. It is very strange to find Rudra here desig- 
nated as ‘giver of offerings. But it seems too bold 
to explain havi/-dé as a dative of havi/-ád (‘eater of 
offerings ’). 

Note 2. I read with Grassmann répa% (‘sin’) for rétaZ 
(‘sperm’). 
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Verse 8. 


Note 1. The text has r7táya, used as an adjective (see 
Bergaigne, Rel. Védique, III, 216). 

Note 2. Aditi is masculine and seems to be an epithet 
(‘unrestrained, free’) of the Sun. Cf. vol. xxxii, p. 262; 
Bergaigne, III, 92. Probably at the same time the word 
is intended to allude to the goddess Aditi. 


Verse 9. 


Note 1. The text has i/e, on which Ludwig says, ‘so viel 
wie nile.’ Í/e of course cannot be the same as nile, but 
should we not conjecture ni/é? Cf. above, IV, 1, 11. 
vrishabhasya ni/é, and IV, 1, 12. zitásya yóná vrishabhásya 
ni/é. The translation would be, ‘By Rita the Rita is 
restrained in the nest of the cow.’ 

Note 2. The * Æzta of the cow, if the reading is correct 
(see note 1), seems to be the milk. 

Note 3. The “raw one” is the cow as opposed to the ripe 
milk. 

Note 4. The meaning of gámarya (&maf Aeyópevov) is 
unknown. Cf. Bergaigne, II, 398, note 1. Sáyaza reads 
gá amaryena. ‘I should prefer gá amartyena.’ M. M. 


Verse 10. 


Note 1. Does this mean, with the milk that comes from 
the ridge of heaven? Cf. IV, 20, 4. sám ándhasá mamadaZ 
pzzshz£yena. 

Note 2. This Páda seems to be an imitation of VI, 66, 1, 
where Pzísni (‘the speckled one’) is the mother of the 
Maruts: sakzét sukrám duduhe prísni% fdha. See vol. 
xxxii, p. 368. 

Verse 1l. 


Note 1. Here we have again the same myth of the 
Añgiras and the cows, to which so many allusions are found 
in the preceding hymns. 

Note 2. The red cows of the myth are the dawns ; the 
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Añgiras besiege the stronghold In which these cows are 
imprisoned. 

Note 3. On the kindling of the fire as a charm by which 
the sun is made to rise, see H. O., Religion des Veda, 
p. 109 seq. The Angiras kindle the fire for pica 
their sacrifice; thereby they make the sun rise. 


Verse 12. 


Note 1. The same epithet is applied to the waters also 
in X, 104, 8. 

-Note 2. The optative dadhanyuZ is very strange. Pro- 
bably we ought to read dadhanvuz. : 


Verse 13. 


Note 1. The meaning seems to be that Agni is requested 
not to turn against the sacrificer a spirit which has to 
avenge the guilt committed by a third person. . * Why not 
read yagZam? Go not secretly to anybody's sacrifice, not 
of a hostile house, not of a friend. Do not require (of us) 
a sinful brother's debt. May we not feel the might of 
friend or foe. M. M. 

Note 2. Geldner (Ved. Studien II, 157) translates and 
interprets: ‘tilge nicht, O Agni, die Schuld eines falschen 
Bruders, nàmlich die Schuld an die Manen, also dem Sinn 
nach ‘mache ihn kinderlos.’ This is quite unacceptable. 

Note 3. The text is evidently corrupt. I propose to 
read: má sákhyuZ yakshám má ripó% bhugema. Comp. V, 
70, 4. má kásya adbhutakratú yakshám bhugema tanúbhiZ. 


Verse 14. 
Note 1. I cannot adopt Bergaigne's opinion on súmakha 
(Quarante Hymnes, p. 75). 


Verse 15. 
Note 1. Or, awake for thee. 
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MANDALA IV, HYMN 4. 
| - ASHTAKA III, ADHYÁYA 4, VARGA 23-25, 


[ 


I. Produce thy stream of flames like a broad 
onslaught. Go forth impetuous like a king with 
his elephant!; ...? after thy greedy onslaught, 
thou art an archer; shoot the sorcerers with thy 
hottest (arrows). 

2. Thy whirls fly quickly. Fiercely flaming touch 
(them). O Agni, (send forth) with the ladle! thy 
heat, thy winged (flames) ; send forth unfettered thy 
firebrands all around. 

3. Being the quickest, send forth thy spies against 

„(all evildoers), Be an undeceivable guardian of this 
clan. He who attacks us with evil spells, far or 
near, may no such (foe) defy thy track. 

4. Rise up, O Agni! Spread out against (all 
foes)! Burn down the foes, O (god) with the sharp 
weapon! When kindled, O Agni, burn down like 
dry brushwood, the man who exercises malice 
against us. 

5. Stand upright, strike (the foes) away from us | 
Make manifest thy divine (powers), O Agni! 
Unbend the strong (bows) of those who incite 
demons (against us)!. Crush all enemies, be they 
relations or strangers. 

6. He knows thy favour, O youngest one, who 
makes a way for a sacred speech like this. Mayst 
thou beam forth to his doors all auspicious days 
and the wealth and the splendour of the niggard. 

7. Let him, O Agni, be fortunate and blessed 
with good rain, who longs to gladden thee with 
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^ : 
constant offerings and hymns through his life in his 
house. May such longing ever bring auspicious 
days to him. 

8. I praise thy favour; it resounded here. May 
this song (which is like) a favourite wife, awaken for 
thee! Let us brighten thee, being rich in horses 
and chariots. Mayst thou maintain our knightly 
power day by day. 

9. May (the worshipper) here frequently of his 
own accord approach thee, O (god) who shinest in 
darkness!, resplendent day by day. Let us worship 
thee sporting and joyous, surpassing the splendour 
of (other) people. 

10. Whoever, rich in horses and rich in gold, 
approaches thee, O Agni, with his chariot full of 
wealth—thou art the protector and the friend of him 
who always delights in showing thee hospitality. 

1I. Through my kinship (with thee) I break 
down the great (foes) by my words'. That (kin- 
ship) has come down to me from my father Gotama. 
Be thou attentive to this our word, O youngest, 
highly wise Hotrz, as the friend of our house. 

12. May those guardians of thine, infallible Agni, 
sitting down together protect us, the never sleeping, 
onward-pressing, kind, unwearied ones, who keep off 
the wolf, who never tire. 

137. Thy guardians, O Agni, who seeing have 
saved the blind son of Mamatá from distress—He 
the possessor of all wealth has saved them who 
have done good deeds. The impostors, though 
trying to deceive, could not deceive. 

14. In thy companionship we dwell, protected by 
thee. Under thy guidance let us acquire gain. 
Accomplish both praises!, O (thou who art the) 
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truth! Do so by thy present power, O fearless 
one! 
15. May we worship thee, O Agni, with this log 
- of wood. Accept the hymn of praise which we 
recite, Burn down those who curse us, the 
sorcerers. Protect us, O (god) who art great like 
Mitra, from guile, from revilement, and from dis- 
grace. 


— 


NOTES. 


The hymn is addressed to Agni Rakshohan. The same 
Rishi and metre.— Verses 1-15— TS. I, 2, 14, 1-6; MS. 
RU LL Verses 1-5— VS. XIII, 9-15; MS. II, 7, 15. 


Verse 1. 


Note 1. On íbhena, cf. Pischel-Geldner, Vedische Studien, 
I p xv. 

Note 2. The meaning of drüzánáZ, which evidently should 
be pronounced druzánáZz (H.O., Prolegomena, p. 478), is 
uncertain. This verb is stated to occur still in one other 
passage, Maitr. Samh. IT, 4, 2. tad ya evam vidvánt surám 
pibati na hainam drüzáti (druzáti, two MSS.). But should 
we not read there hruzáti? [And possibly in our passage, 
as Prof. Max Müller observes, hrüzánáZ ?] 


Verse 2. 


Note 1. On guhvá, see Pischel, Vedische Studien, II, 113. 
Wherever butter is poured out with the ladle, the flames 
arise. 

Verse 5. 


Note 1. The third Páda is identical with X, 116, 5 b. 


Verse 8. 


Note 1. Or “resound to thee' (sám gareta). Cf. above, 
3,15. Shall we read, in consideration of this parallel 
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passage, sám devavata garatám iyám giz (* may this song 
beloved by the gods resound’ or ‘ awaken’)? 


Verse 9. 


Note 1. On dóshávastaZ, see above, I, 1, 7, note 1. 


Verse 11. 


Note 1. I have taken maháZ as acc. plural. If it is gen. 
singular, the translation will be: ‘Through my kinship with 
the great (Agni) I break down (my foes) by my words.’ 


Verse 13. 


Note 1. This verse is identical with I, 147, 3. See the 
notes there. The original place of this verse seems to be 
in the first Mazdala, because it mentions Mamateya. 


x 


Verse 14. 


Note 1. Probably the praise or song of the gods and of 
men. © See vol. xxxil, p. 430. 
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WANDALA IV, HYMN.5. 
ASHTAKA III, ADHYAYA 5, VARGA 1-3. 


1. How may we unanimously offer mighty light ! 
to bountiful Agni Vaisvánara? With his mighty 
perfect growth he supports the high bank? like a 
pillar. 

2. Do not reproach Him, the self-dependent one, 
who has given this bounty to me, the god to the 
mortal, the clever one to the simple, the wise im- 
mortal, the most manly, restless! Agni Vaisvanara. 

3. Agni, the sharp-pointed, the mighty bull with 

- thousandfold sperm, has proclaimed to me the great, 
doubly-powerful* Saman, the prayer, having found, 
as it were, the hidden track of a cow 2. 
. 4. May Agni, he who is rich in wealth, whose 
teeth are sharp, consume with his hottest flames 
those who violate the laws founded by Varuza, the 
beloved, firm (laws) of attentive Mitra. 

5!. They who roam about like brotherless girls ?, 
of evil conduct like women who deceive their hus- 
bands, being wicked, sinful, and untrue—they have 
created for themselves this deep place?. 

6. On me, however small, but innocent, thou, 
O purifying Agni, hast fiercely placed this mighty, 
deep, vigorous prayer, like a heavy burden, this 
PzzshZZa!, consisting of seven elements ?. 

7. Let our prayer which purifies Him, through 
the power of mind (inherent in it), reach Him who 
is the common (property of all men) aiike, the good 
(name?) of Prísni on the skin of the herbs, on the 


summit of the... .?. 


Mr 
rið 


336 VEDIC HYMNS. 


8. What should be openly uttered by me of this 
speech? They secretly speak of that which is 
hidden? When they have uncovered, as it were, 
the water of the cows?, he guards the beloved 
summit of the . . .?, the footstep of the bird“. , 

9. He has found in secret that great face of the 
great ones which the bright cow accompanied !, 
the ancient (face) shining in the abode of A'ta, the 
quickly running, quickly moving. 

10. And resplendent near his parents (Heaven 
and Earth), in their presence, he thought of the 
secret, good (name?) of Przsni. The tongue of 
the manly, forward-bent flame (seized) that which 
was near at hand in the highest abode of the mother, 
the cow !. 

1I. I speak, when being asked, Æzta (i.e. truth), 
out of reverence (for Agni, or for the gods), out of 
hope! placed in thee, O Gátavedas, as I am here?, 
Thou rulest over all this wealth whatever (dwells) 
in heaven and earth. 

12. Which of this wealth is ours, what treasure ? 
Mayst thou who knowest it declare to us (that 
treasure), O Gátavedas! What is the highest (aim) 
of this our way, is hidden. We have not come 
scolding to an empty (?)! place. 

131, What is the limit, what the objects? What 
pleasant (wealth) may we obtain as swift (horses 
gain) the prize? When will the Dawns, the divine 
consorts of the immortal, expand over us with the 
sun's splendour ? 

14. And what do those insatiable ones here say, 
O Agni, with their sapless, feeble, weak speech that 
has to be listened to? Let them unarmed fall into 
nothingness. 
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15. The face of this kindled, manly Vasu has 
shone gloriously in the house.  Clothed in brilliancy, 
with his shape beautiful to behold, the bountiful has 
shone like a house! with its wealth. 


NOTES. 


The hymn is addressed to Vaisvánara. The same Rishi 
and metre.— No verse occurs in the other Sazhitás. 


Verse 1. 
Note 1. Cf. especially I, 45, 8 (above, p. 42). bzzhát 
bhaZ bíbhrataZ haviz. 
Note 2. Cf. vol. xxxii, p. 93 (I, 38, 11, note 2). 


Verse 2. 


Note 1. Sce above, I, 36, 1, note 2. 


Verse 8. 


Note 1. DvibárháZ is neuter. See Lanman, p. 560 ; Joh. 
Schmidt, Pluralbildungen der Indogermanischen Neutra, 
D. 132. 

Note 2. Agni has discovered the Sáman which he pro- 
claims to the mortal, like the track of a lost cow. 


Verse 5. 


Note 1. See H. O., Religion des Veda, p. 539. 

Note 2. AbhrátáraZ cannot be accusative plural fem., as 
Zimmer (Altindisches Leben, p. 419) seems to take it. 
The correct interpretation has been given by  Pischel, 
Vedische Studien, I, p. 299. 

Note 3. I.e. hell. 


Verse 6. 


Note 1. In the younger Vedic ritual certain Stotras are 
technically designated as pzzshzZa or ‘ backs’ of the liturgies 


[46] Z 
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(see, for instance, Weber, Indische Studien, X, 385). Does 
the word stand here in the same sense? Or should we 
correct préshzzam ? 

Note 2. The seven tones of the scale? 


Verse ". 


Note 1. This passage is obscure. The text runs thus: 
sasásya kárman ádhi kíru prísne% ágre rupáZ árupitam © 
(&rupitam Samhitápátha) gábáru. As to the first words, 
see III, 5,6. To £áru possibly a noun like náma should 
be supplied (cf. below, verse 10). The last Páda (cf. 
above, III, 5, 5, note 1) is simply untranslateable. 


Verse 8. 


Note 1. Of the milk alluded to in the third Páda ?—On 
nizík, cf. Lanman, p. 436; Joh. Schmidt, Pluralbildungen 
der Indogerm. Neutra, p. 397. 

Note 2. The water of the cows is the milk, cf. X, 12, 3. 
Roth (Zeitschr. der D. Morgenl. Gesellschaft, XLVIII, 
682): als sie den Schatz der Kühe entdeckt hatten (vár 
iva=váram iva). 

Note 3. RupáZ ágram. 

Note 4. Comp. above, III, 5, 5 with note 1; III, 5, 6, 
note 2. 

Verse 9. 


Note 1. The sun, the face of the great gods (cf. I, 115, 1), 
accompanied by the dawn? 


Verse 10. 


Note 1. Is the meaning of all this that Agni, shining on 
the altar between heaven and earth, desires, and consumes 
with his flames, the oblation of butter which has its home 
in the udder of the cow? 


Verse 11. 


Note 1. On ásásá, see Lanman, p. 492 seq. ; Bartholomae 
Indogermanische Forschungen, I, 182 seq. ; Bechtel, Haupt- 
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| probleme der Indogerm. Lautlehre, p. 262. This noun is 
' not to be derived from the root sds, but from sams. 
— Note 2. Compare I, 79, 2 (with note 3). 


Verse 12. 
Note 1. Comp. X, 108,7, where the Paris say to Saramá : 
réku padám álakam 4 gagantha (‘the place is empty (?); 
thou hast come in vain’). 


Verse 13. 


Note 1. This verse has been treated of by Pischel, Ved. 
Studien, I, 306. 
Verse 15. 


Note 1. On this comparison, see Hirzel, Gleichnisse und 
Metaphern im Rigveda, p. 102 seq. 


340 VEDIC HYMNS. 


MANDALA IV, HYMN 6. 
ASHTAKA III, ADHYAYA 5, VARGA 4-5. 


1. Stand upright for us, O Agni, Hotzz of the 
sacrifice, the best performer of sacrifices among the 
gods. For thou art the master of every thought; 
thou promotest the worshipper's prayer. 

2. The unerring Hotzz has sat down among the 
people, joy-giving Agni, the wise one at the sacri- 
fices! Like Savitrz he has sent his light upward. 
Like a builder he has reared his smoke up to 
the sky. 

31. (The ladle) glowing, filled with gifts, with 
butter, is stretched forth. From left to right (does 
Agni move) choosing the divine people. Upright 
(stands) the (sacrificial) post like a new-born foal ?; 
well-placed, well-established it anoints the victims ?. 

4. After the sacrificial grass has been spread 
and the fire kindled, the delighted Adhvaryu has 
stationed himself upright. Agni, the Hotrz, chosen 
from of old, goes round thrice, like a shepherd. 

5. As Hotzz, measuredly running, Agni, the joy- 
giving, sweet-tongued, the righteous, goes around 
by his own might, His flames run forward like 
race-horses ; all beings are afraid when he has shone 
forth. 

6. Beautiful, O fair-faced Agni, is thy aspect, who 
art terrible and manifold; pleasant (it is). As they 
have not hindered thy light by darkness, no bespat- 
terers have left stains on thy body. 

7. He whose mother (?)! has not been hindered 
from giving birth, nor his father and mother when- 


MANDALA IV, HYMN 6, 34.1 


ever they were incited (?)?: this Agni, the purifier, 
well-established like Mitra’, has shone among the 
tribes of men,— 

8. Agni, whom the twice-five sisters !, dwelling to- 
gether, have engendered among the human tribes, who 
awakes at dawn, who is bright like an elephant's (?)? 
tooth, whose mouth is beautiful, who is sharp like 
an axe. 

9'. Agni, those golden horses of thine swimming 
in ghee, the red ones which go straight forward, the 
fleet ones, the brilliant, manly, wonderful horses, 
puissant stallions, have called hither the divine 
people. 

IO. Those victorious, never-tiring !, fierce flames 
of thine, O Agni, which move about, hasten? to 
their goal like hawks; they roar mightily like the 
host of the Maruts. 

I1! (This) hymn has been produced for thee, 
O Agni, when thou wert kindled. May (the priest) 
recite the litany; mayst thou distribute (treasures) 
to him who sacrifices. Men have set down Agni 
as the Hotrz, the Usigs, adoring (Him), the praise 
of Ayu 2 


NOTES. 


The same Azshi and metre.—Verse 6 — TS. IV, 3, 13, I. 


Verse 2. 


Note 1. The text has vidátheshu. Cf. above, I, 31, 6 
note. 
Verse 3. 
Note 1. With the first hemistich compare above, III, 19, 2. 
See also VI, 63, 4. 
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Note 2. On akrá, see Geldner, Vedische Studien, I, 168. 
Note 3. The meaning seems to be that the sacrificial 
post, which has been anointed itself, imparts ointment to 
the victim tied to it. 


Verse 7. 


Note 1. The meaning of sátu is uncertain. Boehtlingk- 
Roth give ‘receptaculum.’ Joh. Schmidt (Kuhn's Zeitschrift, 
XXV, p. 29, cf. Hübschmann, Indogerm. Vocalsystem, 
p. 75) translates * Mutterleib,’ and connects the word with 
stt. If'womb' is right, it seems to be the womb from 
which Agni was born. 

Note 2. Does this ishzáu belong to ish, ‘to incite, or to 
ish, “to wish’? “Whenever he (Agni) wishes? M.M. 

Note 3. On the well-established Mitra, comp. H.O., 
Religion des Veda, p. 186, note 1. 


Verse 8. 


Note 1. The ten sisters of course are the fingers. 

Note 2. In translating atharya£ ná dántam I have fol- 
lowed the opinion of Pischel (Vedische Studien, I, 99) on 
the meaning of atharf, though his theory is very doubtful. 


Verse 9, 


Note 1. With this description of Agni's horses, comp. 
above, IV, 2, 2. 3. 


Verse 10. 

Note 1. On ayása%, cf. above, III, 18, 2, note 1. 

Note 2. 5ee Geldner, Kuhn's Zeitschrift, XXVII, 234. 
Verse 11. 


Note 1. The second hemistich of this verse is nearly 
identical with V, 3, 4. 
Note 2. Cf. nárásamsa, vol. xxxii, p. 439. 
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MANDALA IV, HYMN 7. 
ASHTAKA III, ADHYÁYA 5, VARGA 6-7. 


I. This (Agni) has been established here as the 
first by the establishers, the Hotzz, the best sacrificer 
who should be magnified at the sacrifices, whom 
Apnavána and the Bhzzgus have made shine, 
brilliant in the woods, spreading to every house. 

2. Agni! When will the splendour of thee, the 
god, appear in the right way? For verily the 
mortals have seized thee who shouldst be magnified 

in the houses. 

3. Seeing the righteous, wise one, like the heaven 
with the stars, who produces joy at all sacrifices, 
from house to house— à; 

4. The quick messenger of Vivasvat who rules 
over all human tribes: Him the Áyus have brought 
hither to every house, the light, him who belongs to 
the Bhzzgus. 

5. Him the knowing one they have set down in 
the right way as the Hotzz, the gay one with his 
. purifying flames, the best sacrificer with his seven 
(forms !)— 

6. Him who is enveloped in many mothers, in 
the wood !, who does not rest thereon (?)?, who is 
brilliant, though hidden in secret, easily to be found, 
and striving for all that is desired. 

7. When the gods rejoiced in the . . . of the 
herbs!, in that udder?, in the foundation of Æzta *, 
the great Agni, to whom offerings are made with 
adoration, the righteous one, always approached 
eagerly for the sake of sacrifice. 
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81, Thou, the knowing one, hast eagerly per- 
formed the messengership of the sacrifice, looking 
over both ends, over the two worlds. Thou goest 
as a messenger, chosen from of old, thou who 
knowest best "tlic ascents to heaven. 

9. Thy path is black. Light is before thee, the 
red one. Thy flame is speedy. This is one of the 
wonders: when the virgin conceives (thee as her) 
child *, thou becomest a messenger, as soon as thou 
art born. 

10. Ás soon as he is born, his strength shows 
itself, when the wind blows upon his flame. He 
turns his sharp tongue among the dry brushwood. 
Even solid food he tears to pieces with his teeth. 

1I. When he thirstily has grown strong by thirsty 
food!, restless Agni appoints a thirsty messenger. 
Consuming (the wood) he follows the ...? of the 
wind. He seems to drive forward a quick horse; 
the racer speeds along. 


NOTES. 


The same Rishi. The metre is Gagati in verse 1, 
Anushíubh in verses 2-6, Trishzubh in verses 7-11.— Verse 
I=YS. III, 15; "XV, 2650 XXXIII, 6; DS De 
MS: ss A 


Verse 5. 


Note 1. The seven flames or tongues of Agni? The 
seven Hotzis? The seven Ratnas ? 


Verse 6. 


Note 1. Cf. IX, 107, 18. pári góbhi% úttaral sidan váneshu 
avyata. 
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Note 2. Possibly we might conjecture 4sritam, ‘who rests 
' thereon. 


E Verse 7. 


Note 1. On sasásya, cf. above, III, 5, 6, note 2. Viyuta 
seems to be a locative standing parallel with the locative 
fidhan. We have here sasásya víyutá . . . zitásya dháman, 
quite as in V, 21, 4 the two accusatives 7;tásya yónim and 
sasásya yónim stand parallel. The meaning of víyutá, 
however, seems to me quite uncertain. Is it an action- 
noun derived from vi-yu, ‘to separate, “to keep off, or from 
(vi-) vá, ‘to weave’? Professor Max Müller proposes: “at 
the removal of the grass or tinder in which the spark is 
kept.’ 

Note 2. sdsmin tidhan ; cf. below, 1o, 8. 

Note 3. Cf. above, I, 147, 1. 


Verse 8. 


Note 1. With this verse, compare below, hymn 8, verse 4. 


Verse 9. 
Note 1. The wood, the child of which is Agni. 


Verse 11. 


Note 1. I take ánná here as an instrumental. — Compare 
with our passage VII, 3, 4. trishú yát ánná samávzzkta 
gambhaiz; X, 79, 5. yá% asmai ánnam tzzshü ádádháti ; 
X, or, 7. trishú yát Anna vévishat vitish¢Zase ; X, 113, 8. 
agni% ná gámbhaiZ trishú ánnam ávayat. 

Note 2. me/ím ; cf. above, III, 26, 9. 
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MANDALA IV, HYMN 8. 
ASHTAKA III, ADHYAYA 5, VARGA 8. 


1. I press on for you with my prayer to the 
all-possessing messenger, the immortal bearer of 
offerings, the best sacrificer. 

2. He, the great one, knows indeed the place 
of wealth!, the ascent to heaven; may he, (theres 
sore) conduct the gods hither. 

. He, the god, knows how to direct the gods for 
Je Vues (worshipper), in his house. He gives 
(us) wealth dear (to us). 

4. He is the Hotzz; he who knows the office 
of a messenger, goes to and fro (between men and 
gods), knowing the ascent to heaven. 

5. May we be of those who have worshipped 
Agni with the gift of offerings, who cause him to 
thrive and kindle him. 

6. The men who have brought worship to Agni, 
are renowned as successful by wealth and by power- 
ful offspring. 

7. May much-desired wealth come to us day by 
day; may gains arise among us. 

8. He (Agni), the priest of the tribes, (the priest) 
of men, pierces (all hostile powers) by his might as 
with a tossing! (bow). 
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NOTES: 


The same Azshi. The metre is Gáyatri.—Verse 1— SV. 
E15. MS. TL 13, 5. 
Verse 2, 


Note 1. Comp. Pischel, Ved. Studien, II, 118. 


Verse 8. 


Note 1. Kshiprá evidently is an instrumental. Cf. kshi 
prádhanvan, kshipréshu, kshipréza dhánvaná, II, 24, 8. 
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MANDALA IV, HYMN 9. 


ASHTAKA III, ADHYAYA 5, VARGA 9. 


1. Agni, have mercy! Thou art great, who hast 
come to this pious man to sit down on the sacrificial 
grass. 

2. He who cannot be deceived, the zealous, the 
immortal has among men become the messenger 
of all. 

3. He, the joy-giving Hotzz, is led around the 
sacred seat at the heaven-aspiring sacrifices. And 
he sits down as the Potzz also. 

4. Agni sits down also as (the sacrificer's) wife! 
at the sacrifice, and as the master of the house in 
the house, and as the Brahman 2. 

5. Thou zealously approachest as the Upavaktre* 
of the people who perform the sacrificial service, and 
(thou approachest) the offerings of men. 

6. And thou zealously performest the messenger- 
ship for the man in whose sacrifice thou takest 
pleasure, in order to bear the mortal’s offering (to 
the gods). 

7. Find pleasure! in our rites, in our sacrifice, 
O Angiras. Hear our call! 

8. May thy unerring chariot, by which thou 
protectest the worshippers, encompass us from 
every side. 
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NOES. 


The same Rishi and metre.—Verse 1=SV. I, 23. Verse 8 
EVS TI, 36; MS. T, 5, 4. 5. 11. 


Verse 4. 


Note 1. ‘Wir vermuten: utágná agnir adhvare . . . die 
correctur dürfte evident sein” Ludwig. The same con- 
jecture has been proposed already in 1868 by Prof. Max 
Müller (Chips, 2nd ed., vol. iii, p. 157). In my opinion the 
traditional text is correct. 

Note 2. The Brahman very probably is not the Brahman 
of the later ritual, but the Bráhmazá£Z£Zazzsin. See H.O., 
Religion des Veda, p. 396. 


Verse 5. 

Note 1. The Upavaktz is identical with the Prasástzz or 
Maitrávaruza of the later ritual. H.O. Religion des Veda, 
p-999: 

Verse 7. 

Note 1. On goshi, cf. Bartholomae, Studien zur Indog. 

Sprachgeschichte, I, 21. 
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MANDALA IV, HYMN 10. 


ASHTAKA III, ADHYAYA 5, VARGA 10. 


11. O Agni! May we to-day successfully perform, 
with thy heedfulness?, this praise? which touches 
thy heart, which is like a horse, like auspicious 
power of the mind. 

2. For verily thou, O Agni, hast become the 
charioteer of auspicious power of the mind, of real 
ability, and of the mighty Ata. 

3. Through these our hymns direct thyself hither- 
wards to us like the sun with its light!, O Agni, 
gracious with all thy faces. 

4. May we to-day worship thee, O Agni, praising 
thee with these songs. Thy roarings thunder like 
(the thunder) of Heaven. 

5. Thy sweetest aspect, O Agni, shines near us 
for glorys sake, now by day, now by night, like 
gold. 

6. Like purified ghzzta is thy stainless body; (it 
is) brilliant gold: that (body) of thine has shone}, 
O self-dependent one, like gold. 

7. For even a malice which one has committed, 
thou verily drivest away entirely, O righteous Agni, 
from the sacrificing mortal !. 

8. May our friendship, O Agni, our brotherhood 
with you, the gods, be blessed. This is our navel 
(i. e. relation) in our seat, in this udder}. 
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E NOTES. 


The same Rishi. The metre is stated to be Padapankti 
(verses 4, 6, 7, Padapankti or Ushzih; verse 5, Mahápada- 
pankti; verse 8, Ushzih): see on this metre M. M., 
vol. xxxii, p. xcviii seq. ; H. O., Prolegomena, p. 98; 
Kühnau, Die Trishzubh-Gagati-Familie, p. 234 seq.— 
Bere 05V 1, 434;-MS. I, 10, 3.. Verses 1-3 SV. II, 
1127-1129; VS. XV, 44-46. "Verses 1-4— TS. IV, 4, 4, 7. 
ECCE 2, 4= MS. IL 13, 8. Verse 3=MS. IV, 10, 2. 
Messe 6 —T 5S. II, 3, 12, 7; MS. IV, 12; 4. 


Verse 1l. 


Note 1. The Avasána in this verse ought to stand before 
hzzdispzZsam, not after this word, as the traditional text 
places it. Æzdhyáma, consequently, cannot be accented. 

Note 2. Dr. Neissers opinion on óha is different 
(Bezzenberger's Beitráge, XVIII, 312). 

Note 3. I read stómam, which is frequently found as the 
object of the verb dh, and which in several passages 
receives the epithet hzzdispzZs. 


Verse 3. 

Note 1. On the syntactical form of this comparison, see 
Bergaigne, Mélanges Renier, p. 95. 
Verse 6. 


Note 1. Or rokate, ‘shines’? 


Verse 7. 
Note 1. The Avasána ought to stand before mártát. Cf 
above, verse 1, note 1. 
Verse 8. 


Note 1. Cf. above, IV, 7, 7. The meaning seems to be: 
in this sacrificial place, where the cows give milk, 
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MANDALA IV, HYMN 11. 


ASHTAKA III, ADHYAYA 5, VARGA 11. 


1. Thy auspicious face, O mighty Agni, shines in 
the neighbourhood of the sun'. Brilliant to see, it 
is seen even by night. Soft to behold is the food 
in thy (beautiful) body’. 

2. O Agni, disclose (wise) thoughts for him who . 
praises thee; (disclose) the opening, when thou, . 
O strong-born, hast been praised with trembling. 
Grant unto us, O very great one, such a rich prayer 
as thou with all the gods wilt hold dear, O brilliant — 
one. 

3. From thee, O Agni, genius is born, from thee 
(wise) thoughts, from thee beneficent hymns. From 
thee comes wealth adorned with heroes! to the thus- 
minded mortal who worships thee. 

4. From thee the racer is born that wins booty, 
whose energy expands round-about!, the helpful, 
of true strength; from thee delightful wealth sent 
by the gods; from thee, O Agni, the swift and 
impetuous horse. 

5. Thee, O Agni, the pious mortals seek to win 
by their prayers as the first, thee the god with 
agreeable speech, O immortal, who drivest away 
malice, the household god, the lord of the house, 
the wise one. 

6. (Drive) far from us senselessness and anguish ; 
(drive) far all ill-will from him whom thou attendest!. 
Be gracious at evening, Agni, son of strength, to him 
whom thou, the god, attendest with welfare. 
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NN NOTES, 


The same Rishi. Metre, Trishzubh.— Verse 1=TS. IV 
= 13, 1. 


, 


| Verse 1. 
Note 1. Comp. above, IV, 10, 5. rokate upáké. 

Note 2. Literally, “in thy appearance” (rüpé). Thus the 
Soma is stated, IX, 16, 6, to purify itself rüpé avyáye, 
literally, ‘in the appearance of the sheep, i.e. in the filter 


made of sheep's hair. 
Verse 8. 


Note 1. See Lanman, p. 560; Pischel, Ved. Studien, II, 
115. 
Verse 4. 
Note 1. On víháyáZ, see V. Henry, Les livres VIII et IX 
de l'Atharva-véda (1894), p. 40 (AV. VIII, 2, 7). 


Verse 6. 


Note 1. Probably the correct Padapá/Za reading would 
be, as Prof. Bartholomae (Bezzenberger’s Beitrage, XV, 
190) has noticed, yám nipási (cf. Pada d: yam . . . sáfase). 
If yát is correct, the translation will be: ‘ (drive) far all ill- 
will when thou protectest (us).—Bartholomae proposes 
either to change asmát to asmát, or to interpret it as an 
equivalent of asmát. It is possible, though in my opinion 
not very probable, that the text should be changed. The 
ablative asmát very frequently depends on áré. 


[46] Aa 
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MANDALA IV, HYMN 12. 


ASHTAKA III, ADHYAYA 5, VARGA 12. . 


1. May the man who holds the sacrificial ladle 
and kindles thee, O Agni, who thrice prepares food 
for thee on this day, victoriously overcome (his foes) 
through his lustre, wise through the power of thy 
mind, O Gátavedas. 

21 He who toiling brings fuel to thee, doing 
service to thy, the great (god's face, O Agni, 
kindling thee at evening and at dawn—he prospers, 
obtains wealth, and destroys his enemies. 

3. Agni is master of mighty royal power!; 
Agni (is master) of gain, of the highest wealth. He, 
the youngest, self-dependent (god) in the right way 
distributes treasures to the mortal worshipper. 

4. Whatever sin, O youngest (god), we have 
committed against thee in thoughtlessness, men as 
we are!, make thou us sinless before Aditi ; release 
us from (every) guilt on all sides, O Agni! 

5. Even from great guilt, O Agni, from the prison 
of gods and of mortals—let us, thy friends, never 
be harmed ; grant luck and weal to kith and kin. 

61. As you formerly have released, O Vasus, the 
buffalo cow bound by the foot, O worshipful gods, 
thus take away from us this distress. May, O Agni, 
our life be further prolonged. 


E 731057; MS. IH, 36; 5; IV, 11, 1. 
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NOTES. 


The same Rishi and metre.—Verse 4— TS. IV, 7, 15, 6; 


, 


MS. III, 16, 5. Verse 5=MS. IV, 11,1. Verse 6—TS. 


Verse 2. 


Note 1. With the beginning of this verse, comp. above, 


RIV, 2, 6. 


Verse 3. 


Note 1. Comp. Roth, Zeitschr. der D. Morg. Ges., 


XLVITI, 114. 


] 


Verse 4. 


Note 1. Grassmann is right in giving to purushatrá the 
meaning 'unter den Menschen, and in observing with 


reference to our passage: “wo die Bedeutung “nach 


Menschenweise " (s. purushátá) besser passt. The same is 
the opinion of Bohtlingk-Roth. No doubt we should 


read purushátá ; cf. VII, 57, 4— X, 15, 6. yát val ¿gal 
 purushátá káráma ; IV, 54, 3. akitti yát kakrímá . . . puru- 
 shatvátà. 


Verse 6. 


Note 1. This verse is identical with Rig-veda X, 126, 8. 


Aa 2 
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MANDALA IV, HYMN 13. 


ASHTAKA III, ADHYAYA 5, VARGA 13. - 


r. Benevolent Agni has looked on the breaking 
of the shining dawns, on the bestowal of treasures. 
Come to the dwelling of the virtuous (mortal), ye 
Asvins. The god Sürya rises with his light. 

2. The god Savitzz has sent his light upward !, 
shaking his banner? like a warrior who fights for 
cows?, Varuza and Mitra follow the law, when 
they make the Sun rise on heaven. 

3. Him whom (the gods) dwelling in firm peace, 
and never losing their object, have created for dis- 
persing the darkness—Him, the Sun,the all-observer, 
the seven young fallow mares carry forward. 

4. With (thy horses) most ready to run thou 
goest! forward, spreading out thy web (of light), 
removing (from the world) the black cloth (of dark- 
ness) O god. The rays of the Sun have shaken? 
the darkness, and have sunk it into the waters like 
a hide. 

5. Unsupported, unattached, spread out down- 
wards-turned—how is it that he! does not fall down? 
By what power of his does he move? Who has 
seen (that)? Erected as the pillar of Heaven he 
protects the firmament. 
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E NOTES: 


The same Rishi and metre.—Verse 4— TB. II, 4, 5, 4. 
This hymn and the next evidently form a couple. They 
have the same number of verses, and are composed in the 
same metre. They are both addressed to Agni in his 
 matutinal character, or rather to the Asvins, who are in- 
voked to partake of the matutinal oblation (13, 1 ; 14, 1. 4). 
The first verse of 13 is quite similar to that of 14; the 
same may be said of the second verses of the two hymns; 
the concluding verse of both is identical. 


Verse 2. 


Note 1. Cf. above, IV, 6, 5. 
Note 2. Cf. Zend drafsha, ‘ banner.’ 
Note 3. Cf. IV, 40, 2. sátvá bharisháZ gavisháZ. 


Verse 4. 


Note 1. The Sun is addressed. 
Note 2. It is more natural to take dávidhvataZ as nom. 


plur. than as gen. sing. (Ludwig). 


Verse 5. 
Note 1. The Sun. 
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ni aaa 


MANDALA IV, HYMN 14. 
ASHTAKA III, ADHYÁYA 5, VARGA 14. 


1. Agni Gátavedas, the god, has looked on the 
dawns that shine with all their might!. Come hither, 
O Násatyas ?, wide-ruling (gods), on your chariot to 
this our sacrifice. 

2. The god Savitzz has sent his shine upward, 
producing light for the whole world. The Sun, 
shining with his rays, has filled Heaven and Earth 
and the air. 

3. The «red one’, carrying hither (bliss) ?, has 
. come with her light, the great, brilliant one, shining - 
with her rays. Ushas, the goddess, awakening (all 
beings) to welfare, goes along on her well-yoked 
chariot. 

4. May those chariots and horses, most ready to 
drive, drive you! hither at the break of dawn. For 
these Somas are for you! that you may drink the 
honey-drink?. Rejoice, O manly ones, at this sacri- 
fice. 

sæ 1V,- 13,5. 


NOTES: 


The same Azshi and metre.—No verse of this hymn 
occurs in the other Sazzhitás. On the parallelism in which 
IV, 14 stands to IV, 13, see the introductory note on 
Va: 

Verse 1. 


Note 1. On máhobhi2, see vol. xxxii, p. 196 seq. (I, 165, 
5, note 3). Here the word refers to the powerful light of 
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the dawn, not of Agni, cf. VI, 64, 2. ishak devi ró£amánà 
í máhobhiz. 

—- Note 2. On the mention of the Násatyas (Asvins) in this 
connection, compare the introductory note on IV, 13. 


Verse 3. 


Note 1. The Dawn as before. 

Note 2. That an object like ‘bliss’ is to be supplied, is 
shown by such passages as I, 48, 9. úsha% . . . áváhanti 
bhúri asmábhyam saúbhagam; I, 92, 3. (the Dawns) isham 

| váhantiz sukz/te sudánave ; I, 11 3, 15. (the Dawn) áváhanti 
 póshyá váryázi. 


Verse 4. 


Note 1. The text has the dual of the pronoun. The 
Asvins are addressed. 

Note 2. It is the peculiar character of the Asvins that 
they drink mádhu ; see Hillebrandt, Vedische Mythologie, 
vol. i, p.239 seq. H.O., Religion des Veda, p. 208, note 4; 
p. 367, note 2. 
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& 
MANDALA IV, HYMN 15. 
ASHTAKA IIL ADHYÁYA 5, VARGA 15-16. 


1. Agni, the Hotzz, he who is a strong horse, is 
led around at our sacrifice, the god worshipful among 
the gods. 

2. Agni goes thrice? around the sacrifice, like a 
charioteer, conveying the enjoyment? to the gods. 

3. Agni, the lord of booty, the sage, has circum- 
ambulated the oblations, bestowing treasures on the 
worshipper. 


4. This-(is the Agni) who is kindled in the front 
for Devaváta's son, the Szz£gaya!, the brilliant (god), 
the deceiver of foes. 

5. May the strong mortal be the master of this 
(god), of an Agni like this, with sharp teeth and 
bountiful. 

6'. Him they clean day by day like a racer that 
wins (booty), like (Soma), the red young child of 
Heaven ?. 

7. When Sahadeva's son, the prince, thought of 
me with two bay horses!, I rose up like one who is 
called. 

8. And immediately I accepted from Sahadeva's 
son, the prince, those adorable two bay horses which 
he offered me. 

9. May this prince Somaka, Sahadeva's son, live 
long, for your sake, O divine Asvins! 

10. Give long life, O divine Asvins, to this son 
of Sahadeva, the prince! 
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NOTES. 


The same Ríshi. Metre, Gáyatri.—Verses 1-3— TB. III, 
DUE MSSIVATS, 42 Verse-3=SV. I, 30; VS. XI, 25; 
rs MS. T, 159: 

The first three verses are characterised by the constant 
allusions to Agni's being carried around, and, in connection 
therewith, by the frequent repetition of the preposition pári. 
Probably these verses formed an independent Tri£a-hymn, 
the position of which would be according to the laws of 
arrangement of the Samhita; this Trika seems, conse- 
quently, to belong to the original collection of hymns. The 
verses 4-10, on the other hand, or at least the verses 7-10, 
would seem to be a later addition; the verses 4-6 can be 
considered as a Trika belonging to the original Samhita, 
though in this case it is difficult to explain why the verses 
7-10, which do not contain any reference to Agni, have 
been inserted here at the end of the series of Agni hymns. 
Another argument against the separation of the verses 4-6 
from the rest of the Sükta is the mention of the prince 
Sriñigaya in verse 4: verses 7-10 refer to a prince Somaka 
Sáhadevya, and we know from the Aitareya Bráhmaza 
(VII, 34, cf. Satapatha Bráhmaza II, 4, 4, 4) that this 
prince also belonged to the Sr2%gaya tribe. 


Verse 2. 


Note 1. Cf. above, IV, 6, 4. 
Noto 2. I.e. the offering which the gods enjoy. 


Verse 4. 
Note 1. This SzzZzaya Daivaváta is mentioned also in 
VI. 27, 7. 


Verse 6. 


Note 1. The first Páda of this verse is identical with the 
first Páda of VIII, 102, 12. 
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Note 2. The red young child of Heaven seems to be the 
Soma. The Soma frequently is called arushá (‘red’), and 
is said to be cleansed by men; in IX, 33. 55 38, 5, the 
expression divá% sisuk (‘the young child of Heaven "us 
used with regard to him. 


Verse 7. 


Note 1. I.e. when he thought of presenting me with the 
two horses. 
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= MANDALA V, HYMN 1. 


ASHTAKA III, ADHYÁYA 8, VARGA 12-13. 


| I. Agni has been wakened by the fuel of men, in 
face of the Dawn who approaches like a milch-cow. 
His flames stream forward to the sky like quick 
(birds) that fly up to a branch. 

2. The Hotzz has been wakened that there may 
be sacrifice for the gods. Gracious Agni has stood 
upright in the morning. When he has been kindled, 
his brilliant stream of flames has been seen. The 

- great god has been released from darkness. 

3. When he has wakened the string of the crowd 
(of worshippers) *, the bright Agni anoints himself 
with bright cows?. Then the Dakshizá is yoked, 

striving for gain? He who stands upright has, by 
the sacrificial ladles, sucked her who lies extended *. 

4. Towards Agni the minds of the pious turn 
together as (all) eyes (turn) to the sun. When both 
Dawns of different colour! give birth to him, the 
white racer is born at the beginning of days. 

5. For He, the noble one, has been born at the 
beginning of days, the red one has been laid down 
in the woods that have been laid down. Agni, the 
Hotrz, the best sacrificer, has sat down, bestowing 
his seven treasures on every house. 

6. Agni, the Hotrz, the best sacrificer, sat down 
in the mother's lap, in the sweet-smelling place, the 
young sage growing up in many places, the 
righteous one, the supporter of tribes, and kindled 
in their midst. 
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7. They magnify with adorations that priest 
efficacious at sacrifices, Agni the Hotzz, who has 
spread himself over heaven and earth according to 
Rita; they groom (Agni), the own racer (of men), 
with Ghzzta. 

8. He who likes to be groomed, is groomed in 
his own (abode), the house-friend!, praised by sages, 
our auspicious guest, the bull with a thousand horns 
who has the strength of such a one. O Agni! By 
this power thou surpassest all other (beings). 

9. O Agni! Thou overtakest all other (beings) in 
one moment (for the sake of him) to whom Thou 
hast become visible as the fairest one, thou who 
shouldst be magnified, the wonderful, brilliant one, 
the beloved guest of human clans. 

10. To thee, O youngest (god), the tribes bring 
tribute, O Agni, from near and far. Behold! the 
grace of the most glorious (god)! Mighty, O Agni, 
is thy great and glorious shelter. 

11. Mount to-day, O shining Agni, the shining 
car, in the neighbourhood of the worshipful (gods). 
Knowing the paths, the wide air!, bring hither the 
gods that they may eat the oblation. 

12. We have pronounced an adoring speech to 
the holy sage, to the manly bull. GavishZZira ador- 
ingly has sent his song of praise to Agni as the gold 


(i.e. the sun) far-reaching (is sent by the gods 
upward) to the sky. 


NOTES. 
The Rishis are Budha Atreya (cf. verse 1, ábodhi) and 


Gavishz/ira Átreya (cf. verse I2). The metre is Trishzubh.— 
Verse. t= SV Bera AV, 46; VS: "XV, oats: 
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IV, 4, 4, 1. Verses 1-2— MS. Il, 13, 7. Verses 1-3=SV. 

II, 1096-1098. Verse 5— TS. IV, 1, 3,4. Verse 6=MS. 
EL s sra, i; Verse 9=TB: IL, 4, 7, 10. 
EsVerse I10— MS. IV, 11, 4; TB. II, 4, 7,9. Verse 12=MS. 
mrt, 13,7; TB.IV, 4,4, 2; VS. XV, 25. 


Verse 3. 


Note 1. The meaning seems to be: when Agni has set 

. into motion the string (representing the prayers, &c.) by 

. which the worshippers tie and instigate him and the other 

powers of the sacrifice. Cf. IV, 1, 9. prá tám (scil. agním) 

mahyá rasanáyá nayanti; IX, 87, 1. ásvam ná tvà (scil. 

sómam) vaginam margáyanta£ akkha barhí% rasanábhi£ 
nayanti. See also I, 163, 4. 5. 

Note 2. I.e. with bright ghrita. 

Note 3. The Dakshizá or sacrificial gift offered by the 
Yagamána to the ministrant priests, is represented here 
as a car which is yoked in the morning. Cf. Bergaigne, 
Eel Védique, I, 128; III, 283. 

Note 4. ‘He who stands upright’ is Agni; ‘she who 

lies extended’ seems to be the cow, i.e. the ghzzta which 
Agni sucks by means of the sacrificial ladles.—See also 
Pischel, Vedische Studien, II, 113, from whose interpreta- 
tion I differ. 
Verse 4. 


Note 1. I.e. Night and Dawn. 


Verse 8. 
Note 1. I cannot adopt the conjectures of Bartholomae 
(Bezzenberger's Beiträge, XV, 197) on své dámúná“. 
Verse 10. 
Note 1. The human worshipper seems to be addressed ; 
the “most glorious one” is very probably Agni. 
Verse 1l. 


Note 1. Vidván, which may be construed with the genitive 
or with the accusative, stands here with both cases. 
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MANDALA V, HYMN 2. 


ASHTAKA III, ADHYÁYA 8, VARGA 14-15. 


1. The young mother carries in secret the boy 
confined!; she does not yield him to the father. 
People do not see before them his fading ? face laid 
down with the Aráti ê. 

2. Who is that boy, O young woman, whom thou, 
the Peshi?, carriest? It is the queen who has borne 
him. Through many autumns the fruit of the womb 
has increased. 1 saw him born when his mother 
gave birth to him. 

3. I saw him the gold-toothed, brilliant-coloured 
preparing his weapons far from his dwelling-place !. 
After I have offered to him the ambrosia cleared 
(from all impure mixture) *—what may the Indra- 
less, the hymnless do to me? 

4. I saw him, the highly shining (Agni), walking 
far from his dwelling-place, like (a bull) together 
with the herd!. Those (women) have not held 
him, for he has been born. The young women 
become grey?. 

5. Who have separated my young bull from the 
cows that? had no cow-herd, not even a stranger? 
May those who have held him, let him loose. May 
he, the knowing one, lead the cattle towards us. 

6. Him, the king of dwellings (?)', the dwelling- 
place of people, the Arátis have laid down ? among 
men. May the spells of Atri loose him. May the 
reproachers become reproachable (themselves). 

7. Thou hast loosed the bound .SunaZsepa from 


á 


r 
] 
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the thousand sacrificial posts; for he toiled (wor- 
shipping thee). Thus, O Agni, loose from us the 
_fetters, O knowing Hotz7, sitting down here. 

. 81 For thou hast gone away ? from me, because 
thou wert angry; (this) the protector of the laws 
of the gods? has told me. (But) Indra, the knowing 


One, has looked after thee. Instructed by him, 
O Agni, I have come hither. 


9. Agni shines with mighty light; he makes all 
things visible by his greatness. He conquers godless, 
wicked wiles. He sharpens his two horns in order 


to pierce the Rakshas. 


10. And may the roarings of Agni mount up to 
the sky, with sharp weapons in order to kill the 
"Rakshas. In his rapture his flames break down 
(everything); the godless hindrances do not hold 
him back. 

11. This song of praise, O strong-born (Agni), 
I, the priest, have fashioned for thee, as a skilful 
workman (builds) a chariot’. If thou acceptest that 
(praise), O god Agni, may we conquer thereby waters 
together with the sun. 

12. May the bull! with mighty neck, grown 
strong, with no foe to resist him, get together 
the niggard’s wealth. Thus the immortal (gods) 
have spoken to this Agni: may he grant protection 
to the man who has spread the Barhis; may he 
grant protection to the man who brings offerings. 


NOTES. 


The Rishi of verses 1, 3-8, 10-12 is Kumara Atreya, or 
Vrisa Gana; or both are the Rishis of these verses. Of 
the verses 2 and 9 Vrisa alone is the Azshi. The metre is 


" 


rj 
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Trishzubh (verse 12, Sakvart),—Verse 9g — AV. VIII, 3, 24. 
Verses 9, 102 TS. I, 2, 14, 7. Verse 11 — TB. IL 4, 7, 4- 

A. part of this hymn is very obscure. I do not think, 
as does Prof. Geldner (Festgruss an Roth, 192), that the 
story of the SAtyáyanakam (see Sáyaza's commentary, and 
compare Pañkavimsa Bráhmaza XIII 3, 12), of the Puro- 
hita Vzísa, who drives with the king on the royal chariot 
and kills a boy, throws any real light on the difficult points 
of the hymn. Nor does it seem to me that, as is the 
opinion of Prof. Hillebrandt (Zeitschrift der Deutschen 
Morgenlandischen Gesellschaft, XX XIII, 248 seq.), the first 
six verses, which Hillebrandt considers as an independent 
hymn, contain a description of how the fire which they 
try to produce by the attrition of the Arazis, does not 
appear. In my opinion the hymn—which is really one 
hymn as the tradition gives it—is a prayer of a person 
who suffers, who feels himself bound by the fetters of 
distress (verse 7) and persecuted by the power of Rakshas 
(verses 9, 10). Agni, formerly resplendent, has decayed 
and has forsaken him: may Agni be restored to his former 
might (verse 6), and may we ourselves be released from 
all distress (verse 7, &c.). Possibly the hymn is connected 
with the rite of Punarádheya, where the sacrificial fire 
which has brought no luck to the sacrificer, is extinguished, 
and after an interval a new fire is established (H.O., 
Religion des Veda, p. 353). There may of course be other 
special points, beyond the reach of our conjectures, which, 
if known, would elucidate several of the obscure allusions 
so frequent in the first verses of the hymn. 


Verse 1. 


Note 1. The boy very probably is Agni. —With the 
words sámubdham gúhá bibharti, cf. I, 158, 5. súsamubdham 
ava-ádhuZ. 

Note 2. Not without hesitation I translate minát as if 
it were the middle minánám. Possibly the word means: 
‘which violates (the ordinances), i.e. which does not shine 
and bring luck to men as it usually does. Na seems, as it 


f 
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usually does (cf. Delbrück, Altindische Syntax, p. 543), 
to belong to the whole clause, and not to minát. 

Note 3. Bohtlingk-Roth and Grassmann conjecture 
-aratnáu; Hillebrandt, arátáu ; Geldner (Festgruss an Roth, 
192); árátau. Geldner seems to be right (cf. verse 6), 

"though it will scarcely be possible to determine what con- 
crete being was here thought of. Geldner says, * Gemeint 
ist die Pisá£iká, welche die Gluth des Feuers entführt hat ;' 
but, as has already been observed, I do not think that this 
traditional story on the meaning of our hymn is of any 
real value. 


Verse 2. 


Note 1. The meaning of Peshí is unknown. The word 
seems anyhow to describe the wrong mother as low or 
contemptible. Agni is degraded by sojourning with her, 
while his proper nature is glorious, for he is the queen's 
son. 


Verse 3. 


Note 1. Agni has forsaken his proper dwelling. 

Note 2. On vipzZkvat, cf. Taitt. Samhitá III, 1, 6, 2. 
yunágmi tisráZ Nipróta/ süryasya te; Vag. Samhita IX, 4. 
sampríkau stha% sam má bhadréza prinktam; viprékau 
stha% ví má pápmáná prznktam. Vi-pvzk seems to mean, 
consequently, ‘to free something from an admixture, and 
amrítam vipríkvat seems to be ambrosia in which dwells 
the power of getting free from bad admixtures. Thus in 
the passage quoted from the Taitt. Samhita the Sun is 
referred to as thrice cleared from all impure elements. It 
is quite uncertain whether the expression used here refers 
or not to the myth of the churning of the ocean (Geldner, 
loc. cit) and I do not think that we should translate 
amr/tam vipríkvat, as Geldner does, ‘das was sich als 
Nektar ausscheidet.' 


Verse 4. 


Note 1. I read with Bohtlingk-Roth sumádyütham. 
Note 2. The young women seem to be hostile beings of 
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the same kind as the young woman mentioned in verse 2. - 
They try to seize Agni, but he has been born already; 
his fiery, unassailable nature has been formed. I do not 
pretend to know what it means that then those female 
foes become grey with age. ‘I think they are the Dawns 
who hold Agni in the dark; but when he escapes and 
is actually born, they, the Dawns, become grey” M.M. 


Verse 5. 


Note 1. The relative pronoun yéshám seems to refer both 
to the bull (maryakám) and to the cows (gébhiz). The 
bull probably is Agni who has been separated from the 
cows, i.e. the oblations, prayers, &c.(?) ‘Possibly the bull 
Agni, the rising sun, has been separated from the cows, the 
clouds or dawns.’ M. M. 


= Verse 6. 


Note 1. Vasám rágánam. I cannot follow the interpre- 
tation of Pischel, Vedische Studien, I, 210. 

Note 2. Or ní daduZ, *they have bound him'? Cf. áva 
srigantu in the third Pada, and níditam in verse 7. 


Verse 8. 


Note 1. The whole verse is nearly identical with X, 32, 6. 

Note 2. I consider aíyeZ (cf. Bartholomae, Arische 
Forschungen, II, 72, 76; Studien zur Indogermanischen 
Sprachgeschichte, I, 21) as 2nd sing. pluperfect of the 
root 1. 

Note 3. Varuza ? 


Verse 11. 
Note 1. With the second Páda compare I, 130, 6; V, 
LONI: 
Verse 12. 
Note 1. The bull of course is Agni. 


dE 
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_ ASHTAKA III, ADHYAYA 8, VARGA 16-17. 


! - . 
I. Thou, O Agni, art Varuza, when born; thou 


becomest Mitra when kindled. In thee, O son of 
strength, the Visvedevás (dwell. Thou art Indra 
| for the mortal worshipper. 
|. 2. Thou becomest Aryaman when thou bearest ! 
the secret name of the maidens, O self-dependent 
one. They anoint (thee) with cows? like the well- 
established Mitra ?, when thou makest husband and 
wife one-minded. 

3. For thy glory the Maruts have cleansed them- 
selves?, who are thy fair and brilliant offspring, 
O Rudra?! The footprint of Vishzu which is put 
down in the highest place: therewith thou protectest 
the secret name of the cows. 

4. By thy beauty, O god, the gods are beautiful 
to behold! Assuming many (powers or goods) 
they attached themselves to immortality. Men have 
set down Agni as the Hotzz, the Usigs, honouring 
(him), the praise of Á yu ?. 

5. There is no (other) Hotzz before thee, a better 
sacrificer!; no one surpasses thee, O self-dependent 
one, by wisdom. And that house of which thou art 
the guest, he?, O god, will overcome the mortals by 
his sacrifice. 

6. May we overcome the mortals, O Agni, pro- 
tected by thee, striving for wealth, awaking (thee) 
„with offerings; may we (overcome mortals) in the 
contest, in the distribution! of days; may we (over- 
come them) by wealth, O son of strength ! 

Bb2 
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7. If a man should turn upon us sin or guilt, 
bring ye the evil on him who pronounces evil spells 
(against us). Destroy, O knowing one, such a curse, 
O Agni, (of a man) who injures us by falsehood. 

8. Thee, O god, the ancient (mortals) have made 
their messenger at the break of this (dawn), and 
have sacrificed with their oblations, when thou goest 
along, O Agni, in the abode of wealth, a god kindled 
by the mortals and by the Vasus. 

9. Protect the father— drive away (evil) as the 
knowing one—(the father) who is considered! as 
thy son, O son of strength? When, O sapient 
(Agni), wilt thou look upon us? When wilt thou, 
who knowest Ázta, requite (human deeds) ? 

IO. The father! adoring gives many names to 
thee, O Vasu, if thou shouldst take pleasure therein. 
Will not Agni, delighting in his divine power, grant 
us his favour, he who has grown strong ? 

11. Thou indeed, O Agni, youngest one, bringest 
thy praiser across all dangers. "Thieves have been 
seen and deceitful men; dishonest people have come 
with unknown designs. 

12. These our processions have been directed 
towards thee. Yes, to thee, the Vasu, this guilt has 
been confessed. Verily this Agni, grown strong, 
will never surrender us to the curse nor to him who 
does harm to us. 


NOTES: 


The Rishi is Vasusruta Átreya; the metre is Trishzubh.— 
No verse of this hymn occurs in the other Sazhitás. 


Verse 2. 


Note 1. I think that we must read bibharshi. 
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Note 2. I.e. with butter. 
Note 3. On Mitra as the god of alliances, and the 
anointing of Mitra—possibly of an object that represents 


— Mitra—see H. O., Religion des Veda, p. 186, note 1. Cf. 


also Pischel, Vedische Studien, I, 92 seq. 


Verse 3. 


Note 1. Le. they have adorned themselves. Cf. VII, 
39, 3. uráv antárikshe margayanta subhráz. 
Note 2. Rudra of course is here a name of Agni. 


Verse 4. 


Note 1. Sud7ZsaZ, which I have translated as nom. plur., 
may also be understood as gen. sing.: ‘by thy beauty, 
who art beautiful to behold, O god, the gods, assuming, &c.' 

Note 2. Cf. Narásamsa.— This hemistich is nearly 
identical with IV, 6, 11. 


Verse 5. 


Note 1. Comp. above, III, 17, 5. 
Note 2. The construction is rather free. 


Verse 8G. 


Note 1. Vidátheshu áhnám: cf. above, I, 31, 6, note 2 
(p. 26 seq.). 
Verse 9. 


Note 1. See Neisser, Bezzenbergers Beitráge, XVIII, 
310. 

Note 2. Bergaigne (Religion Védique, II, 103) proposes 
to read yodhi without accent and to derive it, as Delbrück 
does, from yu (not from yudh); he translates the first 
hemistich: ‘ Protége-nous, écarte le pere qui passe pour 
ton fils; I think that he is right as to the verb yu, but 
that the accent of yódhi is correct; the words yódhi vidván 
form a parenthesis. Agni is invoked to protect the father 
of the sacrificing tribe (comp. verse 10), or the father of 
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Agni himself, i.e. the sacrificer or the priest, who ís him- 
self considered, at the same time, as the son of Agni (see 
Bergaigne, I, 37 seq.; Geldner, Vedische Studien, 1, 167). 


Verse 10. 


Note 1. ‘The father’ may either be the father spoken 
of in verse 9 (see verse 9, note 2). Or the word may refer 
to Agni: * He who adores thee, gives many names to thee, 
if thou, the father, O Vasu, Ec. 


E 
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ASHTAKA III, ADHYAYA 8, VARGA 18-19. 


I. Thee, O Agni, the treasure-lord of treasures, 


. I gladden at the sacrifices, O king! May we, 


striving for gain, conquer gain through thee; may 
we overcome the hostilities of mortals. 

2. Agni, the bearer of oblations, our ever-young 
father, is mighty, brilliant, beautiful to behold among 
us. Shine (on us) food with a good household!. 
Turn all glory towards us ?. 

3. Establish Agni as the Hotzz, the sage of the 


— clans, the lord of human clans, the bright purifier, 


whose back is covered with ghee, the omniscient. 
May he obtain the best goods (for us) among the 


gods. 


4. Enjoy thyself, O Agni, joined with I4á, uniting 


thyself with the rays of the sun. Enjoy our fuel, 


O Gátavedas, and bring the gods hither that they 
may eat our offerings. 

5. Welcome, as our household-god and the guest 
in our dwelling, come to this our sacrifice as the 
knowing one. Dispelling, O Agni, all (hostile) 
attempts, bring to us the possessions of those who 
are at enmity with us. 

6. Drive away the Dasyu with thy weapon, 
creating strength for thy own body. When thou 
bringest the gods across (to us), O son of strength, 
then, O manliest Agni, protect us in (our striving 
for) gain. 

7. May we worship thee, O Agni, with hymns, 
with offerings, O purifier with gloriouslight. Stir for 
us wealth with all goods; bestow on us all riches! 
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8. Enjoy, O Agni, our sacrifice, our offering, 
O son of strength who dwellest in three abodes. 
May we be well-doers before the gods. Protect us 
with thy thrice-protecting shelter. 

9. Bring us across all difficulties and dangers, 
O Gátavedas, as with a boat across a river. Agni, 
being praised with adoration as (thou hast been 
praised) by Atri, be a protector of our bodies. 

10. When I, the mortal, call thee, the immortal, 
thinking of thee with humble mind !, bestow glory 
on us, O Gátavedas; may I attain immortality, 
O Agni, with my offspring. 

11. The well-doer to whom thou, O Agni Gáta- 
vedas, createst pleasant freedom, will happily attain 
wealth with horses and sons, with valiant men and 
COWS. 


NOTES: 


The same Azshi and metre.—Verse 1 — TS. I, 4, 46, 2. 
Verse 2— TS. HL 4; 11, 13; MS. IV ¿1270344150 
5=AV. VIL, 73,9; TB ILA 35; 3:2: MS LIVIN 
Ga TB Ibn 5 qp oM 1; MS. IV, io, 1. Verses 
TO TI = DS TATAE 


Verse 2. 

Note 1. According to the traditional text, su-gárhapatyð“ 
must be an epithet of ísha/. But the conjecture of 
Bohtlingk-Roth, su-gárhapatyá%, has great probability : 
‘as the good protector of our household, shine food on us. 
CL AV. XII, 2, 45-— TB. I, 2, 1,20 


Note 2. The second hemistich is nearly identical with 
III, 54, 22. 


Verse 10. 
Note 1. See Pischel, Vedische Studien, I, 221. 


E 
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ASHTAKA III, ADHYAYA 8, VARGA 20-21. 


APRÌ Hymn. 


I. Sacrifice sharp ghz?ta to the well-kindled light, 


| to Agni Gátavedas. 


2. May the unbeguiled Narásamsa make this 
sacrifice ready; for he is a sage with honey in his 


hand. 


31. Agni, magnified by us, bring hither to our 
help the bright, beloved Indra, with easy-going 
chariots. 

4. Soft like wool! spread thyself (O Barhis). The 


hymns have been sung to thee. Be to us for success, 


O beautiful (Barhis) ! 

5. O divine, easily passable doors, open your- 
selves for our protection. Fill the sacrifice (with 
bliss) further and further ! 

6. We approach (with prayers) Night and Morn- 
ing, whose face is beautiful, the increasers of vital 
strength, the two young mothers of Ata. 

7. On the wind's flight, magnified, ye two divine 
Hotzzs of man, come hither to this our sacrifice. 

81, TA, Sarasvati, and Mahi, the three comfort- 
giving goddesses, they who do not fail, shall sit 
down on the sacrificial grass. 

9. Come hither as a friend, Tvash£»z, and mighty 
in welfare, and also by thyself, protect us in every 
sacrifice. 

10. Where thou knowest, O tree (i.e. sacrificial 
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post), the secret names of the gods, to that pa 
make the offerings go. 

11. Sváhá to Agni and Varuza! Svâhâ to Indra 
and the Maruts! Sváhá to the gods for our offering! 


NOTES, 


The same Rishi. Metre, Gáyatri.—Verse 1=VS. III, 2. 
Verse 9= TS. III, 1, 11, 2. Verse 10>=BBALJ7 20 


Verse 3. 


Note 1. The first hemistich is identical with I, 142, 4. 


Verse 4. 


Note 1. On (irza-mradáZ, see Lanman, Noun-Inflection, 
p. 560. 
Verse 8. 


Note 1. This verse is identical with I, 1:350: 
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ASHTAKA III, ADHYAYA 8, VARGA 22-23. 


I. I think of that Agni who is a Vasu, to whom 
the milch-cows go home, the swift horses (go) home, 
(our) own racers (go) home. Bring -food to thy 
praisers ! 

2. He is Agni who is praised as the Vasu, he to 
whom the milch-cows come together, and the quickly 
running horses, and the well-born liberal patrons. 
Bring food to thy praisers ! 

3. For Agni, dwelling among all tribes, gives a 
racer to the clan. Agni (gives a racer) that is truly 
helpful for (winning) wealth!: he (the racer) being 
well cherished, will attain precious gain. Bring food 
to thy praisers! 

4. May we kindle thee!, Agni, O god, the brilliant, 
never ageing, in order that yon highly miraculous 
fuel of thine? may shine in the sky. Bring food to 
thy praisers! 

5. To thee!, O Agni, our oblation is offered with 
a Rik, O lord of bright splendour, highly brilliant, 
wonderful lord of the clan, carrier of oblations! 
Bring food to thy praisers! 

6. Those Agnis make everything precious prosper 
in the Agnis ; they drive forward (precious wealth) ; 
they incite it; they speed it hither in the due way’. 
Bring food to thy praisers ! 

7. Those flames of thine, O Agni, the racers, have 
boasted mightily—they who with the flight of their 


380 VEDIC HYMNS. 
^ ; 


hoofs have made tremble! the stables of the cows. 
Bring food to thy praisers! | 

8. Bring fresh food with fine dwellings, O Agni, 
to us, thy praisers! May we be of those who have 
praised (thee), who have thee as their messenger, 
house by house. Bring food to thy praisers! 

9. Thou warmest in thy mouth, O highly brilliant 
one, the two (sacrificial) ladles full of butter. And 
mayst thou fill us (with gifts) at our hymns, O lord 
of strength! Bring food to thy praisers ! 

10. Thus! they have driven, they have led?, 
Agni in the due way by prayers and sacrifices. May 
he bestow on us plenty of valiant men, and that 
plenty of swift horses (wished for)?. Bring food to 
thy praisers! 


NOSES: 


The same Azshi. The metre is Paükti.—Verse 1=SV. 
I, 425. Verses 1-2— VS. XV, 41, 42; MS IL 
Verses 1, 3, 2— SV. II, 1087-1089. Verse 3 — TB. TILA 
6,4. Verse 42 SV. I, 419; AV. XVIIL.4; 88; MS 
13, 7. Verses 4, 5, 9— SV. Il, 372-3745 TS: IV AS 
Verse 9=VS. XV; 43; TS ID eae 


Verse 3. 


Note 1. At first sight the conjecture of Bóhtlingk-Roth 
and Grassmann, rayím, is very tempting, cf. IX, 12, 9. 
rayím ... su-ábhüvam; X, 122, 3. rayízà ... su-ábhúvá. 
I believe, nevertheless, that on closer examination the 
traditional text will prove correct. Sá pritá% evidently 
refers to the racer (vagin) cf. I, 66, 4—69, 5: våg? ná pritáZ 
(cf. also X, 101, 7. primitá ásván): then it follows that 
su-ábhüvam also refers to the racer, and rayé (cf. I, 100, 16; 
III, 53, 16) will be quite right. 
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Verse 4. 


— Note 1. Te stands for the accusative ; see Pischel, Zeit- 
| Schrift der Deutschen Morgenland. Gesellschaft, XX XV, 
| 715; Delbrück, Altindische Syntax, p. 205. 
Note 2. This refers to the sun. By kindling the sacred 
fire men make the sun rise. See H.O., Religion des Veda, 
mp. LIO: 
Verse 5. 


Note 1. The pronoun 'to thee' stands twice, te in the 

first Páda (where it is repeated from the first Páda of 

. verse 4, á te agne), and tübhyam (or rather túbhya) in the 
- fourth Pada, unless we construe te havi“. 


Verse 6. 
Note 1. See Pischel, Vedische Studien, II, 127. 


Verse 7. 
Note 1. See Gaedicke, Der Accusativ, p. 57. 


Verse 10. 


Note 1. On the nasalization of eváñ, cf. H. O., Prolego- 
mena, p. 469 seq. 

Note 2. Pischel (Vedische Studien, II, 127) explains 
agu% as agush, the contrary of sagtish. Bartholomae 
(Studien zur Indogermanischen Sprachgeschichte, II, 159, 
note 2; cf. Indogermanische Forschungen, III, 168, note 1) 
conjectures águr (—ágman) yamu% : “sie haben ihn jetzt 
auf seiner Bahn festgehalten. I believe, as.Sáyaza does, 
that this aguryamuZ contains two independent verbs, aguZ 
and yamuZ, which are quite correct forms of the roots ag 
and yam (see Delbrück, Altindisches Verbum, p. 65). As 
to ag, cf. VI, 2, 8. agyáse ágne vági ná; V, 30, 14. átyaZ 
ná vági raghüZ agyámánaZ; as to yam II, 5, 1. sakéma 
vaginak (i.e. agnéZ) yámam. But should not the accent 
be yamüZ? 

Note 3. The fourth Páda is identical with VIII, 6, 24. 


382 VEDIC HYMNS. 


& 


MANDALA V, HYMN 7. 
ASHTAKA III, ADHYAYA 8, VARGA 24-25, 


I. O friends, (bring) together your united food 
and praise to Agni, the strongest (god) of (human) 
dwellings, the offspring of Vigour, the mighty one— 

2. At whose onslaught', wherever it be, men 
rejoice in the seat of men, whom the worthy ones 
kindle, whom (human) creatures produce. 

3. When we get together the food and the offer- 
ings of men, he has grasped, with the strength of 
his splendour, the rein of Ata. 

4. He indeed produces light even by night to 
him who is afar, when he, the ever-young purifier, 
destroys the lords of the forest. 1 

5. He at whose officiating (men) pour down the 
offering of their sweat on the paths—to Him who is 
noble by his own nature, the worlds have risen as 
to ridges (of hills) — 

6. He whom the mortal has acquired, the much- 
desired (god), for the refreshment of every one, the 
sweetener of nourishment, the homestead for the 
Áyu— 

7. He indeed, the beast, mows off deserts and 
habitable land like a mower, the golden-bearded 
with brilliant teeth, the Azbhu of undecaying 
strength. 

8. cite bright one for whom (the ghrzta) streams 
(quickly) like an axe? as at (the sacrifice of) Atri. 
Him the well-bearing mother has born, as soon as? 
she had enjoyed love *. 

9. He who satisfies thee for refreshment, O Agni 


E 


who drinkest butter : mayst thou bestow splendour, 
renown, and (wise) mind on such mortals !. 
~ 10. Thus I have seized upon the spirit of Adhrig(?) 
as upon a head of cattle given by thee’. May then 
Atri, O Agni, overcome the Dasyus who do not 
give (to the Brahmans); may Isha overcome the 
men (who do not give). 
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NOTES, 


The Rishi is Isha Atreya (cf. verse 10); the metre is 

 Anushzubh (verse 10, Pankti)—Verse 1— VS. XV, 29; 
BEC PP A, IV, 42:555; MS. IV, 11, 1. Verses 2, 3 
ET Mise it, 3 MS. IV, 125-4. 


Verse 2. 


Note 1. Yásya sam-rztau: see I, 127, 3. 


Verse 8. 


Note 1. With the expression svádhitiZ-iva riyate (Lan- 
man, Noun-Inflection, p. 375), compare V, 48, 4. ritim 
parasó%-iva. Of course we must ask: what is the thing 
that streams so brightly and quickly as an axe moves? 
The thing in question is stated to stream (riyate) for Agni 
now as it did at Atri's sacrifice. The expression 'as at 
Atri's sacrifice? seems to show that something like prayers 
or libations is alluded to. The verb riyate, on the other 
hand, seems to point either to rivers, or to streams of Soma 
or of Ghzzta. Thus, considering that Ghrzta is mentioned 
much more frequently in connection with Agni than Soma, 
we are led to the conclusion that the poet speaks here of 
streams of Ghzzta. Should we not for súķi% read súfi, 
which would be here as in IV, 1, 6; VI, 10, 2; IX, 67, 12, 
an epithet of Ghzzta? ‘He for whom the bright (Ghzzta) 
streams quickly like an axe. The origin of the reading 
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súkik may easily be accounted for; the word was thought 
to refer to Agni.— Another interpretation of this hemistich 
has been given by Benfey, Vedica und Linguistica, p. 177. 
Note 2. Krázá : cf. I, 58, 3, note 1 (p. 47). 
Note 3. ‘Sobald sie den Liebesgenuss erlangt hatte.’ 
Pischel, Ved. Studien; 1; 71. i 


- Verse 9. 


Note 1. The first hemistich speaks of the worshipper in 
the singular, the second in the plural. 


Verse 10. 


Note 1. This hemistich is quite obscure. With manyúm 
á dade, cf., for instance, X, 48, 2. dásyubhyaZ pari nzzmzám 
á dade. Adhrigak may be the genitive of a proper name, 
as I have trànslated it; but this is quite doubtful. Was 
the hymn intended for a charm in which the sacrificer 
seized a head of cattle which represented the spirit of an 
enemy, ànd thus deprived that enemy of his courage ? 
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ASH7AKA III, ADHYAYA 8, VARGA 26. 


I. Thee, O Agni, the men who love Æzta have 
kindled, the ancient ones thee the ancient, for the 
sake of bliss, O (god) who art produced by strength ; 
the highly-brilliant, worshipful, in whom all refresh- 
ment dwells, the household god, the lord of the 
house, the chosen. 

2. Thee, O Agni, the clans have set down, the 
ancient guest, the flame-haired lord of the house, 
with mighty light, with many shapes, the winner of 
prizes, giving good shelter and good help, who is 
busy among the decayed (wood) !. 

3. Thee, O Agni, the human clans magnify, who 
knowest (the art of sacrificial) libations, who sepa- 
ratest (what was mixed)!, the highest bestower of 
treasures, who, (though) dwelling in secret, O blessed 
one, (yet) art visible to all, mightily roaring, an 
excellent sacrificer, shining with ghee. 

4. Thee, O Agni, the supporter, we always have 
praised with our songs and have sat down near thee 
with adoration. Thus being kindled, O Angiras, be 
pleased with us, as a god through the mortal's bril- 
liant (offering) 1, with thy glorious splendours. 

5. Thou, O Agni, manifold-shaped, bestowest 
vigour on every house in thy ancient way, O much- 
praised one! Thou rulest with might over much 
food. This’ impetuousness of thine, when thou 
rushest forward impetuously, is not to be defied. 

6. Thee, O Agni, when kindled, O youngest one, 
the gods have made their messenger and bearer of 


[46] (XC 


E 
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oblations. Thee who extendest over wide spaces, 
who dwellest in ghee, into whom offerings are poured, 
they have made their eye, impetuous, stirring 
thoughts. 

7. Thee, O Agni, on whom offerings of ghee are 
poured, (men) desirous of thy favour have kindled 
from of old with good fuel. Thus, grown strong, 
increased by the plants, thou spreadest thyself over 
the terrestrial spaces. 


NOTES: 


The same Rzshi. Metre, Gagati —Verse 3=TS. III, 3, 
11, 2... Verses 6,7 = EB Do 11». 


Verse 2. 


Note 1. The Padapatha gives garat-visham. I prefer 
this explanation to gara-dvisham (‘ who hates decay’). 


Verse 3. 


Note 1. Agni is, in the later ritual, worshipped as 
‘separator’ (viviki), if the sacrificer’s fires have become 
mixed with other fires. See Taittiriya Bráhmaza III, 7, 
3,5; Satapatha Brahmawa XII, 4, 4, 2 (where this very 
verse is quoted), &c. 


Verse 4. 


Note 1. For yasásá, Bóhtlingk-Roth conjecture yásasá, 
which seems to me a conjectura nimis facilis. I think 
that the adjective yasásá is right, and that a noun, meaning 
“offering” or the like, should be supplied. Cf. above, IV, 
I, 16, note 4. 
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3 MANDALA V, HYMN 9. 


ASHTAKA IV, ADHYÁYA 1, VARGA 1. 


1. Thee, O Agni, the god, mortals bringing offer- 
ings magnify. I deem thee the Gátavedas. Carry 


_ then the offerings (to the gods) in thy due way. 


2. Agni is the Hotzz of the dwelling where they 
offer gifts and spread the sacrificial grass, he with 
whom sacrifices, with whom glorious gains assemble. 

3. And he whom the kindling-stick has born, the 
young one, like a young (calf) the supporter of 
human clans, Agni the best sacrificer— 

4. And thou showest thyself hard to seize like 
a son of ...!, thou who art a burner of many woods, 
O Agni, like an animal (that consumes all grass) 


^on a meadow”. 


51. And he whose smoky ? flames come together, 
when Trita in heaven blows upon him like a smelter, 
sharpens (him) as in smelting (him)?... 

6. May I through thy protection, O Agni, and 
through the praises of Mitra—may we', like dis- 
pellers of malice, overcome the dangers of mortals. 

7. Bring this wealth to us, O powerful Agni, to 
(these our) men. May he’ give us dwelling; may 
he! give us prosperity; may he? help us in winning 
booty. And help us to grow strong in fights ! 


NOTES. 


The Rishi is Gaya Átreya (cf. V, 10, 3); the metre is 
Anush/ubh (verses 4 and 7, Paükti).—Verse 1 — TB. II, 4, 


4 
CEE 
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Verse 4. 


Note 1. PutráZ ná hváry&zám. The meaning of hváryá 
is conjectural. Cf. on hvárá, to which it very probably is 
related, I, 141, 7, note 1; II, 2, 4, note 1. Does hváryá 
mean ‘serpent, or a kind of horse (VI, 2, 8. átyal ná 
hváryáZ sisuh)? l 

Note 2. The last PAda is identical with VI, 2,9. Con- 
sidering the occurrence of the word hváryá here and in 
VI, 2, 8 (see note 1) we cannot believe that this is merely 
a casual coincidence. 


Verse 5. 


Note 1. On this verse, compare Neisser, Bezzenberger's 
Beiträge, XX, 40; Macdonell, Journal Roy. As. Soc., 1893, 
p. 446. l 

Note 2. Dhûmina% may be gen. sing.: ‘he whose, the 
smoky (god’s), flames.’ 

Note 3. Ludwig and Neisser (Bezz. Beitr., loc. cit.) 
regard dhmátári (Padap. dhmátári) as a nom. sing. mascu- 
line. I think that Geldner (Vedische Studien, I, 146, note 1) 
and Bartholomae (Indogermanische Forschungen, I, 496, 
note 2) are right in explaining it as a locative infinitive. 
Compare also Johansson, Kuhn's Zeitschrift, XXX, 415; 
Joh. Schmidt, Pluralbildungen der Indogermanischen 
Neutra, p. 247. Macdonell translates, ‘as in a smelting 
furnace.’ 


Verse 6. 


Note 1. The poet, who has begun his sentence in the first 
person singular (‘may I’), goes on in the plural. 


Verse 7. 


Note 1. ‘He, i.e. Agni, or ‘it, i.e. the wealth? 
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tn MANDALA V, HYMN 10. 


ASHTAKA IV, ADHYÁYA 1, VARGA 2. 


I. Agni, bring us the mightiest splendour, O liberal 


, onet! With wealth and plenty cleave a path for us 


| 


to booty. 

2. Thou, O wonderful Agni, (protect) us, through 
thy power of mind, through the bounteousness of 
thy strength. Upon thee mysterious power has 


entered. (Thou art) indeed * like worshipful Mitra. 


3. Thou, O Agni, increase for our sake the do- 
minion and the prosperity of those liberal givers, 
(of those) men who have accomplished liberalities 
(towards us) for our songs of praise. 

4. They who adorn prayers for thee, O bright 
Agni, the givers of horses!: those men are powerful 
in their power, whose glory awakes by itself (shin- 
ing) more mightily than even the sky *. 

5. Those shining flames of thine, Agni, go fiercely 
along, like lightnings (flashing) around the earth, 
like a thundering chariot bent on victory. 

6. Now then, Agni, (come) for our protection, and 
for the reward of the urgent (worshipper)! May 
our liberal patrons pass across! all regions ?! 

7. Thou, O Agni, Angiras, who hast been praised 
and who art being praised, bring us, O Hotzz, wealth 
which overpowers (even) skilful men, to thy praisers, 
and thou shalt be praised by us. And help us to 
grow strong in fights. 
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NOTES. 


The same Rishi. Metre, Anushíubh (verses 4, 7, Pankti). 
—Verse 1=SV. I, 81. The hymn seems to stand parallel 
with V, 9. 

Verse 1. | 

Note 1. On adhrigo, compare above, III, 21, 4, note 1 
(p. 284). 

Verse 2. 

Note 1. Krárá : see I, 58, 3, note 1 (p. 47); von Bradke, 
Dyáus Asura, p. 35; Pischel, Vedische Studien, I, 71. 


Verse 4. 


Note 1. Sumbhánti ásva-ràdhasaZ ; see X, 21, 2. 

Note 2. On the ablative dependent on a positive, 
compare Speijer, Sanskrit Syntax, p. 78, and see. also 
Delbrück, Grundriss der vergleichenden Grammatik 
(Brugmann), III, 1, 216; Pischel, Göttinger Gelehrte 
Anzeigen, 1884, 509. 


Verse 6. 


Note 1. On the use of this infinitive, see Delbriick, Alt- 
indische Syntax, p. 416. 
Note 2. The last Páda is identical with IV, 37, 7. 


Verse 7. 


Note 1. The last words are identical with those of V, 9, 
16. 17. 


n 
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MANDALA V, HYMN 11. 
ASHZAKA IV, ADHYAYA 1, VARGA 3. 


1. The guardian of people, the watchful one, 
Agni, the highly dexterous, has been born, for the 
sake of new welfare. With ghzzta on his face, with 
his mighty, heaven-touching (light) he, the bright 
one, brilliantly shines for the Bharatas. 

2. Agni, the beacon of sacrifice, the first Purohita! 
men have kindled in the threefold abode?. (Driving) 
on the same chariot with Indra and with the gods, 
he, the highly wise Hotrz, has sat down on the 

- Barhis for sacrificing. 

3. Though not cleansed, thou art born bright from 
thy two mothers? Thou hast arisen as the joy- 
giving sage belonging to Vivasvant?. They have 
strengthened thee by ghzzta, O Agni, into whom 
oblations are poured. Smoke, reaching the sky, 
has become thy beacon. 

4. May Agni straightway come to our sacrifice. 
Men carry Agni here and there, house by house. 
Agni has become the messenger, the carrier of 
oblations. Choosing Agni they choose a thoughtful 
(god). | 

5. For thee, O Agni, is this sweetest speech, for 
thee this prayer; may this one do thy heart good’! 
The prayers fill thee with power and strengthen 
thee, like great rivers the Sindhu. 

6. Thee, O Agni, who wert hidden, dwelling here 
and there in every wood, the Angiras have dis- 
covered}, Thus thou art born, produced by attrition, 
a mighty force. Thee, O Añgiras, they call the 
son of strength. 


Ed 
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NOTES. 


The Rishi is Sutambhara Átreya, the metre Gagati.— 
Verses 1, 6, 2=SV. II, 257-259; TS. IV, 4, 4, 2-9: 
Verses 1, 6, 52 MS. Il, 13, 7. Verses 1, 0-2 VS. Ns 
27-29. Verse 3= FB. 114,3, 3- : 


Verse 2. 


Note 1. This Pâda is identical with the first Pâda of X, 
122, 4. 
Note 2. The three sacrificial fires are alluded to. 


Verse 3. 


Note 1. The two kindling-sticks. 

Note 2. Vivásvatak is genitive, not ablative, as Pischel, 
Vedische Studien, I, 241, believes. Agni opens his earthly 
career by doing service at the sacrifice of Vivasvant, i.e. 
originally, in my opinion, the first man. Comp. H. O., 
Religion des Veda, p. 122. 


Verse 5. 


Note 1. On the curious spelling manishá iyám in the 
Samhita text, instead of manisheyám, see the Rig-veda 
Prátisákhya 163; H. O., Prolegomena, p. 386. 


Verse 6. 


Note 1. The ancestors of the priestly tribes, being the 
first priests themselves, discover Agni. 


^i 
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MANVDALA V, HYMN 12. 


ASHTAKA IV, ADHYÁYA 1, VARGA 4. 


1. To the mighty, sacrificial Agni, to the bull 
of Æzta!, the Asura, I bring this prayer and this 
song, which is turned towards him, to (him) the 
bull as well-clarified ghz;ta (is poured) into his 
mouth at the sacrifice. 

2. O knower of Azta, know the Rita! Bore for 
many streams of Azta. I (do) not (serve) a Yatu! 
_ by violence nor by falsehood; I serve the Æzta of 
the red bull ?. 

3. How, O Agni, performing the Azta through 
Rita, mayst thou become a witness of our newest! 
hymn? The god, the protector of the seasons, 
knows of my seasons’. I (do) not (know another) 
lord but him who attains (for us) this wealth. 

4. Who, O Agni, are thy fetterers to (fetter) the 
impostor*? What brilliant guardians were success- 
ful? Who, O Agni, drink the drink of falsehood ? 
Who are the protectors of untrue speech ? ` 

5. These friends of thine, O Agni, turning them- 
selves from (thee)!, they who had been kind, have 
become unkind. They have harmed themselves 
by their own speeches, uttering wrong words to the 
righteous. 

6. He who magnifies thy sacrifice, O Agni, by 
adoration, and serves! the Æzta of the red bull: 
may a large, good dwelling come to him, to the 
offspring of the advancing Nahusha. 
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NOTES. 


The same Rishi; the metre is Trishzubh.—No verse E 
this hymn occurs in the other Samzhitas. 


Verse 1. 


Note 1. The genitive zztásya seems to depend on vz/shxe, 
not on mánma. On the connection of Agni with the Æzta, 
see Bergaigne, III, 229 seq. ; H.O., Religion des Veda, 201. 


Verse 2. 
Note 1. A bad demon. 
Note 2. Of Agni. 


Verse 3. 


Note 1. I think that návyaZ stands for návyasaZ. 
Thus Ludwig translates: ‘des neuen liedes.” It seems 
evident that it is not the nominative of návya, “praise- 
worthy' (Bóhtlingk-Roth, Grassmann). 

Note 2. Probably we ought to read ritapá ritánám. 
Cf. IV, 23, 4. deváZ bhuvat návedáZ me rítánám, and see 
III, 20, 4, note 1 (above, p. 282). The translation will be: 
‘The god, the protector of Azta, knows of my (deeds of) 
Rita 

Verse 4. 

Note 1. Or ripávaZ? ‘Who, O Agni, are the impostors 
who fetter thee?’ 

Verse 5. 


Note 1. On víshurá%, compare V, 34, 6: ásunvatal 
vishuzak sunvatáZ vrzdháZ. 


Verse 6. 


Note 1. The second verse (rítám sapámi arushásya 
vríshnah) shows with evidence that for sá pati we ought to 
read sápáti (see Roth, Kuhn's Zeitschrift, XXVI, 49, and 
compare on the expression rítam sap, Geldner, Vedische 


Studien, II, 135). 
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MANDALA V, HYMN 18. 
ASHTAKA IV, ADHYAYA 1, VARGA 5. 


I. Praising we call! thee; praising let us kindle * 
thee, Agni, praising, for thy help. 

2. Desirous of riches, we devise to-day an 
effective song of praise, of Agni the heaven-touching 
god !. 

3. May Agni take pleasure in our prayers, he who 
is the Hotzz among men. May he sacrifice! to the 
divine host. 

4. Thou, O Agni, art widely extended, the gladly 
accepted, desirable Hotzz; through thee they spread 
out the sacrifice. 

5. The priests make thee grow, O Agni, the 
greatest acquirer of wealth, the highly praised one. 
Bestow thou on us abundance of heroes. 

6. Agni! Thou encompassest the gods as the 
felly (encompasses) the spokes (of a wheel). Thou 


strivest! for brilliant wealth. 


NOTES: 


The same ARzshi. The metre is Gáyatri.—Verse 2=MS. 
EV, 40,72 (cl. TS. V, 5,6, 1) Verses 2-4- SV. II, 755-757. 
Verc H= bala 1,67 MS. IV, 10, 2. Verse 5— T5. I, 4, 
AO EMO TIV ás Verse = T5. II, 5,9, 3. As the 
Sáma-veda forms a Trzka of the verses 2-4, not 1-3 or 
4-6, we have here an instance of those liberties which the 
arrangers of the Sáma-veda not unfrequently took with 
regard to the Rig-veda text (see H.O., Zeitschrift der 
Deutschen Morgenlándischen Gesellschaft, XX XVIII, 469 
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seq.); we have no reason, in such a case, to resort to such 
an expedient as changing the traditional order of verses in 
the Rig-veda text. 


Verse 1. 


Note 1. We have first the indicative, then the optative. 


Verse 2. 
Note 1. DivispzZsaz no doubt is genitive sing. referring 
to Agni, not nominative pl. referring to the worshippers. 
Verse 3. 
Note 1. Ludwig is right in observing here: ‘eigentlich er 
spreche die yágyás als einladung für die gótter.' 
Verse 6. 


Note 1. On 77Z2ase, comp. Bartholomae, Indogerma- 
nische Forschungen, II, 281; Neisser, Bezzenberger’s Bei- 
tráge, XX, 59. Itake the form here as 2nd singular. 
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= - MANDALA V, HYMN 14. 


ASHTAKA IV, ADHYAYA 1, VARGA 6. 


1. Awaken? Agni by thy song of praise, kindling 
(him) the immortal one. May he place our offerings 
among the gods. 

2. Him, the immortal god, the mortals magnify at 
their sacrifices, the best sacrificer among the tribe 
of men. 

3. Him indeed they all magnify, the god, with the 
(sacrificial) ladle that overflows with ghzzta, Agni, in 
- order that he may bear the oblation. 

4. Agni when born has shone, killing the Dasyus, 
(killing) darkness by light. He has found the cows, 
the waters, the sun !. 

5. Worship Agni, the sage who should be magnified, 
whose back is covered with ghrzta. May he come 
and hear my call ?. 

6. They have made Agni grow by ghrita, him 
who dwells among all tribes, and by longing, eloquent 
praises. 


NOTES: 


The same Rishi and metre. —Verse 1=TS. IV, 1, 11,4; 
Io 5 XXIL15. Verse g=T5.IV, 3, 13,8; 
MS. IV, to, 1.. Verse 4=MS. IV, 10, 2. 


Verse 1. 


Note 1. We have no reason and, unless we write bodhayá, 
no right for taking bodhaya as an equivalent of bodhayáni 
(Ludwig). 
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Verse 4. 


Note 1. Agni is considered here, as is done frequently, 
as the performer of deeds which properly belong to Indra 
(see H. O., Religion des Veda, 98 seq.) Indra is the 
conqueror of the cows and of the waters ; as to the sun, it 
may be said of both gods with the same right that they 
have acquired it for mankind (Religion des Veda, 110 seq. ; 
150 seq.). 

Verse 5. 


Note 1. Although me can be accusative (Pischel, 
Zeitschrift der Deutschen Morgenlándischen Gesellschaft, 
XXXV, 714 seq.), I have no doubt that it is here genitive, 
and depends on hávam. Cf. II, 24, 15. véshi me hávam ; 
X, 61, 4. vitám me yagZám. 


E 
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MANDALA V, HYMN 15. 


ASHTAKA IV, ADHYÁYA 1, VARGA 7. 


I. I bring a prayer to the worshipper, the renowned 
sage, the glorious, ancient one. Agni is the highly 
gracious Asura, taking his seat in ghvzta, the holder 
of wealth, supporting goods. 

2. By Kita they have supported the supporting 
Ríta, near the powerful (performer)! of sacrifice, in 
highest heaven, the men who sit? on the supporting 
support of the sky, and who with born (men) 
attained to the unborn. 

3. Dispelling anguish! they spread out for the 
ancient one? his bodies?, mighty vital power, difficult 
to overcome. May he, the new-born, traverse the 
spaces. They have stood round him as round an 
angry lion. 

4. When thou carriest, spreading out, man after 
man like a mother, for their nourishment and for 
their sight, when thou growest old! assuming life 
after life, thou goest around by thyself in manifold 
shapes. 

5. May gain protect now the boundaries of thy 
strength, the wide, firmly supporting milkstream ! 
of wealth, O god! Putting down thy foot in secret 
like a thief?, thou hast enlightened and freed Atri 
for the sake of wealth mightily ?. 
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NODES: 


The Rishi is Dharuza Angirasa (cf. dharizah vásvaZ 
agníZ, verse 1; vitám dharázam, divá% dhárman dharüze, 
verse 2; dógham dharüzam, verse 5); the metre, Trishzubh. 
—No verse of this hymn occurs in the other Sazzhitás. 


Verse 2. 

Note 1. It may be asked whether sáká, beside its mean- 
ing ‘the powerful (helper), may also mean ‘the power.’ 
This would suit very well, V, 30, 10. sám tã% (scil. gaz) 
indrak asrigat asya sákail; VI, 19, 4. tám va% índram 
katinam asya sákaf“ ihá núnám vagayantaz huvema. The 
translation then would be: ‘by the power of sacrifice. 
Bohtlingk-Roth conjecture sake. 

Note 2. I believe that sedüshaZ stands for the nominative, 
cf. deví% ábibhyushaZ, I, 11, 5; S. B. E. XXXIL.p. 20 
This sedüshaZ led on to a second accusative standing for 
the nominative, n7Zn.— The men sitting on the support of 
the sky seem to be the forefathers who have established the 
universal laws, the Angiras. 


Verse 3. 

Note 1. I consider amhoyúvaX as nom. plur. masc., but it 
may also be gen. sing. masc., or acc. plur. fem., as an 
epithet either of Agni or of his tanvaZ. 

Note 2. The ancient one (pürvyá) seems to be Agni 
(cf. verse 1). 

Note 3. Cf. VI, 46, 12. yátra súrásal tanVal vitanvaté. 


Verse 4. 
Note 1. I think, like Ludwig, that garase should be ac- 
cented. 
Verse 5. 
Note 1. These are accusatives.— Cf. on this passage, 
Pischel, Vedische Studien, I, 39 seq. 
Note 2. Cf. H. O., Prolegomena, p. 73. 
Note 3. Cf. VI, 1, 2. maháZ ráyé kitáyantal. — See 
Geldner, Ved. Studien, I, 268. 
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Om MANDALA V, HYMN 16. 


ASHTAKA IV, ADHYÁYA 1, VARGA 8. 


I. Sing! (a song that gives) mighty vital power, 
to the light, to god Agni, whom the mortals have 
placed in front ? like Mitra by their praises ?. 

2. For he, Agni, the Hotzz of men, day by day, 

in the arms of Daksha, discloses the offering in the 
due way, as Bhaga ' (discloses) a treasure. 
! 3. (We abide [?]) in his praise, the liberal (god's), 
in his friendship, the mightily brilliant one's, in whom, 
the loudly roaring Aryan, all (beings) have put 
together their strength. 

4. For verily, O Agni, (thou belongest[?]) to 
them! through thy bounteousness? in (bestowing) 
abundance of heroes. Him indeed, the vigorous one, 
his glory the two worlds could not encompass?. . 

5. Now then, Agni, come hither and, being praised, 
bring treasure! to us who, we ourselves and our 
liberal givers, may acquire welfare together. And 
help us to grow strong in fights. 


NOTES 


The Ríshi is Púru Atreya (cf. 17, 1); the metre Anush- 
tubh (verse 5, Pañkti). This hymn and V, 17 are parallel 
hymns; the concluding words of both are identical (see 


also V, 9, 7; 10, 7).—Verse 1— SV. I, 88. 


Verse 1. 


Note 1. Ár£à may be first or second person. 
[46] Dd 


à 
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Note 2. Dadhiré puráZ: they have made him their 
Purohita. 
Note 3. Comp. above, V, 9, 6. 


Verse 2. 


Note 1. On Bhaga, the divine Bestower or Dispenser of 
riches, cf. Herbert Baynes. The Biography of Bhaga 
(Actes du huitiéme Congrés intern. des Orientalistes, Sect. II, 
fasc. 1, pp. 83 seq.). 

Verse 4. 


Note 1. To them, i. e. the Maghavans. Compare below, 
18, 3. 4. 

Note 2. Maziháná seems to be instrumental. Comp. 10. 
QUEUE 

Note 3. Agni is himself yahvá; so ná cannot be the 
comparative particle, but it must be the negation. Simi- 
larly it is said in II, 16, 3 that Heaven and Earth cannot 
encompass the indriya of Indra ; cf. also X, 27, 7. 


Verse 5. 


Note 1. Váryam seems to depend on á bhara. With the 
whole phrase compare the first Páda of V, 17, 5. 
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MANDALA V, HYMN 17. 


ASHTAKA IV, ADHYAYA 1, VARGA 9. 


l 

i I. May the mortal truly by sacrifices, O god, 

' (magnify) the stronger one for help; may the 

Púru, when good service has been performed, 

magnify Agni (and thereby draw him) hither for 

^ his aid. 

2. For thou art manifestly considered as his 
mi. e. Agni’s) disposer, highly brilliant by thyself?: 
(magnify then Agni who is) a firmament of bright 
splendour, lovely beyond ? thought *. 

3. (It is) yonder (sun?) who verily has been 
yoked by his (i.e. Agni’s) light! through the 
impetuous speech *—(by the light of Agni) whose 
flames mightily shine as if (they were made to shine) 

_ by the sperm of heaven °. 

4. Through his, the wise one's, insight there is 
wealth on his, the wonderful (Agni's), chariot. And 
Agni is praised, he who is to be invoked among all 
peoples. 

s. Now indeed our liberal lords have manifestly 
attained! treasure. Offspring of vigour! Protect 
us for the sake of victory! Help us to welfare ! 
And assist us to grow strong in fights! 


NOTES. 


The same Rishi and metre.—No verse occurs in the 


other Sambhitás. 
pda 


404 VEDIC HYMNS. 


A A A A A 


Verse 2. 


Note 1. I have translated the text in its traditional - 


form, which I think is correct. On the vocative vidharman, 
comp. Delbrück, Altindische Syntax, p. 106. One could 
think, however, of reading vídharman as a locative, and 
sváyasastare, and of considering mányase as a first person, 
like arkase, &c.: ‘For in his extension, brilliant by itself, 
I manifestly comprehend that firmament, &c. 

Note 2. Cf. VIII, 72, 3. antáZ i££Zanti tám gáne rudrám 
pará% manisháyá. ‘ Ueber alle Vorstellung hinaus. Ludwig. 

Note 3. If we read sváyasastaraZ, vídharman, and explain 
mányase as second person, the following translation of this 
difficult verse may be attempted: ‘Thou art manifestly, 
indeed, considered as very brilliant by thyself in its (the 
firmament's) extension: that firmament of bright splendour 
(I praise), lovely beyond thought. It is not very probable, 
however, that ásya should refer to anything else but Agni. 


Verse 3. 


Note 1. Sáyaza, whom Ludwig follows, very probably is 


right in interpreting asáu as the sun.—On the Sandhi, ` 


compare Roth, Zeitschrift der Deutschen Morgenland. 
Gesellschaft, XLVIII, 679. 

Note 2. Through the sacred spell, by which the sun is 
made to rise through the kindling of the fire.—Cf. VIII, 17, 
15. tugá . . . grzbhá. 

Note 3. Does this mean that Agni's flames shine like 
lightning which receives its light from the waters of the 
cloud, the sperm of heaven? Cf. IX, 74, 1, where it is 
said of the Soma mixed with water: divá% rétasá sakate. 


Verse 5. 


Note 1. I think that sa£anta should be accented, because 
it is connected with hf. 
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MANDALA V, HYMN 18. 
ASHTAKA IV, ADHYÁYA 1, VARGA 10. 


1. May Agni, beloved of many, the guest of the 
|. house*, be praised in the morning, the immortal who 
delights ? in all offerings among the mortals. 

21. To Dvita who by the liberal power of his 
` dexterousness carries away injury’, this praiser of 
_ thine, O immortal, prepares Soma in the due way. 

3. I call for your sake Him who flames through 
long life, with the speech that belongs to the liberal 
patrons! whose chariot moves uninjured, O giver 
of horses ? ; 

4. And in whom (dwells) brilliant thought, who 
guard the hymns of praise in their mouth, (whose) 
sacrificial grass is spread in the realm of the sun: 
they have invested themselves with glory. 

5. On the liberal patrons who have given me 
fifty horses for my song of praise, bestow brilliant, 
mighty, high glory, O Agni; on those men (bestow 
glory) with (valiant) men, O immortal! 


NOTES. 


The Rishi is Mriktavahas Dvita Atreya (see verse 2); 
the metre is the same.—Verse 1— SV. I, 85. Verse 5= 
EDAD 7; 5,2. 


Verse 1. 


Note 1. Visá£ ... átithiz: cf. above, V, 3, 5. 
Note 2. On ran with the accusative, compare Gaedicke, 


p. 76. 
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L3 


Verse 2. 


Note 1. Compare on this verse Macdonell, Journal Roy. 
As. Soc., 1893, p. 463 seq. 

Note 2. Dvita, who seems to be identified with Agni, is, 
in the same way as Trita (see Bloomfield, Proceedings 
Amer. Or. Soc., March, 1894, p. cxix seqq.), supposed to 
take away human sin and all sorts of mischief and misfortune 
(cf. VIII, 47, 16. Tritáya £a Dvitáya £a úsha/ dushvápnyam 
vaha). Thus he is invoked here as carrying away mr?ktá, 
i.e. injury. 

Verse 3. 


Note 1. The speech of the priest belongs to the sacrificer 
who has engaged him. 

Note 2. This seems to be Agni, with an evident allusion 
to the human giver of horses (see verse 5). 


Verse 5. 


Note 1. Sadhástuti seems to be instrumental. Cf. Lan- 
man, p. 381. 
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E MANDALA V, HYMN 19. 
ASHTAKA IV, ADHYÁYA 1, VARGA 11. 


1. They are born for retirement’. Out of the 
cover he? has shone forth, being a cover himself. 
In the lap of the mother he looks about ?. 

2. Causing him to discern (the pious and the 
impious ?), they have sacrificed. With unwinking 
eyes they protect his manly power. They have 
penetrated into the firm stronghold}. 

3. The people of .Svaitreya!, his clans, have 
thriven brilliantly. Bzzhaduktha with a golden 
ornament at his neck, is eager for the race as if 
by this honey-drink ?. 

4. Like the dear milk of love'—[(a thing) un- 
related with two (things) related ?—like the gharma 
vessel with booty in its belly—undeceived, the 
deceiver of all’. 

5. Sporting, O beam of light, appear to us, 
joined with the ash, with the wind. May those 
well sharpened . . . of his, standing on..., be sharp 
pen. 


NOTES: 


The Rishi is Vavri Atreya (cf. verse 1. pra vavréh vavrih 
kiketa). The metre is Gayatri in verses 1, 2, Anushzubh 
in verses 3, 4, Virádrúpá in verse 5.—No verse occurs in 
the other Sambhitás. 

This Súkta seems to be anything rather than an ordinary 
Agni hymn. It may be a collection of verses belonging 
to an Ákhyána, or of verses serving another purpose which 
we can scarcely hope to discover. In several parts of this 
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Sükta I must content myself with translating the words 
without being able to elucidate the poet’s meaning. 


Verse 1. 


Note 1. I translate the noun avasthá in accordance with 
the Vedic meaning of the verb ava-sthá. Possibly it means 
the secret parts, cf. avastha, AV. VIT, 90, 3(B.-R.). Ludwig 
translates: * Ein zustand erzeugt einen andern, and para- 
phrases, ‘Nur zustánde und formen, gestalten lernen wir 
kennen, das wesen des gottes bleibt uns verborgen. This 
seems too modern. Prof. Max Müller proposes: ‘The 
remnants (afterbirth) have been brought forth. Skin has 
shone forth from skin'—On the question who are the 
beings ‘ born for retirement,’ I do not venture any conjecture. 

Note 2. Is Agni meant? 


Note 3. Cf. X, 5, 1. (Agní“) asmát hzzdáZ bhúriganmá vi 
kashze. 


Verse 2. 


Note 1. The meaning seems to be that the worshippers 
(possibly the first worshippers, the Angiras), by discovering 
Agni and by worshipping him, have conquered the hostile 
strongholds. 

Verse 3. 


Note 1. Svaitreya is mentioned as a victorious hero also 
in I, 33, 14. 
Note 2. Does this phrase allude to the rite of offering, 


at the Vágapeya sacrifice, to the horses that were going to 
run the sacred race, a naivára karu? In the Mantras con- 
nected with this rite the words occur: * Drink of this honey- 
drink” (asyá mádhvaZ pibata) See Rig-veda VII, 38, 8; 
Taittiriya Samhita I, 7, 8, 2; Weber, Ueber den Vagapeya, 
p. 30. 
Verse 4. 
Note 1. The retas? | 


Note 2. Does this refer to an offering or the like, com- 
posed of two substances related among each other (such as 
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milk and butter), and a third substance unrelated (such 
as rice)? Of course all this is absolutely uncertain. 
Note 3. Is this Agni? 


Verse 5. 


Note 1. The meaning of dhzzshág, vakshf, vakshazesthá 
is unknown.—On the first hemistich of this verse, compare 
Pischel, Vedische Studien, II, 54. 
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MANDALA V, HYMN 20. 
ASHTAKA IV, ADHYAYA 1, VARGA 12. 


11, Whatever good, O Agni, best acquirer of gain, 
thou thinkest (fit), praise thou? that (good), which 
is celebrated in songs, among the gods as our 
share. 

2. They, Agni, who do not set into motion for 
thee (prayers or offerings), when grown full of 
mighty strength !, turn away to encounter the hatred 
and the tricks of him who follows another (i.e. 
a wrong) law ?. 

3. We choose thee as our Hotrz, Agni, the giver 
of skill; offering delight (to thee) we call with our 
prayer (thee), the foremost at the sacrifices. 

4. So that we, O strong one, (may be ready) for 
thy favour, for wealth and Æzta, O highly wise one: 
thus may we day by day rejoice! with cows and 
rejoice with heroes. 


NOTES 


The Rishi is Prayasvanta Atreya (cf. verse 3. práyasvan- 
ta% havámahe), the metre Anushzubh, verse 4 Pankti.— 
Verse m= VS. XIX 76 


Verse 1. 


Note 1. Professor Max Miiller proposes to read vágasá- 
tamam, as in IX, 98, 1. Pischel (Vedische Studien, I, 200) 
translates this verse: *O Agni, das rühmenswerte Gut, das 
du für geeignet háltst, das preise du zugleich mit unsern 
Liedern (no girbhír yúgam) den Góttern an (diis vendita).' 
He explains : * Agni soll den Góttern Gut bringen und sie 
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veranlassen, es den Menschen für die Lieder zu schenken. 
I cannot follow Pischel's theory about the identity of the 
roots pan and paz (comp. about paz the quotations col- 
lected by Bartholomae, Indogermanische Forschungen, 
III, 180); and the paraphrase ‘diis vendita’ seems inad- 
missible to me. I differ from Pischel, besides, in the inter- 
pretation of yügam ; cf. rayím .. . yúgam, IV, 37, 5; raya 
yugá, VIL 43, 5; 95, 4- 

Note 2. Neisser, Bezzenberger's Beitráge, X X, 55, explains 
panayá as standing for panayáma, and compares V, 56, 
2 (2). 


Verse 2. 


Note 1. On vzzdh with the genitive, compare Delbrück, 
Altindische Syntax, p. 158 ; Macdonell, Journal Roy. As. 
Soc., 1893, p. 433. Grassmann’s conjecture vriddhá(v) is 
a failure. 

Note 2. With the second hemistich compare VS. 
XXXVIII, 20 (Satapatha Bráhmaza XIV, 3, 1, 9); TÁr. 
IV, 11, 4 (cf. V, 9,7). 


Verse 4. 


Note 1. Syáma stands, as the accent shows, in an inde- 
pendent clause. Prof. Max Müller proposes to change 
the accent: ‘So that we... may for thy favour, for wealth 
and Ríta day by day rejoice with cows.’ 
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MANDALA V, HYMN 21. 
ASHTAKA IV, ADHYÁYA 1, VARGA 13. 


1. Let us lay thee down, as Manus did. Let us 
kindle thee, as Manus did. O Agni Angiras, sacrifice 
to the gods for the worshippers of the gods as (thou 
didst) for Manus. 

2. For thou, O Agni, art kindled, highly pleased, 
among human people. To thee the (sacrificial) 
ladles proceed in due order, O well-born one who 
drinkest butter. 

3. Thee all the gods unanimously have made 
their messenger. Serving thee, O sage, they mag- 
nify at the sacrifices (thee) the god. 

4. let «the “mortal magnify for your sake Á 
the god, with worship as is due to the gods. Being 
kindled, O brilliant one, shine! Sit down in the 
abode! of Azta; sit down in the abode! of herbs ?. 


NOTES. 


The Rishi is Sasa Atreya (cf. verse 4); the metre is the 
same.—Verse 1= T B. III, 11, 6, 3. 


Verse 4. 


Note 1. Literally “in the womb.’ 
Note 2. On sasá, see III, 5, 6, note 2. Is the abode 
(or womb) of the herbs the Barhis? ‘Is it satyasya?' M.M. 


yv" ym 
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MANDALA V, HYMN 22. 
J ASHTAKA IV, ADHYAYA 1, VARGA 14. 


1. Lo, Visvasáman! Like Atri sing to him who 
purifies with his flames, to the Hotrz who should 
be magnified at the sacrifices, most -delightful in 
the clan. 

21 Lay down Agni Gátavedas, the god, the 
priest. May the sacrifice which best encompasses 
the gods, proceed to-day in due order. 

3. We, the mortals, approaching thee, the atten- 
tive-minded god, for thy help, have thought of thy 
desirable aid. 

4. Agni, be intent on this—on this our word !, 
O strong one. As such, O strong-jawed? lord of 
the house, the Atris strengthen thee by their 
praises; the Atris beautify thee by their prayers. 


NOTES. 


The Rishi is Visvasáman (see verse 1); the metre is the 
same.—No verse of this hymn occurs in the other Sambhitás. 


Verse 2. 
Note 1. With this verse compare below, V, 26, 7. 8. 


Verse 4. 
Note 1. The verb Ait stands here first with the genitive 
asyá, then with the accusative idám vakah. 
Note 2. Compare vol. xxxii, p. 301 (II, 34, 3, note 3). 
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MANDALA V, HYMN 23. 
ASHTAKA IV, ADHYÁYA 1, VARGA 15. 


1. Agni, bring hither, through the power of thy 
splendour, powerful wealth which may manifestly 
prevail over 'all tribes in the (contests for) booty. 

2. O powerful Agni! Bring hither that wealth 
powerful in battles. For thou art the true, won- 
a giver of booty rich in cows. 

. For all men who have spread out the sa 
sss unanimously ask thee, the beloved Hotvz in 
the seats (of sacrifice), for many boons. 

4. For he who dwells among all tribes, has in- 
vested himself with power against assault’. Agni! 
In these dwelling-places shine to us richly, O bright 
one, shine brilliantly, O purifier! 


NOTES. 


The Rishi is Dyumna Visvakarshani Atreya (cf. verse 1); 
the metre is the same.— Verses 1-2— TS. I, 3, 14, 6-7. 


Verse 4. 


Note 1. Is abhímáti (abhímáti?) a dative? Should we 
read abhimáti-saháZ (cf. X, 83, 4) as a compound : * he has 
been established as the conqueror of assaults.' 
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MANDALA V, HYMN 24. 
ASHTAKA IV, ADHYÁYA 1, VARGA 16. 


I. Agni, be thou our nearest (friend) and our 
kind, protecting guardian. 

2. Agni is Vasu, renowned as Vasu (or, renowned 
by goods). Obtain, (and) bestow (on us), most bril- 
liant wealth !. 

3. Listen to us then; hear our call; deliver us 
from every harmful man. 

4. We entreat thee now, O brightest, shining 
(Agni), for thy grace, for our friends. 


NOTES. 


The Azshis are the Gaupáyanas or Laupáyanas, Bandhu 
(verse 1) Subandhu (verse 2), Srutabandhu (verse 3), 
Viprabandhu (verse 4) The metre is Dvipadá Virág.— 
Were 5 4,5 = VS. III, 25-26. Verses 1, 4, 2,3 = MS. 
1:5. «Verses 1,2, 4 = SV. 11,.457-459; VS. XV, 48; 
PON Verses 1, 4, 2. = TS. 1; 5, 6, 2-55; IV, 4, 4, 8. 
Verse 1 — SV. I, 448. 


Verse 2. 


Note 1. The accusative dyumáttamam rayím seems to 
depend both on á££Zà nakshi and on dah. I cannot find 
any reason for preferring the reading of SV. and TS. 


dyumattama (Ludwig). 
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MANDALA V, HYMN 25. 
ASHTAKA IV, ADHYAYA 1, VARGA 17-18. 


1. Address thy song! for your sake to the god 
Agni, for his help. He is our Vasu. May the son 
of the dawns(?)? give us (wealth). May the righteous - 
one help us across our enemies. 

2. He is the true one, whom the men of old, 
whom the gods have kindled, the Hotrz with the 
delightful tongue, rich in splendour with glorious 
shine. 

3. As such, with thy widest thought and with thy 
best favour, shine wealth on us, excellent Agni, for 
our beautiful praises !. 


4. Agni reigns among the gods, Agni among 
mortals, entering among them. Agni is the carrier 
of our offerings. Serve ye Agni with prayers! 

5. Agni gives to the worshipper a son most 
mightily renowned, a knower of mighty spells, most 
excellent, unconquered, who brings renown to his 
lord !. 

6. Agni gives a good lord who is victorious in 
battles with his men; Agni (gives) a steed, swiftly 
running, victorious (in races), unconquered. 


7. Sing mightily to Agni the (song) which may 
best bring him (to us), o (god) rich in splendour?! 
From thee (proceeds) wealth (mighty) like a buffalo- 
cow”; from thee proceed gains. 

8. Thy brilliant flames resound mightily like the 
pressing-stone (of the Soma)'. And thy roaring 
arose like thunder by itself from heaven 2. 
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9. Thus we have paid homage, desirous of goods, 
— to powerful Agni. May he, the highly wise one, 
help us, as with a ship, across all enemies. 


NOTES. 


The Rishis are the Vasúyaval Atreyak (cf. verse 9); 
the metre is Anushzubh. Verse 5=MS. IV, 11,1. Verse 6 
MS UV. 2 Verse 725V..I, 86: VS. XXVI;12; 
TS.I,1,14,4. The Súkta consists of hymns of three 


verses each. 
Verse 1. 


Note 1. On gási, comp. Neisser, Bezzenberger's Bei- 
tráge, XX, 70, note 1; Bartholomae, Indogermanische 
Forschungen, II, 278, 283. 

Note 2. AZshüzám: comp. above, I, 127, 10, note 5. 


Verse 8. 
Note 1. On suvrzkti, comp. above, II, 4, 1, note í. 


Verse 5. 
Note 1. I.e. to his father? Or to his patrons? 


Verse 7. 
Note 1. This vocative very probably refers to Agni. 
Note 2. Or “like a king's consort’? It may be doubted 
whether the difference of accent (máhishi and mahishi) 
holds good for the Rig-veda.— Comp. on máhishiva, Roth, 
Zeitschr. der Deutschen Morgenlánd. Gesellschaft, XLVIII, 


680. 
Verse 8. 


Note 1. Brvzhat is not the name of the Sáman ; cf. X, 
CAES (100, 8). grávà yátra madhu-sút u£yáte brzhát.: 
Comp. Hillebrandt, Vedische Mythologie, I, p. 153.— The 
singular u£yate is explained by the connection with grává. 

Note 2. With the last Páda comp. the conclusion of 
V, 52, 6-(vol. xxxii, p. 312). 

[46] E€ 


f 
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MANDALA V, HYMN 26. 


ASHTAKA IV, ADHYÁYA 1, VARGA 19-20. 


1. Agni, purifier! With thy splendour, with thy 
delightful tongue, O god, bring hither the gods and 
perform the sacrifice. 

2. Thee therefore we approach, who swimmest in 
ghrita !, O (god) with brilliant light, thee of sun-like 
aspect. Bring hither the gods that they may feast. 

3. Let us kindle thee, O sage, the brilliant offerer 
of feasts (to the gods), O Agni, the mighty (god) at 
the sacrifice. 


4. Agni, come hither with all the gods to the gift 
of the offering. We choose thee as our Hotzz. 

5. Bring to the sacrificer who presses (Soma), Agni, 
abundance of heroes. Sit down on the sacrificial 
grass together with the gods. 

. 6. Being kindled, Agni, conqueror of thousandfold 
(wealth) thou makest the ordinances (of the world) 
thrive, the praiseworthy messenger of the gods. 


7’. Lay down Agni Gátavedas, the carrier of offer- 
ings, the youngest, the god, the priest. 

8. May the sacrifice which best encompasses the 
gods, proceed to-day in due order. Spread the 
sacrificial grass that (the gods) may sit down on it. 

9. May the Maruts, the Asvins, Mitra and Varuza 


sit down on this (sacrificial grass), the gods with all 
their folk. 


a UPEER 
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NOTES: 


The same Azshis. Metre, Gayatri. Verses 1-3— SV. II, 
Eco Verse r- TS 1, 5. 74,9; 5,5, 29; IV, 6,3, 2; 
MSS Sd ao :;4V, io 1; VS. XVII, 8. Verse 3 
ED »o159:VSJdlLa:comp.MS.I, 1,13. Verse 7= 
MS. IV, 11, 1. 

As V, 26, this Sükta also consists of Trika hymns. 


Verse 2. 


Note 1. Comp. above, IV, 2, 3, note 1. 


Verse 7. 


Note 1. With verses 7 and 8, compare above, V, 22, 2. 


S 
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MANDALA V, HYMN 27. 


ASHTAKA IV, ADHYÁYA 1, VARGA 21. . 


1. The good lord has presented me with two oxen 
together with a car, the most brilliant Asura among 
the liberal givers!. Tryaruza, the son of Trivzz- 
shan, O Agni Vaisvánara?, has distinguished him- 
self by (his gift of) ten thousand (cows ?) *. 

2. To him who gives me one hundred! and twenty 
cows and two fallow steeds, harnessed and well- 
yoked, to Tryaruza grant thy protection, Agni Vais- 
vánara, who art highly praised and grown strong. 

3. Thus, O Agni, desiring thy favour!, Trasa- 
dasyu? (sings) for the ninth time? to thee the 
youngest (god)— Tryaruza who responds to my, the 
strong-born's, many hymns with (the gift of) a yoked 
(chariot) *— 

4*. Who may thus announce me? to Asvamedha 
the liberal (prince): may he give to him who with 
his verse strives for gain; may he give to him who 
lives in the Æzta for (acquiring) wisdom *— 

5. Asvamedha whose gifts, a hundred speckled 
bulls, delight me like Soma juices with threefold 
admixture !. 

6. Indra-Agni! Bestow on Asvamedha, the giver 
of a hundred (bulls), abundance of heroes and mighty 
royal power, like the never-ageing Sun in heaven, 
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NOTES: 


The Æíshis are Tryaruza Traivzzshza, Trasadasyu Pauru- 
kutsya, and Asvamedha Bhárata, or, according to others, 
Atri alone. The metre is Trishzubh in verses 1-3, 
Anushíubh in verses 4-6. 

The position of this Sükta shows that it is a later 
addition to the original collection. 


Verse 1. 


Note 1. With Delbrück, Grassmann, von Bradke (Dyaus 
Asura, p. 67) I read maghónám instead of maghónaZ. Cf. 
III, 3, 4. ásuraZ vipah-kitam. 

Note 2. On the invocation of Agni in Dánastutis, comp. 
H. O., Zeitschrift der Deutschen Morgenlandischen Gesell- 
schaft, XX XIX, 87. 

Note 3. Geldner (Ved. Studien, I, 268) is right in ob- 
serving: ‘ Hier ist unter sahasrázi eine bestimmte Geld- 
oder Wertsumme zu verstehen, and in adding that it is 
not necessary that such a sum consisted in cows. 


Verse 2. 


Note 1. On satá, “one hundred, compare Delbrück, 
Altindische Syntax, p. 82. 


Verse 3. 


Note 1. Cf. X, 148, 3. sumatím £akánáZ. 

Note 2. That is, very probably, a descendant of Trasa- 
dasyu. 

Note 3. I do not adopt Sáyaza's explanation navamam 
—navatamázz, though I do not know what the number 
*nine' means here. Ludwig is absolutely right in ob- 
serving ‘dass man eben hier, wo es sich um specielle 
concrete, uns aber sonst her nicht bekannte verhaltnisse 
und ereignisse handelt, eben sich bescheiden muss, nichts 


422 VEDIC HYMNS. 


zu wissen.’—Prof. Max Müller believes that navishzZáya 
makes navamam for navatamam excusable : * to the newest 
god the newest song.’ 
Note 4. Sáyaza supplies to yuktena, not rathena, but 
manasá. 
Verse 4. 


Note 1. I do not think that Ludwig is right in believing 
that with verse 4 a new, independent section begins.— 
Comp. on this verse, vol. xxxii, p. 304 (II, 34, 7, note 3). 

Note 2. Me may be accusative, as it frequently is. 
Should it be a dative, we should have to translate: *Who 
may tell Asvamedha for my sake.” 

Note 3. Medhám can scarcely depend on dádat; wisdom 
is not a gift which liberal princes may bestow on singers. 


Verse 5. 


Note 1. Of milk, curds, and barley. See Hillebrandt, 
Vedische Mythologie, I, p. 209. 
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MANDALA V, HYMN 28. 


ASHTAKA IV, ADHYÁYA 1, VARGA 22. 


1. Agni kindled has sent his light to the sky; 
turned towards the dawn he shines far and wide. 
(The sacrificial ladle) goes forward with adoration, 
rich in all treasures, magnifying the gods with sacri- 
ficial food. | 

2. Being kindled thou reignest over immortality ; 
. thou attendest for welfare the man who prepares the. 
sacrificial food. He whom thou furtherest, acquires 
all wealth and puts in front hospitality (towards 
thee), O Agni !. 

3. Agni, show thy prowess for the sake of great 
bliss. May thy splendours be highest. Make our 
householdership easy to conduct!. Set thy foot on 
the greatness of those who show enmity to us. 

4. Í adore thy beauty, Agni, who hast been kindled, 
who art highly exalted. A bull, brilliant art thou. 
Thou art kindled at the sacrifices. 

s. Being kindled, Agni into whom offerings are 
poured, sacrifice to the gods, best sacrificer, for thou 
art the carrier of oblations. 

6. Sacrifice into (Agni); exalt Agni, while the 
sacrifice is going on. Choose him for your carrier 
of oblations. 
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NOTES: 


The Rishi is Visvavara Átreyi (cf. verse 1); the metre 
is Trishzubh in verses 1 and 3, Gagati in verse 2, Anushzubh 
in verse 4, Gáyatri in verses 5 and 6. Verse 3=AV. VII, 
73,10; VS. XXXIII, 12; TS. II, 4, 1,1; 5, 2, 4; MS: IVA 
II, I. Verse 5=TS. ll, 5, 8, 6.. Verses 5-6— TB. IDE 
5; 2, 3. i 

The Súkta is a later addition to the original Samhita. 


Verse 2. 


Note 1. Should not dhatte be accented? * He whom thou 


d — 


furtherest and (who) puts in front hospitality (towards - 


thee), O Agni, acquires all wealth.’ 


Verse 3. 


Note 1. Cf. X, 85, 23. sam gáspatyám suyámam astu 
devak. The additions to the single MazZalas seem, as 
a rule, to be of later origin than the hymns of the tenth 
Mandala (see H.O., Prolegomena, p. 265); so it may be 
conjectured that the author of our verse imitated that 
passage of the great marriage hymn. 


APPENDICES, 


I, INDEX OF WORDS. 
II, LIST OF THE MORE IMPORTANT PASSAGES QUOTED 
INC NOTES, 


THE following is»not (like the Index to vol. xxxii) a complete Index 
verborum to the hymns translated in this volume, but only an Index of all 
the words which can be of any importance. It contains all rare, difficult, 
and doubtful words, all words of any mythological importance, and 
especially all words about which something is said in the Notes. 

Three figures refer to Mandala, hymn, and verse, a small figure to a 
note. Ifa word occurs in a note only, the passage is put in parentheses. 


M. W. 


I. 


a, demonstr. pronoun : ayá, II, 6, 2. 
Ámsa, one of the Ádityas, II, r, 4?. 
amsú, Soma shoot, IV, 1, 19. 
amhab-yú, dispelling anguish, NG ES, 


ambatí, distress, I, 94, 2. 

amhas, evil, distress, anguish, I, 36, 
14; 58, 8; 9; III, 15, 3; IV, 
2,85; 9; 3, 14 ; 11,6; 12, 6. 

aktú, night, I, 36,16; vec 194, 55 
TL 10,3; LEI, 7, 6 ES, i 
ati aktúb (conj. Ati akttin), 1 á 


43, 3. 

aktá, ointment: aktú-bhi% agyate, 
Ib AA 

akrá, a racer, I, 143, 7; x89, 75^ 
Mar ; IV, 6, a 

akshán, eye: satám #akshanah akshá- 
bhi, 1128, 3: 

akshí, eye: diváb akshi iti, I, 72, 10!. 

ákshita, imperishable, I, 58, 5. 

ákshiyamáza, inexhaustible, III, 
26, 9. 

agótà, want of cows, III, 16, 5. 

ágopá, without a keeper, II, 4, 7 

Agni, fire, and god of fire, I, 1, 1, &c.; 
ITI, 2, 9?; agním-agnim, I, 12, 
2; agnínà agníb sam idhyate, 
I, 12, 6; agne agnibhi/, I, 26, 
10; agnim (á vaha ágne), 1 Lg 
8'; vayáb it agne agnáyab te 
anyé, I, 59, 1; índram agním, 
IIÍ, 12, 3; purishyasah agná- 
yab, III, 22, 4; ágne vísvebhi% 
agní-bhib, Hi - 2455 ágne 
índrab ka, III, 25, 4; agnáyab 
agníshu, V, 6, 6. 

agni - gihvá, fire - tongued : 
gihvah, I, 44, 14. 


agni- 


r 
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agnídh, the Agnîdh (priest) : agnít 
(conj. agnit), II, 1, 27. 

agni-srí, possessing the beauty of 
Agni, III, 26, 5!. 

ágra, summit: ripáb ágram, III, s, 
nt. apre at first, 1, 535 5. in 
front Of, 1,127; x0, 

agriyá, foremost: agriyám, I, 15, 1o. 

agrú, virgin: agrúvab, Í, 140, 8'; 
FE, 29, 13 

aghá, evil, Dior 115830128: 52V, 3, 
7 ; harmful foe, I, 189, 5. 

agha-yát, harmful, IV, 2, 65 24, 3. 

agha-yú, harmful, I, 27, 3°; 147, 4; 
IV 2 9 

aghá- samsa, attacking with evil 
spells, IV, 4, 3; V, 3, 7- 

ághnyá, cow, IV, 1, 6. 

angá: yát angá, whatever, I, t, 6. 

Angiras, N. of Agni, I, 1,6; 31,1; 
17; 74, 53 ÍV, 2, 15; 3, 15; 
9, 7; V, 8, 4; 10, 75 11, 6; 
21, 1; gyéshtbam- áhgirasàm, 
I, 127, 2; ángirab-tamab, the 
highest Angiras, I, 31, 2; 75, 
2 ;—pl. the Angiras (Rzshis), I 
71,2; IV, 5, 11; V, 11, 6';— 
engirasvát, I, 31, 17; 45, 3; 
78, 3. 

akítta, unseen, IV, 3, 1. 

ákitti, folly, IV, 2, 11; thoughtless- 
ness: ákitti-bhib, IV, 12, 4. 

akkhavaka, a certain priest, (I, 142, 


4). 

akkhidra, flawless, I, 58, 8; II, 3, 8; 
TIL 15, 5. 

ákkbidra-úti, whose blessings are 
flawless, I, 145, 3. 

ákyuta, unshakeable, IT, 3, 3. 
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ag, to drive: út agate, he raises up, 
I, 95, 7; út ágan, they have 
driven out, IV, 1, 13; á agáti, 
may he lead, V, 2, 5; sám agáti, 
may he get together, V, 2, 12; 
agur yamub, V, 6, 10%. 

aga, goat, I, 67, 5°. a 

agára, undecaying, never ageing, I, 
58, 25 45 127, 55 95 143, 35 
144, 4; 146, 23 II, 8, 4; III, 
2,2; 6,45; 8,2; 18,25 23,1; 


V, 4, 2. y 
ágasra, unwearied, I, 189, 4; II, 1, 
21598265075 


ágata, unborn, V, 15, 2. 

ágámi, unrelated, IV, 4, 5; V, 19, 4. 

agirá, agile, I, 140, 4; IlI, 9, 8. 

aguryá, undecaying, I, 146,4; II, 3, 
5; 8, 2; Ill, 7, 4; 7; aguryám 
(conj. aguryáb), I, 67, 1°. 

agfata-keta, with unknown design, 
Ve a ETT 

ágma, course, III, 2, 12. 

ágman, race, I, 65, 6. 

agra, plain: bríhatáb agran, IV, 1,17. 

añg, to anoint, I, 95, 6, &c.;—sam- 
ánagé, he has shaped, I, 188, 9; 
sam añgatab, II, 3, 71; trídhà 
sám-aktam, thrice-anointed, II, 
3, 10; aktú-bhib agyate, III, 
17, 11; ahkte, he anoints him- 
self; V, 1, 3: anaktib EV 967.55. 

añgl, ointment : aZgí-bhib, I, 36, 
155 

átandra, unwearied, I 72, 7; 95, 
AIN IRS 4e 

atasá, brushwood, I, 58, 2; 4; II, 4, 

A 3^5 EV) A 2, Yo, 

átithi, guest, I, 44, 4; 58,6; 73, 12; 
11:285 wr, ITI, 2) 2:599 *8 í 
26/25 IV, 1,20%; 2, 55 V, z, 

yh 85 95 3553 4,5; 8,2; MESES die 

aturta, unconquered, V, 25, 5. 

atripá, insatiable, IV, 5, 14. 

átka, vesture, I, 95, 7. 

átya, racer: átyab ná prishtbám 
rokate, I, 58, 2';—l, 65, 6; 
24953» IL 4, 45 III, 2,35 73 
7,9; átyam ná sáptim, III, 22, 

Peete A 

Atri, V, 2, 6; 7, 10 ;—pl. the Atris, 
V, 22, 4;—atri-vát, I, 45, 31; 

MA V, dy DG ESSE 22, I. 

atri, devourer, II, 8, sl, 

atrín, ghoul, I, 36, 141; 20 


átha, and, I, 26, 9. ptor 


athar?, elephant (?): atharyà5 ná 
dántam, IV, 6, 8?. 

ad, to eat: adat I, 127, 67. 

adat, having no teeth, I, 189, 5. 

ádabdha, undeceivable, I, 76, 2 ; 95, 
9; 128, 1; 143, 8; 11, 9,6; 
III, 1, 6; ÍV, 4, 35 V. 1904 

ádabdhavrata-pramati, protector of 
infallible laws, II, 9, 17. 

adás: asaú, yonder (sun), V, 17, 3°. 

Adabhya, undeceivable, I, 31, 10; 

, MI, 11, 55 26, 45 V, 5, 2. 

Aditi, I, 94, 165 95, 11; 98, 3; Il, 
1, 11511, 4, 115 E Vo take 
mata Áditi%,1, 72, 9;—a name of 
Agni, I, 94, 15*;— Freedom, IV, 
1, 20! ;—áditim urushya, IV, 2, 
11? ;—m., IV, 3, 82. 

ádripita, undismayed, I, 143, 8; not 
proud, IV, 5, 3. 

ádripta, never foolish, 1, 69, 5. 

ádeva, godless, III, 1,16; V, 2,9; 10. 

ádeva-yu, not caring for the gods, I, 
150, 2. 

ádbhuta, mysterious, wonderful, I, 
77, 3°; 94, 125 13; 142, 3; 
10% 11,76 3 V, 10,020 M29 NE: 
—secret, IV, 2, 12. 

ádman, food, I, 58, 2. 

ádri, rock; I, 70,45 7D ARETO 
149, 15 IV, 1,1435 155 2, 15% 
3, 11 ;— press-stone, III, 1, 1. 

adrüh, guileless, II, 1, 14?; III, 9, 
45 22, 4. 

adroghá, guileless, III, 14, 6. 

ádvayat, truthful, III, 29, 5. 

ádvayávin, in whom is no falsehood, 
TR casos 

ádha, then: ádha ksharanti (for 
adhá) ksharanti ?), I, 72, 10°. 

ádhi, prep. with abl., on behalf of: 
ritát ádhi, I, 36, 111. 

ádhi-iti, remembrance, Il, 4, 8. 

adhi-mánthana, the support on which 
the rubbing (for producing 
the fire) is performed, III, 
eI UE 

adhivásá, upper garment, I, 140, 9. 

ádhrigu, liberal, III, 21, 4! ; V, 10, 1. 

Adhríg? V, 7, 10}. 

ádhvan, way, I, 31, 16; 71, 9; 
ádhvana% deva-yanan, I, 72, 7°. 

adhvara, worship, rite, sacrifice, I, 
I, 44; 8; 12, 7, &c. : adhvarám 
yaga, I, 26, 1; páti» adhvará- 
mam, I, 44, 9; rágantam adh- 


O T 
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varðnám, I, 45, 4; yagfásya 
adhvarásya, I, 128, 4! ; adhvará- 
iva (conj. adhvaré-iva), III, 6, 
10°; adhvarásya pra-netá, III, 
25 Te ; 

adhvara-sri, beautifier of sacrifices, 
I, 44, 3*. 

adhvariy, to be as an Adhvaryu: 
adhvari-yasi, II, 1, 2. 

adhvari-yát, performingthe sacrificial 
service, IV, 9, 5. 

adhvaryú, the Adhvaryu priest, I, 
94, 6; II, 5,6; III, 5, 4; IV, 
6,4 ; adhvaryú-bhi% paZ4á-bhi^, 
TI. 7: 

ánagna, not naked, III, r, 6. 

ánagni-trá, not standing under Agni's 
protection, I, 189, 3. 

ánadat, not eating, III, 1, 6. 

anantá, infinite, IV, 1, 7?. 

anapa-vrigyá, interminable, I, 146, 3. 

anamivá, free from plagues, III, 16, 
E 

anarván, untouched, I, 94, 2 
attainable, II, 6, 5. 

anavadyá, blameless, I, 31, 9; 71, 
84 gus 3: 

anavabhrá-rádhas, with giftsthat can- 
not be taken away, 111, 26, 6. 

ánasvat, together with a car, V, 27, 1. 

ánakrita, whom it is not possible to 
drive to a place, I, 141, 74. 

ánága, sinless, IV, 12, 4. 

anagaáb-tvá, sinlessness, I, 94, 15. 

ánáyata, unsupported, IV, 13, 5. 

anayudha, unarmed, IV, 5, 14. 

aniná, feeble, I, 150, 2. 

anindrá, Indra-less, V, 2, 3. 

áni-baddha, unattached, IV, 13, 5. 

ani-bádhá, unbounded, 111, 1, 11". 

Anibhrishta-tavishi, of undecaying 
strength, V, 7, 7. 

ani-máná, immeasurable, I, 27, 11. 

ánimishat, never slumbering, I, 143,8. 

áni-misham, with unwinking eyes, 
Mtos. 

áni-mesham, unremittingly, I, 31, 12. 

anirá, sapless, IV, 5, 14. 

áni-vrita, unrestrained, III, 29, 6. 

anishahgá, without a quiver, I, 31, 
152. 

ánika, face, II, 9, 6 ; III, t, 15; 19, 
415 IV, 5, 9'5 15; 10, 35 11, 
112.12: V3 2T, 

ánu, prep. with ablat., I, 141, 3?. 

anukthá, hymnless, V, 2, 5. 


1. 
; un- 


Li 
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ánupa-kshita, undecaying, III, 13, 7. 

anush:bú, by one's present power, I, 
95, 3. 

anushrhuya, by one's present power, 
IV, 4, 14. 

anu-saty4, follower of truth, III, 26, r. 

anu-svadhám, according to one's 
wont or nature, IT, 5, 11; III, 
6, 9. 

ánúna, without flaw, I, 146,1; II, 
EO, G SW rs IVA 5 

ánrigu, sinful, IV, 3, 13. 

anrita, sinful, IV, s, 5. 

ánrita, falsehood, V, r2, 4. 

anehás, unmenaced, III, 9, r. 

antab-vidváms, knowing, I, 72, 7. 

ántama, nearest (friend), T, 27, 5; 
TS 2p T. 

ántara, closest, I, 31, 13; nearer, 
III, r8, 2;—in the midst, I, 
44, 12. 

antáriksha, air, I, 73, 8; III, 6, 8; 
8 102 22 ED VENT A aren Vise, UT 

anti, nigh, I, 79, 11; 94, 9. 

andhá, blind, I, 147, 31; 148, 52. 

ándhas, darkness, I, 94, 7. 

ándhas, sap, IV, 1, 19. 

ánna, food : sthir& anna, l, 127, 47; 
IV, 7, 10; tri-vrit ánnam, I, 
140, 22; ánná, instr., IV, 7, 110, 

ánniyat, desirous of food, IV, 2, 7. 

anyád-anyad, the one and the other, 
I, 95, 1. 

anyá-vrata, following another law, 
Wi 20,025 

áp, pl., water, Waters, I, 36, 8; 95, 
315 96,152; 1V,3,12, &c. ; gár- 
bhas apám, I, 70, 3 ; III, 1, 12; 
13; 5, 3; apám nápàt, L 143, 
12; III, 9, 1; apám upá-sthe, 
I, 144, 2 ; ap&m sadhá-sthe, I, 
149, 4; Il, 4, 2; Ayub apám, 
TIl se math apa», LLL, 
9, 2; ap-sá sritám, III, 9, 4; 
apám durozé, II], 25, 5; ávin- 
dat apáb, V, 14, 41. 

ápatya, offspring, I, 68, 7. 

ápará-gita, unconquered, III, 12, 
9; V, 25, 6. 

apari-vrita, uncovered, II, ro, 3. 

apasyá, bereft of sight, I, 148, 5”. 

ápas, work, I, 68, 5; 69, 87; 70, 8; 
IT, 3, 6; IIL, 3, an, 
2, 14 ; see apás. 

apás, active, I, 31, 85 71, 35 95, 4; 
TIL: 65 7v. 8,055 works: 
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apási (conj. upási), III, 1, 3°5 


11%; apáb (conj. ápab), lII, 
6, 7”. 

apasyú, ever active, I, 79, 1. 

apád, footless, IV, 1, 11. 

apárá, boundless, III, 1, 14. 

api-dhf, covering, I, 127, 7°. 

api-sarvará, approach of darkness, 
II, 9, 7°. 

api-sthitá, standing on, Í, 145, 4%. 

ápúrvya, wonderful, III, 13, 5. 

áprinat, not giving, V, 7, 10. 

ap-túr, crossing the waters, III, 27, 
TIS 

ap-türya, crossing the waters, III, 

T ques 

Apnavana, IV, 7, 1. 

ápnasvat, rich: ápnasvatishu urvá- 
rásu, I, 127, 6. 

ápya, living in the water, I, 145, 5. 

ápra-áyu(s), unremitting, I, 127, 5*. 

áprati-skuta, unrepressed, 111, 2, 14. 

ápra-dripita, unconfused, I, 145, 2. 

apra-mrzshyá, not to be despised, 
1,125 5. 

ápra-yukkhat, never failing unre- 
mitting, A, 143585 UL 2921 
AO 

ápra-vità, virgin, IV, 7, 9!. 

apsu-sád, dwelling in the waters, 
III, 3, 5. 

abhi-khyá, looking at, I, 148, 52. 

abhi-gZ, on one's knees, I, 72, 5. 

abhi-dyu, striving for heaven, I, 
"eor Se e 

abhi-pitvá, the time of rest, I, 189, 


D 

abhí-máti, plotter, III, 24, 1 ; assault, 
Maga 

abhimati-sah, victorious over hostile 
plots, II, 4, 9. 

abhi-yúg, attack, III, 11, 6; V, 4, 5. 

abhí-sasti, curse, I, 71, 10; V, 3, 7; 
r2: 

abhisasti-kátana, dispeller of curses, 
Iu E OG 

abhisasti-pávan, protector against 
imprecations, I, 76, 3. 

abhi-sri, leading to, or striving for, 
gloriousness, I, 98, 11; 144, 6. 

abhíshti, victory, V, 17, 5. 

abhishzi-krzt, helpful, IV, rr, 4. 

abhi-hrat, injury, I, 128, 5; anything 
leading astray, I, 189, 6, 

abhike with ablat., I, 71, 8%, 

abhrá, cloud, I, 79, 2. 


abhratrz, brotherless: abhratarad, 
IV, 5, 5*. í 

ábhva, wondrous, Í, 140, 5; mons- 
trous might, II, 4, 5. 

am, to plague: abhí ámanta, I, 
189, 3". 

áma, vehemence, I, 66, 7 ; fear: 
áme dhát, I, 67, 5. 

amáti, impetuous splendour, I, 73, 2*. 

ámati, lack of thoughts, senseless- 
ness, III, 8,2!5 16,57 lv 

Amartya, immortal, I, 44, 1; 115 58, 
3; 111,2,11; 10,9; 11,25 24, 
2; 27,55 73 1V, 1, 1; 8, 15 9, 
BN FAST 

ámardhat, never failing, III, 25, 4. 

áma-vat, violent, impetuous, I, 36, 
E BH e 

amítra, enemy, III, 18, 2; IV, 4,4; 
I2, 2. 

amitra-dámbhana, deceiver of foes, 
IV, 15, 4. 

amitra-yüdh, attacking the enemies, 
111, 29, 25. 

áminat, innocent, IV, 5, 6. 

amiva-%átana, driving away sickness : 
amiva-kátanam, I, 12, 7. 

ámiva, plague, I, 189, 3; III, 15, 1. 

ám(üra, not foolish, unerring, wise, 
1,368, 8L: 7252: 143 mar 
19, 15 25, 3; IV, 4, 125 6,2; 
IUE 

ámrikta, uninjured, inviolable, III, 
6; 45 11,65 EVE) 1205 

amríta, immortal (Agni), I, 26, 9' ; 
44, 5); 58, 1; 70, 4, Sc. ; pk 
the immortal gods, I, 59, 1, 
&c.;—immortality, 1, 13, 5?; 
68, 4^; 72, 15 65 IIL, 1,447 
23,17; 25, 2; V, 3, 4; 28, 2; 
amrítasya nábhim, III, 17, 4; 
ambrosia, 1,71; 92 267 
Novena 

amrita-tva, immortality, I, 31, 7; 

„ 712,9; 96, 6; V, 4, 10. 

amrityu, immortal, III, 2, 9. 

áyas, ore, IV, 2, 173. 

aya, thus, III, 12, 2. 

ayás, never-tiring (flame), III, 18, 
ak NEGO nO. ; 

ará, spoke of a wheel, I, r41, 9; V, 
126; 

arakshás, benevolent, II, 10, 5. 

arana, stranger, V, 2, 5. 

aráni, kindling-stick, I, 127, 4! ; III, 
29, 2; V, 9, 3. 


Il: 


áráti, malign power, 11, 7. 2; 
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aratí, steward (?), I, 58, 713 59,2; 


1295765 19:5 ADDE 1258.55. 4, 25 
Wl, 17, 43 IV, 1, 1; 2, 1; V, 
2, 1 


áram, 'enough, I, 66, 5; dasat áram, 
he satisfies, qr, 5s readily, 
Di 7. 8; purü và áram 
(conj. puruváram), I, 142, 10%, 

aram-krit, doing service, II, 1, 77. 

árarivams, niggardly, I, 147, 4; 150, 
sikk ES, 2. 

III, 
nop Doors ING dees 2 árdtau 
(conj. for arataú), V, 2, 1%; pl., 
Noray Ge 

aráti-yát, niggard, I, 99, 1? 

aráti-ván, malicious, I, 147, 4 

árávan, niggard : 4ravzah, Í, 36, 15; 
16. 

BEDEDOOERNaryaD, 1570, 155; ya, 37% 
150, 1! ;—he who does not give, 
niggard, I, 73, 55^; 11, 8, 2; 
DV456.: Vy 25 T2. 

arf, the Arya: aryáb, 1V, 
185 

árishza, uninjured, V, 18, 3. 

árishyat, unharmed: árishyanta), 
TRAG 

muna red, L, 73,75 IL 51,6. 

aruzi, the red (cow, or Dawn), I, 
LAXIS 0; 22, 165 


212. 


14, 3). 

árupita? IV, 5, 7!. 

arushá, red, ruddy, I, 36, 9; 141, 8; 
11, 2, 8; Ill, 1, 45 7, 5; 15, 
35 29,6; IV, 15, 6?; V, 1,5; 
arushá, the two ruddy horses, 
I, 94, 10; II, 10, 2; IV, 2, 5; 
aimishasay, 1, 146, 279 1V516, 95 
arushásya vrishzab, V, 12, 27; 6; 
—árushim (conj. 4rushi4?), I,71, 
125 "Arushi2, il, 72, 0%. 

arushá-stüpa, whose summit is red, 
III, 29, 5 

árükshita, soft, IV, Tx, 1. 

arepás, stainless, IV, ro, 6. 

arka song, T, 4v, 135 111, 26; 9*; 
8; IV, 3, 15) 19, 3; V, 5; 4- 

ark, to sing, praise : lcd LTD r4, 
4; arkami, IV, 4, 8; Anrikúb, 
V,6,8; árkantað, ITO árka, 
V, 16, D DE 25, 7 ;—abhí 
kárám aran, they sang tri- 


umphantly, IV, 1, 14? ;—prá 
ar£anti, III, 12, 5j -prá arka, 
I sing, TIL, 13; Fh 
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arki, flame, I, 36, 3; 20, &c. 

arkís, flame, IV, 7, LE Vidas 

árna, flood : divas árnam, III, 22, 3. 

arnavá, waving, III, 22, 22, 

árnas, wave, IV, 3, 12. 

artha, aim, 4 308) Tiller, 5^: 
IV, 6, 10. 

árbha, small, I, 146, 5. 

arbhaká, little : arbhakébhyaZ, I, 27, 
13: 

ármizi in nármizi? (I, 149, 3)). 

arya, Aryan, IV, 1, 75 (2,12%; 185;) 
V, 16, 3. 

Aryamán, I, 26, 45 36, 4; 44, 13; 
79, 35 141, 95 11, 1, 4; IV, 2, 
43 3,53 V, 3,2 

arváfik : arva#kam yákshva, sacrifice 
and bring hither, I, 45, 10. 

árvat, horse, I, 27, 9; 73, 95 145, 
SISTI emos 1N T5, (OMS 
1:021 

árvan, horse, I, 149, 3; IV, 7, 11; 
E Ae 

arhana, deservedly, I, 127, 6. 

árhat, worthy, I, 94, 1; II, 3, 
V, 7,2 

av, to protect, bless, help: áva», I, 
27 TAS avishah, I 31256, "&c. 

ava: agnés ávena for agné ráveza, 
A 

avadyá, disgrace, IV, 4, 15. 

aváni, course, I, 140, 5 ;—river, V, 
11, 5. 

avamá, ‘lowest (god), IV, 1, 5. 


r$ 35 


_ ávara, later (or, nearer), I, I, 141, 5;— 


lower, 1179,03; 
ávasána, not clothed, III, 1, 6. 
avástát, below, III, 22, 3. 
ava-sthá, retirement, V, 19, 1! 
avasyú, desiring help, II, 6, 6. 
avitrz, helper, Í, 36, 2; 44, 10; 
19, 5. 
ávi-mat, rich in sheep, IV, 2, 5!. 
avishyát, wishing to drink, I, 58, 2. 
avishyú, greedy, I, 189, 5. 
avirata, want of heroes, TH, 645. 
avriká, without danger, I, 31, 13;— 
keeping oif the wolf, IV, 4, 12. 
as, to eat: pra asána, III, 21, 1. 
asatrú, without a foe, V, 2, 12. 
asáni, thunderbolt, I, 143, 5. 
asás, cursing, IV, 4, 15. 
ásiva, unkind, V, 12, 5. 
asirshán, headless, IV, 1, 11. 
4sman, stone (flint), II, 1, 1; HI, 
29, 6 
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ásma-vraga, dwelling in the rock- 
stable, IV, 1, 13. 
ásramishz7a, never tiring, IV, 4, 12. 
ásrita, not resting on (?), IV, 7, 6?. 
asva-davan, giver of horses, V, 1995 
ásva-pesas, the ornament of which 
are horses, II, 1, 16. 
ásvam-ishti, winner “of horses, IT, 6, 2”. 
Ásva-medha, N. p. V, 27, 4-6. 
ásva-rádhas, giver of horses, Vi 10.4, 
ásvá, mare bd eara 
asvín, rich in horses, Ms NS 


AIS 

Asvínau, du., the two I, 44, 
2; 8; 14; II, 2 , 15 55 29, 
6; IV,2, 45 13, : 15, 9; 10; 
Wh Ah Os 


Asvya, of the horses, I, 74, 7. 

Asha/ha, invincible, III, rs, 4. 

ashtamá, eighth (rein or priest of 
Agni), II, 5, 2’. 

ashtð-padi, eight-footed (i.e. cow 
with calf), 11, 7, 5 

as, to be: pra astu, may it be fore- 
most, I, 13, 9;—satáb ka bhá- 
vatah ka, I, 96, 7; tvám tán 
sam ka práti áa asi, thou art 
united with them and equal to 
them, II, 1, 15! 

as, to throw: ava-ásya, I, 140, 10. 

Asat, nothingness, IV, 5, 14;—untrue, 
AT 125 4. 

asan, weapon, I, 148, 4. 

asamaná, striving apart, I, 140, 4. 

ásam- dita, unfettered, IV, 4552s 

ásam-mrishta, not cleansed, VIGS. 

asaskát, not sticking together, ea, 
6; 142, 6. 

ásasat, never sleeping, I, 143, 3. 

ásita, black, id 

ásu, vital spirit, I, 140, 8. 

ásura, the Asura, miraculous lord, 
d Rem Ill, 3, 4%; 29, 14°; 
IV, 295 Na PF 

asuryð, mysterious power, V, 10, 2. 

ásta, stall, I, 66, 9 ;—home : ástam 
yánti, V, Gri. 

ásta-táti, homestead, 517576 

ástri, archer, Is 66, Ta E, 
Bus 148, 4; Ir 

ástrita, indestructible, I, 140, 8. 

áspandamána, without. trembling, 
BV 3 ro, 

asmád, pers. pronoun: asmákam 
astu, may he be ours, I, 13, 10; 
pra vað imahe, we entreat for 
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you, I, 36, 11; vað untranslated, 
E 66,9; sáb nab, thus (give) us, 
I, 6, 5; aré asmát, IV 16% 

asma-drúh, he who deceives us: 
asma- -dhrük, 1,36, 16: 

asmadryàk, turned towards US V 
4, 2. 

asma-yü, inclined towards us, I, 
142, IO. 

asrídh, not failing, I, 13, 9; V, 5, 8. 

ásredhat, unerring, II, 14, 5. 

asremán ? III, 29, 13'. 

ásvapnag, never sleeping : 
ADAG A, T2 

áhan, day, I, 71, 2; dirghá áhâ, I, 
140, 13; áhnaJ; by day, IV, ro, 
5; ágre áhnàm, VT 5 

áhi, snake, [5570541 

ahüryá, not to be led astray : abr 
yah (conj. for ni I, 69, 41. 

áhraya, fearless, I, 74, 8 ; glorious, 
¡MLS ers 

áhrayána, fearless, IV, 4, 14. 


ásvapna- 


âké, near, II, 1, 10. 

&-kshita, habitable, V, 7, 7 

ágas, sin, IV, 3, 5; 12, 43 V, 3,7; 
I2. 

4-gáni, birth: 
VE 

át, then, I, 148, 4!. 

á-táni, an expander ; 
táni^, II, 1, 10. 

Mo hospitality, I, 76:5: SIVE 


tisráb â-gãnîb, III, 


A 


yagfám à- 


ME SRM 
iai vital breath ; átmá-iva sévah, 
L 73, 2. 
á-dadi, seizer: &dat á-dadí/, I, 127, 


62, 

Ádityá, IV, 1, 2; pl, the Adityas, 
EAST i 94 3; 188, 4; Il, 1, 
I3; E 983 20, 5. 

á-deva, echa pIe 4, 1 ; devám 4- 
devam, IV, 1, 1°. 

à- dhavá, purification, TAL 

âà- -dhrish, attack, II, 1, 9. 

ádhrá, weak : adhrásya, 1730 Je. 

anushák, in due order, I, 13, 51; 58, 
3587/23 es ADI, 8; sr 
IVA TO > 2b 5; TN 
I T6 oa SEE 
21,2; 22,2; 26, 8. 

ap: pári apa, he has won, I, 76, 1. 

Apayá, N. of a river, III, 23, 4. 

apí, companion, I, 25. 3; 2a 168 

3.331195 
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` a-prikkhya, whose leave should be 
asked, I, 60, 2. í 
ísa, companionship, I , 36,12; ITI 
. ama, icm Eua e 
A | &-yagishrba, best ann of sacri- 
fices, IT, 9, 6. 
Ayasa, ofi iron, I, 58, 8. 
aya, the living, Ig ccs EDIT 66, 
IS y Ei ;—lively : 
ayfivah dhenáva), IL 5; Lm 
Aya, N. Digas IIS, 8: 
Ao PEN Ea pal. 19; V, 7 
6; sámsam "4y6b, IV, n; 
A 3, 4? ; pl., the nes T; 58, 
; 60, 3; IV, 7, 45M, life, 
iti, 3, 7 
áyudha, weapon, V, 2,3. 
áyus, life : visvam áyuð, TX S, 
1 &yub ap&m, III, 1, 5? ; dirghám 
áyuð pra-yákshe, ITI, JE RUP 
trini Ayúmshi, ITI, a 3D C. 
á-ródhana, ascent, IV, 7,8; 8,2; 4. 
drtaná ? I, 127, ól. 
ártvigya, duty of a priest, I, 94, 6 
arya, | the Aryan, I, 59, 23. vísað 
3175177777039 90 35 
Avíb-rigika, (aa 31). 
avib-tya, visible, I, 95, 5. 
avis, manifest: Avíb bhava, I, 31, 
31; Avi babhútha, V, 1, 9; 
avih krinute, V, 2, 9. 
a-sás, hope: A-sása, IV, EE 
$53, region, V, 10, 6. 
asiná, old (2), 1, 27, 13). 
ash, swift racer, I, 60, 5; IV, 7, 11. 
ásu-ásvya, plenty of swift horses, V, 
6, 10, 
asu-ya, quickly, IV, 4, 2 
4-susukshazi, flaming, 11, 1, 1. 
Asushand, aspiring after, IV, 1, 13. 
ásu- -héman, quick inciter, II, 1, 5°. 
as: úpa ae they approach rever- 
entially, oe GE GPO ea SS 
sam-ásate, they lie down round 
about, Il, On 7 
as, mouth : ds, I, 705.4) 2140,*25 
II, 1, 14! ; in the presence of, 
IV, 5, 10; manifestly, V, 17,2 ; 
55 23 I. 
ásán, mouth, I, 75, 1; 111, 26, 7; 
v 6,93 18, 4e 
asa, face : yásya Asayá, in whose 
presence, I, 127, 8. 
ását, adv., near, p 3 
á-sutí, drink, II, 1, 14. 


[46] 


3 


ásurá, of the Asura; gárbha^ ásurá/, 
THI, A, The 

áskra, united, MIGAS 

ásyð, mouth, Il, owls Vs Res Ts 

á-huta, see hu. 

¿-húrya, to be led astray : á-húryab 
(conj. ahúryáb), I, 69, 4! 


e ayate, he proceeds, I, 127, 3%; 
yánta/, es aec vyántab? I, 
140, 133 ; saním yaté, striving 
for gain, V, 27, 4 ;—ádhi ihi, 
think thou (of us), I, 71, 10?;— 
sáb nú Íyate (Samhita : sá nvi- 
yate), conj. sánu (=sá „ánu) 
tyate, I, 145, 11;—ánta) íyase, 
thou passest between, II,6,7 ;— 
ápa aíyeb, V, 2, 8 ; —Úpa x imasi, 
we approach, I, 1, 7, ;— pari-etá, 
will overtake, ik ,27,8 ;—pra-yatí 
yag£é, adhvaré, while the sacri- 
fice is going on, III, 29, 16; 
V, 28, 6; pra-yaí devébhya), 
that the gods may come forth, 
I, 142, 6; éti pra, I, 144, 1? ;— 
ná práti-itaye, not to be with- 
stood, I, 36, 20 ;—sám yanti, 
come together, I, 31, 10; see 
sam-yát. 

íd, nourishing power, sacred food: 
1/4 kritáni, 1, 128, 7; ilá% padé, 
Is 012 hotaram 
i/Ab, 43 

ÍA, * Nourishment, 3 N. of a goddess, 
I, 13, 9° 3 31; n I42,9 ; 188, 
SEN Er S > Al SOCETTI SS. 
23134, 8; 7, 5; 27, 107; V, 
VET TEE ilayab padé, TI 
a Asa ci DM 
24,2 ; Mayab putráb, III, 29, 3°, 

f/a-vat, rich in nourishment, IV, 
25. 

itá5-üti, who from here distributes 
his blessings, I, 146, 2. 

iti, thus: íti krátvá, with this inten- 
tion) oL V 1.4 

ittha, truly, 1,-36, 73 141,15 V, 17, 
1; itthá dhiyd, with right 
thought, III, 27, 6 

itthá-dhi, thus minded, IV, 11, 3. 

idám, this: asmai (after the plural 

yé), I, 67, 8*; asmai (verb to 
bé supplied), I, 70, 47; yadi 
idám, when here (all this 
happened), J, 79, 2°; yadi 
idám, as I am here, IV, 5, 117; 
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there, II, 5, 5; eshám (conj. 
eshám), IV, 2, 4’. 

idð Ait-idd Ait, now-now, IV, ro, 5. 

sa fuel, D 94, 45 i 1852: 

: inóshi, thou drivest away, IV, 
10, 7 ;—prá ainot, he has driven 
forward, I, 66, 10. 

iná, strong, i 149, I 

índu, Soma, V, 18, 2. 

Indra D; 15, 1232142; 4 a T 
135.1], :1,25 5:35 3328, Ill, 
4,6; 11; 22, 15 is IV, 
2;173.V,2,8513. Sr T1 5 
11, 2 índram agním, los: 

Índrágni, du, Hie. We. eS S 
V5 2/76. 

Índrávishma, du., Indra and Vishzu, 
IV, 24 

iny, to stir up, to further : 
l; 128, 50 nvatabs listana 
invasi, I, 94, 10; 141, 10; V, 
28, 2; Ínvanta), 111, Zo 5; in- 
vire, V, 6, 6. 

ibha, elephant, TV T 

íbhya, rich, I, 65, 7 

iva; svéna-iva, read svéna evá? I, 
145,2*. 

ish, to long, seek: i£Z/ánta, I, 68, 
8 ; ikkbantah, I, 72, 2; Ishub, 
Teneo 

ish, to incite: ishé, infin., I, 71, 8? 
isháyanta mánma, they harð 
stirred up our prayers, 7 
; isházi, II, 2, 92; ishitá, III, 
3525 4) 3; 12, I. 


ínvati, 


ish, food; 1, 12, 1155 27, 25936; 11; 
&c.; V, 6, 1-10; ishám neta, 
Ll 2382 


isha, food-giving, I, 189, 82. 

Isha, N. p., V, 7, ro. 

ishazy: ishanyanti, they speed it 
MONO Oe 

ishay, to seek nourishment : 
yanta, So Toe 

ishira, vigorous, quick; 285 
IIT, 2, 13 ; 5, 4. 

ishudhyát, supplicant : ishudhyaté, I, 
128, 6%, 

ishuy, to fly like an arrow, to shoot 
arrows (): isbüyate, I, 128, 


ishá- 


43, 

ishu-yát, desiring food (?), I, 128, 4?, 

ishzáni? I, 127, 61, 

ishti, wish, search, I, 143, SU) LAS, 
1; 148, Be IV, 47 

ishzi, sacrifice, II, 1, 91. 
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ishzf, incitement (?), IV, 6, 7? 


1: prá imahe va, we entreat for 
you P6 yl :—4 imahe, we 
implore, III, 26, 5: 

1d, to magnify : e, LN 
4; M 1, 155 27, 2 5 12; I 
3, 3; 9; Wate, LS 
128, ^s; DL, (Gye 10, 2 alee 

25 27, 14 5 N, I, 75 8, 35 id 
15-14, 25 3 21, Pi Vata, I, 
96, 3! ; itte, V, 12, 6; iita, V, 
17, 13 21, 43 Tana, T1267 E 
28, 13 MiS Lire An 142, 4! ; 
Il, 5,3; V, 5; 33 e 

Vénya, to be magnified, I, 79, 5; 
146, 5; III, 27, 135 Vy 3995 


14, 5. 

idya, worthy of being magnified : 
$dyab, Í, 1, 23 12,13 3 75 S 
188, 56 Ps I5 4:5 III, AS S 
6; 9; 9, 8; 17,45 27, 43 29, 
237; IV,75 15 2022 nee 

ir: fratám, may they arise, IV, 8, 

E irayádhyai, he shall rise "up, 

IV, 2, 11;—A-iriré, they have 
raised, set to work, lá 143, 4j 
I að 20) 15;—ní erire, 
they have roused, I, 128, 8; 
TI ^ 

îvat, like this, IV, 4,63 15,5. 

ie to rule :-fsata; 1,36, 165 AUS 7,2 

vásvab ise, É 7h 919 yivat Ye, 

as far as I have power, III, 18, 3. 


îsâná, master, lord, I, 73, 9; 79, 45 
141552: 
ish: ishate, they flee, I, 141, 8 ¡A 


ishate, he advances, 1,149, 1% 


ukthá, hymn, litany, I, 27, 12; 71, 
2; 140,13; 11,8,5; III, 5,2; 
13, 6; 20, 1; IV, 3, 4; 16; 6, 
115 II, 3; V, 4,75 6, 9; 18, 4. 

uktháváhas, als 127. 306 

uktha-sás, chanting litanies, IV, 2,16, 

ukthín, rich in hymns, III, 12, 5. 

ukthyà, praiseworthy, I, 79, 12 ; III, 
2,135 155 10,6; 26,.2° Vi 26,68 

uksh, to sprinkle : aúkshan, dr 9, 
9; ; satyám ukshan, IV, 1, 10. 


uksh, to grow. See vaksh. 
ukshán, bull, I, 146, 23 E 
II], 7,6; 73; ¡Y 27, 5 
ugra, strong, mighty, Í y 127, Ln; hiis 
26 5i IV r8 3 


Ugrá-deva : ugrá-devam, 1, 36, 187 


| 
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ukátha, hymn, I, 73, 10; 143, 6; 
IV, 2, 20; V, 1259. 
 uttàná: uttáná, Íying extended on 
— per back, IL 10, 3; III, 29, 
3°; V, 1, 3*;—nyan uttánás, 
spread out downwards- turned, 
EV E25 
uttáná-hasta, with outstretched hand 
111, 14, 5! 
ut-vát: ut-vátab ni-vátab, to the 
heights and to the depths, III, 
2, IO. 
| útsa, spring, III, 26, 9. 
udanyá, of water, LU m 
&dyata-sru£, the sacrificer who raises 
the spoon, AE 5. 
„ und, to moisten: havyám undán, 
"TL, ON. 
upa-&bh/t, the bringing: úrgám upa- 
abhriti, I, 128, 2. 
úpa-iti, approaching, supplication, I, 
76, 1! :' IIL.18;. 
| upa-kshetrí, follower, I 11456. 
- upabdi, noise produced by going, I, 
74 T. 
upa-má, high un, I, 31, 151 
| upama, likeness, (I, 31, 15). 
| upa-máda, enjoyment, DP 5, 5 
' upa-mít, supporting, I, 59, 1°; pillar, 
V, 5, I. 
lara, lower, Í, 79, 3%; 128, 3; 
Úparásu, in our neighbourhood, 
I, 127, 5?; (üparasya, nearer, 
LV 89. úparán, getting be- 
hind, Il, 4, 97. 
upa- vaktrí, the Ú. priest, IV, 9, 5 
—upás, lap: upási (conj. for aes 
(III, 1, 3°; 11%). 
upa-sad, sitting down (reverentially), 
INS Gt 
Upa-stutá, I, 36, LOM eris 
úpa-stuti, praise, I, 148, 2. 
upá- stha, lap, I, 95, 43-54 pitrób 
npe -sthe, I, 51, 9; 146, ESTEI, 
ZOO apam upá- -sthe, I; 
144, 2; mátúb upá-sthe, Ill, 8, 
1; 29,14; V, 1,6; 19,1 
upa-sthayam karati, he goes to greet 
them, I, 145, 4°. 
úpáka, neighbouring, I, 142, 7; III, 


, 


E 


4, 0. 

upáké, near at hand, I, 27, 6; IV, 
TOMS SIS Ie 

úpeti, see úpa- iti: 

ubh : ubdhám, closed, IV, S 153— 


sám- -ubdham, confined, V „a 


Ó 


ubhá, both : ubhá for ubhé, I, AE 
a á íti toké fti tánaye, 1 


, 


) 


Hired M 1525269 95:1 2 T9875 
ubháyán, "both (kinds of men, 
the pious and the impious), I, 
189, 7? ; of both kinds (wealth), 
II, 9, 57. 

urú, wide: ura ksháyáya Zakrire, I, 
36,8; urvi, the wide (Earth), I, 
146, 2; DIEI ani wide 
space, III, 1, 125. 

mc wide- eruling, L1, 35-3 2 TIT, 
6, 4° 5 LV, 35.73 14.t. 

uru-gráyas, extending over wide 
spaces, V, 8, 6. 

uru-vyáZ£, far-reaching, V, 1, 12. 

uru-samsa, widely-renowned: uru- 
sámsaya, I, 31, 14. 

urushy, to guard, deliver: urushya, 
159585085) gs LV, 27:61: 6to* keep 
off: áditim urushya, IV, 2, 11°; 
urushyát, he has escaped into 
wide space, III, 5, 8 

urvára, field, I, 127, 6. 

Urvási: urvásib, IV, 2, 18%, 

urviyð, far and wide, I, 141, 5; II, 
Ss V, 28, 1; 

ulk&, firebrand, IV, 4, 2 

us, see vas. 

usádhak, eagerly burning, III, 6, 7%. 

Usig, (Agni) the Usig (or willing 
One eae Ole 22, 
10*;—pl., the Usigs, mythical 
priests Le Gow aska 
189,075 las 5 3 Alls, 4*5 
AO AN V5 35.4 

ush, to burn down: ushzán, 11, 4, 
7 ;—ní oshatát, burn down, IV, 
4, 4: 

ush, to shine. See vas. 

ushaP-büdh, awakening with the 
dawn, I, 44, 15 9; 65, 9; 127, 
Jo iio eL V. 6748. 

ushár, dawn: usráb, gen. sing., I, 
PIS Pee 

ushás, dawn, I, 71, 1; 94, 5; ushásab 
návedas, I, 79, 1%; vástob 
ushdsah, I, 79, 6; doshá ushási, 
II, 8,3 IV, 2719 ; práti doshám 
ushásam, IV, 12, 2; ushásab 
vi-roké, III, 5, 2; ushásah ví- 
usa 2 sl Mg a, 55 
14, 4 ;— Dawn, the goddess, I, 
44, 115 25 85 143 11, 17, 355 
20,1j Dy 22:455 3, Ut^ y. V, I; 
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1; 28, 1; usháb gáráb, lover of 
the Dawn, I, 69, 11; 9; devi 
ushap, I 20555: VOU ET 
14, 3; doshám ushásam, Night 
and Morning, V, 5, 6;—du., 
náktá a ushasa, I, 
ushásau, the two Dawns, Night 
and Dawn, I, 188, 6?; III, 4, 
6; 14, 3; V, 1, 4;—ushásab, 
the Dawns, I, 44, 10; II, 2, 2; 
28085 TI S LN ean A 
I9; 5, 135 14, l5 ushap vi- 
bháti», III, 6, 7 ; ushásas tishud, 
III, 7, 10; ushásám ágram, IV, 
JE dt 

ushásánáktá, Dawn and Night, II, 
3, 6. 

usrá, bright, I, 69, 9. 

usrá, milch-cow, IV, 1, 13 3 see also 
ushar. 

usriya, ruddy cow, III, 1, 12%; IV, 
5, 855.9; 


útí, blessing, protection, I, 36, 13, &c. 

ûdhan, udder, I, 69, 3! ; 146, 2; III, 
29,4149. IV ¿US EON AS EON DIBQE 
tidhab, III, 1, 9! ; sásmin údhan, 
EVE oS. 

(Ima, helpful, III, 6, 8!. 

ürg : mahi úrgáyanti), giving mighty 
vigour, III, 7, 4. 

ûrg, vigour: úrgám pate, I, 26, 1; 
drgah napát, I, 58, 8; II, 6, 2; 
Us n IS 
ürgáb putrám, I, 96, 3; Úrgá 
pinvasva, III, 3, 7. 

firna-mradas, soft like wool, V, 5, 4!. 

ürzu: ví ürzot, he has revealed, I, 
68, 1; ví aurzot, he has opened, 
I, 68, 1o. 

firdhvá, straight, standing erect, I, 

36,13; 145 95, 5, Kc. 

ürmi, wave, I,27,6 ; 44, 12; 95, 10. 

Úrmyá, night, II, 4, 3. 

úirvá, stable, stall, prison, I, 72, 8; 
AIT $5. 145 IV, 2; 17: 02,15. 

fh: Ghé, he is considered, V, 3, 9'. 


ri,to go, &c.: rinvati, he procures, 
I, 128,6; he hastens, I, 144, 5; 
arta tmáná divas, arose, V, 25, 
8? ;—abhí áru», they ran up to, 
III, 1, 4 ;—ut-aritha, thou hast 
sprung, II, 9, 3; út iyarti vazam, 
he raises his voice, III, 8, 5? ; 
út arta, it rose up, IV, 1, 17; 
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út aram, IV, 15, 7 ;—prá ard, 
they have risen, III, 7, 1; prá 
iyarmi, I stretch forth, III, 19, 
2; prá árta, it came forth, IV, 
I, 12 —ví rinvati, he discloses, I, 
52, 3; vi rinvan, they opened, 
I, 69, 10; ví rinvati, he opens, I, 
128, 6; V, 16, 2;—sam-árata, he 
has come together, I, 145, 4; 
sám rinvati, it accomplishes, II, 
2, 1; he sets himself in motion, 
III, rr, 2? ; sam-ritah, erected, 
IV. 13, 5% 

rikvan, singer, III, 13, 5. 

rigmíya, praiseworthy, IIT, 2, 4. 

rik, see ark, 

rik, hymn, (sacrificial) verse, I, 36, 
115 11, 3, 7 ; V, 6,53 27, 4- 

rig, rifig, to press on, strive forward: 
rifigasana, I, 58, 35 96, 46 
rifigán, 1, 95, 7 ; riñigate, l, 141, 
6; 143,75 Il, 1, 8572, 58 
rifigase, I press on, IV, 8, 1;— 
abhi rzgyate, I, 140, 2;— 
rifigase. V, 13, 61;—ni rifigate, 
he throws down, I, 143, 5; ní 
rifige, I catch hold, 111, 4, 7. 

rigika, (I, 44, 31). 

rigü, rightly, II, 3, 7; right deeds, 

E 

rigu-áñk, going straight forward, IV, 
6, 9. 

rigu-mushká, puissant, IV, 2, 2; 6, 9. 

rigu-yát, righteous, V, 12, 5. 

rind, debt IV, 3, 13% 

rita, the Rita, Right, I, 1,8; 75,5% 
79; 35 141, 15 115 UL 4, 75 
6, 65 IV, 1,13%. 2,13 151108 
165 19'5 3, 4); 9127 ÍS, ee 

y. 5, 7:5 32,1: 65-5 o MOS 

4; ritát ádhi, on behalf of Rita, 
I, 36, 11! ; ritásya vrata, I, 65, 
3; ritásya yóni, I, 65, 4; II], 
1, It; IV, E, Pac IN 
dháràm ritásya, I, 67, 71; V, 
12, 2; ritá sápantab, l, 67, 8; 
68, 4; ritásya présháb ritásya 
dhitib, I, 68, 5! ; dádhan ritám, 
I, 71, 3'; ritásya dhenávaó, I, 
73, 6 ; ritásya pathá, I, 128, 2; 
yahvi iti rztásya, mátárá, I, 142, 
7; V, 5,6; ritásya dhúb-sádam, 
I, 143, 7; ritásya dohána», 
streams of Rita, I, 144, 2'; 
rathihb ritásya, III, 2, 8; IV, 
10, 2; ritásya s&man, I, 147, 


153 ritám yaté, I, 188, 2 ; púr- 


vib ritásya sam- drísab, Ill, 5, 
vue ritásya sádasi, Ill, mas 

gopab ritásya, Ill, 10, 2; ri- 
tásya pathyab ánu, III, 12, 7; 


set to work the Rita, II, 27, 
prt ; riténa ritám ní- yatam, IV, 
3 9" 3 ritásya padé, IV, > 93 
ritasya dháman, IV, 7, 73; ri 
tásya rasmím, V, 7, 35 ríténa, 
in the right way, III, 4, 5; à 5, 
—adj., righteous, IV, 3487 
rita-kit, intent upon Rita (Right), 
L 145, 5; IV, 3, 4; V, 3, 9. 
ritá-gáta, born in or from the Ríta : 
rita-gatah, I, 36, 19; 144, 7; 
18976 ; III, 6, 103 20, 2. 
rita-gZá, knowing the right way, I, 
28. 
 rita-p&, protecting the Rita, (III, 
20, 4'; V, 12, 3°) 
ritá-pragáta, born from Rita, I, 65,10. 
ritá-pravita, penetrated by Rita, I, 
79, 7. 
ritay, to perform the Rita: 
riténa, V; 12, 3. 
rita-yát, righteous, 11, 1, 2; IV, 8, 
3; Vi 27, 4. 
rita-yú, loving Rita, V, 8, 1. 
ritá-van, righteous, I, 77, 15 2; 5; 
PEZ 13; 6, 105 13, 45. 14, 
2; 20, 4; 1V, 1,25 2, 1; 6, 5; 
7,35 75 10,75 V, 1, 65 25, 1 
rita-vridh, increaser of Rita, I, 13, 
6; 44, 145 142,65 III, 2, 1. 
rAd, season, Ll, 95, 5^; V, 12, 37. 
rítu-thá, observing the right time, 
II, 3, 7. 
ritu-pa, guardian of the seasons, 
Maori V5 22, 34. 
ritvig, ministrant, priest Dom, 53 
44, 115 45, 7; 60, 3; H, 5) (ae , 
PPT xO, 25; V, 2225215826. e 
ritviya, at the appointed season, I 
TAS ers DET TL S 29,10. 
ridh, to accomplish : ridhyáma, I, 


Ly 4 
ritayan 


IES IX. to 
rídhak, in one's peculiar way, III, 
25, 1. 


Romi Fr roe Hias V, 757 

rishi, a Rishi, si 1; 66, 4; 
TI = 3 sahásram rishibhi/, 
I5 189, 8 

rishi-kr it, making (one) a Rishi, 1, 
31, 165 


f 
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ritásya yóge vanúshab, eager to. 
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rishú, pl., dawns (?), I, 127, 105; V 
2:5; 1% 

rishvá, tall, 1, 146, 2; 
TOs IVE 2502 


, 


Ill, 5, 53-75 


éka: ékab-ekab, every one, III, 29, 
5: 

éka-áyu, of unique vigour, I, 51, 5. 

éna, variegated : éni iti, I, 144, 61, 

énas, sin, I, 189, 1; Ul, (Ae IV 
12,43 53 V, 3, 7- 

éman, course, path, 0 

éva, way: évaib, in due way, I, 68, 
4555955 615 évena, in his way, 1, 
1283538 aryáb évaih, IV, 2, 12? 
—the going, I, 79, 2 

eva, thus, T, 76, 5; 17,55 95, 115 
III 1, 17, 2 ; evàm, Samh., V, 6, 
noL 


eshá, rapid, (IV, 2, 4!). 


óka, homestead, I, 66, 3. 
ogayamana, displaying his power, 1, 
140, 6. 
Ógishtha, richest : 

DPI auc. 
óshadhi, herb, I, 59, 3; 98,2 ; II, 
1, 154, 45 TIL 1, 13; 5, 8; 
BR S VS BS T 
óha, heedfulness, IV, to, 1 


Kánva, I, 36, 8; 
kánvàsab, l, 44, 8; 
súnávab, I, 45, 5 

katidhá kit, everywhere, I, 31, 2. 

kadá kaná, never, I, 150, 2. 

kan: tásya kákan, therewith he is 
satisfied, I, 148, 2; kakánáó, 
loving, II, 5,2; kánishab, take 
joyfully, 1II, 28, 5; kakánáb, 
delighting, desiring, V, 3, 10; 
272513 * 5—4 kake, he desires, III, 
37337 à kake, Í 7 LLL 3, IO. 

kany&, s i 66, 81; kaninám, 

a Be 

a kit, of whomsoever, 

I, 27, 8; káyá, how, VENA- 

kar, to praise, (I, 45,4 

karásna, arm: sripra 5 TIF, 


5 


égishtham médah, 


TOT KT ON 
Kánvasya 


kaya: 


18, 54. 

karmazyà, able, III, 4, 9 

kárman, work, deed, I, 31,8; III, 
12, 6. 

kalyána, beautiful, I, 31, 9. 

kaví, sage, I, 12, 6; EDS 8, 
&c.; 1, 95,8 ; dhirásab kavá- 
yab, dy 146, 41, 
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A A A om 


kaví-kratu, having the mind of a 
sage, thoughtful, I, 1, 5; III, 
2, 4; 14, 75 27, 125 V, 11, 4- 

kavi-Z/ád, showing himself as a sage, 
ITI 25532 

kaví-tama, the highest sage, III, r4, 1. 

kavi-prasastá, praised by sages, V, 1,8. 

kavi-sastá, praised by the sages, III, 
21, 45 29, 7- 

kavyátá, wisdom, I, 96, 2. 

ka: káyamánab, finding pleasure, 


fox SE 
kámya, of love: dugdhám nákámyam, 
V, 19, 4! 


kárá, race: bhágam ná káré, I, 141, 
ro!';—triumph: abhí kárám 
O A s. 

kara Sme or aS 1985569 79145, 02 
Mas MIO 

kávya, quality of a sage, wisdom, 
I, 72,1 796, 1; 155,5; ML, 
SS TAO JN es 5 Be asi 


3; V, 5 5. 
káshéóá, pl., the (aerial) arena, I, 59, 
6 ; race-course, I, 146, 5. 
kíyat, however small, IV, 5, 6. 
kirí, poor, humble, 1, 31, 1535: V, 
102. 
Kista: Kistásah, the Kistas, I, 127,7!. 
kúpaya, agitating, I, 140, 3. 
kumárá, prince, IV, 15, 7-10; boy, 
Vatn. 
kúlisa, axe, III, 2, 1. 
Kusiká, pl., the Kusikas, III, 26, 11; 
35 29, 15. 
kúkit-arthín, striving for all that is 
desired, IV, y, 6. 
kri, to make, &c.: yag tám krinotana, 
L1, I6 krizah Doy is 
kridhí nab ráyé, help us to 
wealth, III, 15, 3%; krinóti 
deván mártyeshu, he conveys 
the gods to the mortals, I, 77, 
1'; kárikratab, displaying, I, 
140, 5'; kritáh (read párish- 
kritab?), adorned, I, 141, 8!; 
dhiyð Zakre, 111,27, 9! ; krántab, 
IV, 2, 14 ; ákarma te, we have 
done our work for thee, IV, 2, 
19;—áram karat, he may 
readily serve, II, 5, 8; urú 
kakrire, they have made wide 
room for, I, 36,8; satrá kak- 
rànáb, 1,72, 1 ;—a krinóshi, thou 
givest, I, 31, 7; á krinudhvam, 


bring hither, I, 77, 2 ;—ápa Á 


kridhi, drive away, III, 16, 57; 
—ní kah, he has brought down 
(i. e. surpassed), I, 72, 1! ;—pári- 
krita, made ready, III, 28, 2;— 
sám akrinvan tégase, they have 
sharpened, III, 2, 10; see 
kráná. 

kridhú, weak, IV, 5, 14. 

krip: akripran, they have pined, 
TV, 2, 18% 

krip, body, I, 127, 1; 128, 2. 

krishzí, human race, I, 36, 19 ; 59, 
55 74, 25 189, 3 ;—tribe, clan, 
V, 1, 6; 19, 3:—dwelling, II, 


2, IO. 

krishzá, black, L 58, 43 737775 
141, 82; krishzáb vrishabháb, 
1,79, 22; darkness, 1 140M 
krishz&su, in the dark nights, 
III, 15, 3. 

krishzá-adhvan, whose path is black, 
II, 4, 6. 

krishzá-gamhas, speeding on his 
black way, I, 141, 7. 

krishza-práta, immersed in. dark- 
ness, I, 140, 3. 

krishna-vyathi, with a black trail, 
IT; 4, 7. 

krishzá-sita, drawing black furrows, 
I3 140525 

klip:  £akr;pánta  dhibhí5, they | 
chanted their prayers, IV, 1, 14. | 

kéta, desire, I, 146, 3. 

ketú, light, shine, splendour, I, 36, 
14; IV, 7, 45 14, 23 V, 7, 43 
ketúm usráb, I, 71, 2?;—ketú, 
beacon, banner, I, 27, 12; IIl, 
I, 175 5, T4457 V, 11, IS 
thasya, I, 60, 1; yagásya, I, 
96,6; 127,6; III, 11, 3; 29, 
5; V, 11, 2; yagáanam, III, 3, 
3; adhvarásya, III, 8, 8; adh- 
varánám, III, ro, 4. 

kévala, alone, I, 13, 10. 

kesín, long-baired, I, 140, 8; long- 
maned, III, 6, 6. 

krátu, power of mind, wisdom, I, 
65, 9; 67, 2; 68, 3; 69, 2; 
73,25 77) 3; 128, 43 141, 63 
9; 143, 23 145, 23 II, 5, 45 
IIT, 2,35 6,5; 9, 65 1008 
IV, 5, 75-10, 1; 25 12230088 
10, 2; 17, 4 ;—mind, I, 66, 5”; 
will, I, 68, 9; íti krátvà, with 
thisintention, IV, 1, 11;—power, ` 
I, 127, 95 128, 5; Ml, 1, 5). 


0 
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krand, to neigh, bellow, roar: krán- 
dat, I, 36, 8; akikradat, I, 58, 
2; kánikradat, bellowing, I, 
— — 128, 3! ; krándan, III, 26, 5. 
kram : pari akramit, he has circum- 
Á ambulated, IV, 15, 3. 
kráná, as soon as, I, 58, 3! ; V, 7, 
82; indeed, V, ro, 2!. 
krid, to sport: kri/antab, IV, 4, 9; 
krilan, V, 19, 5. 
kshatrá, royal power, IV, 4, 8; V, 
27, 6. 


| kshatríya, royal power, IV, 12, 31. 


ksháp, night: kshápab (conj. ksha- 
~ páb), I, 44, 8?; kshapá^ (conj. 
kshápaZ), nights and dawns, Í, 
70, 71: kshapáb, by night, I, 79, 
6; kshápa% sam-yátab, II, 2, 2°. 
kshapá-vat, earth-protecting, I, 70, 5!. 
kshám, earth, (I, 79, 3?) ; III, 8, 7. 
—ksháya, dwelling, I, 36, 8; 74, 4; 
144, 75; 111,2, 65 3,2 ; 11,7^; 
V, 9, 2; 12, 65 23, 4; divi 
ksháyam (conj. divikshayám), 
TI: 13! 
kshar, to flow: ksharasi, I, 27, 6 ; 
ksharanti, I, 72, 10. 


ksh, earth, I, 67, 5?; 95, 10; 96, 


71; 189, 3; vísvásu kshásu, I, 
E27. TO 

ksháman, earth, IV, 2, 16. 

kshi, to dwell: ksheti, I, 94, 2; 
ksheshyánta%, going to settle, 
DII cu eksháyao, 415-8, 1; 
kshepayat, may he give us 
dwelling, V, 9, 7 ;—prithivim 
upa-kshéti, he dwells on the 
earth, I, 73, 3 ;— prati-kshiyán- 
tam, who abides turned towards, 
II, ro, 4;—to rule: ksháyan, 

UL sue Eshoyast LV, 5, r1. 

kshití, dwelling, human settlement, 
1, 59, 15 65,5; 72, 73 73» 43 
gs II 3,9 ; 13/45 14, 
425 V5, 15 5 V, E ;—tribe, 
III, 18, 1; V, 1, 10; kshitinám, 
daívinám, III, 20, 4. 

kshíp, finger: dása kshípa4, III, 23, 3. 

kshipr&, a tossing (bow ?), IV, 8, 8”. 

kshi, to fail: kshiyate, II, 9, 5. 

kshu-mát, rich in food, II, r, 10; 4, 
8; 9, 5; IV, 2, 18% 

kshé ? IV, 5, 65. 

kshétra, dwelling-place, V, 2, 3' ; 4. 

kshetra-sádhas, giving bliss to our 
fields, ITI, 8, 7°. 


$ 
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kshéma, safety, peace, I, 66, 3 ; 67, 2. 
kshema-yát, living in peace, III, 7, 2. 


. kshóda, stream, I, 65, 5; 6! ; ro, 


khá, opening, IV, rr, 2. 

khyáà: práti akhyat, he has looked 
on, IV, 13, 1; 14, 1;—ví akhyan, 
they looked around, IV, r, 18. 


ganá, troop: gazám-gazam, III, 26, 
6; crowd, V, 1, 5. 
gánya, belonging to the host, III, 


7; 5- 

gabhîrá, deep, IV, 5, 5*; 6. 

gam, to go: gagamyát, I, 58, 9; 
pari-sádanta% agman, IV, 2, 17*; 
—á&kba gamema, we may obtain, 
IV, 5, 13 ;—sám-gatáni, com- 
prised, I, 31, 51; sam-gagmàn&- 
su krzshzíshu, when the human 
tribes met (in battle), I, 74, 2 ; 
mánasá sám gagmü^, they agreed 
in their mind, III, r, 13. 

gáya, home, I, 74, 2; dominion, V, 
10,3. 

gárbha, womb, I, 65, 4; 148, 5;— 
fruit of the womb, germ, I, 95, 
23 45 146, 5; II, 10, 3; III, 
IG ION ZELO: 20.92 eu ail os 
V, 2, 2; bhútánam gárbham, 
III, 27,9 ;—child,son: garbha/ 
apám, vánánám, &c., I, 70, 3; 
ss sheep arbhay 
virúdhám, II, 1, 14; dádhate 
gárbham, IV, 7, 9!. 

garbhízi, pregnant, III, 29, 2. 

garh, to blame: garhase, IV, 3, 5. 

gavishá, see go-ishá. 

gávishti, see gó-ishti. 

Gávishtóira, V, 1, 12. 

gávya, of the cows, I, 72, 8; IV, 
2, 17;—bliss in cows, I, 140, 13. 

gavyát,longingfor the cows, IV, 1,15. 

gá, to go:  pra-gígatah, coming 
forward, I, 150, 2. 

gà, to sing: akkha agním gási, V, 
25, 11 

gátú, path, course, I, 71, 2; 72, 9; 
95,10; 96, 4; III, 1,2; 4, 4- 

gayatra, Gayatra song, I, 12, 11; 27, 
43 79, 7; 188, II. 

gáyatrá-vepas, moved by the Gayatra 
song, I, 142, 12. 

gah, to dive: ati gáhemahi, II, 7, 3. 

gir, praise, prayer, I, 26, 5; 59, 4! ; 
Jo STC: 
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girí, hill, I, 65, 52 | 
gírvazas, loving pra'ses, I, 45, 2 ; II, 


6, 3. 

gu: góguve, he has loudly praised, 
1; 127; 107. 1 V 

gur: gugurván Íti, eager in praising, 
l, 142, 8 ;—abhí guguryáb, ap- 
prove, I, 140, 13. 

gurú, heavy: mántrab gurúb, I, 
147, 4- 

guh, to hide: guhámána/, IV, 1, 11. 

güh, covert: guhá güham, I, 67, 6°. 

gúhá, in secret, I, 65, 1; 67, 3; II, 
ie OR IOI re o oa 2 
15,5; gühà bhavantam, sántam, 
the hidden one, I, 67, 7 ; 141, 
35 111, 5,-105 V, 8, 3;-gühà 
hitám, hidden, IV, 5, 81; 7,6; 
Wee Gin 6 : 

gühya, secret, I, 72, 6; IV, 5, 10; 
V, 3,25 35 5, IO. E 

gri, to praise, I, 44, 6, &c.; grinite, 
he is praised, 1, 79, 12! ;—desh- 
nam abhi grimhi, hail our gift, 
Il, 9, 4; abhí grizitáb, they 
salute, III, 6, 10; gírab abhi 
grináti, he responds to my 
hymns, V, 27, 3. 

gri : gigri-vamsah, having awoke, II, 
10, 9 ; ágigar iti, he hasawaken- 
ed see or 

gritsa,clever, 111,1,2; 19,1; 1V,5,2. 

Gritsa-madá : grítsa - madása>, II, 


4) 9- 

gridhnú, greedy, I, 70, 11?. 

grihá-pati, master of the house, I, 
12, 65 36, 5; 60,4; II, 1, 2%; 
1V59,45711,55 V, 8404/2. 

gó, cow, I, 31, 12, SE 95» 81 V, 
1, 3^ 5 3, 2? ; ástam ná gávab, I, 
66, 9; idha% ná gónàm, I, 69, 
3; puru-dámsam saním gó, 
III, 1, 23; éká gaúb, III, 7, 
2°; gühyam nama gónám, V, 3, 
3; ávindat gáb, V, r4, zia 
ánasvantá gává, two oxen with 
acar V27 T. 

gó-agra, at the head of which are 
cows, IT, 1, 161. 

go-ishá, fighting for cows, IV, 12325. 

gó-ishzi, ‘striving for cows,’ battle, 
I, 36, 85 (45, 7). 

gó-rigika, (I, 44, 3!). 

Gótama, I, 79, 10; IV, 4, IN EDI 
the Gotamas, I, 60, 5; 77, 5; 
AE 


gopa, shepherd, guardian, protector, 
1, 96,75 11, 92 5565 
2; V, 2, 55 11, 15 6245 
gopám ritásya, I, 1, 8; III, ro, 
2 ; visám gopá», I, 94, 5' ; 96, 4. 
gó-mat, rich in, or consisting in, 
cows, I, 79,43 ME ore 
2,51; V, 4, 11; 24,2; vragam 
gó-mantam, full of cows, IV, 1, 


155 

gauri, buffalo cow: gauryàm, IV, 
11935 Op 

ena, wife, IV, 9, 4!. 

gnávat, accompanied by the divine 
wives: gnáva5 (conj. gnávab), 
DIS 

grábhaza-vat, a firm hold, I, 127, 5°. 

gráma, hamlet, I, 44, 10. 

grávan, pressing-stone (of the Soma), 
NEO! Wer Ss) 


ghana, club, I, 36, 16, 

gharmá, offering of hot milk to the 
Asvins, III, 26, 7?; the gharma 
vessel, V, 19, 4. ið 

ghush : ghóshi, it resounded, IV, 4,8. 

ghri, to besprinkle: gígharmi, II, 


10, 43 5. 

ghriná, heat: ghrina, I, 141, 4% 

ghritá, the Ghrita, or ghee, I, 72, 3; 
127, 1, &c, ; IL, 3, 11 5850 
ghrætáni aksharan, I, 188, 5; 
ghritán ná pútám, III, 2, 1; 
ghritébhi» 4-hutab, worshipped 
by offerings of ghrita, II, 7, 4*; 
suki ghritám ná taptám, IV, 1, 6. 

ghríta-áhavana, to whom ghrita ob- 
lations are poured out, I, 12, 5 ; 


45, 5- 

ghritá-nirnig, whose stately robe is 
ghee sl 7 

ghritá-prishtha, whose back is 
covered with ghee, I, 13, 5; 
V, 4) 35 14, 5. 

ghritá-pratika, whose face shines 
withighee, L 143,75 Li, ty 185 
Nils 

ghritá-prasatta, taking his seat in 
ghee; Vi xs) 

ghrita-prüsh, ghrita-sprinkling, 1, 

45, 15 IH, 3, 2. 

ghritá-yoni, having his abode in 

ghee, (I, 140, 1°); III, 4, 2! ; 


, , S 
ghritá-vat, rich in ghee, I, 142, 2; 
1114.5, 63 7325, 3 


ca 
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. ghrita-skút, E with ghee, III, 


21, 35 V, 14, 
Ese. adorned With ghee, I, 128, 
4; V, 8, 3. 

gbrita-sná, swimming in ghee, IV, 
6, 9. 

ghrita-snú, eats in ghee, III, 
Br sal Vi, 2, 3h: N,-26, 09. 

ghrit&Ai, (the ladle) full of ghee, LT, 
6, 1; 19, 2; 27, 1; IV, 6,3; 
V, 28, T. 


ghríshvi, brisk, IV, 2, 13. 
ghorá, terrible, IV, 6, 6. 
ghósha, noise, TI, 7, 6 


ka, and : ka rátham for karátham, I, 
70,77; (in the first member), 
Tað. 

kákri, maker, III, 16, 4 

kaksh, to look: satám Adkshanah 
akshábhis, I, 128, 3 ;—ánu ka- 
káksha, V, 2, 8 ;—abhí *akshase, 
V, 3, 9;—vÍ Aashze, I, 98, 1; 

, 19, 1%;—nab kridhi sam- 
kákshe, make us behold, I, 127, 
EL 
kákshana, appearance, I, 13, 5. 


- Rákshas, look, sight, I, 96, 2?; V, 


I5, 4. 

kat, to hide: Zátantam, I, 65, 1;— 
pra Aatayasva, drive away, V, 
4, 6. 

&atuP-akshá, es katub- 
aksháb, I, 31, 13?. 

kátub-pad, ota, I, 94, 5. 

pou with satisfied mind, III, 

RU Lig 2: 

ae kánab ahás, accept, I, 26, 10. 

kandrá, gold, II, 2, 4?. 

kandrá-ratha, with a shining chariot, 
2 3 5- 

kar, to move, walk: karátháya gi- 
váse, that we may walk and 
Live 415556, 145 karáthá (conj. 
karáthá), I, 66, 9';  káratab 
dhruvásya, of whatever moves 
or is firm, I, 146, 1; gühà 4á- 
rantam, III, 1, 9? ;—níb karati, 
he comes forward, I, 95, 45— 
te pari aranti, they walk around 
tee I, 127, 9? ;—ví karanti, 
spread around, L 36, 3 ;—abhi 
ví karanta, they have come 
hither and thither, TT 4,5 

karátha, ail that moves, (1, 66, 9 2; 
sthátá^ Æarátham, I, 58, 5°; 


f 
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— 


68,1; 70, 7?; sthátám Æaráthám, 
I, 70, 5 ; sthatrzn £arátham áa, 
I 72, 6?, 

karishnt, speedy, IV, 7, 9. 

pa "skin: sasásya kárma, III, 

, 6; 7l;— kárma-iva, like a 

EH LV. 7013.4 

karshaní, human (ip IS 
Ill, 6, 55 10, 13 IV, 7,43 8, 
SV, 25, 1 

karshani-dhrít, supporting the human 
tribes, IV, 1, 2. 

karshani-prá, filling the dwellings of 
people, IV..2, r5. 

kashála-vat, with head-pieces, III, 
8, to}. 

kay, respectful, Ill, 24, 4 

káru, beautiful, I, 58, 6, &c.; Ráru, 
loc. a 2, 

Miru-pratika, cheerful- faced, II, 8, 2. 

ki: ni-£dyya, revering, III, 26, 1;— 
vi kinavat, may he distinguish, 
e 

kikitvít-manas, attentive-minced, V, 


DEVE 
kit, to shine, light up: Zitáyantam, 
II, 2, 4; Aitayat, II, 2, 5; £ita- 
yema, II, 2, 10; kitréna hikite 
Bhasa 104,05 3 ziketa 11, 4, 
6; kékitánah, resplendent, III, 
29, 7; kiketa, he has dis- 
tinguished himself, V, 27, 1;— 
pra kiketa, he has shone forth, 
V,19,1;—vi kikite, it shines, I, 
71, 7. 

to see, watch, be intent on: 
kikéta, I, 67, 7; Aiketat asmai, 
may he pay attention to this 
(sacrificer), I, 69, 9 ; kitáyantab, 
awaking attention, I, 94, 4; 
petat Ly 128954 s VII, 11, - 37; 
kétate, III, 14, 2; Aikitanas 
akíttán, seeing the unseen ones, 
III, 18, 2; kétatab, attentive, 
IV, 5, 4; Aikiddhi, V, 22, 4! ; 
ketayat, he has enlightened, 
1V, 1, 9 ; Aitayan, enlightening, 
NETA 5 kikitván, knowing, 
I, 68, 6, &c.;—& hiketa, he has 
understood, I, 95, 4 ;— feti prá, 
it has been known, III, 12,9 ;— 
ví kitáyanta), causing to discern, 
V, 19, 2 ;—sam-kikitván, look- 
ing over, IV, 7, 8 

kiti, pile, (I, 67, 10). 

Aitta, mind, V, 7, 9. 


Ait, 


442 VEDIC 


kitti, splendour (?), I, 67, 107. 

A hough I2 59670832. 
wisdom, IV, 2, r1. 

kitrá, bright, excellent, I, 66, 1; 
6, &c. 

kitrá-bhánu, with bright splendour, 
WOR BIET O 21: Mo BG, De 

kitrá-yáma, whose way is bright, 
IIG 2553. 

kitrá-sokis, of bright splendour, V, 


17522 

kitr4sravab-tama, whose glory is 
brightest, I, 1, 5; 45, 6. 

kud, to quicken, promote: £odáyási, 
I, 94, 15; £odayata, I, 188, 8. 

krit : ví kritánti, they get off, I, 67, 8. 

kétana, brilliant, II, 5, 1?; III, 12, 
2 ;—n., splendour, light, I, 13, 
mes IE o IN o oh, 

kétishtha, most famous, I, 65, 9; 
most shining,.I, 128, 8; most 
brilliant, V, 27, 1. 

kodá, driver, I, 143, 6. 

kodayat-mati, stirring thoughts, V, 
8, 6. 

kyu: Á tvà akukyavus, they have 
made thee speed hither, I, 45, 8. 


khad, to show oneself: £%adayati, 


„ TIL 9, 7. 
khaya, shadow, I, 73, 8. 


gathara, belly, I, 95, 10; III, 2, 11; 
De TR Os 
gan, to be born: gag#andh, I, 12, 3; 
gatah and gáni-tvab, I, 66, 8!; 
ganayat, he caused to be born, 
I, 71, 8°; gátásya ka g&yamá- 
nasya 4a kshám, the earth (i.e. 
the support) of what is born 
and what will be born, I, 96, 
7°; gdyemahi, we may multiply 
with offspring, I, 97, 4; ganá- 
masi, IIl, 2,11; gátáb gayate, 
IIl, 8, 5! ; ganata, they have 
generated, IV, 1, 1;  gátón 
ubháyán, the two races (of men 
and gods), IV, 2, 2; gánitos, 
from giving birth, IV, 6, 7 ;— 
a „gáyamánam (conj. g&ya- 
mana), I, 60, 5! ;—pragagzi-ván, 
generator, III, 2, 11. 
gana, man, people, I, 36, 2, &c.; 
daívyam gánam, the divine host, 
I, 31, 17; 44, 6; 45, 11,7; 9; 


HYMNS. - 


10; V, 13, 3; gamaya sásvate, 

L 3019.) NEM 
ganas, tribe: gánasiíti ubhé fti, both 

tribes (of gods and of men), II, 
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gáni, wife, I, 66, 8; gánayab sá- 
n1/30, I, 7 1, 1 ;— woman, III, 26, 
IS eee b. 

ganitrí, begetter, I, 76, 4*; ganita, 
rédasyoh, Il, 96, 4; pith ka 
gárbham ganitúb ka, III, 1, ro!; 
dyaúb pitá ganitá, IV, 1, ro. 

gáni-tva, who will be born: gáni- 
tvam (conj. gáni-tvab), I, 66, 8. 

gániman, birth, III, 1, 4; 20; tri% 
gánimáni, IV, 1, 7;—devánam 
gánimáni, III, 4, 10; IV, 2,17; 
18 ;—offspring, V, 3, 3. 

ganús, birth: ganúsha, by birth, by 
nature, I, 94, 6; III, 1, 3; 9; 
2,2; ganüsham, I, 141, 4. 

gantú, people, human creature, I, 
45, 6, &c.; mánushab gantú- 
bhi^, 111, 3, 6. 

gánman, birth : mánushasya gánasya 
gánma, I,70,2; devánàm gánma, 

I, 7o, 6; gánma-iva nítyam 
tánayam, III, rs, 2';—birth- 
place: paramé gánman, II, 9, 
3;—race: ubháyáya gánmane, 
I, 31,7 ; divyðya gánmane, I, 58, 
6; deván (i.e. devám) gánma, 
I, 67, 3”; ¿ánmani íti ubhé 
íti, I, 141, 11%; gánma ubháya, 
II, 6, 7; gánman-ganman, gen- 
eration by generation, III, r, 
2015 2 Lo 

gánya, belonging to one's own 
people: gányà-iva (conj. gán- 
yab-iva), II, 6, 7!. 

gabaru? IV, 5, 7}. 

gambha, jaw, I, 143,5; 
DV UNIO 

gar, see gri. 

garána, sound (?), I, 141, 7!. 

garat-vísha, busy among the de- 
cayed (wood), V, 8, 21. 

Gará-bodha, N.pr.: Gárá-bodha, I, 
DO 

garitri, praiser, I, 189; 45 algo: ae 
TIT, 7, 65 12,25 55 15,5; 
3; Tip 

garimán, old age, I, 71, 10. 

gavishtha, most swift, IV, 2, 3. 

ga, people: nah gah, I, 143, 8. 

gah-patya, householdership, V, 28, 31, 


148, 4; 


, 


m 
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- gügrivi, watchful: gãgrivib, I, 31,9; 


III, 2, 12; 3, 7 ; 24,35 26, 3; 

28, 5; 29 25 V, T5 f 

Gátá-vedas, I » 44, 15 55 45, 3, &C.; 
L 

gana, birth: trizi gana, 9532 

gámarya ?, T3359 

gamí, kinsman, vele AC 
7; 75 1 45 IV, 4 5; AM 
4; gàmin&m svásrinam, uterine 
sisters, III, 1, 11; lokám gàmím, 
the sister world, NEO ot. 

gaya, wife, I, 66, 5; IV, 2421 

gayú, victorious, Í, 67, 1 

gárá, lover, I, 66, 8; 69, 1! ; 9. 

gi to conquer, to gain: gayati, I, 
36, 4;—sam-gigiván, III, 15, 4. 

ginv, to stir: ginvate, III, 2, 11; 
ginva, III, 3, 7; 15,6 ;—üpa pra 
ginvan, they have excited, I, 
AE NI 

givri, aged, I, 70, TO. 

gibma, down-streaming, I, 95, 5. 

gihvá, tongue, I, 140, 2; II, 1, 13; 
4, 45 MI, 20, 2; IV, 5, 10; 7, 
out Vs 26; 1, 

girá, quick, I, 44, 11; III, 5, 6 

girá-asva, with quick horses, I, 141, 

22 

gira-danu, rich in quickening rain, 
I, 189, 8. 

giv, to live : giváse, D6, TAS 7 
79, 9; ee I, 94, 4. 

givá, living, I, 68, 5 ;—life, I, 140, 8. 

givá-dhanya, the prize (of contests) 
which living beings have gained, 
(L, 149,2 22). 

givapita-sarga, whose stream is drunk 
by living beings, I, 149, 2 

glva-yðgá, a sacrifice of 
(victims), I, 31, 15. 

gur, see gri. 

gush, to be pleased, accept gladly : 

gushasva, I, 12, 12; 75,13 144, 

7; gushanta, Í 68, ga 

gushran, ran í, &c.; ; gushanta 

pánthám, they followed gladly 

his path, I, 127, 6; tanvàm 

gushasva, III, 1, 1?; goshi, find 


living 


pleasure, IV, 9, 7i; — práti 
goshayete iti, they caress, I, 
95, 5; 6. 


gúshta, welcome, I, 44, 25 4;— 
grateful, [335*10. 

guhú-ásya, whose mouth is the 
sacrificial spoon, Í, 12, 6. 


, 


guburana, leading astray, I, 259 

guhú, Sacrificial ladle, I, 58, 45576, 
555 £45,035 41, 19,16 37 TV, 4, 
ape V, I, 3; saptá ' guhvab, I, 


58, 7. 
gú, to speed, incite: gunas, I, 27, 7; 
gunási, I, 71, 6; gügu- -vat, 


impetuous, IV, 11, 4. 

gt, speedy: gúvab, (7 iu 4 

gútí, speeding, I, 127, 2 —solicita- 
tion, ITT, 3, 8 ;—yagñásya gútyð, 
stirring, III, v 3 

gúrni, flaming (2), 1 PTA TO: 

gúrv, to consume: ni-gúrvan, 
TO LI 

gri, to grow old: gúryati, LL 128527 
gugurván, II, 4, 5j güryat- su, 
2 T; garáyan; making 
decay, II, 8,21 ; garase, V, 15, 4l. 

gri, to praise: garate, he is praised (?), 
I, 59, 7 ;—sám te gareta, may 
it resound to thee, IV, 3, 15). 

gri, to be awake : garate, I, 59, 7; 
127, 104 ; gárase, I, 94, 14}; gá- 
rasva, III;5, 7! ;—sám garatám, 
may it awaken, TB 

gétri, conqueror, I, 66, 3; V, 25, 6. 

génya, noble, I, 71, 4; 128,7; 140, 
Zier (6 SIEUT TV 15. 

gósha, desire: gósham &, I, 77, 5 

gohútra, to be invoked, Dios 

gia, to know: á gánita, accept, I, 
94,8;—pra-gánán, prescient, IL, 
3, 10; ánu pra-gánán, IlI, 26, 
8 ;—vi-gánán, discriminating, I, 
69, 3! ;—sám gánata, they were 
concordant, I, 68, 8'; sam- 
gânânãh, being like-minded, I, 
72, 5. 

gyayas, better, I, 27, 13. 


IV, 


gyéshtha, the first, I, 127, 2; eldest, 
Via. 

gyotíb-ratha, whose chariot is light, 
TAO E 

gyótis, light, I, 36, 193; 59, 2 ; HI, 


26, 8; diváb ' gy tid, Ij 69, 1 
vipdm. gyótimshi, III, ro, n 
vidánta gyóti2, IV, 14) svá 
ná gyótib, IV, 10, 3'. 

pus space, I, 95, 9; 140,9; V, 
„1 


. of an animal, I, 66, 2! 

taksh, to fashion: hridá tashión 
mántrán, I, 67, 4; tatáksha, 
III, 8, 6; ataksham, V, 2, 11. 


tákvan, N 
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ta/ít, lightning, I, 94, 7. 

tát-ogas, having the strength of such 
a one, Vj 1, 8. 

tan, to spin out, stretch out: tántum 
tanushva, se be 1; tántum 
tatám, II, 3, 6; tanvanáb yag- 
gám, 111, 3, 6;—áva tanuhi, un- 
bend, IV,4,5 ;—à-tatántha, thou 
hast spread, III, 22, 2 ;—áti níb 
tatanyub, may they spread out, 
I, 141, 13? ;— ví tanvate, V, 13, 


fakta 

tán, continuation: sasvata tána, 
constantly, I, 26, 61; M for 
AC 4; Il, III, 


25,1; 27; 9 a e no táne 
tanfinam, II, 9, 2. 

tánaya, offspring, IMG 5 
2! ;—tokásya tánaye, of kith and 
kin, l 31, 12; toké iti tánaye, 
I 147, 1 5; tokdya tanayaya, I, 
189, 2 ; IV, 12, 5. 

tanayitnú, thunderbolt, VAR T 

táná, see tán. 

tanú, body: tanvàb, 15131,2215 72, 
35 253 ; ikkbanta rétab mithá^ 
tanúshu, I, 68, 8'; táne tanú- 
nàm, 1, 9 2; á tanvàm gushasva, 
III, ; tanvà ee TEI 
15, o tand- bhib, 25 14; 
tanvàP tanvate ví, y. Ais 35; 

tanú-krít, the body's creator: tanü- 
krít, E 91919; 

Tánú- -napát, ‘son of the body,’ I, 13, 
2150142352: ag YUL Anes 
AOR TE. 

tanú-rú4, shining with his body, II, 
1, 9. 

tántu, thread (of sacrifice), I, 142, 
1;—tántum tatám, warp, II, 3, 
6 ;—web (of light), IV, 13, 4 

tand, to grow tired: tandate (by 
conjecture), 1 , 58, 1 

tanyatú, thunder, V, 25, 8 

tap, to burn, heat: tápo iti, tápa, 
III, 18, 2; tatápate, IV, 2, 6. 

tápishzZa, hottest, LA ise es oan 

tapu, hot, II, 4, 6. 

tápub-gambha, with fiery jaws, I 

, 36,16; 58, 5. 

tápus, heat: taptizshi, IV, 4, 2 

tamab-hán, destroyer of darkness, I, 
140, I. 

támas, darkness: dvárà támasa), 
III, 5, 1; tiráb támámsi dar- 
satáb, III, 27, 13. 


y) 


, 
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taráni, strongly advancing, tn 
umphant, I, 128, 6; III, 11, 3°; 
29, 13; ÍV, 4, I2. 

táras, advancing power, TITS ASS 

tárutri, a winner, I, 27, 9. 

tárus : dákshasya tárusbab, of su- 
perior strength, UT, 29.3 

tavás, strong, IIl, 1, 1%; 25 13. 

tavishá, powerful, lll, 12908) 

távishi, strength, I, 128, ss SITIS 
55 26, 4. 

távyams, most powerful, I, 143, 1; 
VOU ONIS 

táyú, thief, 1,65; VAS 

távaká, thy, Í, 94, n. 

tigitá, sharp, Tras 15: 

tigmá, SA DV OMS 
I 

ure sharp-faced, I, 95, 2 

tigmá-áyudha, with sharp weapons, 
Nei 

tigmárgambha, with sharp teeth, I, 
79,65 IV, 5, 4; 15, 5. 

tigmá-bhrishti, sharp-pointed, IV, 


75 E ME 


5) 3 

tigmá-sokis, sharp-flaming, I, 79, 10. 

tizmá-heti, with the sharp weapon, 
IV, 4, 4 

tig, to sharpen: tégamüna/, sharp- 
ened, III, 8, 11. 

titvishàzá, rushing forward impetu- 
ously, V, 8, 5. 

tir, see tri. 

tiráð-ahnya, kept over night, I, 45, 

A a (a 

tirá»-hita, dwelling in concealment, 
TIT, Op Ge 

tiraska, throughout, II, 10, 4. 

tirás, through, III, 27, 13. 

tu: tútáva, he is strong, I, 94, 2 

tug, to stir, ies onward: tutugyát, 
I, 143, 6; táZigamán87, III, 1, 
16; tugé, lV, 1, 3. 

tig, impetuous : tugð EINA VA 

túturi, conqueror, Í, 145, 3. 

tud, to strike: s tundate (conj. 
nú tandate), I, 58, 1 


turá, quick, I, 68, 9 ; 96, 8; 111, a, 
TIESIN 3, 8 
turipa, seed, I» 142, I0; BEI S 9. 


Turvása, I, 36, 185 

Turvíti, T 36, 18". 

tuvi- -grá, mightily devouring, I, 140,9. 

tuvi-gr iva, with mighty neck, V, 2,12. 

tuvi-gata, strong-born, IV, 11, zs 
Vi assa 


= y — EE— IR 
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túvi-dyumna, highly glorious, III, 
1653562 
tuví-brahman, knower of mighty 
-— spells; V 255.5 


tuvísrava2-tama, most mightily re- 


nowned, III, 12,6: 
tüvishmat, mighty, IV, 5,3 
tuvi-sván, ‘loudly roaring, V, 16, 3. 
ii roaring mightily, IV, 6, 

; V, 8, 3. 
tuvi- -sváni, loudly roaring, I, 58, 4; 

127, e 
túrni, swift, EID 35,95, 5. 
türzi- -tama, quickest, IV, 4, 3 
trj to get through, to overcome: 

ataran, I, 36, 8; táran, III, 24, 

1; turyáma, V, 9, 6; tarisháni, 

may they pass across, V, 10, 6!; 

tuturyát, may he traverse, V, 

15, 3;—titirvámsab ati srídhab, 

I, 36, 7; átitarema, III, 27, 3;— 

with prá, to prolong, promote: 

pra-tirán, I, 44, 6 ; pra tira, 1, 

94, 16; III, 17, 2; prá tirasi, 

IV, 6, 1; prá tári pra-tarám, 

IV, 12, 6;—ví tárit, he has 

crossed, COS: 7350 bai vig 

táritratá, progressing, 3 
trina, grass, III, 29, 6. 
trid, to perforate : atrinat, IV, 1, 

19 ;—ánu trzndhi, V, 12, 2. 
trip, to satiate oneself : sómasya 

trimpatam, III, 12, 3. 
trish, to be thirsty : tatrishánáb, I, 

21, 755 átrishyantis, free from 

Sag = 71, 37,4; tatrishináb, 

TE 
trishú, M greedy, 1, 58, 25; 4; 

IV, 4, 1; 7, 11. 
trishu-Æyút, moving about thirstily, 

I, 140, 3. 
trishtá, pungent sharpness, III, 9, 3 
tégas, sharp splendour, lou. 85; 

sharpness : sám akrinvan tégase, 

18 0) a ^ro. 
tégishi/a, hottest, 274 
tégiyas, sharpest, III, 19, 3. 
toká, ies toká tánaya, kith 

and kin E 3102256345 1; 

189, 2; 1V, 12, 5; nítye toké, 

IL 2, 11; tokásya táne tanti- 

nam, (ce 9, 2; tokdya tugé, IV, 

> 3+ 
Nes with offspring, III, 13, 7 
todá, an or the impeller, I, 150, 1 
tosá, bounteous, III, 12, 4. 


vE 25,5 
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tmáná, by oneself, by one’s own 
power, I, 69, 10; 79, 6, &c. 

tmánya, thyself, I, 188, IO. 

tráyab-trimsat, thirty-three (gods), 
I, 45, 2. 

Trasádasyu, V, 27, 3? 

trà: trásate, may he protect, I, 128, 


$1. 

trá, protector, (le 725057): 

trátrí, protector, 131, 121824, 1 

tub three, Lg &c.; "tri roka- 
nani, the threefold light, if: 
149, 4i tisr?- -bhyab á váram, 
II, 5, 5?; tisráb uU IT, 8»95 
MI, 4, 8; VET Si tríni sata 
tri sahdsrani trimsát ka devah 
náva £a, MI, 9, 9; trini dy shi, 
tisráb A-gAnih, 34 tr 
tisrah, III, 20, 2. 

trimsát, thirty : trimsátam trfn Za 
deván, ELIG: 9. 

Trí-aruna, V, 27, 1- 

trí-ásir, with threefold admixture 
(Soma), V, 27, 5! 

Trita, V, 9,5. 

tri-dhátu, threefold: 
dhátuz, III, 26, 7. 

tri-mürdhán, having three heads, I, 
AO, 155 

tri-várütha, thrice-protecting,V, 4,8. 

tri-vishzí, thrice, IV, 6, 4; 15,2 

tri-vrít, threefold: tri-vr;t ánnam 

1,340527. 

tris, thrice: tríb saptá, I, 72, 6'; 
trib ában, III, 4, 2; trib (read 


arkáb tri- 


br) Vor 
tri-sadhasthá, dwelling in three 
abodes, V, 4, 8;— threefold 


abode, V, 11, 2”. 

'Traivrzshzá, the son of Trivrishan, 
Via 

tvá£, skin, III, 21, Sr —]eather-bag 
(cloud), I, 79, 3*;—tvakí upa- 
másyàm, I, 145, 57. 

tvád, pers. pron.: tvé iti, in thee, I, 


26,065 130, sl; Gate; acc. Ty 
127, 92; V, 6, 41; te tübhyam, 
IV516, 55. 

tvadrik, directed towards thee, V, 
3512. 

Tváshtri, N- of a god, I, 13, 10; 
955125; 595.142, 105: 188,93 


11, 1,553, 9; 111, 4, 95 V, 5,9 

tvá-úta, d ded by thee, I, 73, 9 ; 
- 74, 83 Il, 19, 35 Iv, 4, 14; 
V, 3,6 
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tva-data, given by thee, V, 7, 10. 

tvá-dúta, with thee as messenger, 
ro: 506. 82 

tva-ya, ' desire of worshipping thee, 
A Bo (GR nio 

tvá-vat, "like thee: tvd-vàn, E 189, 6. 

T váshirá, son of T vashtri, 111, 7» 

tvish, see titvishàzá. 

tvíshi, impetuous power, I, 71, 5; 
V, 8, 5. 

tveshá, impetuous, fierce, I, 36, 20; 


66, 6; 70, 11; 95, 85 143, 35 
NG Gs aca MOL Ag OS 
IVs 6r 10n V5 85 6. 


tveshatha, fierceness, I, 141, 8. 

tveshá-pratika, with sharp point, I, 
66, 7. 

tsar: tatsára, he steals upon (his 
prey), I, 145, 4 ;—áva tsarat, he 
stealthily approached, I, 71, 5. 


dams, to bite: dásate, I, 189, 5. 
damsána, wonderful "deed, TUE 43% 
11; wonderful power, III, 9, 7 
dámsas, wonderful deed, I, 69, 8 
dáksha, mind, I, 68, 8;—power, 
ability, skill, I, 76, 1; 95, 6! ; 
TA ues JON ee are ec VA 
BOOS Why e TE SB DO e 
daksham (conj. yakshám), IV, 
21325 Dáksha personified, 
ONET ja sro NO, o 
skitak T Soy 4s lle Tu 
dáksha-pati, lord of po I, 95, 6. 
dákshas, ability, II, r, 
daksháyya, to be treated kindly, 11, 


4, 3- 

dakshinatás, from the right side, I, 
95, 6%. 

dákshizá, the sacrificial gift, V, 1, 33, 

E— RNA turned to the right, 
I, 144, 

dakshiná- vin, carrying from left to 
right, III, (Sy ace 

dagdhri, burner, V, 94 4. 

datvát, having teeth, i 189, 5. 

Dadhí- krá, Ill, 20, d 55 

dán, house : pátib c lán, lord of the 
house, I, 149, 1 

dánta, tooth : atharyab ná dántam, 
IV, 6, 82, 

dabh, to deceive: dipsantah ná de- 
bhu», I, 147, 3; dadabhanta, I, 
148, 25, dabhan, I, 148, 5;— 
sátrum á-dabhúó, 11, 165725 

dabha, deceiver, V, 19, 4 
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dabhrá, few, I, 31, 6. 

dám, house: dám-su, I, 141, 4. 

dáma, house, I, 1, 3, EE 
8; Aíttib apdm dame, is 67, 
10!; dáme-dame, house by 
house, 284 Nr 
1, 53 6, 8. 

dámúnas, domestic, friend of the 
house, I, 60, 47; 68, 9; 140, 
TO Sergiy EIS EL er MUI 
2, 153 3, 63 5, 43 114115 
11,53 V, 1,8 ; 4,5; 8, 1. 

dám-pati, master of the house, I, 
127, 8; V, 22, 4 ;— dám-pati, 
husband and wife, V, 3, 2 

dámya, domestic, III, 1, 15; A 

day, to bestow : dayasva, I, ég, 
ví dáyamánaó, MORS n, 
2, 11; ví dayate, he tears to 
pieces, VAMOS 

dárvi, sacrificial ladle, V, 6, 9. 

darsatá, conspicuous, beautiful, I, 
36; 9.5 T43, ST 5E TA 4, IA 
SK (OR 0975157 

dása- pramati; dása-pramatim, read: 
dása prámatim, 1124225 29 

dasasy : sam dasasya, forgive, III, 7, 
IO, 

das: sam-dadasvan, being 
hausted (?), II, 2, 67. 

dasmá, wonderful, I, 77, 3; 148, 4; 
1L; 1,45 9, 53 ML a, 25535920 
IV, 1,3; 6,93 V, 6, 55 17, 4 

dasmát, possessed of wonderful 
power, I, 74, 4. 

Dásyu;-1,-36, 08 3 59,65) NELIE 
pl, the Dasyus, I, 78, 4; III, 
29,9; V, 7, 10 ; 14, 4. 

dah, to burn: daha, I, 12, 5, &c.5* 
dhákshat, burning, II, 4, 7 ;— 
anu dhakshi, Il, 1, 10 ;—pra 
dhakshi, I, 76, 3 ;—pratidahatat, 
burn against, ILI, 18, 1 ;—sám 
daha, 15136,4145 20; 

dà, to give: anu du, they give way, 
I, 127, 4 ;—ná para dat, he will 
not surrender, Vi 135 tra 

dá, to bind: ní-dadu%, (V, 2, 6°); 
ní-ditam, V, 2, 7. 

dà (do), to cut, to shear : 
8; V, 7, 7. 

dátrí, giver, I, 13, 11. 

datri, mower, v, 3517s 

dána, gift; Vi27os 

davan : dáváne, for the sake of giving, 
Ilo aos 


exs 


dâti, I, 65, 
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dás, to offer, worship : dadása, I, 36, 
4, &c.; yas tübhyam däsât, E 
68, 6; dásat, EVS atg; désat 
yáb asmai áram, "who satisfies 
him, I, 7o, 5i náma% dasat, L 
"s 16% ; agnáye dàshrzi ávase, L 
127, 4?. 

dás, worship, I, 127, 7. 

dast-adhvara, performing worship, 
I, 75, 3". 

dásváms, worshipper, liberal giver, 
Lj2,6 ; 27, 6; &c. 

das: abhi-dásati, he tries to harm, 
I, 79, 11. 

dásá-patni, (strongholds) of which 
the Dásas are the lords, III, 
E256; 

dásvat, 'munificent, 1,327, t 
3; 1V, 2,7; V, 9,2 

Diu ty 2, 11. 

didrikshézya, worthy to be looked 
for, 1, 146, 5. 

didríkshéya, visible, III, 1, 12. 

didyú, arrow, I, 71, 5. 

didyút, shaft, I, 66, 7. 

didhish&y ya, "worthy to be searched 
for, desirable, I, 73, 2*; IL, 4, r. 

didhishá, seeking to obtain, 1571535. 

div, see dyú. 

divab-rúk, shining from heaven, III, 


pat, 4; 


7) 5- 

divákshas, dwelling in heaven, III, 
gg 

diva-tarat, more than by day, I, 127, 
3 


divi-kshayá, dweller in heaven: divi- 
kshayám (conj. for diví kshá- 
yan) bbb 2, r3. 

divítmat, going to heaven, I, 26, 2. 

dívishzi, the striving for day, 1, 45, 
7%; 141, 6: — heaven-aspiring 
sacrifice, IV, 9, 3 

divi-spris, attaining to Heaven, I, 
1252 Be RV, HS UD4 EE 37.278 

divyá, heavenly, I, 143, 55 144,6; 
III, 2, 4; — divine: divy&ya 
gánmane, I, 58, 6. 

dís, quarter of the world: dísab, I, 
Cup pu en dísam (for pra- 
dísam), I, 95, 3”. 

di, didi, to shine, dee OWE Tse C 
rayim asmásu didihi, shine upon 
us with thy wealth, H, 6; 
didayet, may he ‘emulate: II, 
AS didyat (conj. didhyat), 
III, 1, 1°; deván ákkba didy- 


ána, Do shining towards 
the gods, III, 15, 5' ; didyatam 
brihát, ITI, 27, 15. 

didi-vams, resplendent, E T2, 5-510, 
&c. á 

didivi, shining, I, 1, 8. - 

didhiti, (adoring) thought, Aston, 
III, astu VADE OS A d, 

dirghá, long-lasting : dirghá» rayiA, 
DIVES, 5 

dirghá-áyus, long living, IV, 15, 9; ro. 

dirghayu-sofis, flaming through long 
leves, 3. 

du7-itá, trouble, misfortune, danger, 
I, 99, 13 128, 5; III, 20, 4; 
V, 3, 115 4,95; 9, 6 

du2-uktá, evil word, I, 147, 4 

duż- pe. > evil conduct, iv. p 5; e 
V, 

du/-gá, [EXE 179951: 18952 

dub-gáha, difficulty, V, 4, 9. 

du2-gr:bhi, difficult to seize, I, 140, 6. 

du2-gribhiy: du%-gríbhiyase, thou 
showest thyself hard to seize, 


V, 9, 4. ; 
du%-dábha, undeceivable, III, 2, 2 ; 


IV. 9.2: 8. 
dá2-dhita, badly-composed (prayer), 


Is 140, II. 

dub-dhi, Pes, OS POI LLL, 
16, 

erase ‘hatred, ill-will, III, 15, 6 ; 
IV 5 1,.6. 


dub-sámsa, one who curses, I, 94, 9. 

dugdhá, milk, V, 19, 4! 

du4ZAün&, misfortune, I, 189, 5. 

dúdhita, confused, IV, 1, 17!, 

dúr, gate, door, I, 68, 10; II, 2, 7! ; 
IV, 4, 6; dúrab, the doors (of 
heaven), I, 69, 10; 188, 5!; 
râyáb dúrab, I, 72, 8. 

duritá, see du/-itá. 

duréka-sofis, he to whose flame 
men do not get accustomed, 
I, 66, 5. 

durozá, house, 1,69, 4; 5; 70, 41, &c. 

durgá, see du^-gá. 

dáryà, pl., dwelling, IV, 1,9; 18; 
2:812. 

dávas, worship, I, 36, 14?; III, 2, 
GNI 46V 2.957 8; 0. 

duvasaná, hastening, IV, 6, 10?, 


duvasy, to exalt; duvasyati, I, 78, 
dO gn es ; duvasyan, III, p 
QUIETA duvasyáta, a, var ENS 
V, 28, 6, 
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dush, to violate : dûdushat, M dy fio 


dustára, invincible, I, 79, 8*; II, 2, 
; HI, 24, 15 V, 15, 3. 
duh, o milk : dohdse ci er 


amzítam dúhánáó, m 1414. 

duhitrí, daughter, I, 71, 5% 

dútá, messenger (Agni), I, r2, 1; 8; 
Sn 
58, 1} 60, 15 72, 75 74» 45 
188, 1; 11,6,6; 7; 9, ^d 111, 
3,25 5,2; 93 6, 53 9, 85 IT, 
2; 17,4; IV, 1,85 2,23 7,45 
9; 115 8, 15 9, 2j V,3, 8; 
A 19823:82 © 

dütyà, the work of a messenger : 
dáütyàm (yási), I, 12, 4; 44, 12; 
US VER messengership, Jie ; 
IV, 7,85 8,43 9, 6. 

dúré-bha, far-shining, I, 65, 1o. 

dri, torend : dadri-vamsah, IV, 1,14. 

drilbá, strong, I, 71, 2; 72, 8. 

drisika, beautiful,.I, 27, 10 ;—sight, 
166, 10,360,710. 

drisya, visible, IV, 2, 12. 

drishat-vati, N. of a river, III, 23, 4. 

devá, god, I, 1, 2, &c. ; devas devé- 
bhi>, devanam, &c., I, 1, 5; 
13; 113.31, 17.907068, 25 "94 
13; 142,115 II, 3, 1; IV, 15, 
1; devám-devam, this or that 
god, I, 26, 6; bhúva% devánám 
pita putráb san, I, 69, 2; de- 
vanam gánma, I, 70, 6; deván 
(i. e. devám) gánma, I, 71, 35,5; 
IV, x, 235 2) 17; påthap de= 
vébhyab, I, 188, 10*; devánám 
ganimani, I1, 4, 10; devánám 
gúhyá námáni, V, 5, 10; de- 
vásab sárvayá visa, M 26, 9 ;— 
visve-deváb, T1; A CEVAT: 
26,4 ;— divine, DIOS 
43 dvárað devi>, I, 13, (ögraði 
E ak déva barhi/, II, 
2 04M dhíyam devim, III, 18, 
35 „devi pátni>, IV, 5, 13. 

deva-avî, eagerly Jonging for the 
gods, III, 29, 8 

devá-káma, loving the gods, II, 3,9; 

ETT LS 

deva-gushta, agreeable to the god, 
15°77, 1. 

devá-gúta, sent by the gods, IV, rr, 4. 

devá-táti, the divine world, host of 
the ‘gods, I EIU ða Os: 
TIT, 19,2 145 INE 6,3; 
9; devá- -tata, among the gods, 


I, 58, 1; MEUS 8%; 128, 2; III, 
19, I; IV, 6 

deva-trá, to the bods: 286 
I, 22 ;—among the gods, III, 8, 
25: AE 20, I. 

deva-tvá, divinity, 1768745605965 

devadryáñk, turned towards the 
gods: devadriZim, III, 6, 1? 

devápsarab-tama, most agreeable to 
the gods, I, 75, 1. 

devá-bhakta, god-given, IV, 1, ro. 

deva-yagyá, worship as is due to the 
gods, V, 21, 4. 

deva-yát, worshipping, or longing 
for, the gods, pious, I, 36, 1*; 
77,35 HL 5,1; 6,1; 3; 8,1; 
43 1675 A DY E, 
175 11, 5j Werte eas in a 

deva-yã, approaching the gods, III, 
8, 5°. 

deva-yðna, (the ways) which the 
gods go: ádhvana? deva-yðnan, 

deva-yú, godly, IV, 2, 7 ; 9, t. 

devá-váta, beloved by the gods, IIT, 


20, 2; IV, 3, 15;— Devaváta, N. 
DS A 

deva-vihana , drawing hither the gods, 
P27 u: 


deva-vitama, most excellently re- 
pairing to the gods, I, 36, 9. 
devá-viti, feast of the gods, I, r2, 
9; II, 17,55 21, 2. 
devávyakab-tama, which best receives 
the gods with its wide extent, 
I; 1425155 713-26) So Vine ara 
devá-vyakas, receiving the gods, III, 


4, 4. 

deva-sás, for each of the gods, III, 
21, 5. 

Devá-sravas, N. Ps 

deva-hútama, invoker of the 
gods, III, 13,6 

deváhüti, invocation of the gods, I, 
Lo» ro 

devi, turned towards the gods, I, 
TOT. 

devi, goddess, I, 13, 9;. III, 7, 2 
25 JA pd TA tisráb MAE 
II, 5, 8 ; HI, 4,85 V, 5, 8 

devyà, godhead, I, 140, 7. 

deshzá, gift, IT, 9, 4. 

Daiva-vata, (Agni) of Devaváta, ITI, 
23, 3;—son of Devavata, IV, 

. 15,4. 
daívya, divine, I, 27, 12; II, 5, 2; 


a 


Sk 
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III, 20, 4 ; daívyà hótárá, I, 13, 
8 142. 9 199 7 SATIS, 7; 
ni, A M Sm daivyam 
~ gánam, host of ENS gods, I, 31, 
17 44, 6; 45, 155; Qro ves 
e dafvyani vrata, I, 70, 2 a 
daívyab samitá, II, 3, 10; má- 
dhuná daívyena, III, 8, 1°; vá- 
kasá daívyena, EV, 1, I5; daí- 
vyani, divine powers, IV, 4, 5. 
do, see dà. 


. dógha, milkstream, V, r5, 


Es 
doshá, evening : doshá ushási, II, 8, 
3; IV, 2, 8; práti doshám 
ushásam, IV, 12, 2; V, 5, 6; 
dosha, at evening, IV, 11, 6. 
Hóshá-vastar, shining in the darkness, 
br yt IV, 4; 9 
dohána, stream (2) L ADA 
dy&vàkshámá, du., Heaven i Earth, 
o mao Es B 8:8. 
dy&vaprithivi, du. , Heavenand Earth, 
MO E o age ey III, 
3, II; 25, 3; 26,8; IV, 14,2 


dyú, sky, heaven, Heaven, I, 31, 4!, 


&c.; 67, 5?; upa-má divál, 
I, 31, 15! ; diváb ná sánu, I, 
58, 2; mürdh& divas, I, 59, 2; 
ill, 2, 14 ; diváb brihatá/, I 
59, 5; 71, 2; dyaúb ná bhúma, 
1-65. 3h: diváb gyóti», I, $9, T 
mahé pitré divé, I, 71, 5! m 
ISO dyaúb (conj. dyób), 1 ; 
71, 8*; divá% akshY íti, I, 72, 
ror; párigmânam- iva dyäm, I 
127, 2%; dyðvá prithivi iti, 
Heaven and Earth, I, 143, 2; 
visva divá% rokanð, iB 146, 1; 
111, 6,8; 12,9; dyú-bhi% tvám 
(conj. dyú- -bhyab), s" dea 1 
ásuraP mahá% divas, - 
divab- iva aratíb, II, 2, % d oot 
. ná stri-bhib, IL, 2 EN: aly, 7 
3; tisráb divah, TE 3, 2; diváb 
kavinám, BI ai diváb pri- 
thivyðð, Piha 33 
ES NE 5 11; divas yahvis, 
III, " 6; 9*; divas prishtham, 
101,72 127 diví ksháyam (conj. 
divikshayám) III, 23 13 ; ketúm 
diváb, III, 2, 14; divas nabha, 
TED ue "várshman divas, III, 
5, 9; dydva, Ill, 6, 4?; divas 
árnam, III, 22, 3; divas putráó, 
UVA divas kikitván, IV, 
a '8; diváb 4-rédhanani, IV, 


(46) 


" 
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Spa CUINA skam- 
bhás, E. i» 5; diváb sísum, 
DV. 155 ; divah Rit brihát, 
more mightily than even the 
sky, V, 10; 4?; diváb dhárman, 
2 I pue ; diváb ná rétasa, V, 
dyú, ie: ‘divé- -dive, day by day, I, 

Eg 0 7 Res divák ptirvas, 

before daybreak, I, 60, 2; ánu 

e day by day, I P ES 148, 

437115, 33,95 IV, 4,:8; 25 

dívà náktam, E 98,2; Lr ZEE 

trib á diva, I, 142, 3; dyú- 
bhi, day by day, II, 35 5, Wa 

162. 
dyukshá, heavenly, II, 2, 1 
dyut, to shine : ví abhí dyaut, mayest 

thou beam forth, IV, 4, 6 ;—ví 

didyuta%, make shine, EL 2 ope 
ví adyaut, thou hast shone forth, 

UDIN e SETS SV didyutàná/, 

flashing, III, 7,4 ;—sám adyaut, 

TL. 2: 
dyú-bhakta, assigned by Heaven, I, 

73 6 YATS: 
dyu-mát, brilliant, I, 74, 9; Il, 7, 

1; 9,6; III, 10,8; 13, 7; V, 

23, 4- 
dyumát-tama, most brilliant, V, 24, 2! 
dyumná, splendour, VBS P cess 

dyumnai/, with (songs full of) 

splendour, I, 78, 1-5; dyum- 

násya sávasa, NA mE ex 
dyumná-vat, brilliant, III, 29, 15. 
dyumnín, brilliant, I, 36, 8 
dyumnín-tama,most brilliant, I, 127,9. 
drapsá, spark, I, 94, 11 ;—banner, 

LN fps es iz, 
dravát, see dru. 
dravinab-dás, giver of wealth, II, 6, 3. 
dravinah-da, giver of wealth, I, 96, 

oA T. 
drávinas, wealth, I, 96, 8 ;—wealth- 

givers Di» 7, TO: 
dravizasyú, aspiring after wealth, II, 

6, 3; V, 13,2. > 
dru, to run: dravát, speedily, I, 44, 

7; drávatàm, III, 14, 3; drú- 

nànáb? IV, 4, 1? 
drá-anna, feeding on wood, II, 7, 6 
drúh, guile, IV, 4, 15. 
dru-hántara, a mighty woodcutter, 

(I, 127, 33), 
druham-tará, conqueror of deceitful 

HOES wiper 2751373 


S 
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dvayá, falsehood, I, 147, 45 5; V, 
3,75 I2, 2. E 

dvár, door: Deg dev1», the divine 
doors, 1,713,163 140, 6511, 3, 
55 V, 5, 5; dvara, the two folds 
of the door, I, 128, 6; dvárá 
tamasa/, III, 5, 1 

dvih páñka, twice ‘five, TL i 

dvi-gánman, of double birth een) 
I, 60, 1; ALD 2; 149, 45 5 

Dvitá, V, 18, 22 

dvitá, forsooth, verily, I, 127,7 SE 
4, 275 III, 2; a 17, 5'. 

dvi- pád, two- footed, 1 , 94, 5- 

dvi-bárhas, twofold, I, 71, MO 
doubly- powerful, II, Eo 8 

dvi-mátrí, having two eee D 
31, 2 

dvísh, hostile power, I, 97, 7; Il, 
eS ly Sa A 

dveshah-y it, driving A malice, 
IV, 11, 5; V,9 

dvéshas, hatred, alice UA 
IV, DEA mk vic Wh, 20, 2;— 
hostile power, Ill, 16, EN Nin, Be 


dhakshi (Samhita: dakshi), voc. (?), 
O burning one (?), I, 141, 87. 

dhákshu, burning, II, 4, 4. 

dhakshús, burning, Í, 141, 7. 

dhan: dhanáyan, they set into 
motion, I, 71, 3 ;—dadhanyu> 
(read dadhanvu%?), IV, 3, 12?. 

dhána, prize, I, 31, 6; 8; 36, 4. 

dhanam-gayá, winning the prize, I, 
74; 3. 

dhana-sá, gaining wealth, IT, 10, 6!. 

Sion ius winner of prizes, I, 56, 

SV Sure 

dhania, rich, I I, 150, 2 ; —containing 

the prize of the contest, IV 


15°. 
dhánus, dry land: dháno% ádhi, I 


, 


144, 5% 

dhánya, precious, III, 1, 16. 

dhanv, to run along : dadhanvé, 
e 3; dadhanvub, (IV, » 
12 

dhánvan, dry ground, I, 9s, IO ; 
DESC 

dhanva-sáh, a conquering bowman, 
lt 


dham, te melt: dhamantaé, IV, 2, 
172 ¿—Úpa dhámati dhmátári, NIE 


9, 5. 
dháriman, firm law, I, 128, 12, 


HYMNS. 
à 


dharúza, suppor ter : dharúza% rayi- 
nám, I, 73, 4 ; supporting, V, 
15, 1; 23 5l;—firm ground, 
OL we 

dharnasí, firm, I, 141, 11;—supporter, 


29,4. 

dharní, supporter, ZE 
dhartrí, supporter, V, 1, 6 5,9553 
dhárman, law, ordinance, Ill, 35 15 
V, 26, 6; ; prathamá ánu dhárma, 
III, 17, 1; ánu dharma, Ill, 
17, 5 ;—Support, NIS fi 
to put, place, give: dadhiré, I, 
26, 8, &c. ; kánað dháb, accept, 
l; o I0: | dadhire, have been 
laid down, I, 59, Sn ; dádhánà7, 
obtaining, I, 73,52; mákib naP 
dus-itaya dháyi^, do not deliver 
us to distress, I, 147, 5 ; dádhat, 
3rd pers. or part., I, 188,723 
dadhire puráb, they have placed 
in front (as Purohita), II], 2, 5; 
dhishva, III, 6,6 ; didhishantu, 
may they bestow, III, 8, 6; 
dhámahe, may we acquire, V, r6, 
5;—& dadhe, I have established, 
III, 27, 9?;—ní dadhe, he has 
established, I, 36, 19 ; ní dadhe, 
I have laid down, III, 23, 4! ; 
27, 101; ní dadhu% (conj. ni 
dadu%?), V, 2, 6?; mí dhatte 
puráb, V, 28, 2' ;—vi-dháti, he 
worships (conj. for vi-bháti), 
I, 71, 6' ; ví dhab, distribute, I, 
72, 73 ÍV, 6, 113 ví dadhau, 
he determines, I, 95, 3. 
dha, to suckle: dhápáyete iti, I, 96, 

5; adhayat, I, 144, 2; III, 1, 10; 

V, 1, 3*;—úpa dhapayete iti, I, 


dha, 


95, I. 
dhatrz, establisher, VR 
dhána: pári dhánam oe about 
nightfall (2), III, 7, 6 
ao foundation, T 95, 9; 144, 
LDL, 35 2405 IV, 7, 7 ;—abode, 
1 Bae 57 statule, law, III, 
O IN 4 ;—form: 
saptá dháma-bhib, IV 7 5 
dháyas, prospering, Í 31, 135 | 
refreshment, refreshing drink, 
I, 72, 9; SARA II, 5, 
75 V, 7, 6 593 15, 4. 
dhárá, stream : dhárám „ritásya, I 
67, p 35V 125 2e dhara% udan- 
a iva, Ib 7, 3; dhárá>, III, | 
> 9 y 


E 


i p s dhávate, he runs down, I 


EL “arink, I, 140, 1 


- Dhisházá, N 
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E A An a ÓÁÀ——À e o 


H 


>.) 
¡ME 7, 1; 
E IV, 5,9; V, 12, 4. 
Barean, in whom. (wealth) has 
been laid down, III, 27, 2. 
dhiyam-dhá, thoughtful, Low Gris ue 
Wee tae 

dhiy4-vasu, giving wealth for prayer, 
i, 53,95 Ons ia 28, T. 

. ofa goddess, I, 96, 12; 
TID 12, 

dhishnya, liberal (2), LIT, 22, 32. 

dhishzy4, the Dhishzya altar, MV 107. 

dhi, to think: deván á44%a pe 
(conj. for didyat), DL) pa ep 
ánu vratám didhyanas, contem- 
plating the law, III, 4, 7 

dhi, (pious) thought, prayer, EU 7. 
27, KE. 05. 82 III, BD 

SCIT ; yantáram dhinám, 

int, RE : dhiyd kakre, III, 27, 
2 2 kakripanta dhibhí/, IV, 1 


dhitf, thought. a TIT; 
12, 7; 13, 5; V, 25, 3; devo- 
tion, I, 77, 4; pious thought, 
i. e. hymn, or prayer, I, 143,1; 
144, 55 IV, 5, 7 


. dhira, wise, I, 65, 2 &c. 


dhúni, roaring, I, 79, 17. 

dhur, to harm: &dhürshata, VITA B: 

dhúr, pole, III, 6, 6. 

dhú, to shake: ádhúnot, I, 59, 6; 
davidháva, I, 140, 6 ; dodhaviti, 
he waves, I1, 4, 4* ; adhünutam, 
you have hurled down, III, 12, 
6; dávidhvat, shaking, IV, 15, 
2; dávidhvatab, having shaken, 
1V,13,4?;—ava-dhúnushé, thou 
hurlest away, I, 78, 4. 

dhúb- sád, chamoteer, I, 143,75 I, 
29915 


dhümá, smoke, 1356095 tI 20579 í 


IV, RN 

dhümá-ketu, whose banner is smoke, 
I, 27, 11; 44, 3- 

dhtima-ketu, banner of smoke, I, 94, 
10), 

dhümín, smoky, V, 9, 5 

dhúrtí, mischief, Y DE WS) 120, 7: 

dhri, to hold: dádhára, ¡OO CIS 
—ni-dháráyantab, "setting down, 
NA 

dhritá-vrata, whose laws are firm, I, 


44, 145 141, 95 II, 1, 4. 


dhrish : & dadharshit, may he defy, 
VS na 4-dhrishe, not to 
be defied, V, 8, 5. 

dhrishag? V, 19, 

pene ay fercely, T; 9155 í 

5 Os 

risa yd. fiercely, V, ro, 5. 

dhéna, vus IO IT TS Shower, 
Jugis 

dhenú, ÓA A com; 66) 25 73, 6: 
Il, 2,23 91; 5, st; Ill, Ls 73 
6, 4; IV, 1, 6; 16; dhenú iti, 
150146, 32 divákshasab dhená- 
vab LT 77422. 

dhmá, see dham. 

dhmatr?, smelter, V, 9, 5. 

dhrag: úpa dhrágantam, speeding 
forward, I, 149, 1 

dhrágimat, hasting, I, 79, 1. 

dhruvá, firm, I, 36, 51, &c.; Aaratah 
dhruvásya, I, 146, 1; dhruvé 
(for Pada: dhruváb), IIT, 6, 4!. 

dhruvá-kshema, dwelling in firm 
peace, IV, 13, 3. 

dhvams: dhvasáyantam, sparkling, 
I, 140, 3; dhvasáyanta2, I, 
140, 5. 

dhvasmán, bespatterer, IV, 6, 6. 

dhvzz, see dhur. 


IV, 4, 


ná, ‘like,’ and ná, ‘not,’ I, 127, 3 

nákis, not, I, 27, 8; 69, 7. 

nákta, Night: náktà 4a ushása, I, 
73, 7 ; náktam, by night, I, 98, 
2; 127, 55 144, 4^ 5 V, 7, 4. 

nakta-y&, by night, IV, 11, 1. 

nákti, Night: nakti# ushása%, II, 2, 2. 

Náktoshásá, du., Night and Dawn, I, 
13,73 96, 5; 142, 7. 

naksh, to reach: nákshante, I, 66, 
9 ;—abhi nakshati, I, 95, 10. 

nad: nánadat, roaring, I, 140, 5; 


Msn 
offspring : Úrgas napát, I, 58, 
SEDI 167 2j ¡MN 


» 5 -—apám nápát, the child of 
the Waters, I, 143, 17; III, 9, 1. 
náptri, offspring: Úrgá/ náptre, V, 


AT: 
nabhanyà? I, 149, 3?. 
nábhas, cloud, 1, 71; ro; 11, 4, 6 ; 
po: 
nam : á-námam, to direct, IV, 8, 3 
náma)- ukti, praise, I, 189, 1; III, 
Ty oe: 
námas, adoration, reverence, I, 1, 7, 


Gg2 
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&c.; námasa, adoringly, III, 
14, 5- 

namasy, to worship, adore : namasy- 
Anti, I, 36, 19; namasyá, I, 44, 
6; namasyan, I, 72, 5; nama- 
syáta, III, 2, 8; namasyámab, 
ITI, 17,4 ; namasyántah, adoring, 
DV mme 

namasyà, to be adored, venerable, 
17525525 3 d x9 ss, 
29 ftis 

namasvín, adorer, I, 36, 7. 

Nárisámsa, song of men’ or ‘praised 
by men,’ I, 13, 3' ; 142, 5; Il, 
3, 1 ; TIL 29, 11 ; V, 5, 2. 

nárya, manly power, I, 72, 1. 

náva, new, young, I, 31, 8, &c. ;— 
návyams, návyasi, I, 27, 4; 60, 
35 141,55 143515! T1525 235 
náviyasà, I, 12, 11;—návyab, 
gen, V, 12, 3!;—návishé%a, 
youngest, V, 27, 3. 

nava-gá, new-born, IV, 6, 3. 

náva-gáta, new-born, V, 15, 3. 

navatí, ninety: navatím púra, III, 
12, 6. 

navamám, for the ninth time, V, 
A 

Náva-vástva, I, 36, 18%. 

návedas, watcher: ushdsah návedab, 
I, 79, 1? ;——witness, V, 12, 3. 

návya, young, I, 141, 10; 189, 2. 

nas, to attain: nasate, V, 4, rr ;—& 
anar I, 71, 8. 

nas: nésat, it disappeared, IV, 1, 17. 

Náhusha, N. of a clan, I, 31, 11?; 
Wi a 

Nahus, (I, 31, 112. 

naka, sky, firmament : pipésa nákam 
stríbhib, I, 68, 10 ;—III, 2, 12; 

15-105 ENV 18 SCA VIETATA ET. 

nana-ratham, on many chariots, III, 
6, 9. 

nándi, delight : nándyð, I, 145, 4. 

Nabhanedishtha, (I, 142, 10"). 

nábhi, navel, centre, I, 59, 12; 142, 
Tote LET, 5 83 INS" wos Be 
nábhib prithivyb, I, 59, 2; 

143, 4; Hr a E III, 5, 9; 
29, 4; pra-gàm nabhim, II, 3, 
9; diváb nábhá, III, 4, 43 
amritasya nábhim, III, 17, 4. 

náman, name: deva-tvám náma, 
amrítam nama, I, 68, 41; nã- 
máni dadhire yagiíyàni, I, 72, 
3; prathamám nma dhenó7, 


IV, 1, 16; gühyam náma, V, 3, 
2; 3; 5, 10; bhúri náma da- 
dháti, V, 3, 10. 

Nari, wife, l, 73; 3- 

n&rmizi? I, 149, 3). 

nàv&, boat: náváyá, I, 97, 8!. 

Násatya, IV, 3, 6 ;—du., the Asvins, 
TV TAS EDS 

nims, to kiss: nimsate, I, 144, 1*. 

ní-káma, desirous of, III, 1, 15. — - 

niksh : vi-níkshe, to pierce, V, 2, 9. 

ni-Zirá, watchful, III, 9, 4. 

nizík, secretly, IV, 5, 8'. 

nizyá, hidden, I, 95, 4! ; inmost, IV, 
SRI 

nítya, one's own, I, 66, 11; 5; 71, 
1; 140, 7; 148, 3; 53 H, 2, 
1r ;—true (friend of men), I, 
141, 2?;—nítyam, constantly, I, 
"T 

nítya-aritra, with its own rudders, 
1 igs eh 

nid : nidanaA, scolding, IV, 5, 12. 

nid, scoffer, III, 16, 5 ;—revilement, 
IV; 4; 75; 

ninitsá, who tries to revile, I, 189, 6. 

ninditrí, reproacher, V, 2, 6. 

níndya, reproachable, V, 2, 6. 

ni-mísh, closing of the eyes, I, 72, 5*. 

ni-váfana, invocation, I, 189, 8; 
—recitation, IV, 3, 16. 

ni-vát, depth : ut-vátab ni-vátab, III, 
2o» 

ni-vártana, return, III, 9, 2. 

ni-víd, the Nivid formula, I, 96, 2!. 

nishká-griva, with a golden ornament 
at his neck, V, 19, 3. 

ní-hita, laid down, I, 72, 6. 

ni, to lead: padám nayanti, they 
follow his track, I, 146, 4?;— 
pári nayanti, they carry around, 
I, 95, 2*; pári niyate, he is led 
around, IV, 15, 1. 

ni/á, nest, IV, 1, 11; 12. 

nithá, song, IV, 3, 16. 

nitha-víd, knowing all the ways, III, 
12 5. 

nila-prishtba, with the dark blue 
back, 1117755. 

nu, to low, roar : návanta, I,66, ro ; 
nonava, I, 79, 2;—to shout 
(hymns of praise): návanta, I, 
69, 10 ;—abhi pra nonumaó, I, 
78, 1-5; abhí anúshata, they 
have greeted with shouts, Í, 144, 
2; IV, 1, 16; abhí anúshata, - 


ti 
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(the hymns) have been sung, 
V, 5, 4 ;—sám navanta, IV, 3, 


20 A 
„nú, now: nú Ait nú, I, 58, 1! ; nú ka 


„_ Pura ka, I, 96, 7. 
nutana, present, recent, I, 1, 2; III, 
ZO: 
nünám, now: adyá nünám ża, I, 13, 
6; núnám aparám, now and ia 
future, I, 189, 4. 
nrí, man: nrin (for various cases), 
I5 14645» TII 047745: IV, 2, 
15?; V, 15, 22; parab marutah, 
II, 16, 2! ; sámse nriz&m, III, 
L6». 


4 
nri-kákshas, beholding men, III, 15, 


,35 22,2; IV, 3,3. 
nr;-tama, manliest, I, 59, 4 ; 77, 4; 


BETIS I2. 119) 35 15,2; 
3 V, 4, 6. 
nri-páti, lord of men, I, 71, 8°; II, 


XA E 

nri-pésas, (the divine doors) with 
menas their ornaments, III, 4, 
5%. 

nrimzá, manly power, I, 67, 3; V, 
I9, 2. 

nri-vát, with men, V, 18, 5. 

nrivát-sakhi, rich in manly friends, 
RV a5). 

nri-sádana, seat of men, V, 7, 2. 

nri-hán, man-killer, IV, 3, 6. 

netrí, leader, III, 15, 4; 20, 4; 
ishám neta, III, 23, 2? 

nédishzZa, near, nearest, I, 127, 11; 
DV UT. 5. 

nemá-dhiti, discord, I, 72, 4°. 

nemí, felly, I, 141, 9; 11, 5, 3; V, 
135.6; 

nésha-tama, best leading, I, 141, 12. 

néshtri, the N. priest, II, 5, 5". 

neshtrá, office of the INeshzr; (priest), 
P2. 

nai, boat: nává-iva, I, 97, 7; 99, 
1; V, 25,9; síndhum ná nává, 
V, 4, 9; návam nítya-aritrám 
pat-vátim, I, 140, 12". 

nyáñk, directed downwards: nig, 
1, 66, 10% 72, 10*. 


pakvá, ripe, I, 66, 3; IV, 3, 9- 
paZatá, baked, III, 28, 2. $ 
páñkan, five: ádhi páñka krishtíshu, 
over the fivefold dwellings (of 
the five peoples), II, 2, 10, 
pañkasát, fifty, V, 18, 5. 


patyate, he rules, I, 128, 7; 
patyase, thou possessest, IT, r, 8. 
pat, to fly: pátanti míhab, I, 79, 2. 
patangá, winged (flames), IV, 4, z. 
patatrín, winged, I, 58, 5?; 94, rr. 
Dee winged: prisnyad patarám, 

» 2) 4- 
pati, lord, I, 26, 1, &c.; páti^ dán, 
I, 149, 12;—husband, I, 66, 8; 
71 VEAS 
pátigushrá (nári), (a wife) beloved 
by her husband, I, 73, 3. 
pati-ríp, deceiving her husband, IV, 


pat: 


5» 5- 

pátni, consort: devi pátni/, IV, 5, 
I3. 

pátni-vat, together with the wife, I, 
725 55 OSOS 

pátman, flight, I, 141, 7; V, 5,7. 

pat-vát, having feet, I, 140, 9; pat- 
vátim n&vam, I, 140, 12!. 

pátvan, flight, V, 6, 7. 

pathyá, path, III, 14, 3. 

pad, to fall: padishza, I, 79, 11;—áva 
padyate, IV, 15, 5. 

pad, foot: padání dadháti, I, 146, 
2; pad-bhí» (conj. for pat-bhí%), 
IV, 2145. 

padá, footstep, footmark, track, I, 
65, 2; 67, 6; IV, 5,3; padám 
nayanti, they follow his track, 
I, 146, 4?; padám vés, III, 5, 
51; 6; IV, 5, 8*; padám Vísh- 
nob upa-mám, V, 3, 3;—standing- 
place, abode: padé paramé, I, 
72, 2; 4; trib saptá gúhyáni 
pada, steps or places, I, 72, 6 ; 
ib padé, I, 128, 1; ritásya 
padé, IV, 5, 9; mátúb padé 
paramé, IV, 5, 10. 

pada-vi, following the footsteps, I, 
229 22 IT ds go 

pan, to praise: pánanta, II, 4, 5!; 
panáyanta, III, 6, 7; panaya, 
Veiði 11 

panishtha, most wonderful, ITI, 1, 13. 

pániyams, highly miraculous, V, 6, 4. 

panty, praise, I, 65, 4. 

páyas, milk, I, 66, 2 ; 79, 3; IV, 5, 
9 ; 10. 

páyasvat, rich in milk, II, 5, 6. 

par, see pri. 

para, distant, III, 18, 2. 

parah-p3, a protector far and wide, 
11, 9, 2; 6: 

parasú, axe, I, 127, 3; IV, 6, 8. 
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parás, beyond: paráb manisháya, V, 


1722. 

parástát, on high, III, 22, 3. 

para-vátab, from afar, I, 36, 18; 73, 
6; III, 9, 5. 

pari, prep., from, I, 31, 4; 
sake of, III, 5, ro!. 

pari-kshít, encompassing, III, 7, 1. 

pári-gman, walking round the earth, 
I, 79, 3%; 127, 25; II, 2, 9°; 
Ws 35655 MS Loss 

pári-takmya, the decisive moment, 
TR 

pari-bádh, hindrance, V, 2, 10. 

pari-bhú, encompassing, I, 1, 4; 97, 
SD Se os 

pári-vita, enveloped, I, 128, 1°; III, 
8,45 IV, 1, 7. 

párishzi, encompassing, I, 65, 37. 

párizas, abundance, III, 24, 5; V, 
IO, I. 

parishzi, searching, (I, 65, 3”). 

parushá, speckled, V, 27, 5. 

párvan, joint (of the month) : pár- 
vana-parvana, I, 94, 4!. 

palitá, grey, I, 144, 4 ; fem. pálikni, 

2542: 

pavitra, purification, III, 1, 5;—puri- 
fying strainer, III, 26, 8. 

pas, to see: Ati pasyasi, I, 94, 7; 
—pári apasyanta, they have 
searched, I, 146, 4 ;—ví pasya, 
look forth, III, 23, 2?, 

pas, eye: pat-bhíb, IV, 2, 12?; paž- 
bhí% (conj. pad-bhí%), IV, 2, 142. 

pasú, animal, beast; pasvá ná táyüm, 
I, 65, 1,?; pasúb ná sísva, I, 
65, 10; (Agni), IL, 4, 7; V, 7, 
73 cattle, 1, 67, 655 192,165: TIT, 
9, 7; IV, 2, 18 ; V, 2, 5; 
victim, IV, 6, 3. 

pasu-pá, shepherd, I, 144, 6; IV, 6, 4. 

pasu-sd, winner of cattle, I, 127, 10%. 

pasvá-yantra, taking. .. as an instru- 
ment (2), IV, 1, 14. 

pastyà, dwelling, IV, 1, rz. 

pa: sáb pati (conj. sápáti), V, 12, 61. 

páka, simple, I, 31, 14; III, 9, 7 ; 
iE GRE 

págas, stream of light, I, 58, 5; 111, 
14) 15 15,15 29, 33 IV, 4, 1; 

5 1 2 

páthas, abode, I, 188, 10! ; II, 3, 9; 
III, 8, 9; pátháb (conj. pa- 
tháb?), IT, 2, 4*. 

páyú, guardian, I, 31, 12; 13; 95,9; 
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143, 85 147, 35 189, 4; II, 1, 
73 2, 45 Mi, 15, 4; IV, 2,6; 
4; 35125 V, 12, 4. 

párthiva, dweller on earth, I, 95, 5; 
—the terrestrial (space), I, 128, 
35; 144, 6; gráyámsi párthivá, 
WEES UI i 

pávaká, purifier, I, 12, 9; 105 13, 1; 
60, 43 95, 11; 142, 3; 65 II, 
3,15 7, 43 HI 5, 7:5 0105290 
17,1j 21, 25 27,45 INS 
6,73 V, 4, 33 75 7,45 26, 1. 

pávaka-soki, whose flame is purify- 
ing, III, 2, 6. 

pavak4-sofis, purifying with his 
flames, III, 19,815 ¿A 
TO SGN Ghee le 

pasa, fetter, V, 2,7. 

pitú, food, I, 69, 3; V, 7, 6. 


pitu-mát, rich in food, I, 141, 27; 


144, 7 ; IV, 1, 8. : Ji 


pitrí, father: mahé pitré divé, I, 71, | 


5; pitas paramát (Heaven), I, 
141, 41; pitúb £a ganitúb ka, 
III, 1, 10*; pita yag#adnam, III, 
3, si 3 9*; á 10! ;—du., 
parents, I, 140, 773 HI 7 
18, 11; pitrób upá-sthe, I, 146, 


12; III, 26, 9; matára pitára, | 
IV, 6, 7;—pitarah Añgirasab, I, | 
71, 2! ; pitá pitrí-bhya% útáye, | 


II, 5, 1%; pitára% manushyab, 


IV, 1, 131; pitárab párásab | 


pratnásab, IV, 2, 16. 


pitri-vittá, acquired by the fathers, | 


IBS ES 


pítrya, paternal: sakhy& pítryázi, I, 


PIO 


pinv, to swell: pínvamána», III, 1, | 


73 pinvasva, III, 3, 7. 

pis, to adorn : pipésa, I, 68, 10. 

pisánga-rúpa, tawny-coloured, II, 
3319: 

ply, to abuse : plyati, I, 147, 2. 

putrín, with sons, V, 4, 11. 

pünar: pünaP astu sáb asmai, may it 
(the spell) recoil on him, I, 147, 
4; púnab, give us back, I, 189, 3. 

púr, stronghold: pûb-bhíb ayasibhiA, 
I, 58, 83—1, 149,35) 189, 25 
III, 12, 05 125548 V5R39) 24 

purab-etrí, leader, I, 76, 2'; IM 
TN CE 

purab-gá, going in front, I, 188, 11. 

purab-sád, sitting in front, I, 73, 3. 


3 


puráb-hita, the Purohita, I, r, 113 
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44, 10; 12; m 33 94, 6,?; 
var III, 2, 85 3, 2 ; 11, r; 


Púrandh, "Liberality of the gods, 

LO 

por, in front : dadhiré puráZ, III, 

ML VE R6. 19 

Pod before (with gen. dw 16; 
—formerly, I, 96, 7. 

purishya, of the soil: 
agnáyab, III, 22, at 

purú, many, I, 36, I Ver HI, 4, 
5°; purú vá áram (conj. puru- 
váram), L 142, 10? ; Anu púrvi», 
III, 15, 3! ;—mightily, I, E27,3. 

puru-anika, with many faces, I, 79, 5. 

puru-kshú, rich in food, I, 68, 10; 


, PurishydsaA 


III, 25, 2 

puru-£andrá, rich in splendour, I, 
au Mur eta, Ea E 25. 3; 
VB gc 

puru-trá, in many places, I, 70, 10; 
146, 5. 

puru-dámsa, wonderful, III, 1, 23. 

puru-drüh, full of deceit, III, 
L5) ole 

purudhá- DECR with many faces, 
DU 


purudhi, manifoldly, LV; 2,310 

puruni2-sthá, growing up in many 
places, V, 1, 6. 

Puru-nithá, N. pr., I, 59, 7. 

puru-pésa, manifoldly-adorned, II, 
LO 

puru-pésas, 
3, 6. 

puru-prasastá, praised by many, I, 


manifold-adorned, III, 


73, 2. 
puru-priyá, beloved of many, I, 12, 
2; 44, 35 45,6 ; III, 3, 4; V, 
iubet 
puru- praishá, he who pronounces 
many Praishas, I, 145, 3 
puru-rúpa, of all kinds, manifold: 
shaped, DS 748325505. 
puru-vásu, rich in wealth, II, 1, 5. 
puru-vára, with many treasures, 
bountiful : puru-váram (conj. 
for purú và áram), I, 142, 10°; 
=, 2522: RN 20 2953 15. 
puruvára-pushzi, lord of bountiful 
prosperity, I, 96, 4. 
purusha-trá: conj. purusba- tá, men 
as we are, IV, 12, 4!. 
puru-stutá, praised by many, I, 141, 
V, 8, 5. 


6; 


A55 


puru-spríh, much desired, I, De 6; 
TH 7,1; IV, 8,7; Y, 7, 6 

puru-hütá, much- x eee TAA NES 

Purürávas, I, 31, 

puro/ás, sacrificial be: III, 28, 1-6. 

puróhita, see puráb-hita. 

push, to make prosper: pushyasi, I, 
94, 6; V, 26, 6; pushyata, I, 
94, 8; pushyati, EEE TE 
púshyantab, causing to thrive, 
LV; 8,5. 

pusk+í, prosperity, ósa 
LL, 4545 V, 1o, 

pushfi-mát, with prosperity SOLET, 


E35 7i 
pushtim-bhará, bringing prosperity, 


359» cie 
pushti-várdhana, augmenter of pros- 
perity, I, 31, 5. 
pú, to purify: punánd“, Loss 
krátum punàná2, III, 1, s!; 
punánti, III, 8, 5; ápupot, III, 
26,8 ;—abhí punati, IV, 5, 7 
pita, purified, [50707 TEO: 
e of pure powers, III, 


Part, he Purus ALE OF) Gin, Vo E7 er 

ptirva, | former, ancient, p TA): 
púrva-vát, as for the ancients, 
I, 31, 17 ;—diváb púirvab, before 
daybreak, I, 60, 2; to the front, 
I, 94 Gra mánushát pürvab, tie 
3, 32; tvát hótà piirvah, III, 
I7, 55—eastern : pürvám ánu 
pra-dísam, I, 95, 3. 

pûrvá- -thâ, in the old way, III, 29,1. 

pûrvyá, ancient, ZO 94, 6; 
IIL, 14, 323 23, 35 Vy 15, 33;— 
foremost, Ihe, Gig, Oe 

Púshán, LL 1, 6 IV,5, 7 

púshan-vát, accompanied by Pfishan, 
1» 1425 12; 

pri or par, to bring across: piparshi, 
thou leadest forward, I, 31, 6*; 
párshi II, 7, 2; párshat, III, 
2094s pipritam, 1117726; 9; 
parshati dvishás, may he help 
us across our enemies, V, 25, 1; 
9 ;—áti spares, 5-97 7: áti 
a, "97 ols Ati parshat, I, 


ura to Phil púrdhi, I, 36, 105 paprá, 
I, 69, 15—Apapri-ván, Í, 73, 8; 
146, 1; á aprínat, III, 2, 7; á à 
aprinah, HB 3, 10j d aprás, 
IV, 14, 2 ;— prá- pra prinitana, 
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fill (with bliss) further and 
further, V, 5, 5. 

príksh, nourishment, I, 71, PR 73 
So Go 

prikshá, power, I, 127, 5*; Il, 1, 157; 
—powerful, I, 141, 2! ; saptá 
prikshásab, III, 4, 7. 

prikshá-prayag, mighty sacrificer, 
DIM O 

prikshüdh : prikshGdhah? I, 141, 4°. 

prik: priñkanti, they fill, I, 79, 3; 
priñkáte, they grow, 1, 128, 5; 
paprikandsah, swelling, Í, 141, 
63; paprikási, make swell, I, 
141, 11? ;—támase vi-príke, for 
dispersing the darkness, IV, 13, 
3; vi-pr?kvat, cleared from ad- 
mixture, V, 2, 32;—sam-priñka- 
ná», being united, I, 95, 8. 

prit, battle, 1, 27,7579, 85 V,:9, 
73 10,73 16, 55 17, 5 

prítaná, battle, IH, 16, 2; 24, 1. 

pritanágya, racing of battle, III, 8, 
10 


pritanà-yü, seeking to combat, III, 
TAO: 

pritaná-sáh, powerful in battles, ITI, 
29,9; V,23, 2. 

pritanyát, foe, Il, 8, 6. 

pritsutí, hostility, V, 4, r. 

prithivi, earth, Earth: nábhib pri- 
thivyad, I, 59, 2; III, 29, 4; 
agnið dati róma prithivy3»p, I 
65, 8; kshám and prithivim, I, 
67, 5; dy&và prithivi fti, Heaven 
and Earth, I, 143, 2; divas 
prithivyáb, III, 1, 3; mahin& 
prithivya, III, 7, 10?; vársh- 
man prithivyaA, III, 8, 3; váre 
a prithivy&b, III, 23, 43; divas 
sünü^ prithivy&5, III, 25, 1;— 
Earth, I, 72,9 5 94,16; 95,11; 

298, 35 2188, SAIs. 

prithú, broad, I, 65, 5; II, 1, 12. 

prithu-págas, with broad stream of 
light LU ro eros, S 
lo kc 

Ep oga with broad passages, 

> 5) 7. 

prithú-pragáman, proceeding on his 
broad way, I, 27, 2. 

prithu-budhná, broad-based, IV, 2,5. 

prisani, the speckled (cow), I, 71, 51, 

prísni, speckled, IV, 3, 10? s~ Prisni, 
the mother of the Maruts, 11, 
2, qu buste, 


> 


prishat-asva, with the spotted deer 
as horses, III, 26, 67. 

príshati, the spotted deer, III, 26, 4?. 

prishta-bandhu, after whose rela- 
tions men ask, III, 20, 3*. 

prishtha, back, I, 58, 2*; IV, 2, 11?; 
ridge V, 7, 5;—a certain 
Stotra? IV, 5, 6!. 

prishthya, of the back: payasa prish- 
thyéna, IV, 3, 101. 

pésas, the ornamented form: yagfá- 
sya pésah, II, 3, 6”. 

Péshi, V, 2, 2!. 

pótri, the Potrz priest, I, 94, 6; II, 
5, 2; IV, 9, 3. 

potrá, service of a Potri, I, 76, 4*; 
Tiri f 

pósha, welfare, I, 1, 3; V, 5, 9. 

poshayitnú, which is to thrive, III, 


4, 9- 

pyai, to swell: pipáyanta, they were 
exuberant, l, 73, 6; pipayat, 
may he augment, I, 77, 5;. 
píyanab (conj. piyanam), I, 79, 
31; pipáya, it has prospered, 
II, 2,9; pipya2nab, rich in milk, 
III,r,10?;—prá pipaya, increase, 
III, 15, 6. 

pra-avitrz, protector, I, 
furtherer, Ahl 21, 3- 

pra-avís, zealous, IV, 9, 2. 

pra-ketá, splendour, I, 94, 5. 

prá-ketas, provident, wise, I, 44, 7; 
11; 1l; to, 35 IIL 255 1:2 9958 

prah, to look for: prishzá^, I, 98, 21. 

pra-gánana, the creative organ, III, 
20 TS 

pra-g4, children : pra-gah utd (conj. 
pra-gásu), I, 67, 9"; pra-gám 
ví syatu, may he deliver a son, 
IT, 3, 9. 

pragá-vat, procuring offspring, I, 76, 
43 prag&-vat rádhas, abundance 
of progeny, I, 94, 15; accom- 
panied by offspring, II, 2, 12; 
HI, 8, 6; 16, 6; rich in off- 
spring, III 16, Saa 

pra-táraza, carrying forward, II, r, 
12; 

prá-tavas, strong, IV, 3, 6. 

práti, equal to, II, 1, 85 15; 3, 2. 

pratitya, to be listened to, IV, 5, 14. 

pratná, old: pratnám, I, 36, 4: II, 
7516: ULD S. 

pratná-thâ, in the ancient way, I, 
96, Till ; 


NG 


pa» 
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Pratyáfr, turning back, I, 95, 5; 
TN: 30 UU 18) 1 

to spread out: pratháyan 

nrín, III, 14, 4j paprathánáZ, 

V, 15, 4 ;— ví prathantám, may 

they open wide, II, 3, 5; ví 

prathasva, spread thyself, NOE, dis 


prathamá: prathamá ánu dhárma, 
after the primitive ordinances, 
IDEs 

pratbama-g&, first-born (son), III, 
205 ES). 

pra-dakshizít, from left to right, 
BIS 29572! 55 6573. 


pra-díva, ancient, II, 5, 1 

pra-divas, from of old, I, 141, 3?; 
IV, 6,4; 7, 8; V, 8,7. 

pradís, commandment: pradísa%, 
(1, 114). 

pra-dís, region: pra-dísam (conj. 
for pra disam), I, 95, 3”. 

prá-niti, guidance,111,15,1; IV, 4,14. 

pra-netrí, leader, II, 9, 2; III, 23, 1. 

pra-pitvá, the time of the advancing 
day, ir 189, o 

prá-bbarman, the bringing forward, 
1, 79, 7. 

pra-bhúl Á Einar pra-bhvi2 (dura), 
I, 188, st; 9. 

prá-bhüti, copiousness, III, 19, 3. 

prá-mati, guardian, I, 31, 9; 10; 
Aro r41, 2; = kindness; I, 
71, 7 ; care, I, 94, 1. 

prá- -mahas, highly exalted, V, 28, 4. 

pra-yagyu, friend of sacrifices, III, 
6, 21, 

prá- -yata, forward-bent, IV, 5, 10. 

práyata-dakshiza, giving sacrificial 
fees, I, 31, 15. 

pra- yantrí, giver, I, 76, 4%. 

práyas, joy, delight, feast 1131,7; 
454 95 25 AE m 39 iil, I 
Piz DV, 5, 6,-15/2 

práyasvat, offering enjoyment, I, 

60, 3; IM Ne 

pra- yá, onset, (IL, 29, 15. 

pravaná, hill- side, TII, 22, 4. 

pra-vát, declivity, I, 144, 5? ES 
cipitous: pra-vátá, III, 5, 8 

pra- Miam to be openly uttered, IV, 
5, 8. 

pra-vid, finding out, III, 7, 6 

pra-sámsya, deserving of praise, II, 
2,33 II. 

pra-sastá, praised, glorious, precious, 
I, 36, 9; 60, 13 66, 4. 


perosi praise; 1, 26;.95 70, 9; 
74, 6 ; 148, 3; V, 9,63 16, 1. 

erm the Prasástri priest, I, 94, 

^j IL 5,4 

ves office of the Prasástri 
priest, Li 452: 

pra-sísh, command, Dieser 

pra- -sáh, power, V, 2 3) 1 á 

prá-siti, onslaught, IV, 4, 1 

pra-st, Sprouting hee 1:67.92: 
95, 10? jean 5, & 

Práskanva, L, 44, 65 45, D. 

prá-svanita, roaring, I, 44, 121, 

pra-hoshá, libation, I, 150, 2 

prákð-gihva, stretching forward his 
tongue, 0534 

prafina, eastward-turned (barhis), 
I, 188, 4. 

pris, inclined towards, II, 2, 7 ;— 
eastward:  pràZzam  yagñám 
&akrzma, III, 1, 2?; práki iti, 
III, 6, 10! ;— turned forwards, 
111, 7, 7 

prázá, breath: áyu% prázá», I, 66, 1. 

prátaP-ydvan, coming early in the 
morning, Í, 44, 13 ; 45, 9. 

prátab-savá, morning libation, III, 
26». 


priyá, beloved, I, 13, 3, &c. ; dear= 
pios, I, 67, 6 6! ; sapta priyásab, 
seven friends, IV, 1, 12; priyám 


tvá krinávate, he. gratifies thee, 
OPETE 

priyá-dhâma, whose foundations are 
pleasant, I, 140, 1. 

Priyá-medha: priyamedha-vát, I, 
45 3 priyá-medh&7, I, 45, 4 

pri, to please: prinanáb, I, 73, 1; 
píprishati, he longs to gladden, 
IV, 4, 7;—& piprayab, gladden 
(the gods), II, 6, 8!. 

pritá, well-cared for, I, 66, 4! ; 69, 5. 

prush, to sprinkle, shower : pta 
1,58, 2; prushzávat, III, 13, 4 

pretrí, friend, 48, 3. 

présha, instigation, 1:68, 5^. 

praishá, sacrificial command of a 


priest, (I, 145, 3°). 
phalgvà, feeble, IV, 5, 14. 


bát slot 14. 

bándhana, fetterer, V, 12, 4. 

bandhútá, kinship, IV, 4, 11. 

babhrí, carrying (the prize), III, 1, 
12. 
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babhrí, brown (plants), I, 140, 6". 

barhishtbam, most powerfully, DE 
13 

aaa he who has spread the 
Barhis, Wap tai 

barhís, the sacrificial grass, I, 12, 4; 
uam mc ER AO praginam 
barhfA, I, 188, 4; „déva barhiA, 
oe » 4; mádhye á barhí», III, 


bari sd ‘sitting on the Barhis, II, 


balí, ate 70, 9; VEER EOS 
bahú, many : bahvib ka bhúyasih ka 
yab dura, I, 188, 5. 
bahulá, large, i 189, 2 : 
bádh, to drive away: bádhamánaá, 
III, 8,2 ; bádhasva, beat away, 
IL, I5, I. 
báhú, arm, III, 29, 6 
budh, to take notice: bodhi, III, 
14, 75 V, 24, 33 (Sb: ka bo- 
dhati, may he be attentive, I, 
77, 2* ;—to think: bódhat, IV, 
15, 71;—ábodhi, he has been 
awakened, V, 1, 1; 2 ; búdhya- 
manah, awaking, V, 3, 6; 
bodhaya, awaken, V, 14, 1!;— 
ví bodhaya, awaken, I, 12, 4. 
budhná, bottom, base, I, 95, 8?; 9; 
96, 6; II, 2, 3; mahas budhné 
ragasah, IV, 1, 11*;—depth, I, 
Jot e 
bane great: brihat bh&5, I, 45; 
; brihatl ivéti brz°, I, 59, 4'; 
á á brint vadema, loud, IT, I 
I6; 
25, gl, 
Brihát- uktha, 93. 
oe PN mightily growing, III, 


b 


mightily, PO NA 


EA with mighty light, V, 
8, 2. 

brihát- diva, dwelling in the great 
heaven, IDG 2,9. 

brihát- -bhánu, with bright light, I, 
TL 36» T5. 

Brihát- ratha, T. 36:185 

Brzhaspáti, TIT, 20, 5h 26.12" 

bradhna, ruddy, LL, 785 

brahmán, Er „rist II 
1, 2%; 32; IV, 9, i 

bráhman, TRU Sie Dears 
Il, 2,7; 10; ps aM 15:65 
ANS ; prathama-gith 
bráhimazaP, in „29, 15; —sacred 


word, II, 5, 3'; IV, 3, 15 ; 4, 
6;— prayer, hymn: vokéma 
bráhma, I, 75, 2; brahmaza4 
pate, Brahmazaspati, II, 1, 3; 
ákári brábma, IV, 6, 11. 
brü : upa-bruvé, I invoke, I, 188, 8. 
bhága, good fortune, I, 141, 65; 
111;—love, V, 7, 85;—a winner 
ke e I4T1, oif 144 
*-—Bhaga, the god, I, 44,8; 
i, 3,0725 n 20, 435 IV 
SAN, 16; 2L 
bits. to obtain: > bháganta . .. náma, 
I, 68, 4; bhaktám ábhaktam 
ávab, blessings enjoyed o not 
enjoyed (before), I, 127, 55 ;— 
& is bhaga, let us partake, I, 


bromas svöl I, 1, 6; fortunate, I, 
6723 rd I, 94, 1 ; glorious, 
I, 94, 14, &c. 

bhadra söl, viti glorious light, V, 


bland Tohándamióne fti, of glorious 
appearance, I, 142, 7; Ill, 4, 
6?; bhándamàna/7, glorified, III, 
2, I2 ; bhandate, he is glorified, 
III, s4 

bhéndishiera: most glorious, I, 97,3; 
MEL IO% 

Bharatá, Agni the B, 1,965325 Epl 
the Bharatas, V, 11, I. 

Bharát-vága, the Bharadvágás, I, 


59; 7- 

bhárgas, splendour, I, 141, 1. 

bharv, to chew : bhárvati, I, 143, 5. 

bhas: prá babhasat, may he con- 
sume, IV, 5, 4. 

bhásman, ash, V, 19, 5. 

bha, to shine : ánu bhasi, III, 6, 7 ;— 
vi-bhati, heshines (conj. vidháti), 
Tore 65 ví bhási, thou shinest, 
1l, Tj5IOb VA bháhi, I, 95, 11. 

bhas- -rigika, whose rigika (?) is light, 
I, 44, 375 sl rs 

bhágá, share, portion, T3175 55 Mii 
LO 6S OS 

bhága- -dhéya, portion, III, 28, 4. 

bhágay(, desirous of distributing 
(goods), II, 1, 4. 

bhá-tvakshas, whose power is light, 
I, 143, 

bhánú, ray, I, 36,3; 97, 5; HI, 1, 
145 flame, I, I43, 55 » I, I; 
light, splendour, II, 2, 8, &c. 
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bhânu-mát, shining, V, 1, 11. 

bháma, splendour, III, i2, 6;—flame, 

V2 TOs 

bhámín, luminous, Do 

bhárá, burthen, 1 Ane 

Bhárata, (Agni) of the Bharata tribe, 
D 1st ; — Bharata, the two 
Bharatas, III, 23, Bee 

Bharati : Hótrà i. L 142, F A 
EL, 2; 1:5.—1, 188,8; Il, 3,5 
bhárati phdratibhib, III, 4, 8 

bhás, light: brihát bhá/, oras, 8's 
IV, 5, 115—11, 4, 5; IV, 7,9 

bhiksh, to implore, I, 73, 6; 7. 

bhid: áva bhet, he cut down, I, 59, 6. 

bhug: bhógate, receives nourish- 
ment, I, 72, 8?; bhugé, to en- 
joy, 1, 127, 8; 11; bhúgam, for 
the enjoyment, III, 2, 9 ;—yásya 
Tee whom I may en- 
joy, 11, 

bhugmán, ULM bhúgma (conj. 
bhugmá), I, 65, 5). 

bhur : gárbhurat, hurrying around, 
II, 2, 5; gárbhurázab, II, 1o, 
5; bhuránta, they have made 
tremble, V, 6, 7';—pari-garbhu- 
ránab, hurrying around, I, 140, 


10. 

bhurazyú, quick, I, 68, 1. 

bhuríg, pole-arm (2), IV, 2, 14%. 

bhúvana, world, 1, 31, 25 73, 8; 

A 2, 10593, 107 

IV, 14, 2; bhúvanasya magmá- 

na, Lb M. 4 ;—beiug, I, 98, 1; 

TII, 16, 

satáb ain bhávatah £a, of what 

is and what comes into being, 

E 96,7; ;— bhavatát, be, III, 23, 

2?;—pári bhúvat, he encom- 

passed, I, 68, 2; pari babhútha, 

thou hast excelled, 1,69, 2 

bhúman, earth, I, 65, 3 ; Il, 4,7 ;— 
being: et& bhüma, I, 7o, 6; 
Pese vísváni bhúma, II, 4, 

—V, 7, 5. 

philyans, many, I, 31, 6. 

bhúri, rich, I, 73, 4 ;—bhüri kritvad, 
many times, II, 1854: 

bhúri-poshín, rich in manifold pros- 
perity, III, 3, 9 

bhúri-retas, rich in seed, III, 3, rr. 

bx n manifold- -shaped, Hi, 


bhá : 


bhúr, nk 1,666,025 111543505 
bhúsh, to be busy : bhúshan, I, 140, 


6; III, 25, 2 ;—üpa bhüshema, 
may we honour, III, 3, 9 ;—pári 
bhúshasi vratám, thou nns 
terest the law, I, 31, 2; pári 
bhúshanti, they celebrate, E 
95, 3; pári bhúshati, he takes 
care of, III, 3, 2; pári bhüsha- 
tha», you display, III, 12, 9. 

bhri, to bring: náma% bháranta/, I, 
1,7; bhár íti bhads, I, 128, 2; 
bibharshi (conj. bíbharshi), V, 
3, 2*;—út-bhrita, taken out, III, 
21, 5;—prá gabhrire, I, 72, 4; 
pra bhara (Samhita: bhará), 
2nd or rst person, I, 140, 1'; 
prá-bhrita, proffered, I, 147,2 ;— 
ví bharanta, they have brought 
to different places, I, 70, 10! ; 
vi-bhritab, te co to many 
places, I, 71, 4*; dispersed, 1, 
1445 2^5 ví bháribhrat, quickly 
shaking, II, 4, 4 

Bhrígavána, Bhrigu-like, I, 71, 4? ;— 
belongingtothe Bhrigus, I V, 7, 4. 

Bhrígu, I, 60, 1;—bhrigavab, the 
Bhrigus, Í, 58, 5; 127, 75 143, 
45 11, 4, 2; III, 2, AN 5, 10; 
IV. 

bhrimi, quick, I, 31, 16”. 

bhégana, food: visvasya bhogana, 
O food on which everything 
lives, I, 44, 5*;—possession, V, 


4, 5: 
bhogyà, bounty, I, 128, 5. 
bhramá, whirl, IV, 4, 2 
bhrag, to shine: bhragante, I, 44, 
12; ábhrát, I, 66, 6; IV, 6, 5. 
bhragat-rishzi, with brilliant spears, 


lige aii aie 
bhrátri, brother, I, 65, 7; bhrátaram 


váruram, ÍV, 1, 2; bhrátub 
rinám, IV, 3, 137. 
bhrátrá, brotherhood, II, 1, 9; IV, 


10, 8. 


mambána, bountifulness, IV, 1, 6; 
V, 10, 2; mamhána, instr., V, 
2. 
16710425 718,2; 


mamhishtha, most rich in liberal 
gifts, I, 147, 2 
makshú, quickly, I, 58, 9, &c. 


maghá, "wealth, Il, ify — 
boon, III, ro, 1 ;—liberality, V 
IO, 3. 

maghá-vat, generous, I, 58, 9; 140, 
10. 
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maghá-van, liberal giver, I, 31, 12 ; 


58,95 73,55 85 77,43 95 35, 


12/7 LI; 140, 125 9 D4 159 51.355 
146, 5; IL, 6, 4; V, 16, 3; 18, 
3; 5; maghónab (conj. maghó- 
ham) V 2715 

magmán, greatness, power, I, 128, 
55; 141, 65 143,2 5 45 11, 1, 15. 

matí, (pious) thought, [, 6o, 5; III, 
26, 8 ;—prayer, Í, 141, 1; 142, 
4; TIL 5,3; IV, 3, 16; vakáb 
matim, I, 143, 1. 

math or manth, to produce by 
attrition: máthit, I, 71, 4 ; 148, 
rc matbnantas Nero 75 
máthib, I, 127, 11; matháyáti, 
Ils Gigi, o iaa BIO 
ámanthish;iàm, III, 23, 2; 
mantháma, III, 29, 1; mánthata, 
III, 29, 5; mánthanti, III, 29, 
6 ; mathyámana), V, 11, 6;— 
níp-mathita2, produced by attri- 
tion, LIL; 23; 2:929; 12. 

mad or mand, to be pleased, rejoice: 
mándasva (with gen.), I, 26, 5; 
mádayante, I, 59, 11; mádá- 
VES UL ook TES E OS 
madanti, 111, 4,7; 7,7; máda- 
yantám, III, 4, 11; mádantam, 
III, 26, 9; madayethám, IV, 
14, 4 ;—abhí pra mande, I glad- 
den; V, 4; T. 

mad, pronoun: me, acc., V, 27, 42. 

máda, delight, I, 127, 9; V, 2, 10. 

mádhu, sweet drink: mádhvab â- 
dhavé, I, 141, 3*;—honey, I, 
142, 3; 188, 2; III, 1, 75 8; 
mádhunà daívyena, III, 8, 1?;— 
honey-drink, V, 19, 3%. 

mádhu-gihva, honey-tongued, I, 13, 
35 44, 65 60, 3. 

madhu-péya, honey-drink, IV, 14, 42. 

madhu-prík, mixing the honey-drink, 
ONO: 

mádhu-mat, rich in honey, I, 13, 2; 
142, 2; honey-sweet, I, 78, 5; 
III, 4,2; 1V,3,9; 12 ;—sweet 
(food), III, 7, 2. 

mádhumat-tama, sweetest, V, 11, 5. 

voy sweet-tongued, IV, 

25s 

madhu-sút, Madhu-presser, IV, 3, 3. 

mádhu-hastya, with honey in his 
hand, V, 5, 2. 

madhyatáb, out from the midst, III, 
25 


HYMNS. _ 

madhyamá, middle: madhyaméshu, . 
I, 27,5: 

man: manvata, they have devised, 


IV, 1, 16; mányase, thou art 
considered, V, r7, 21,°. 

mananá, thought, III, 6, 1”. 

mánas, thought: mána% ná sadyáb, 
I, 71,9; mind: mánasa% váraya, 
I, 76, 11; ghrita-prúshá manasa, 
his mind being intent onscatter- 
ing ghrita, II, 3, 2; manasa sam 
gagmis, they agreed in their 
mind, III, 1, 13. 

manishá, (pious) thought : manisha 
(Pada text for manisha?), I, 
70,173 76,13 111, 8, 5; prayer, 
IV, 5, 3; 6, 15 VES 
thoughtful mind, I, 94, 1;— wise 
thoughts, IV, 11, 2; 3;—pará^ 
manisháya, beyond thought, V, 
Uf OS 

manishin, thoughtful man, I, 13, 5; 
TIT Tor. 

mánu, man, Í, 96, 23 140,43 V, 25 
12 ;—manave, to the man, or to 
Manu, I, 189, 7*;—Manu, N.p., 
I, 31, 45 36, 10; 19; 68, 7; 
128, 2. 

mánu/-hita, instituted by Manus, I, 
13, 4^; III, 2, 15. 

Mánu-gáta, offspring of Manu, I, 
45, I. 

Manu-vát, like Manu, II, ro, 6. 

mánusha, man, I, 51, 11°. 

manushya, man, I, 59, 4 ;—belonging 
to men, 111, i, 19: 

Manushvát, as for Manu, I, 31, 17; 
11, 5, 23 TIL, 17, 2s ase Manus 
did, I; 445r TS Voto TER. 

manus, man; (I, 31, 119)»: 1,415009 70 
I11,:26; 23 VAT O MO EA 
3,45 5,7; mánushal, (Aryan) 
men, I, 189, 7?;—mánushab, of 
the man, or, of Manus, Il, 2, 6; 
8 ;—Manus, N. p., I, 26, 45; 76, 
5/5: 1285 7: AE ro ist 
manushah puráb-hitab, III, 3, 
2 ;—MánushaP gantú-bhi», III, 
3, 6; manótr;, deviser, II, 9, 4. 

mántra, hymn, I, 3r, 15; spell, I, 
67, 4; 53 147, 4; prayer, I, 
74, 1. 

mand, see mad. 

mandra, joy-giving, cheerful, I, 26, 
7, &c. ; lovely, delightful, V, 17, 
25:26; 1. 


— 


— 


mandrá-gihva, with lovely tongues, 
I$ 142, 
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) máh, d mahah (ace. jJ s 
8; — with agreeable SOTO Divo 3e pri ; mahinam, 


speech, IV, 11, 5;—with the 

delightful tongue, V, 25, 2. 

mandrá-tama, most delightful, 
22. f 

mandrá-tara, a great joy-giver, III, 


V, 


7, 9- 

mánman, thought, I, 26, 2*; III, 14, 
5; IV, 6, 1;—prayer, I, 77, 4; 
dom tl TI RES TAS, -2.; 
11,485 Hb 17, 8; 9V 553, 3; 
a T 

manma-sádhana, fulfiller of thought, 
L 96, 6. 

manyú, spirit, V, 7, 1o!, 

mámaka, mine, Í, FEEL 

mayas-bhíi, comfort-giving, Pr, 95 ; 
ELT, 36,6: TV, 12,4; V, 5, 8 

máyas, happiness, 1, 31, 7; fresh- 
Mess eb I 12051. 

Marút : marútal, the Maruts, I, 31, 
Ij 44, 145 94, I2; 128, 5; 
142, 9:5 111, 26, 46; 29, 15; 
IV, 1,35 2,45 V, 3, 35 55 11; 
26, 9; marútám-iva svanaé/, I, 
143, 5; marútám sárdha», II, 
3, 3; IV, 3, 8; visve marútab, 
III, 14, 4; nara? marutaó, III, 


16, 2'. 
marütvat, accompanied by the 
Maruts, I, 142, 12 ; Ill, 4, 6 


marüt-vridh, whom the Maruts 
strengthen, III, 13, 6!. 

márta, mortal, man: mártán (for 
mártám, gen. plur ?), I, 70, 6! ; 
IV, 2, 3?; 11!; martaya (for 
mártyàya ?), I, 77, 21; mártam 
sámsam, praise of mortals, I, 
141, 64. 

mártya, the mortal, I, 26, 9! ; már- 
tyeshu deván krinóti, a pi. 
devásya mártyasya ka, II, 752 

márya, manly, I, Ud 

maryaká, young bull, V, 2, 5. 

márya-sri, like a beautiful youth, II, 
IO, 5. 

mar yáda, limit, IV, Bp fee 

mah: mamahantám, may they grant, 
I, 94, 16; 95, 11; mamahe me, 
he has presented me, V, 27,1;— 
to exalt : mahayanta, III, 3, 3; 
maháyan, III, 3, 11; mahaya, 
ULIov24 04 maháyamánaP, HI; 
25, 5;—sám mahemą (conj. 
sam ahema), I, 94, 1!. 


ofthe great (waters), ITI, T2, 
mah, greatness: mahé, III, 7, xo. 
maha, great: mahá), I, 146, 52. 
mahán, greatness: 'mahná mahát- 
bhis, I, 72, 9. 
máhas, power: máha2-bhi2, II, ro, 
Sc BEI 408655 with all their 
might, TV, 14, 1 ! ;—mightily : 
mahah ráyé kitáyan, V, 15, 5 
máhi, great, I, 79; 4 
Máhi- keru: máhi- Keravah, I, 45, 4. 
mahi-tvá, greatness, might, i 59, 5; 
6; mahi-tva, I, 67, 9; 68, 2; 
growth, LIT. 
mahiná, greatness, LEE 6,2; 
mahimán, greatness, I, 59, 7. 
mahi-ratna, possessor of great trea- 
sures T Iy TOs 
mahi- vrata, lord of high laws, Je 45, 3- 
mahishá, buffalo, I, 95, 2j ALA 35. 
máhishi, queen, V, 2, 21; buffalo- 
COM, IV 25, I e 
Mahi, ‘the Great One,’ N. of a god- 
dessa 2, 9s Ny 5, 8: 
to create, produce : amimita, 
he produced, II, 4, 5; mimîte, 
TIT, 1, 5; ámimita (mátári), he 
has been shaped, III, 29, 11}; 
mimanam, preparing, V, 2, 3 ;— 
úpa mási, measure out, Í, 142, 
2 ;—ví ragah mame, he passes 
through the air, I, 58, 1; vi- 
mána“, traversing, III, 26, 7 ;— 
sam-miya, building, ji 67, 10. 
mákis, not, I, 147, 5 
Matarisvan, 1, 31,/3.; 60, 1; 71, 45; 
96, 4°; 128, 2; 141, 3; 143,2; 
148, 1; TÍ 2, 135 5, 95 10; 
9, 55 26, gis 29, L1. 
mátrí, mother: mátá Aditi4, I, 72, 
9; mother (Earth), I, 140, 9! ; 
mats, II, 5, $5 mátúb m 
Sthey DUIS 18571? 9 29; 14:5) V, 1, 
6; ámimita matari, III 129) I 
tríb saptá mattis paramini, Iv, 
1, 161; mati ushasah, IV, 
Ta mata» 204, IV, 5, viu 
mata yuvatih, V, 2, 1; 2; mata- 
iva, V, 15, 4;—du., ubh mâ- 
tara, I, 140, 3! ; mátárá sami), 
the parents turned towards each 
other (Heaven and Earth), III, 
i 7 penes. IEE 2, 2; 5,7%; 
7 Ses mátárá pitára, 


7 107. 


A 


ma, 
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IV, 6, 7; yahvi íti ritásya má- 
tárà, v 5, 6 i Pl, mothers, 1, 
95, 73 Tyi 5^1 vatsáð mátríb 
ganayata, 1,95, 4?; saptá sivásu 
mátríshu, Í, 141, 273 mátríb 
apáb, III, 9, 2; sú-gátam má- 
trishu, III, 23, 3; sásvatishu 
mátríshu, IV, 7, 6. 

mádhyandina, midday: mádhyandine 
sávane, III, 28, 4. 

Mana, N. p.: mánasya súnú/, 1,189, 8* 

mánavasyát, acting as men do, I, 
140, 4. 

manusha, man, 1, 758, 5, ze. 
belonging to men, I, 44, 10*; 
128, 7; human, L 59, 57 60, 
2 mánushasya gánasya de 
I, 70, 2; mánusht vis, Í, 72, 
8; dhi% mánushá, Il, 5 p 


human (acrincen): mánushát 
púrvab, II, 3, : ;—belonging to 
Manus, III, 6: mánushe 


(conj. dau) 11152354 
Mámateyá, son of Mamata, I, 147, 3". 
maya, wonderful power, D 144, 13 — 

secret power, III, 20, 22927 

7 ;—wile, V, 2, 9. 
mayin, powertul, ITI, 20, 3. 
Máruta, of the Maruts: sárdhab 

márutam, I, 127, 6; II, r, 6 

Vis 6o: 

-márgályá, liking to be groomed, V, 

Tinos 
mard ka, mercy, I, 79, 9°. 
má-vat, like me, L 14:29 21 
máhina, mighty, 111, 6, 45 7,5 
mi, to 'erect: miyámána/, il, 8 


. 
, 


2 


3;—ni-mimyú», they have 
fastened down, III, 8, 6; ní- 
mita, III, 8, 7. 


miksh, to mix: "mimikshati, TA 142, 
3; ghritám mimikshe, he is 
joined with ghrżta, II, 3, 117 

mitá-dru, measuredly running, IV, 
6, 5. 

mitra, friend, I, (36, 17) ; 67, 1; 
75, 43 friend or ape the 
god, I, 96, xb 2, 334,1; 
DUE x ap the god, I, 
26, 4) o 43 44, 135 58, os 
IA 79, 3:5 (94, Lanes 
16; 95, 115 98,5; 141,9; 143, 
73 1L 1,4; 111; 4525165 5,9; 
14; 45 IV, 1,18; 2, 494, 5 
5,43 6,7% 13,23 V, 3,13 25; 
9, 6; 10, 2; 16, 1; 26, 9; 


mitrá, the two Mitras i.e. Mitra 
and Varuza, 1,36, 17 ; ksheshy- 
ántab ná mitrám, jur 425/5355 
mitráb agníb bhavati, III, 5, 4. 

mitra-mahas, great like Mitra, I, 44, 
2/5/58, Ss) TT, 1, 55 UVP EDS 

Mitr&váruzau, du., Mitra and Varuza, 
I, 71, 9%; 75, 5; III, 20, 5. 

mítrya, belonging to one's allies, IT, 
Os 7% 

mithás, mutually, 1, 26, 9 ;—together, 
I, 68, 8 

mithuná, twin, I, 144, 4. 

miyédha, sacrificial meal, III, 19,1; 5. 

miyedhya, sacrificial, I, 26, 1 ;—holy : 
I, 36,93 44, 5. y 

mish: ní mishati, he closes his eyes, 
III, 29, 14. 

ee mist; [5/795 2p 14i 
, to break (a law): minanti, Fi 
269 7; yásya vratám ná miyate, 
Il, 8, 3;—to impair: minati, Í, 
71, 10;—minát, fading, V, 2, 
1? ;—& aminanta (Samhita text: 
ntan), they were disparaged, 
I, 79, 2' ; —Amémyáne ity à-mé- 
myáne, constantly destroying, 
I, 96, 5 ;—prá minanti, they di- 
minish, III, 28,4 ; pra-minata4, 
trespassing, IV, 3, 13; pra 
minati, he destroys, V, 7, 4. 

midhváms, bountiful, I, 27, 2; II, 8, 
1; ILI, 16, 3; IV, 3, 55 5, 15 
15, 5. 

mu, to loosen: mffyase, Í, 31, 4. 

mad, joy, I, 145, 4. 

mumukshú, striving to break loose, 
I, 140, 4. 

muhu/-gír, the sudden devourer, I, 
128, 3. : 

múrdhán, head: mûrdhå divás, I, 
59, 2; III, 2, 14; mürdhánam 
tatápate, IV, 2; 6 ;—summit: 
mürdhán yagZásya, Il, 3, 2. 

Ei to die: mamráüshiA, I, 140, 8. 

mri: pra mrizihi, crush, IV, 4, 5 

mri váhas, carrying away injury, 
V, 19224 

mrigá, animal, IS T5 

mrik, to injure: marZáyati, mrik- 
shishea, I, 147, 45 5j Mae dor: 

mrig, to rub: margáyantab, I, 60, 
5; marmrigénya,tobe smoothed 
down, 1) "1897 7 II? SEO; M 
to clean , brighten : marmr igmá, 
III, 18, 4; marmrigata, IV, 1, 


y "ts F? 
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14; mármrigatab, IV, 2, 19; 

margayema, IV, 4, 8; marmri- 

gyánte, IV, 15,6; margayanta, 

they have cleansed themselves, 

V, 3, 3! ;—to groom: aa ae 

V, 1, 7; mrigyate, V, 1, 8;— 

pári marmrigyate, purifies, E 

95, 8". 

mrid, to be merciful: mrilaya, I, 12, 
9; mri, Í, 36, 12; 94, 12; 
IV, 9, 1 

mrilayát-tama, most merciful, I, 94, 
I4. 

mrihká, mercy, IV, 1, 5; 5. 

mris: abhi mrisate, he strokes, I, 
145, 4; ná abhi-mrise, not to 
be touched, II, 10, 5. 

mrish, to forgive: mimrisha/, I, 31, 
16; to forget: má pra marshi- 
shthah, I, 71, 10; ná tat pra- 
mrishe, it should not be slighted, 
EET; 9, a 

melí, roaring (7), ITT, 26, 9!; IV, 7, 
Es 

métri, builder, IV, 6, 2. 

medas fat, ML, 21,1; 25 45 51. 

médha, sacrifice, I, 77, 3. 

medhá, wisdom, V, 27, 4. 

médhira, wise, I, 31,2; 127, 75; 142, 
iow le 1,235 21,"4. 

médhya, holy, V, 1, 12. 

Médhya-atithi, I, 36, 10! ; 

ména, woman, I, 95, 6. 


PUE 


yaksh with prá, to aspire after: 
pra- -yákshan vásu, II, 5, 1; pra- 
yákshe, III, 7, 1. 
yakshá, a spirit, IV, BA (DIS) 
yag, to sacrifice : yákshi, lr 
jn i7: 36, 6; yáshrave, r 13s 
6; yagziám yakshatám, I5 18 
arvazkam yákshva, I, 45, 10; 


yágadhyai, III, ^ 3j áyagab 
hotrám, III, 17, 2; yát yágasi, 
EB To 4*5 'dhruvám ayab, III, 


29,16; ; yagátháya, see yagátha;— 
áva yakshva, cause, by sacri- 
ficing, to go away, NA 1, 5;— 

& yágati, procures (blessings) by 
sacrificing, ,b 26, 3; A-yágase, 
boy, 2. Á yaga, nee by 
sacrifice, I, 188,9; 4 yagasva, 
obtain by sacrificing, III, 1, 22; 

á-yágante, they bring hither by 
sacrifice, III, 4, 2; á yakshat, 
V, 13, 3". 


yagata, be worshipped, ae 
tul el 9505.7 5.128, Ss Tis, 8; 
IIT, 5, 3; IV, t, rus 15, 8 
TIONIS SE, 

yágatra, deserving worship, worship- 
ful, 1,65, 23, &c. 

yagátha, the sacrificing, sacrifice : 
yagátháya, Ill, 4, 1; 5,93 17, 
1; TOUS Visa 2 

yágamána, sacrificer, b 127, 2$ V, 
26, 5. 

yágishz/a, best sacrificer, I, 36, 10; 
445,75:3 585: 7/577, 15 127) t5 
1251 E150 X IL. on Oe IOC 
10,7 5-52, ot ; TA 
I95 2,15 7,15 5; 8,1; V, 14, 2. 

yagiyams, the best, or excellent, 
sacriticer ll 004 LIN, 4, 3 
75) 19 E; 1V, 6,53 Vit, 5; 
63 3, 5. 

Vága, sacrifice, I, 1, rs. 45 &c.; 
II, 2, 11; yagZánàm adhvara- 
sriyam, J, 44, 3%; múrdhán 
yagfásya, Il, 3, 2; yagñásya 
netári, Lees; 2; rudrám yaghá- 
nam, III, 2, 5! ; ketúm yagñá- 
nám, II, 33i 11, 35 29, 5; 
pit& yagñánam, A 
yagñám- yagham, IDS “652 14; 
yagíásya neta prathamásya, IIT, 
15, 4. 

yagfíá-bandhu, kinsman of sacrifice, 
TY, 94; 

yag/Zá-vat, performing the sacrifice, 
III, 27, 6 

yagñá-vanas, accepting the sacrifice, 
LINES 527 

yagfá-váhas, fitting out the sacrifice 
as a vehicle, III, 8, 31; 24, 1* 

yagña-sádh, performer or promoter 
of sacrifices, 1, 96, 3 ; 128, 2. 

yagña-sádhana,  accomplisher of 
sacrifices, Í, 145, 3. 

yagáiya, worshipful, I, 27, 107; 72, 

354500; 73,17 3-148, 3.5 11, 


. 
, ? 


3,45 MI, 1, 21; 2,13; 6, 3; 
IV, 1, 20; V, 10, 2 ;—sacrificial, 
Nie meo qe 

vá steriicer 1; 31, 135 II, 
I9, 4 


yágvan,sacrificer, I, 13, 12; III, 14,1. 
yat: yatate, he m (the wings of 
his army), I 195 7?; he unites 
` with, I, 98, 1?; yatanas, ranging 
themselves, III, 8, 9 ;—yátate, 

he stands ‘firm, III, 16, 4;— 
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yátayáse, thou wilt requite, V, 
3, 9- 

yatad, since, I, 128, 4. 

yatá-sruk, holding forth the sacri- 
ficial ladle(s), I, 142, 1; 5; 
HE 2,5; 27, IN 2,9; 12, 
i -—to which the sacrificial 
ladles have been raised, I1I, 8, 7!. 

yád, adv. when (repeated twice), i 
TAL, 4%. 

yádi, Reni yádi idám, when here 
(all this iun I, 29,25 ;— 
as I am, IV, 5, 11? 

Yada 36: "181, 

vantúr, governor, III, 27, 11? 

yantrí, guider: yantár am dhindm, 
III, 5, 8;— guide, ITI, 13, 3 

yam, to command : yánta, i, 27, 73— 
to hold: yayantha, I, 59, 1; 
yámati, it can hold, I, 147, 11°; 
yemánám, fast-holding, IV, 1, 
Is; yemu, they have held up, 
IV, 2, 14 ;—to bridle: sakéma 
yámam, I, 73, 10%; YI, 5, 5%; 
III, 27, 3; yamate, he holds 
himself back, I, 127, 3 ;—áyámi 
te, it has been offered to thee, 
IA al; —to, lead : agur 
yamub, V, 6, 10? ; —à-yemiré, 
they have turned themselves 
hither, II, 6, 8;—út yamyamiti, 
he raises again ‘and again, I, 95, 
7; út yamsate, may he lift up, 
I, 143, 7 ;—ní-yata, ruled, IV, 
3, 9;—with prá, to bestow : 
pra yamsi, III, 1, 22; pra 
yandhi, bestow, IV, 2, 20; prá- 
yata, IV, 15, 8;—ví vamsat, 
may he spread out, I5 189, 6;— 
sám ayamsta, he pulls in (the 
reins), 175744535 

yamá, twin: “yamás ha gatah yamá% 
gáni- -tvam, I, 66, 8!. 

Yayáti: yayáti- -vát, if Ss 

yáva, barley, I, 66, 3 3 Com dii, 5,6 

yávasa, meadow, V,9, 4 

yavasa-ád, grass-consuming, I, 94, 
¡o 

yavishtha, the youngest (god, Agni), 
I, 26,2; ita 141, 45 IO; 147, 

2; 189, 4; 11,6 Os 7,1 ; HI, 15, 

3; 19 45 IV, 2,10 13; 4, 6; 
"ing pp eS ZB MP E OS El Ln 

yávishtbya, youngest (Agni), Í 2836» 
6; 15; 44, 6; III, 9, 6; 28, 
BE We A 


, 


yávya, bliss in crops, I, 140, 13. 

yasáb-tama, most glorious, Ilo 

yasás, bringing glory, glorious, I 
1, 33 31, 8; 60,1; Ib 3, 5; 
UL ToS V, 15 I; yasásab 
(fem.), III, 1, 1125; yasásá gÓób, 
through the brilliant (milk ?) of 
the cow, IV, 1, 164; mártasya 
asása, through the mortal's 
brilliant (offering), V, 8, 4% 

yásasvat, glorious, I, 79, 1*; II, 16,6. 

yahü, young son: ‘sahasab yaho fti, 
I, 26, 105 74, 5$ 7954 

yahvá, vigorous, I, 36, 17; Ill, 2 
9; 3,8; 5,559; 28, 4; IV, 5,6 
V, 16, 45 restless; TIL nas 
IV, 5, 25-7; Im- -young San 
I ;—yahvið, new, I, 594g 
saptá yahvið, A AS 
Ta IV, 13, 3 ;—diváb 
yahviA, young (daughters), III, 
T1561 9 I {ti mátárá, p 
142, 75 V, 5,6 

yà, to go: ydmi rátnam, I pray for 
treasure, I, 58, 7?; ydsat, may 
he drive on, I, 71, 6% ;—ákkba 
yáhi, come hither, I, 31, 175 
deván 4kkha yátave, I, 44, 4';— 
ava-yátám (conj. ava-yàt&), I, 
94,121; áva yasisishthahs, mayest 
thou d>precate, IV, 1, 4. 

Yátú, a bad demon, V, 12, 21. 

yátu-gú, inciting demons, IV, 4, 5. 

yátu-mávat, ally of the Yatus: yátu- 
mávatab, 152263202 

yatri, avenger (?), Í, FONS 

yáma, procession, V G2. 

yáman, way, III, 2, 14 ; 29, 6!. 

yu: yúyúshata%, they try to draw 
towards themselves, I, 144, 3;— 
yuyodhí, drive away, T 130, D5 
3; II, 6, 4; yódhi, V, 3, 9*;— 
á yuvámanal, seizing, Í, 58, 2; 
a-yéyuvanas, drawing towards 
himself, IV, 1, 11 ;—ví yoshat, 
may he be deprived of; Vaig 

yá, going: yó5, I, 74, 7 

yukta, see yug. 

yuktá-grávan, who sets to work the 
,press- -stones, Igne cy 

yugá, generation, tribe: mánushá 
yug, I, 144, 4; Il, 2, 2;—age: 
yugé-yuge, III, ae Ba 

yug, to harness, yoke: yugánám, I, 
65, 1,2; ayukthas, I, 94, 103 


ayukshata, III, 26, 4; dákshizá : 
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yusyate, V, 1, 33; yuktá, V, 27, 
2; 3*;—to join: nri-bhih yuktá2, 
1, 69, 8 ; —yuñigé, I make ready, 


TH MI, 
| yüg, share: yúgam, V, 20, 1. 
yúgya, companion : yúgyebhi2, i" 


iz 145, 4. 
 yúdh, the fighting, I, 59, 5 ; battle, 
I, 140, LO; V, 25, 6. 
yuvatí, young woman : dása yuvatá- 
| yab, 1, 95, 22-—III1;6 V,2, 


$2: 4. 
yüvan, young, I, 12, 1; 27, 13; 71, 
8; 141,10; 144, 4; III, 23, 1; 


E LV, 1, 12; MA i Gr yava su- 
vísað, ITI, 8, 4! ;—see yávishiba, 
yávi ish£bya. 

|» yushmád, mom vab, dativus ethicus, 
a vam; ITE 4,4. 

„yáthá, herd, 1258535: TV. 25.18; V, 
2,4 
yúpa, i post, - (T; 113, 115); 


, 

| yóga, the ea II, 8, 1 ;—setting 

| to work, LII, 27, 11. 

„yogyá, the harnessing, III, 6, 6. 

Eoni womb, I, 149, 2; Il, 3, II; 
9, 35 ritásya yónau, I, 65, 4; 
IH, DEPO VS 11, 125^ V; 21, 
4t; “úparasya yónau, oia 
ghritásya yónau, III, XR 
rágasab yónau, IV, 1, II;— 
couch, I, 66, 5 ;—receptacle, I, 
140, 1? ;—birthplace, I, 144, 2; 
Ill, 29, 10;—abode: samané 
yónà, I, 144, ti su-kritásya 
yónau, III, 29, 8 ;—place, III, 
5; 7 ; home, IV, 3, 2 

yóshan, young female: dása yó- 
shanah, I, 141, 2*; abhrátára^ 
ná yóshanab, IV 5,5% 

yós: sám yó», with luck and weal, 
USO e O17 de 
TE re 


ramh,to hasten: rarahánáb, I, 148,3. 

rámbya, rapidly, IV, 1, 3. 

rákshas, pl., rákshámsi, the Rakshas 
(devils) 1, 79442; IV, 5; 14; 
Nie Oa 10: 

rakshas, sorcerer, I, 36, 15; oe 20 
79,6; III, 15,1; IV, 4,1 3 4 I5- 

rakshasvín, sorcerer, li Tio bso 36; 20. 

raghú, swift, IV, 5, 13. 

raghu-drú, quickly running, I, 140, 
4:59 V5 63:27 
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raghu-yát, quickly moving, IV, 5, 9. ` 

raghu-syád, swift runner, I, 140, 45 : 
IIl, 26, 2; IV, 5,9: M 25, 6 

rágas, air, atmosphere, aerial space, 
I; 58, I; 55 79, 15 141, 7; 
149, 4; II, 2, 3; 4; III, 1, 5; 
BAS 26, 7; rágasab yónau, 
TR tea 1 

ragishtha, straightest, Os 

ran, to rejoice, delight : razáyanta, 
E 147, I; razant Lb s 
ranáyanta, IV, 7 7; havy& 
rázyati, V, 18, 1? 

rána, battle : ráze-raze, I, 74, 3. 

ranv, to be joyful: ranvité Me UL 
3, 6. 

ranvá, pleasant, lovely, I, 65, 5; 66, 
3-5; 128, 8; II, 4, 4; IV, 1, 
8;—gay, joyous, cheerful, 1,144, 
ME AAN 
7,5; V,7,2 

rátna, treasure: yámi rátnam, I, 
SS vásu rata MI oy TI; 
kridhí rátnam, III, 18, 5. 

ratna-dh&, bestower of treasures, II, 
157. 

ratna-dhátama, highest bestower of 
tnedsures) 1 M1, 13. V38, 3. 

ratna-dhéya, bestowal of treasures, 
A t, 

rátna-vat, blessed with treasures, 
Ps: 

rátha, chariot : rátham-iva védyam, 
II, 2, 37; ráthas ná sásni/, like 
a victorious car, III, 15, 5. 

rathirá, charioteer, III, 1, 17 ; 26, 1. 

rathi, drawing a chariot: SA ci 
rathyab, 1, 148,3; III; 6,8 ; 
charioteer, 1557/75032: III, 3,6 3 
IV TS 2 rathih adhvardzAm, 
1, 44,2 ; rathi# ritásya, III, 2, 

IVE mon. 

ll of a chariot : atyah ráthyab, 
II, 4, 4; ráthyá-iva (supply 
kakrá ?), II, 4, 6?; akram 
rathya-iva (rather rathyam- 
iva?), IV, 1, 3". 

rad, to cleave : rátsi, V, 10, I. 


radhrá : radhrásya for Adhrásya, (1, 
31, 147). 
rápas: rápamsi, Pada „text instead 


of á ápámsi, Ion Sc: 

sám rebhire, a have em- 
braced, I, 140, 8;—abhf sám 
rabhante, they take care E 


29, 13. 


rabh : 


Hh 
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rábhas, vigour, Í. 145, 3. 

rabhasá, robust, II, 10, 4! ; fierce, 
Mr 

rám-su, Soyously, MS 

rám-s! gihva, with lovely tongue, IV, 
18. 

rayí, riches, treasures ; 
rayinám, Ti 70352 


kshapá-ván 


rayi-páti, „treasure-lord : rayi-pátib 
rayinám, I, 60, 4; 72, 1 ; II, 
9, 4- 

rayi- sud gainer of wealth, II, 1, 3 ; 
IIT, 7533 

rayishíh, conqueror of wealth, I, 
58, 3. 


ráva, shouting, roaring, I, 71,2 ; 94, 
Io; agné rávena (Pada: agné» 
ávena), I, 128, 5. 

rasand, rope, (L, 13, 217) 5. I Vor, 92; 

;1;3* 

rasmí, ray, 1, 59, 3; IV, 13, 4; 14, 
2; 35 V, X9, 5;—saptá ras- 
máya2, seven rdys or reins, II, 
is ABE Y 
9! ; ritásya rasmim, V, 7, 3. 

rasa, sap, I, 71, 5!. 

Ráhügaza, plur., the Rahfigazas, I, 


A EEN 
rà, to give : rásate, I, 96, 8 ; rarishe, 
DUIS E SE een, dl Es ya 


ráràzàb, a liberal giver, III, 1, 
2 NA OY: 
to be king or lord: r£gantam 
adhvarðnám, I, 1, 8; 45, 4; 
ragasi, I, 36, 12 ; 188, 1 ; rágan 
(conj. rian), I, 79, 6';—vi- 
rágatha, E 188, 4 ;—Ádhi vi- 
Cru you reign high, I, 188, 


^ 
rag, 


Higa “king, L 59, 39 5, &c.j 
rágáná mitrávárurá, I, 71, y 
rágà | Várugab, II, 1, 4; IV, 

2; raga visám, II, 2 vasám 
rágánam, V, 2, 61. 

rátá- -havya, who has made offerings : 
raté-havyah, IG, «m. A) 
ons offerings are made, IV, 


ratí, Era 60,1 ; 1E z, 165: ThE 2; 

AU AD Lic 

ratini, full of gifts, III, 19, 2; IV, 
65157 


Ráti-sáZ, pl., the Rátisà4 or “boun- 
teous? gods, Ws 

rátri, night, I, 94, 7. 

rádh, to worship: árádhi, I, 70, 8 


"mus 


má na% riradhab, give us not up, 
El; 165 5. 

radhas, pout: wealth, I, 94,15; 
Il, 

rádhya, þan LVS Tiss 

rámya, night, II, 2, 8. 

ràyáb-kàma, desirous of riches, I, 
Ze 

ri, to let loose : árizát, III, 3, 117 ;— 

svádhitib-iva riyate, it streams, 

V, 7,8! ; —nírizáti, he destroys, 

I, 127, 4 ; 148, 4. 

ririkvämsah, abandoning, E; 72, 

5?;— with prá, to exceed : pra 

riri£e, I, 59 5; pra ri£yase, II, 

1, I5 ; pra riktháb, III, 6, 2. 

deceiver: priyám ripad ágram, 

111, 5, 5. 

ripü, impostor, I, 36, 163, 147,038 
148, 5; 189, 5 x IV, 3, 1355588 
3; mn ; ripáve (conj. ripávaP ?), 
Nic 12, Año 

ririkshú, who tries to harm, I, 189, 6. 

risádas, ‘triumphant, with riches (2), 
Í 26, 41; 577,4 

rish, to do harm : noha I r2 5b 
36, 15; má risháma, may we 
suffer no harm, I, 94, 1-14; 
VS E resháyanti, LATAS: 

5; "ríshate, I, 189, 5:53 Vi sa 

rísh, harm, I, 98, A 

rishanyú, harmful foe, I, 148, 5. 

rih, to lick : rérihat sádá, licking and 
licking, I, 140, 9; ribánti {idhah, 
15 146, 2;—pári ribán, licking 
everywhere, I, 140, 9. 

ri, see ri. 

ru : róruvat, roaring, I, 140, 6. 

rukmá, gold, I, 96, 5°; LV, 10, 5% 
OM 2 

rukmín, with golden ornaments, I, 
66, 6. 

ruk, to shine: rofate, I, 58, 2, &c. ; 
rurukván, I, 149, 3; su-rü4à 
ru£àná5, III, 15,6 ; rokata, IV, 
10, 65:—Àti rokase, thou shinest 
forth, I, 94, 7 ;—prá arofayat, it 
filled with light, I, 143, 2 ¡M8 
rékamanam, I, 95, 230508 
rokase, II, 7, 4; vi-rurukúb, 
they have made shine, HM in Ts 

rug, to break : rugan, I, 71, ; ádrim 
rugema, IV, 2, 15% d ruga, 
destroy, IV, 3, 14. 

Rudrá, a name of Agni, I, 27, Loe 
IV, 3 Tub redram yag?nám, 


rik: 


rip, 
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TIL, 2, 5*;—Rudra, the father of 
the Maruts, II, 1,6; IV, 3, 6; 
Em— 7; V,3, 32;—pl., the Rudras, I, 
: 45,I i 35 35 HL 8 8; 20,5. 
Rudríya, Rudra-like: rudríyá, I, 72, 
4' ;—pl., the sons of Rudra, III, 
26, 5- 
rudh : vi rédhat, he oe up, 1,67, 9. 
rap : rupah? IV, BAL. 
rúsat, bright, brilliant, m 210/931 
l Is: SO 15; 11, 1; V I 
2 ted; EV 7 Q 
rüsat-ürmi, with fiery waves, T, 58, 4*. 
ruh : vayith-iva anu rohate, he 
mounts up as on the branches 
(ofa freee LI» ss 41. 
- rüpá, appearance, I, 71, 10; 95, 8; 
LIE T^. 
réku, empty (2), IV, 5, 121 
rékzas, property, I, 31, 14. 
reg, to tremble: áregetám, I, 31, 
3; regante, they roll forward, 
I, 143, 3. 
rétas, seed, sperm, I, 68, 8'; 71, 8; 
128, 3; rétab (read répa), TV, 
3,72; divas ná rétasa, V, 17, 3°. 
répas, sin: répab (conj. for rétab), 
IV, 3,7 2; stain, cu 6, 6. 
rebhá, singer, I, 127, 10°. 
revát, ‘rich : revan, I, 27, 12 ;—revat, 
with Hiches.= 1} 79, 3 955 DE; 
ilpoos:651 05 6; NA 18, 
4553 23,2; 45 V, 23,4 
reshazá, harm-doer, I, 148, 5. 
raí, wealth : rayah, gen., T, 68, 107; 
yasat raya sa- rátham, id Zu: 
rayah dürab, I, 72, 8; ráyáð 
su-dhúrab, i, 73, 10}; ráyáb 
sisthi, III, 16, 3 25 
roká, shining light, E 67: 
rokaná, light : visva diváb rofana, I, 
146, AE diváb rokané, 
TEL, 6; 8; tri rokandni, T5319; 
zs "ute tamáb rokandinam, DEL 
5, ro; rokané sûryasya, III, 


z ÞJ 


22085. 
rokana-sthá, dwelling in light, IIT, 
IAS 
rokís, splendour, V, 26, 1. 
rédasi, du., the two worlds, Heaven 
and ae T. 31, 35 &c. ; h 59, 
- ITI, 7, 9%; ; V, 16, 4°. 
tin. pink; IV, Sd 
róman, hair, T 65,8 
róhita, red (horses), 
10, 2; Lil, 26; 6 


I, 94, 10; II, 
UNEP Or gi 


rohit- ru lord of red horses, I, 45, 
UNAS: J 


loka, world : lokam gámím, III, 2, 
9* ;—své u loké, space, III, 29, 
8 s— surabhaú u loké, in the 


sweet- -smelling place, V, 67. 
lokám syonám, pleasant ee. 
dom, V, 4, 11. 


vaktva, (speech) to be uttered, III, 
26, 9. 

vakvan? I, 141, 7). 

vákvara, moving crookedly : 
{tis T, 144567, 

vaksh, to grow: ukshitá, I, 36, 19 ; 
II, 3,6; V,8, 7 ; ukshámáram 
rágasi, II, 2, 4; vavakshe, III, 
5, 8; vaváksha, IV, 7, rr ;—Ati 
vavakshitha, III, 9, 31;—abhf 
vavakshe, he has grown up, I, 
146, 2. 

vakshaze-sthá ? VETO Be 

vakshátha, growth, IV ST 

vaksh1? V, I9, 5 

vak, to pronounce (a prayer): 
vokéma, Í, 74, 15 75, 2; vak- 
yáte, I, 142, 4?;—ánu véfat 
bráhmáni, II, 5, 3! ;—with pra, 
to announce: pra voa, I, 27, 
4; pra-vókati, V, 27, 4; pra 
vavaka, he indicates, I, 67, 8 

vákas, word : vá£a, instr., I, 26, 2? ; 
adroghéna vákasá satyám, ac- 
cording to thy guileless word, 
III,14,6;—prayer, I, 26,10, &c. 

vakasyð, eloquence, II, 10, 6 

vakasyú, eloquent, V, 14, 6 

vañik, to stir: vakyámána, III, 6, 
1; vaky4ntém, may they move 
along, III, 6, z. 


vákvari 


Z [1 ^ ^ e 
vat: ápi vátayàmasi, we render 
attentive, I, 128, 2!. 
4 1. 1. 2, 
vated cali? el, 72, 20: 955 129 42% 


146, 33 IL 2,2. 

vadhá, weapon, I, 94, 9; V, 4, 6. 

van, to accept: vanóshi, I, 31, 13%; 
vanishish/a, I, 127, 7 ; vaner fti 
vane/, II, 6, 1; vanváná^, III, 
8, 2 ;—to gain, win: vanóshi, I, 
or ES REMO 365 17; 
vanema o 70, 5, 7 
vanvánta), attaining (their aim), 
II, 4, 95 vanate, may he obtain, 
III, 19, 1; V, 4, 3;—to conquer, 
overcome: vanuyáma, I, 73,9; 
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vanavat N 3 5S vanuyâma, V, 
3, 6;—vanüshab, addicted to, 
eager, I 150, 3, II 
vavánaP, thou wilt hold dear, 
IV, 11, 2;—to grant: vanate, 
V, 3, 10;—4 vanase, win thou, I, 
140, 11;—sám vánamahe, we 
get together, V, 7, 3. 

vána, forest — fuel, wood, I, 58, 5' ; 
IT 5655 Hor, 13); 9,2 y 23, 
1!; vane Á vitám, IV, 7, 6! ;— 
tree: gárbhab vánànàm, I, 70, 
3; 9 ;— forest: vana-iva yát sthi- 
ram, I, 127, 35 ;—1, 128, 3?, &c. 

vanád, eater of the forests, II, 4, 5”. 

vanargü, walking in the forest, I, 
145, 5. 

vánaspáti, lord of the forest, tree (i.e. 
sacrificial post), I, 13, 11! ; 142, 
gie e nop Ji 5 «9p. TU 
4; 10.578). 1857 3516.3 215 V, 
5, 10 ;—vándspátin prá mináti, 
V, 7,4 

vánitrz, winner, III, 13, 3. 

vanín, wooden stick, I, 58, 4 ;—tree, 
OA On ETAO 

vand, to worship, salute: vandádhyai, 
JS PESE DU egress 


vandar, reveren i T47 25 NV; 
ip TP 

vándya, venerable, I, 31, 12; 79,7; 
Il, 7, 4. 


vandhúra, chariot-seat: vandhúre- 
iva (conj. for vandhúrá-iva), 
IDE 7 

vap : & úpishe, thou pourest forth, I, 
31, 9. 

vapúb-tara, very marvellous, II, 3, 7. 

vápusha : vápusháya darsatám, won- 
derful to behold, III, 2, 15. 

vapushy, to wonder : vapushyan, III, 
Di4. 

vapushyà, of marvellous appearance, 
ID o BRAD e oy, 

vápus, a wondrous sight, wonder, I, 
TA IV op Ewond5sous 
body, wonderful shape, I, 141, 
2 144,33 148512 111; 5,8 
I8, 5. 

vayab-krít, giver of strength : vayab- 
kát 31 10. 

vayab-dh&, giving vigour, I, 73, 1; 
193 IV, 16: 

vayab-vrídh,  increaser of 
strength, V, 5, 6. 

váyas, vigour, strength, vital power, 


H 


vital 


I, 66, 4, &c.; váyab-vayab, life 
after life, V, 15y 4. 

vaya, branch, I, 59, 1; II, 5, 4'; V, 
2; 1 : 

vayí, weaver (?) : vayyá-iva, (II, 3,61). 

vayúna, established order, rule: vid- 
van vayúnáni, I, 72, 7! ; 189,1; 
III, 5, 6; vayünà návà adhita, 
I, 144, 5*; 145, 5; vayünam 
vaghatam, III, 3, 42; vayúne, 
in the due way, III, 29, 3? ;— 
k& vayúná, what are the objects, 
VOS 

vara, wish: manasah váraya, to thy 
mind's taste, I, 76, 11; a choice 
boon, I, 140, 13; tisr2-bhyab 
& váram, according to the wish 
of the three (sisters), II, 5, 5 ; 
desire, II, ro, 6. 

vara, the holding back: ná váráya, 
he is not to be kept back, I, 


PRO 
várivas, wide space, I, 59, 5. 


Váruza, 1, 26, 4 3 36, 45°44, 143 79% 


35 94, 12%; 16; 95, 11; 98, 3; 
128, 75 141, 9; 143, 45 1l, 1, 
45 111, 4,2; 65 5, 45 14, 45 
1V,1,2-$5/185 2, 45135,5908 
2; V, 3,1; 5, 11; 26, 9. 

várütha, shelter, I, 58, 9 ; 148, 2; 
189, 6. 

varúthyá, protecting, V, 24, I. 

várenya, elect, desirable, excellent, 
15:262: SCS 

varkas, splendour, III, 8, 3; 22,2; 
2A i. 

várna, colour, I, 73, 75 II, 1, 123 4, 
5;—(bright) colour, splendour, 
II, 5,5; IV, 5, 13;—appearance, 
I, 96, 5 ;—race, 11, 3, 5%. 

vartaní, way: vartani> (Pada: var- 
taní>), I, 140, 9? ;—III, 7, 2. 

várdhana, increaser;  várdhanam 
pitts, I, 140, 32 

várpas, sight, shape, I, 140, 51; 7; 
"WU Se 

várman, armour, I, 31, 15; 140, ro. 

varshá-nirnig, clothed in rain, III, 
26, 5. 

varshishrha, most powerful, III, 13, 

151643326, 8: AM sts 

várshman, summit : várshman divad, 
III, 5, 9; várshman prithivyaA, 
QI key, 

vaváta, a favourite wife, IV, 4, 8. 

vavrá, prison, IV, 1, 13. 


| 
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vavrí, cover, V, 19, 1. 
vas, to be willing, long for, love: 

~~~ usatáb, I, 12, 4 ; usati usántam, 
I, 71, 1; usatáb (read usaté ?), 
L 71, 6%; usmási, L 94, 3; 
usati, I, 145, 4; IL 4, 3; 
vákshi, III, 1, r!; usántam 
usanáb, III, 5, 7; vavasands, 
III, 20, 1; vávasána, III, 22, 1 ; 
usati, loving, IV, 3, 2;—ánu 
vashti, I, 127, 1 ;—abhí vashti, 
IV, 1, 8. 

vasa, heifer, II, 7, 5. 

vasín, lord, III, 23, 3. 

vashat-kriti, the word Vasha£, I, 31,5. 

vas, to shine: u£Z/ántim, l, 71, 1; 
Gshu^, III, 7, 10; rítám avasran, 


IV, 2, rg!. 
vas, to clothe: vásishva, I, 26, 1; 
vasaya (Samhita:  vásaya), 


clothe, or I clothe, I, 140, 17; 

sriyam vasana/, II, 10, 1 ; sukrá 

vásanab, arraying themselves in 

brightness, III, 8, 9; rúsat 

vásanab, clothed in brilliancy, 

IV, 5, 15;—pári vásanal, III, 

1; 57. 

to dwell: avásayat, he has 

made depart, III, 7, 3 ;— práti 

avásayah, thou hast harboured, 

III, 1, 17;—sam-vásanab, dwell- 

ing together, IV, 6, 8. 

vás, dwelling (?): vasám rágánam, 
125165. 

vasatí, dwelling, I, 31, 15; 66, 9'. 

vásana, garment, I, 95, 7. 

vasavya, wealth, II, 9, 5'. 

vasishtha, the highest Vasu, II, 9, 1. 

vásu, excellent : vásvibhi^ dhití-bhi%, 
III, 13, 5' ;—wealth, treasure, 
goods, I, 27, 5, &c. ; vísvab vásub 
(conj. vísvá vasa), I, 128, 6°; 
vásvab rágati, I, 143, 4; vásu 
rate TIC rr; goods, Or 
Vasus, III, 19, 2? ;—see vásyas. 

Vasu, ep. of Agni, I, 31, 3; 44 3; 
45, 9; 60, 45 79, 53 127, 1; 
PLUS HL x1 1855718, 
25 19, 35 21, 5; 1V55, 15; V, 
3,105 12; 6,1; 25 24,2; 25, 
1; vásuP vástinam asi, I, 94, 13; 
vasuh vásu-bhib, I, 143, 6;— 
pl., the Vasus, a class of gods, I, 
58, 350143) 7; I3, 4^; 
TR 02,0950 IV.) 
1226/5 V. 12538: 


vas, 


vásu-dàvan, giver of goods, II, 6, 4. 

vásu-dhiti, dispenser of goods, I, 
128, 8. 

vásu-dhiti, place of wealth, IV, 8, 2. 

vásu-pati, lord of wealth, 1I, 1, 11; 6, 
q V, 45 To 

vasu-ya, desire for wealth, I, 97, 2. 

vasu-yú, desirous of goods, I, 128, 
8; III, 26, r; V, 3,6; 25, 9. 

vasuvit-tama, the greatest acquirer 
of wealth, I, 45, 7. 

vásu-sravas, renowned as Vasu (or, 
as goods), V, 24, 2. 

vástu, daybreak : vásto2 ushásab, I, 
79, 6. 

vastrí, illuminator: kshapám vasti, 
(1, 1, 7). 

vástra, clothing, I, 26, 1. 

vásman, cloth, IV, 13, 4. 

vásyas, better things, I, 31, 18;— 
bliss, 1, 141, x2 ; welfare; II, x, 
16;—greater wealth, II, 9, 2; — 
wealthier, IV, 2, 20. 

vah, to carry: vákshi, (III, 1, 11); 
havy&ya vólbave, I, 45, 6 ; III, 
29, 4 ;—abhí vakshi vágam, III, 
15, 5?;—& vakshati, may he 
conduct, I, 1, 2; á vakshat, may 
he carry hither, III, 5, 9; á 
vakshi, bring, III, 14, 2; 4- 
vahanti, carrying (bliss), IV, 
24:30 

vahát, stream, III, 7, 4?. 

yahishtha, (horses) most ready to 
JANC VES AS 44 

váhni, driven (on a chariot): váhni- 
bhi% devaíb, Í, 44, 13! ;— carrier 
(of the gods), I, 60, 1; 128, 4°; 
sa 520,1: ;— 
carrying: vahnid asa, I, 76, 4! ; 
—horse : váhnayab, 111,6, 2? ;— 
váhni and váhas, (1, 127, 8!). 

váhni-tama, best carrier (of the gods), 
DV SIT 

vá, to blow: vatah anu vati, I, 148, 
4 ;—áva vati, he blazes down, I, 
58, 5. 

và: vivásasi, thou winnest, I, 74, 9; 
—4-vivasati, (who) invites, I, 12, 
9; 58, 1; 4-vivasasi, thou in- 
vitest, I, 31, 5?;—4& vivásanti, 
they seek to win, IV, rr, 5. 

va, to weave: samvayanti íti sam- 
váyanti, II, 5, 6. 

vághát, worshipper, I, 31, 14; 36, 
INV INVOKING: 
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DUI Py LA ih sacri- 
ficer, III, 3, 4 

vak, word, I, 79, ro. 

våga, strength, evi ks 
5; Il, nao 125 2, 75 4,8; 
6,5; III, 10, 65 11, 95 19, 1; 
22,125) 2 3527,15 11; 29, 
9; vagasya pátib, Í, 145, 1 ;— 
deed of strength, III, 12, 9; 
—booty, I, an 5, &c. ;—prize, 
gain, IIT, 25:3 5^5 6» s abf 
vakshi PUE IH, 15, 52 ;— 
race (striving for gain, contest 
for booty), I, 27, d ; 911896; 
2; III, 27,7; V, 2 

Vaga, pl., the Vágas, i bo 41. 

vaga-gathara, with booty i in its belly, 
Wh OS fe 

vüga-pati, lord of booty, IV, 15, 3 

vága-prasúta, bent on the prize, I, 
TASE 

vágam-bhará, winning the prize, I, 
60, 5; winning booty, IV, 11, 4. 

vagay, to run a race: vagayan-iva, 
II, 8, 1! ;—to further strength: 
vágáyanti íti, III, 14, 31;—to 
drive forward: vagayate, IV, 
7, 113—to strive for gain: våga- 
yánti, V, 1, 3; vága-yántaó, V, 


SES 0) 


Mos 

vaga-yú, bent on victory, V, 10, 5;— 
eager for the race, V, 19, 3. 

vaga-vat, bestowing strength, I, 31, 
18. 

vága-sravas, renowned for strength, 
Is 

vága-sátama, highest winner of booty, 
Uit Ecc ede 
20, E 

vága-siti winning of the prize, III, 
Ds 

vagín, strong, II, 2,11; 111,6,1 ;— 
the strong horse, racer, ie 66, 
4 Scie ¿IL Sy 15 5 DUE os 
ásva% ná vagt, III, 29; a 

vagina, strength, III, 2 2 

vani, sound ; saptá vinth, SINE Fig Pe 
Ta 

váta, wind, A 45 IV, 7, 
Io; II; vátaib aruxaí>, II, 1, 
6; vátasya pathyàbhiz, THE 14, 
35 vátasya sárgah, III, 29, 112 
vátasya pátman, s 5507.5 Váta, 
the god, IV, 3, 6 

váta-kodita, stirred by the wind, bh 
58, 4; 141, 7. 


váta-gúta, stirred or driven by the 
wind, I, 58, 4; 65, 85 94, 10; 
140, 4. 

vàmá, happy, I, 141, 12 ;—pleasant 
(wealth), IV, 5, 13. 


Vay, the god, I, 142, 123 ;—vayú, 
wind, V, 19, 5 

vár, water, Il, 4 6; usriyanám váb- 
lva, IV, 5, 8 


vára, treasure, T, 128, 65 Vo 1612: 

vára, tail, II, 4, 4 

várará, stubborn, Í, 140, 2. 

vára-vat, long-tailed, I, 27, 1 

varya, excellent wealth, treasure, Í, 
20 si ELDER V, 16,05% 50078 
5:5 desirable boon, 1) 53) 235 
III, 21,2 5 V, 23,35 bestigiitss 
1, 149, 5; III, 11, 9. 

vas, to roar, low: avásayab, Í, 31, 
4}; vávasanab, I, 73, 6 ; vavasire, 
| p 

vasra, lowing, I, 95, 6. 

váhas, vehicle, (I, 127, 8’); 
P1475 

vihisheba, which may best bring, V 
2 

vi, to weave. See vá. 

í, bird: vér íti vé5, I, 72, gt; 96, 

65 UE PII, E 
IV, 5 st. váyab, I, 142, 8% 
vayyð-iva? II, 3, 61 

ví, away from, I, 150, 2. 

vi-adhvan, straying everywhere, I, 
TAI 

vi-üsh, the break of dawn, V, 3, 8 

ví-ushzi, dawning : ví-ushzishu, I, 44, 
3; 45 8; III, 20, 155 ushasay 
vi-ush£au, at the break of dawn, 
RNA 53 14) 4 

ví- -oman, heaven : paramé ví-omani, 
[namo A 

vi- -gahá, diver, III, 3, 5. 

vi-kakshana, far-seeing, III, 3, ro. 

ví-karshani, dwelling among all 
tribes, OS IE oR 7 = 

Ss THE a 


vi- del. wise, I, 45 MO 38 

3 ; IV, 5,25 7, 3- 

vig : puer fti, they are affrighted, 
15: 12405525 


vig-van, continuing our race: stints 
 tánayab vig&-và, III, 1, 23. 

vid, to find: vévidánás, acquiring 
(or, exploring?), I, 72, 45 avidan 
(conj. ávidan), I „72, 61, 

vid, to kuow: yáthà vidé, as it is 


like 


mn r3 


EY, Y, 11* 
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known, I, 127, 4; vidván, 

knowing (with gen. and acc. > 

;— pári véda, I, 31,5! ; 
— ví vidván, distinguishing, I, 
189, 7. 

víd, knowledge : vida, I, àb 18. 

vidátha, sacrifice, I, 31, 6 ; 60, 12; 
143, BL ae tae 18; 22? 33 
e 8, 5; 14 15 27% IV, 
6, ; tridye vidáthe, II, 4, 8' ; 
— vidáthà, sacrificial ordinances, 
DI 25; 26, 6? ;—sacrificial 
distribution, III, 28, 4; vidá- 
theshu áhnàm, V, 3, 6!;— 
assembly, II, 1, 4?; 162. 

vidathýa, influential in council, (I, 
55,05): 

vidúb-tara), the greatest sage, I, 31, 
14; II, 5,7 

vidús, possessed of knowledge, I, 71, 
ro}, 


—vidman&-apas, active in wisdom, I, 


Shy ts 

vi-dyút, lightning, III, 1, 14 ; V, ro, 5. 

vidyút-ratha, whose chariot is light- 
ning, III, 14, 1 

vidh, to worship: vidhema, 
2; vidhatáb, I, 73, 1, &c. 

vidh, vyadh, to pierce, to shoot: 
vídhya, IV, 4, r 

Vidhartr;, he who keeps asunder 
all things, II, 1, 3°. 

vi-dharman, sphere, 111, 2, 3 ;—dis- 
poser, Vs x7, eL*. 

vip, to tremble : prá vepayanti, they 
make tremble, nm» 26, 4. 

vip, prayer, III, 3, 1!; 7; vipám 
gyótimshi, Í, 10, 5. 

vipa%- kit, knowing. prayers, JII, 3, 
4; 26,93 27, 2. 

vipanya : vipanyáyà, in thy admirable 
way, III, 28, 5i Gnd won- 
derfully, IV 

vipanyú, full of canti praise, III, 
10, 9. 

vípra, priest, I, 27, 9, &c.; 
víprás, III, 7, 7 ; 1V, 2, 15. 

vi-bhaktr7, distributor: vi- bhakt&, 
1202729562 

vi-bhátí, resplendent, 674 

vibhá-van, resplendent, L 58, 93 59, 
73 66, 2; 69, 95 148, I; 
45 11, 3,9; 1V, 1,8; 12; V, 
1,95 4, 2- 

vibhá-vasu, rich in splendour, I, 44, 
10; Il, a Nja 


by. 36, 


saptá 


vi-bhú, mighty, I, 31, ru 141, 9; 
NOAA VS P ; 5, 95 vi- 
bhvih (dáras), I ; 188, 51 ;—far- 
extending, I, 65, 10 :—spreading, 
DV LI 
ví-bhritra, widely-spread, I, 71, 3?; 
95, 2; wide-ranging, jt 1052; 
ví-bhrásbri, shine, I, 127, I. 
vibhva- sáh, over powering 
men, V, 10, 7. 
vi-mána, measure, II 
ví- yutà? DV 
vi-rag, Prince, 1528855. 
virükmat, shining, 15127205: 
ví-rüpa, of different shapes or forms, 
1/7052: 57359 5°95; 15.1 II, 135 
4, 6 : —of different colour, V, D 


skilful 


Vírüpa: virûpa-vát, I, 45, 3. 

vi-roká, the bursting forth : 
vi-roké, III, 5, 2 

vivásvat, irradiating: vívasvat (conj. 
vivasvan), I, 44, 1!; vivásvatá 
kákshasá, I, 96, 2%. 

IViyasvat; NA pra 021,35 458512: 
IV, 7 447. x0, 32 

vivásvan, the shining forth : vivasvat 
(conj. vivásvan) ushásab, at the 
rising of the dawn, I, 44, 1 

víviki, separating, V, 8, 3! 

vís, house, clan, tribe: visé-vise, I, 
27, 10?, &c. ; visám ná vísvab, 
I, 70, 4?; m&nushi vit, I, 72, 8 ; 


ushásah 


raga visám, II, 2, 8; visám 
kavím vispátim, III, 2, 10; 


purab-etá visám mánushizám, 
DI rts visah martam V, 2, 
3?; visáb átithi>, V, 18, 1; de- 
vásah sárvayà visd, the gods 
with all their folk, V, 26, 9. 
vi-sikshu, a hewer, II, 1, 10°. 
vispáti, lord of the clans, I, 12, 2; 
DOMME Te T2 11/5 60, 25 
assa 3, 
8; 13,5; V, 4,35 6,5. 
vispátni, housewife, IlI, 29, 1“. 
vispá, lord of clans, (I, 70, 4). 
vísva, every one: visám ná vísvab, 
I, 70, 42; vísvam idám, this 
whole world, I, 98, 1; visve 
deváb, IT, 3, 4; V, 3, 15 26,4; 
visvam Ít vidub, IIl, 29, 15". 
visvá-apsu ? 1; 148; 12% 
visvá-áyu, having a full life, or, in 
whom all life dwells, I, 27, 3; 
6705 LO 725,43 128, 8; visvá- 
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Ayub (conj. visvá-àyo^), I, 68, 


2 

visvá-à pr. adv., eternally (?),. (I, 
68, 

ski, extending over all 


dominions, Í, 59, 7 ; belonging 
to all races of men, III, 26, 5. 

visvá-karshani, dwelling among all 
tribes, L 27, 9°} 111, 2,155 V; 
6,3; 14, 6; sy 0 

visvá-ganya, encompassing all people, 
553 

visvatab- mukha, whose face is turned 
everywhere, VOTO 872 

visvá-túrti, all-victorious, Ub 3, 8 

visvá-thá, everywhere, I, 141, 9. 

visvá-darsata, visible to all, I, 44, 
10; 146, 5; V,8, 5. 

visvá-deva, accompanied by the 
Visve devas, I, 142, 12. 

visvá-devya, belonging to all gods, I, 
148, 1 ; united with all the gods, 
TII; 2,05 

visvádhá, everywhere, I 
always, V, 8, 4. 

visvá-dháyas, possessing every re- 
freshment, I, 73, 3; V, 8, 1. 

visvá-bharas, supporter of everything, 
IN SL 

visvá-bhánu, all-brilliant, IV, 1, 3. 

visvam-invá, all-embracing, I, 76, 2; 
—all-enlivener, III, 20, 3. 

visvá-rúpa, all-shaped, I, 13, 10; 
assuming every shape, III, 1, 7. 

visva-vara, rich in all boons, III, 4, 
3; giver of all treasures, III, 
17, 1; with all goods, V, 4, 7; 
rich in all treasures, V, 28, 1. 

visva-vid, all-knowing, III, 19, 1 ;— 
omniscient, DP AG ins 

visvá-vedas, all-possessor, possessor 
of all wealth, I, 12, 1; 36, 3; 
44, 7; 128, 8; 143, 45 147,3; 
111)720,:45 25811926, 40 LV, 
S» 

visvá-srushti, always listening, I 
128, 1. 

Visva-sàman, V, 22, 1. 

Visvámitra, pl., the Visvámitr as, III, 
1215 18, 4. 

pops. pues lasting all our life, 

79 

visváhá, da by day, III, 16, 2. 

vish, to accomplish : vividdbi, La 
10; vévishat, busy, Ii, De 
10. 


; 141, 6; 


, 


víshuza, manifold, IV, 6, 6; —turning 
oneself from. one, Y. 12, E 

víshu-rúpa, in manifold shapes, V, 
I5, 4. 

vishzá? I, 148, 1! 

Víshzu, LE Tangs TV, 3 7-500 Bo 

vishpás, descrier : vishpát, cls 189, 61. 

víshvak, in all directions, ii 36, 16; 
“TY, 4, 2 

vi- -sárá, expanse, Í, 79, 1 

vi-stír, laid out: vi- de 1, 1405: 

vi- -havá, the emulating call, TL, 8, 10. 

ví-háyas, far-reaching, I, 128, Ox 
whose energy expands round- 
about, IV, 11, 4}. 

vi, to accomplish, pursue, perform 
eagerly: vivéh rapamsi (rather 
vivér ápámsi), I, 69, 8?; véshi 
(hotrám), I, 76, 4; véb, II, 5, 
37; IV, 7, 85;—to come or 
approach eagerly, to move: 
véshi, I, 74, 4; 189, 7 ; IV, 9, 
53 65 véb,he repairs, a 
IV, 7, 7 ; vetu, I, 77, 4; véti, I, 
141, 6; vitáye, that they may 
eagerly come or partake, I, 74, 
6; H, 2, 6?; see also vití;— 
vihí, accept eagerly, III, 28, 3; 
—vyántah, tending to, I, 127, 
5; vyantu, may they eagerly 
seek, III, 8, 7; vihí mrzhkám, 
love mercy, IV, 1, 5; má ved, 
require not, IV, 3,13;—4 dütyàm 
vivàya, he has undertaken the 
messengership, I, 71, 4?;—üpa 
vetu, may he come, V, 11,4; 
—prá-vita, having conceived, 
III, 29, 3 ;—práti vihi, accept 
eagerly, II, 21,5. 

vi, to envelop. See We 

vi, eager : vib, I, 143, 6 

vil, strong, safe, 112752355 886 BUM 
3, T4 ;— fortress, I, 71, 2. 

vi/a-gambha, with strong jaws, 111, 
29, 13. 

vitá, straight, IV, 2, 11. 

viti, (sacrificial) feast : 

; 74:4 

V) 2632: 

vití-hotra, offerer of a feast (to the 
gods), III, 24, 2; V, 26, 3. 

virá, hero, a manly son, i 7/3035 06: 

virá- -pesas, adorned with heroes, IV, 
Tesis 

virá-vat, with valiant heroes, I, 12, 
115 96,8; Ml, 24,5; V, 4s 113 


? 


vitáye, I, 15, 
4 5 142, 135 III, 13, 4; 
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virávat-tama, high bliss of valiant 
offspring, I, 1, 3. 


~virddh, plant, I, 67, 9 141, 4 ; gár- 


| 


bha% virüdhám, Er ga 

viryà, mighty deed, Ill, 12, 9;— 
heroic power, III, 257 2 

vri, to choose: vrinimahe, sr, 
&c.; vrinité, he demands, E 67, 
1;—uranah, choosing, Hb: 19, 
UV 6 3: chosen LV, 16, 4 ; 
7, 8. 

vri, to hold back, hinder: varáte, I, 
65,6; váranta, IV, 6, 6; ávari, 
IV, 6, E ;—ápa vridhi, open, II, 
2, 7; apa ávar ity Avah, he has 
opened, III, 5, 1 ; ápa vrán, they 
have uncovered, IV, 5, 8; ápa 
vran, they disclosed, IV, 2, 16; 
—kámam á-várat, would he 
fulfil our desire, I, 143, 6;— 
pári-vrita, hidden, I, 144, 2; 
—see firzu. 

vriktá-barhis, havingspreadthe sacri- 
ficialverass I4125 s Til, 25 5: 
6; V, 23, 3;—where they spread 
sacrificial grass, V, 9, 2 

vrigána, settlement, I, 60, 37; 73, 
22; TI, 2,1%; 9 ;— enclosure, I, 
128, 7 ;—masc. ? I, 189, 87. 

vriginá, wrong, dishonest, IV, 1, 17 ; 
V, 3, II5 12, 5. 

vriginá-vartani, following crooked 
ways, 3116! 

vrifig, to trim : vringé, I, 142, 5?;— 
to turn: vrinákti, IV, 7, 10;—4 
vrikshi, may I draw on myself, 
(1, 27, 13?) ;—pári vrinakti, he 
spares, Xx 29, 6 

vritrá, foe, I, 36, 8!. 

vritra-hátha, the killing of foes, 111, 
TÓL. 

vritra-hán, slayer of foes or of 
Vritra, I, 59, | TA Si ior 
Dr» I TA kop A. 

vritrahán- tama, the greatest de- 


stroyer of enemies (or of 
Vritra), I, 78, 4. - 
vritha, lightly, I, 58, 4! ;j— wildly, I, 


I40, 5. 

vriddhá-sokis, mightily brilliant, V, 
r5. 

vridh, to increase, grow, &c.: vár- 
dhamánam, increasing, I, 1, 8, 
&c.; vavridhasva, be magnified, 
I, 31, 18; vridhé, for welfare, 
prosperity, III, 5, 8; 6,10; IV, 


478 
2 r8; vriddhá, grown full of, 
V, 20, 2*;—várdhanti, they 


nourish, I, 65, 4 ;— vardhayá- 
masi, we extol, I, 36, rr; Yar- 
dhaya girad, make prosper, HI; 
29, 10 ;—ví vavridhe (conj. vi- 
vavridhé), Í, 141, 5?. 

vridh, furtherer, UT 16, 22, 

vridhá, helper, furtherer, (ELE 16, 
2%); | tror 

vridhasana, growing : vridhasánásu, 
inthe growing (plants), IL 275; 

vridha-snú, mighty, IV, 2, 31. 

vrishan, manly, bull, I, 302052 TOn 
&c.; Zo UU IPS le 1; ritásya vrishne, 
NEL: 1 aruchisys vrishaah, 
Mesta ree 

Vrishan, N „Pr oros 

vrishabhá, bull (Agni), I L, 31, pcr 
Ie 141, BAÐ INVAT A e ue 
2; T27 : krishnáb al ph í 
79, S 

vrishay : vrisha-yáse, thou rushest on 
(acc.) like a bull, I, 58, 4?;— 
vrisha-yante, they are full of 
(sexual) desire, III, 7, 9 

vrishií, rain, II, 5, 65.6, 5. 

védas, property, I, 70, 10; 
Wey, es 

védi, sacrificial altar: védi íti asyám, 
II, 3, 4. 

vedi-sád, sitting on the sacrificial 
bed, I, 140, 1. 

védya, well known: rátham-iva véd- 
yam, II, 2, 3?;—renowned, V, 


99, 1; 


535. 

vedhab-tama, best worshipper, I, 
7552. 

vedhás, worshipper, INGO, 25.10. 
69,3; Zane Oy LON B 10, 
55 14, 1; ae 2, 15; a 33 
35 16; 6, 1 ;—helpful, I, 128, 
4 (bis). 

vépas, trembling, IV, 11, 2. 

vesá, vassal, IV, 3, 13. 

véshaza, officiating, V, 7, 5. 

Vaisvanaral 150, 1-7; 98, 1-3 ; 
TIA 115 12; 3$ 1505; 
10; m 26, 1-325 CO RONDA, 
NIS Dr it 2. 


vólbri, eights -horse, I, 144, 3. 
vyá£asvat, far- embracing, TIS. 
vyákishtha, most capacious, II, 10, 4. 
vyáthis, track, IV, 4, 3 

vyadh, see vidh. 

vyà (vi), to envelop : ava-vyáyan, re- 
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moving, IV, 13, 4;—& vitám, 
enveloped, ING 7, 6';—pari- 
vita, dressed (in offerings and 
prayers?), IV, 3, 

vyóman, see ví-oman. 

vrag, to go: vavraga, III, 1, 6;— 
abhi-vrágan, proceeding, I, 58, 
5 abhivrágat- -bhib, approach- 
ing, I, 144, 5°. 

vragá, stable, IV, 1, 15; V, 6, 7. 

vrata, law, I, 31, 1; 23 125 65,35 
5» 75 1,3, 95 Ll, 09 4, 

1655 273 IV, I3,2; vratá 

darás E, 36, x o Ey, „45 
daivyani vrata, I, 70, 2 ;—ánu 
vratám, according to his will, Jl 
128, I duty, I, 144, 1 

vrata-p&, guardian of the law, I, 31, 
ior I Tome TOS 

vrask: má gyayasah sámsam Á vrikshi, 
may I not fall as a victim to the 
curse of my better, I, bd ELE 
vriknüsab, hewn, III, 

vrå, host, IV, 1, 167. 


vráta, host: vrütam- vrátam, III, 
2167067 
vràdh : vradhanta, they have boasted, 
y M6. 
vrádhan-tama, most powerful, I, 
150, 3. 


vrís, finger: dása vrísab, I, 144, 5!. 


sams, to recite: ásamsan, 
mánma samsi, Til 
teach 
19. 
sámsa, curse, I, 27, ig vy OR 
18, 2 sámsât aghát, from evil 
spell, I5 128, 5 ;— praise, T, I4I, 
6:5 I sámse nrinám, 111, 16, 
4; ubhá sámsá, IV, 4, 14'; 
sámsam aydh, IV, GINA AVI 21 
sak, to be able: saknáváma, i 27, 
135 sakéma yámam, 1253; ro! 
IA ass sakema 
E -idham, I, 94, 3 ;—to help 
sagdhi "(with gen.), IT, es 
HER ed 16,6; sagdhí svastáye, 
V, 17, 
sákti, skill : Ae, IC 3n 18. 
sagmá, mighty, I, 143, 8 
saki-vat, full of power, TIT, 21, 4. 
satá, hundred: sata ka vimsatím ka, 
Sy. 22 
satá- Atman, jets with hundred- 
fold life, I, 149, 3. 


I, 67, 4; 
8 ;—to 
ritám sámsantab, ME 


satadãvan, A of a hundred (bulis), 
No ej 

e un a hundred rills, 111, 
26, 9. 

„satá=valsa, with a hundred branches, 
I 85 ar 

sata-séya, attainment of hundred- 
fold blessings, III, 18, 3. 

satá-hima, living a hundred winters, 
DEN 

HL pl., a hundred winters, I, 


satín, ie Rarer ae [,-51, vos 911023 
9; satinibhi/, with Ps hundr ed- 
fold blessings, E 59, 

sátru, enemy : sátrum á- gern. IH 
1652: 

satru-yat, being at enmity, V, 4, 5; 
2833. 

sad, to be glorious : sasadré, I, 141,9. 

saphá, hoof, V, 6, 7. 

sam, to toil (esp. in performing 
worship): sasamáná, who has 
toiled hard, I, 141, 10 ; 142,2; 
Til, 18, 45 1V, 2, 9S9 T9 
asamishthah, III, 29, 16; ása- 
mishza, he toiled, V, 2, 7. 

sam, bliss, luck: sám yób, with luck 
and weal, I, 189, 2; III, 17, 35 
18,45; IV, 12,5; sam nah soka, 
111, 13,6; sámkridhi, IV, 1,35 
sám ásti, he satisfies, V, 7, 9; 
sam hridé, V, 11, 5. 

samáy, to toil: sam-áyé, III, 1, 1. 

- sámi, toiling, (sacrificial) work : 
sámya, E 955 samyai (read 
sámyab ?), IV, 3, 4). 

samitrz, the sacrificial butcher, or 
slaughterer, (1, 13, 12%) 3 115) 

os) IIL re: 

sam-gaya, bringing happiness to our 
home, II, 1, 6. 

sám-tama, most agreeable, beneficial, 
blissful, LEAR yer 2 Seas 
th LII, 13, A 

Sámbara, I, 59, 
sam-bhú, Me 1,65,5; bringing 
luck, IH, 17, 5 

sayú, reposing, b Ba l2. 

saráni, fault (?), Í, 31, 161. 

sarád, autumn: tisráb sarádab, I, 
72,3 

sáru, weapon, IV, s, 7. 

sárdha, host; Irae = ns 
sár dháya marütám, IV, 3, 8 

sárdhas, host : sárdhab márutam, I 


. 
, 


, 


, 
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^ WEN _ _ m_—___ SA SES 


127365 IL 5 IN T0: 

marútám sardhah, II, 3» 33 

nar&m sárdba, 1I, 1,5%; sárdhab 

divyám, III, 19, 4 ;—sardhah, 

m. or n.? IV, TIN ?. 

sarman, shelter, protection, 1, 58, 8, 
&c.; ; sármani syám, II, Est 3 
ákkbidrA sárma, III, 15, e : 

sarma-sád, sitting under shelter, I, 
73), 3+ 

sáryð, arrow, I, 148, 4. 

savas, strength, might, power: sávasá 
(conj. sávasab), I, 27, 21, &c.; 
sávasab sushminah pátib, 1, 145, 
1; savasah pate, V, 6, 9. 

savishtha, most powertul, I, 77, 4; 
mightiest, I, 127, 11. 

sásvat ; sásvatá tana, constantly, I, 
26,61; sásvatib, constant, I, 27, 
7; gánaya sásvate, all people, I, 
36, 19; sásvatab, many, I, 72,1). 

— sasvat-tamám, for ever, IIl, 1, 23. 

sasti, hymn, praise, IV, 5, 3; 15. 

sa, to sharpen, further : sióhi, III, 
16, ig ; 24, 5; sisite, V, 2, 9; 
9, 5 ;—áti sisite, I, 36, "i sni- 
síshat, he stirs up, IV, 2, D. 

saká, powerfal, Wis, 2 

Sata-vaneya, N. pr., I, 59, 7. 

sas, to teach, instruct : sasásuð, III, 
E izg IV, 2, 12;—ánu- -;ishza, 
instructed, V, 2 8 ;—prá sássi, 
thou instructest, de UST) pra- 
sásat, commanding, 17:95, 3 

sas, command, I, 68, 9. 

sdsana, command, TIL: 

Sasami, teacher, I, 31, 11. 

sðsus, command, instruction, I, 60, 
AT T. 

sasya, governable, I, 189, 7*. 

sikvan, plur.,locks of flames, I, 141, 8'. 

siksh, to help one to, to favour with 
a thing (gen.): síksha, I, 27, 
gr r9. 35 yáb te ' sflshát, 
who does service to thee, L 
68, 6. 

sikshú, rich in favours: 
(conj. siksho), IAS 

siti- -prishthá, white- backed, b 7,1 

sími-vat, powerful (IES 

síriná ? II, 10, 3. 

sivá, kind, bounteous, gracious, 
blessed 5 O E20 14535 

SAT, 75 £9; ed 10, 85 

i 6; NM, 24, 1 

sisu, the young one: pasúb ná sisva, 


sikshóL 


like a pregnant cow, (AOS Os 
young calf, I, 96, 5! ; the young 
child (Agni), Í, 140, 3; 145, 35 
V, 95378 foal, III, 1, 4; divas 
sisum, (Soma) the child of 
heaven, HAVES as 62: 

sisu-mati, the mother of the young 
child, D 140, 101. 

sisvan Q) young : pasth ná sísvá, Í, 
655.10". 

sirá, sharp, III, 9, 8. 

sukrá, bright, I, 12, r2, &c.;—bright- 
ness: sukrð vásánáP, III, 8, 9. 

sukrá-varna, whose colour is bright, 
I, 140, 13 143, T. 

sukrá-sokis, brightly shining, II, 2, 3. 

suk,to shine forth, flame up: sókasva, 
I, 36, 9; susukván, flaming, p 
69, 1; sukáyantah, the re- 
splendent ones, I, 147, Ty susu- 
kana, I, 149, 43 ám nah soka, 
II, 13, 6; ásokat, HI 20; 14: 
sukadhyai, IV, 2, 11;—to kindle: 
sukantah agnim, IV, 2, 17 ;— 
apa nab sósukat aghám, driving 
away evil with thy light, I, 97, 
1-8 ;—susugdhi @ rayím, shine 
upon us with wealth, I, 97, 1;— 
ví sósukanad, flaming, III, 15, 1 

súk, flash: ume suka, flash by flash, 
H 

ski, brilliant, bright, L31; 17; Xer; 
V, 7, 81 ; sü£im súkayab, Í 72, 
3 Ju it (for súkim ft 2), IV 
25:162; 

súki-ganman, whose birth is bright, 
EITE 

súki-gihva, pure-tongued, II, 9, 1 

súki-dant, with brilliant teeth, V, 7,7. 

súki-pesas, brightly adorned, I, 144, 1. 

súki-pratika, whose face is bright, I, 
143, 6. 

súki-bhrágas, brightly resplendent, T, 
79,1. 

stiki-varna, brilliant-coloured, V, 2, 3. 

Sanah-sépa, V, 2, 7. 

sunam, prosperously, IV 503, r7. 

subh, to adorn, beautify : ’ sumbhanti, 
V, 10, 4^; 22, 4. 

lg a triumphal procession, Da, 

; UL, 26, 4*. 
mace -yá, going in triumph, ÍV, 


3) 
subhrá, beautiful, MG 26.2; 
surúdh, gift, T, 72, 7”. 
sush, see svas. 
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súshka, dry (wood), 1, 68, 3. 
súshma, roaring, IV, 10, 4; 
VE LO, 6505. 
sushmín, Een powerful, I, 145, 
1; Ill, 1 Ós TO. 
sushmín- -tama, strongest, Í, 127, 9. 
súra, mighty, I, 70, 11 ;—hero, IV, 


3, 15. 

stira-sati, strife of heroes: 
[oS T6: 

súshá, song of praise, III, 7, 6. 

sríiga, horn, IH, 8, 10; Y, 2907 

sringin, horned animal, HI, 8, 10. 

sridh : E show thy prowess, VS 
28, 

séva, a kind friend, 1, 58, 6; 69,4; 
fa ;— friendship, II], 7, 5. 

sé-vridha, joy-furthering, 62. 

sésha, offspring, V, 12, 6. 

sóka, flame, IV, 6, 5. 

sokíb-kesa, whose hair is flame, I, 
45, 65 127,2; III, 14, 1; 17, 
IS OW oe > 

sokishtha, brightest, V, 24, 4. 

sokishmat, flaming, II, 4, 7 

sokis, splendour, flame, I, 12, 12, &c. 

skut, to drip down: skotanti, HI, 1, 
85 21,25 45 5. 

syava, dark: syávim (conj. syávih?), 
, 71, 12; syáva, the two tawny 
horses, II, ro, 2. 

syetá, reddish, us 71, 4- 

syená, hawk, iv, 6, 10. 

syéni, the reddish whiteone, 1,140,9?. 

srath, to let loose : sisrathat, I, 128, 
6 s—vi sisrathad, release from, 
IV, 12,74. 

sram : sasramánáb, toiling, IV, 12, 2. 

sramayú, wearying oneself, I, 72, De 

sravayát-pati, who brings renown to 
his lord, V, 25, 5 

srávas, E ory, renown, I, 31, 7, &c.; 
srávase, I, 73, 5%. 

sravasya, glorious, IO EE 

sravasyát, aspiring to renown, I, 
128, 1 

sravasy&, desire of glory, I, 128, 6; 
149, 5. 

sr avasyú, glorious, V, 9, 2 

qm glorious, celebrated, I, 27, 

531,55 Wo, A te 

sra, see sri. 

sri, to rest, abide : asi sritáb, I, 75, 
BS IH ,9 3 ; slsriyazá, dwelling 
here and there, V, 11, 6 ;—asret, 
he has spread forth, established, 


z 
stira-sata, 


HE 14, Ij I9, 2;—to send: 
ürdhvám asret, he has sent up- 
wards; IV, 65/255 13; 23 I A 
asret, he has sent, Vi, 1; X25 ið, 
I ját srayasva, rise up, Il, 8, 
to open (intr.) í ví 
srayantàm, E, 13,6% 14205 MUS 
2o wi srayadhvam, V, O 
sri, to cook : srinán, Í, 68, 1! ; sisritá, 
he has ripened, I, 149, 2 5 sri- 
nishe, thou warmest, Vo 6379: 
sri, splendour, beauty, glory, I, 1 
10%, &c.; sriyam vasinah, 
10,1; sriyé, gloriously, IV, 5, ee 
sru, to hear : srudhi, I, 26, 5, &c.; 
srúvat (conj. srúvat), jt melts 
away, L, 127,132 sréshamanah, 
hearing, III, 8, 10 ;—vi srin- 
vire, they are renowned, IV, 
8, 6. 
srúti, glory, 117257: 
srut-karza, with attentive ears, I, 44, 
I3; 45, 7. 
srútya, glorious, I, 36, 12. 
srushtí, obedience, I, 67, 17; III, 9, 
8 ;—hearing, readiness to hear, 
1, 69, 7; 11, 3,9; 9 4- 
srushzi-ván, ready to listen, hearing, 
I, 45, 2 ; III, 27, 2 ;—obedient, 
E 12779: 
sreni-sás, in rows, HI, 8, 9. 
svas, to hiss: svásiti ap-sú, I, 65, 9; 
—abhi-svasán, panting, I, 140, 
5 ;—Asushánáb, aspiring after, Í, 
1475 Eesha Vie i Aes #6 
svasivat, mightily breathing, I, 140, 
IO. 
svátrá, power (?), I 
svanta r I erased 
svetá, white (horse?), I, 66, 63 
svetám gagfánám, who had been 
born white (Agni), ILI 
Svaitreyá, V, 19, 3 


„31, 4”. 


. 


samyat-vira, with a aes of 
valiant men, II, 4, 8 

samvatsará, year: samvatsaré, after 
a year, I, 140, 2%, 

sákman, company : sákman (loc.), I, 
35062 

E LO 1,140, 3. 

sákhi, friend, 1, 31, 13 7543 18% 
ania sákhá “sdkhye, 1263. 
LII r8 To SAkba sákhyub ni- 
míshi rákshamáná2, Es 72, 
gúhá sákhi-bhi2, Ill, I, 08s 
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sakhi-yát, wishing to be a friend, I, 
EZS, I. 


—sakhyá, friendship, I, 26,5; 71,10; 


94, 1-14 ; III, 9, 3; IV, so, 8. 
sagh, to sustain: ásaghno/, I, 31, 3. 
sak (sask), to be united with, ac- 

company: sá£asva nab, stay with 

us D p os satasen LIU, 3: 

saskire, II, 1, 13;—to attend, 

worship: sazante, I, 59, 6; sá- 

kanta, I, 73, 4 ; sa£antàm, I, 98, 

3;—to follow: safante, I, 60, 

2; sisakshi, I, 73, 8;—to hold, 

cling, adhere: sisakti, I, 66, 2; 

sakate (krátva), I, 145, 2; sá- 

kante, III, 13, 2; saskata, III, 

16, 2 ;—sa£anta, they have at- 

tained, V, 17, 5';—ánu sagate 

vartani>, she follows her ways, 

I, 140, 9?;—ápa saskire, they 

turn away to encounter, V, 20, 

2 ;—abhi safante, go towards, I, 

71, 7! ;—& sákyam, whom men 

should attach to themselves, I, 

14053. 
sá-kanas, graciously united, I, 127, 11. 
sáka, together with: sáxa san, being 

attached, I, 71, 4 ;—III, 12, 2; 
E IV, 5, 10. 
sa-gátya, relationship, II, 1, 5’. 
sa-gítvan : sa-gítvànà, united con- 

querors, ITI, 12, 4. ; 
sa-güsh, united with: sa-gUb, I, 44, 

2S LIA. 
sa-gósha, unanimous, concordant, I, 

65, 2; 72, 6. J ; 
sa-góshas, in concord with, unani- 

mous, bl, 4, 37 8787120, I; 

22, 45 1V, 5, 1; V, 4,45 21, 33 

Dey e 
sámgñata-rúpa, of familiar form, I, 

69, 9. 
sáttri, sitting down, III, 17, 5. 
sát-pati, lord of beings, II, 1, 4;— 

a good lord, V, 25, 6; 27, 1. 
satyá, true, truthful, I, 1, 5; 73, 2; 

79, 13 98, 3; krinván satyd, I, 

70, 8; satyám, true (fulfilment), 

IV, 1, 18 ;—satyám, verily, I, 1, 

6 ;—efficacious, 1, 67, 5 ;—real, 

TVS T, TO, 
satyá-girváhas, truly carried by pray- 

ers as by a vehicle, I, 127, 8!. 
satyá-tara, highly truthful, I, 76, 5; 

PUTATE: f 
satyá-tâti, truth, IV, 4, 14. 


satyá-dharman, whose ordinances 
are true, i, T2, 7: 

satyá-manman, truthful, I, 73, 2. 

satya-yág, truly sacrificing, IV, 3, r. 

satya-vák, truth-speaking, IH, 26, 9. 

satyá-sushma, truly strong, I, 59, 4; 
TV BI 04 

satra, altogether, I, 7 1, 9;—together: 
satrá kakráná), I, 72, 1. 

satrá-sáha, always conquering, I, 
295 7. 

sátvan, warrior, I, 140, 9; IV, 13, 23, 

sad, to sit: üpa sidan, they rever- 
entially approached, I, 72, 5;— 
pari-sádanta), besieging, IV, 2, 
175. 

sádana, (priestly) seat, I, 31, 17 ;— 
seat, abode, I, 95, 8; 96, 7. 

sa-dris, of like appearance, I, 94, 7. 

sádman, seat, I, 67, 10; the (sacri- 
ficialEseatoe Doro Fr BIET ASI: 
9, 3; V, 23, 3 

sadyah-artha, immediately success- 
fale 60 eT. 

sadyás, instantly, I, 
quickly, T, 71, 9°. 

sadhani-tvá, companionship, IV, 1, 9. 

sa-dhaní, companion: sa-dhanyà/, 
IV, 4, 14. 

sadha-mád, rejoicing, V, 20, 4. 

sadha-mádya, sharing in rejoicings, 
IV, 3, 4. 

sadhá-stuti, song of praise, V, 18, 5!. 

sadhá-stha, abode, II, 9, 3; III, 6, 
45 7, 43 12, 85 23, 15 25, 5; 
apám sadhá-sthe, I, 149, 4; II, 
4, 2; tri sadhá-sthá, III, 20, 2. 

sadhryañk, together, IV, 4, 12. 

san, to win: sanéma, I, 73, 5; 189, 
8; sanishyán, sanishyántas, de- 
sirous of winning, III, 2, 3!; 
4; 13,2; sanishámahe, III, 11, 
9; sasa-ván, having obtained, 
III, 22, 1 ; sasa-vámsab, success- 
ful, IV, 8, 6; sanishanta, they 
were successful, V, 12, 4 ;— 
see also sà. 

sana old (27, 1731): 95, 10/5 TII, 
17209520: 

sanakát, from of old, III, 29, 14. 

sanátá, from of old, II, 3, 6; III, 
SETS 

sanáya, ancient, III, 20, 4. 

sánara, united with strong men, I, 
96, 8”. 

sána-sruta, old-renowned, III, 11, 4. 


27 We dedere 
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saná-gú, inciting from old, I, 141, 5°. 

saní, efficient, I, 27, 4 ;—saní, gain: 
sanáye, I, 31,8; saním gó%, the 
acquiring of the cow, III, 1, 
23; sanim yaté, V, 27, 4. 

sánitri, a gainer, winner: sánitá, I, 
27,93 36,13; sanitúb, V, 12, 3. 

sá-ni/a, dwelling in the same nest, 
IO 9165370 MES 

sanutár, far, V, 2, 4. 

sánemi, entirely, IV, ro, 7. 

santya (voc.), good, I, 36, 25 45, 5; 
om. 

sap, to serve, worship: ritd sápantab, 
I, 67, 8; 68, 4 ; sapema, IV, 4, 
9; sapámi, V, 12, 2; sápáti 
(Pada: sab pati), V, 12, 6';— 
to attach oneself: sapanta, V, 


3, 4- 

sapátni, the two wives, III, 1, 10? ; 
6, 4. 

sapary, to worship, do service: 
saparyáti, I, 12, 8; saparyámi 
práyasá, I, 58, 7?; saparyán, I, 
72, 3°; saparyátab, I, 144, 4; 
saparyéma saparyávab, II, 6, 3; 
saparyata, III, 9, 8; V, 14,5; 
25, 43 asaparyan, III, 9, 9; 
saparyántab, V, 21, 3;—4À sa- 
paryán, IV, 12, 2 ;—ví saparyan, 
lb oro: 

saparyú, devoted servant, II, 6, 3. 

saptá-gihva, seven-tongued, III, 6, 22, 

saptá-dhátu, consisting of seven 
elements, IV, 5, 6?. 

saptán, seven: saptá guhvà^, I, 58, 
ms yalvib, Loris 7:552, 81. LET, 
1, 4 ; rasmáyab, II, 5, 21; vant, 
EN O ot MIE 
4, 5°; prikshásab, III, 4, 7'; 
vipra Dil Mass 
hétri-bhiA, III, ro, 41; priy&sah, 
IV, 1,12; dh&ma-bhi^, ÍV, 7, 
as ratna, V, 1, 5 3—trib sapta, 
a (Sos IN a 

saptá-rasmi, having seven rays (or 
reins), I, 146, 1!. 

saptá-siva: sapta-sivasu, read: saptá 
sivásu, I, 141, 23, 

saptá-sirshan, seven-headed, III, 5,5. 

saptá-hotrí, the god of the seven 

; Hotris, III, (TOA OAI A. 

sápti, racer: atyam ná sáptim, III, 
22 5 ict 

sapráthab-tama, most widely ex- 
tended, I, 45, 7?; most widely- 


sounding, I, 75, 1; most wide- 
reaching, I, 94, 13. : 
sa-práthas, widely extended: sárma 
sa-práthaZ, a big shelter, I, 142, 
55—V, 13, 4. 
sabab-dúgha, juice-yielding, III, 6, 4*. 
sábandhu, bound in kinship, III, 1, 


TO. 

sa-bádh, pressing: sa-bádhab á ka- 
kruh, LIL 27, 6% 

sa-bádhas, urgent, V, ro, 6. 

sabhá-vat, with (brilliant) assemblies, 
LV asus; 

sám, together: yasdsah sám hí pûr- 
vis, many glorious ones have 
come together, III, 1, 11°. 

sama, every, V, 24, 3. ; 

samád, contest : tveshá% samát-su, I, 
66,6 5°70; TI. 

sá-manas, one-minded, V, 3, 2. 

samand, alike, IV, 5, 7. 

sám-antam, in the neighbourhood 
oNV in 

sa-manyú, concordant, IV, 1, 1. 

samáyá, through the midst, I, 73, 6. 

sa-maryá, assembly, III, 8, 5 ;—con- 
test: Voas? 

samáná, companion, I, 69, 8';— 
common, I, 127, 8, &c. ; samá- 
nám ártham, I, 144, 3? 

sám-iti, meeting, I, 95, 8. 

sam-ithá, battle, I, 73, 5 ;—assembly, 
TRS 12. 

sam-ídh, log of wood, fuel, I, 95, 11; 
Il; 76, 1; Ito o MINA 
4, 155° V, Y, P; 4, 400 
tisráb sam-idhab, III, 2, 9; 
samít-samit, log by log, III, 
4, 0. 

samudrá, ocean, I, 71, 7; 95, 3% 

sám-riti, battle, I, 31,6;—onslaught, 
MS NS Eo : 

sám-okas, dwelling together, I , 144, 4. 

sam-gámana, assembler, I, 96, 6. 

sám-tarutra, victorious, III, r, r9. 

sam-dris, the shine (of the sun), I, 
66, 1;—appearance, aspect, II, 
Ty i255 Ik seo VOR 


ee NM 
sam-drishti, aspect, I, 144, 7 ; II, 4, 
4:54 DV EO UB. 


sam-bhúga, enjoyment, (II, 1, 41). 

sám-misla, united, III, 26, 4?. 

samyáZ£, turned towards each other: 
sam 4i fti sam-iAi, I, 69, 1; 96, 


5°; II, 5, 6; III, 1, 7! ;—united:' 
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 sam-141%, III, 29, 
yáñkam, y 7, 1 

— sam-yát : kshápab sam-yátab, on 
continuous nights, II, 2, 2°, 

sam-rag, the Sovereign, ¡9 188, GS 
LIT, ro, 1. 

sam- rágat, king: sam-rágantam, I, 
QUAE 

sam-vát, space, V, 15, 3. 

sam-sád, companionship, I, 94, 1;— 
assembly, IV, r, 

sam-stír, laid together: 
vi-stírab, I, 140, 7!. 


13; Sam- 


sam-stirah 


'sam-sthá, abode, V, 3, 8 


sam-hát, a compact mass, III, 1, 7. 

sayavan, accompanying, I, 44, 13. 

sá-yoni, having the same origin, III, 
Ls 

sarazy, to speed: sarazyán, III, 1, r9. 

sa-rátham, on one chariot with, I, 
a 1:1: 6,9; V, 
13,2 

Saráma, I, 72, 8. 

Sárasvati, N. of a goddess, I, 13. 9!; 
I42, 9; 188, 8; II, l, IE 3; 
S blwa S V4.5; 
a riser, bl 23,4 

sáriman, swift course, III, 29, 11°. 

sárga, rush: vátasya sárga%, III, 29, 
11?;—the lettingloose, IV, 3,12. 

sárga-pratakta, urged forward, I, 
65, 6. 

sarpíP-ásuti, drinking butter, II, 7, 
6; V, 7,95 21, 2- 

sanpis, butter, L.127, v; V; 6, 9. 

sarvá-táti, health and wealth, I, 94, 
i5 

sávana, libation, III, 1, 20; tritlye 
sávane, 71172875; mádhyandine 
sávane, III, 28, ds 

sá-vayas, of the same age, I, 144, 
3054 

Savitrz, I, 36, 135 44,85 73,2; 95, 
7; 1L, 1, 7 ; HI, 20, 5; IV, 6, 
2; 13, 25 14, 2 

sask, see sak. 

saskát, hindrance, III, 9, 4°. 

sasá, herbs, 111,+5; 62; ic BE 
7, T5 V, 21, 4% 

sasahí, victorious, III, 16, 4. 

sásni, victorious, III, 15, 5. 

sa-srüt, flowing, I, 141, 1. 

sah, to overcome, be victorious : 
sahván, III, 11, 6; sáhasva, III, 
DUI ásahanta, TDI oR. Bye 
sasáha, V, 25, 6 - abhi sasáhat, 


8;—N. of 


it may prevail, V, 23, 1 ;—ni5- 
sáhamána^2, conquering, 13 127 
3 ;— pra- sákshat, victorious, IV, 
X2, 0 
sahab-krita, produced by eaten 
1455.93) LETS 275: 10/5- V. 8; 
saha2-gà, str ength- begotten, I, 35, Le 
sahab-vridh, augmenter of strength, 
osas BEI, no, 9 
sáhan-tama, mightiest, 1 
sahantya, conqueror, I, 27, 8. 
sahamana, victorious, IV, 6, ro. 
sáhas, strength: sahasab yaho fti, 
L,26, 105.74, 5: 3 79, 4; süno 
fti sehasab, 1, 58, 8; 127, 1; 
143, 1; III, 1,85 11,43 24,3; 
25,55 28,3; 5; 1V,2,2; 11, 
6; V, 3,9; 4, 8; sáhasá gdya- 
mana“, |, 96, 11; sáhasa? yátah 
gáni, I, 141, 1; sahasa yuvan, 
O young (son) of strength, I, 
141, 10; sábasab putráb, II, 7, 
6; IIL, 14, 1; 4; 6; 16, 5; 
lón E 6.4 On TT, 
6 ;—sáhaP, (Agni our) strength, 
I, 36, 18 ;—sáhasà, strongly, I, 
98, 2; —might, power, I, 127,9; 
Io; V,1,8; devásya sáhasa, V, 
3, 10; abhí-máti sáha% dadhé, 
V, 23, 4! ;—violence, V, 12, 2. 
sahasaná, mighty, strong, I, 189, 8; 
II, 10, 6; V, 25,9 
sáhasá-vat, mighty, strong, 
bili 2260 V,.20; 47 
sahasin, strong, IV, 11, 1. 
sahasya, strong, I, 147, 5; 11,2, 11; 
VELA: 
sahásra, thousand: sahásráni sata 
dasa, II, 1, 8; sahásrát yúpát, 
V, 2,7 ; dasá-bhih sahásrai), V, 
2750103 
sahasra-akshá, thousand-eyed, I, 79, 
12; 
sahasra-git, conqueror of thousand- 
fold wealth, I, 188, 1; V, 26, 6. 
sahasram-bhará, bringing thousand- 
fold gain, II, 9, 1 
sahásra-retas, He 
sperm, IV, 5 
sahásra-vat, rad MS 
sahásra- valsa, with a thousand 
branches, TII. SS EL 
sahásra-vira, blessing with a thousand 
men, I, 188, 4’. 
sahdsra-sriiga, withathousand horns, 
Na ig S 


I, 189, 5; 


: thousandfold 
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sahasra-sd, a winner of thousandfold 
bliss, T, 188, 3. 

sahasra-sátama, the greatest winner 
of thousandfold wealth, III, 
1/3516; 

sahasrín, thousandfold, I, 
"ie exo M e ei 

sáhasvat, mighty, strong, I, 97, 5; 
127, 10; 189, 4; II, 14,25 4; 
V,7,1; 9,73 23, 2 

sáhlyas, mightier, I, 71, 4. 

sáhúti, joint invocation, Í, 45, ro. 

sahvát, strong, I, 58, 5. 

sá: sisisantab, wishing to acquire, 
I, 146, 4. 

sà: ánava-syantab ártham, never 
losing their object, IV, 15, 5; — 
ví syatu, may he pour forth, I, 
142, 10; pra-gàm ví syatu, may 
he deliver also Ii as SA 
syasva, send forth, 0 
ví sáhi, disclose, IV, NI 

satí, acquirement (of wealth), suc- 
cess, 1, 36, 175 143,16 5. V,.5, 


31, 10; 


43 9) 7- 

sátu, womb, mother (?), IV, 6, 7!. 

sadh, to prosper (intr.): sádhati, I, 
94,2 ;—s&ádhate matih, the prayer 
goes straight to him, I, 141, 17; 
sddhan, straightway, III, 1 
17 :—to prosper (tr.), further: 
sádháya, I, 94, 3; pra-tarám 
sadhaya, I, 94, 4; sadhan, I, 
96, 1;—to accomplish, perform: 
sádháyanti denen TIS 8; 
sádhan, III, 1, 183 5, 3 

sádhat- ishri, accomplishing the obla- 
tions, III, SOS 

sádhana, performer : yagñásya (vidá- 
thasya) sádhanam, L 44, ungui. 

3,35 27,2 ; 8;—giver, V, 20 

sádhishtba, best, I, 58, ihe 

sádhú, good, TA 67, 2 —going straight 
(to his aim), I, 70, 11; straight- 
forward, ss 
real, IV, 10, 2; efficacious, V 
1 7. 

sadhu-yá, straightway, V, 11, 4. 

sánasí, successful, winning (booty), 
L 75,2; IV, 15,6 

sánu, ridge, I, 128, 3; divas ná sánu, 
I, 58, 2; ádhi sánushu trishú, 
1I, 3» 7 surface ly 46, 2 
top, III, s, 3 

sáman, song: ritasya sáman, I, 147, 
1*;—the Sáman, IV, 5, 3 


, 


2 


sim-ragya, sovereignty, I, 141, 13. 

sárathi, charioteer (Agni), I, 144, 3%. 

sárasvatá, beings sv to Saras- 
vati, III, 4, 8 

Sáha-devyá, Sahadeva's son, IV, 15, 
7-10. 

simhá, lion, I, 95, 5; III, 9, 45 11; 
26,5; V, 15, 3. 

sík, wing, (of an army): 
95, 7". 

signi: rus poured down, I, 
71, ári-sikta, poured, IV, 
in pe 

sitá, bound: padí sit&m, IV, 12, 6. 

sidh, to scare away : sedhati, p 79, 
12 

sidhrá, successful, I, 142, 8; effective, 
We 13, 2. 

sindhu, river, stream; 1; 27, 6. 872, 
10; 73, 6; 97, 85 99, 15 143, 
3.3: 546, 4° 5) TI 5) 45. Vini 
gamí) sindhtinam, I, 65, 7 ; pl, 
the Rivers, I, 140, 13 ;—the 
river Sindhu, I, 44, 121; 94, 16; 
95, 115 985 35 V, 11,5); Sl 
dhu% ná kshóda», I, 65, 6'; 1o. 

simá, self, I, 95, 7°; 145, 2! 

siv, see syú. 

su, to bear. See sú. 

su, to press Soma: sunvatáb, I, 94, 
8; sunaváma, l, 99, 1; sunvaté, 
I, TAL rosiy, 26, 55 Soman 
sutám, III, 22, 1. 

su-agní, possessed of a good Agni 
(fire): su-agnáyab, I, 26, 7; 8 
(bis). 

su-á4ãk, fleet, IV, 6, 9. 

su-adhvará, best performer of wor- 
ship, I, 44, 8; 127, 1; 11, 2, 8; 
II, 2,85 9,8; V, 9,3; 28,5; 
— receiving good sacrifices, I, 
45, 1! ;—yag?ié su-adhvaré, at 
the decorous service of the 
sacrifice, I, 142, 5;— splendid 
Worship, O 6i o a a, 
my e 

su-anika, with beautiful face, II, 1, 
SETI TO Gr 

su-apatyá, with good N ga T5 
72,9%; IL,2, 125 4,8; 9, 5; 
blessed with "offspring, TT E 
.consisting in offspring, 111, 16, 
I ;— good offspring, III, 1953508 

su-ápas, good worker, IV, 2, 19; V, 
PINE 

su-apasyã, great skill, IIT, 3, 11. 


síkau, I, 


) 
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su-apáka, most skilful, IV, 3, 2 

su-ar£ís, endowed with eam 
light, IT, 3, 2 

su-ártha, pursuing a good aim, I, 95, 
1 ;—well-employed, I, 141, 11. 

su-ávas, giving good help, V, Sy 

su-ásva, with good horses, IV, 2 
4 ¿—rich i in horses, IV, 4, 8 ; 10. 

su-ásvya, abundance in horses, II, 
1455 PEE, 26,3: 

su-àdhi, of a good mind, kind, , well- 
wishing, 1 AO E 
8;— with good intentions, i 2 
8; IV, 5, 4;—full of pious 
thoughts, III, 8, 4 ;—longing, 


NG E4; 6. 

su-Abhú, Sind helpful : 
ábhúvam, V, 6, 3. 

su-ása, whose ‘mouth is beautiful, IV, 
6, 8. 

v áhuta, best of offerings, 
I, 44, 4 ; 6; III, 27, 5. 

su-uktá, well-spoken (prayer), 156; 
E70, 5146; 

su-upáyaná, easy of access, Taro: 

su-kárman, well performing the acts 
(of worsnip), IV, 2, 17. 

su-kirtf, beautiful praise, I, 60, 3 ;— 
glory, V TOPA: 

su-krit, well- ‘doing : su-krite sukrit- 
tarab, Deak, 4s tigehteous, I, 
128, 6; who has done good 
deeds, 1, 147, 3?; virtuous, well- 
doer IEVA TI r N A; 85 rr. 

su-kz;tá, good works, III, 29, 8. 

su-ketú, bright, III, 7, ro. 

ya highly wise, I, 12, 1; 128, 

: TIL 1520228 IV, A A 

d 2; 20, 45 25, 9 ;—full of 
good-will, I, 141, 113 144, 7; 
111, 5, 7. 

sukratu-ya, high wisdom, I, 31, 3. 

su-kshití, with fine dwellings, V, 6, 8. 

su-kshetriyá, desire for rich fields, 
I, 97, 2 

su-khá, easy-going, V, 5, 3 

sukhá-tama, easy-moving : 
tame [Cid IA PU 

su-gá, a good path, I, 94, 9 ;—going 
well, I, 94, 11. 

ione desire for a free path, I, 


rayé su- 


sukhá- 


sr gdrlapatyf, with a good house- 
hold, V, 4, 2*. 

su- - kandrá, a AROS LV; 
2, 19 ; V, 6,53 9. 


[46] ri 


su-ketúnâ, through thy kindness, I, 
79, 9*; benignantly, I, 127, ns 

sú-gáta, well born, I, 6 » qua aal. 
TI 15; 2 115 6 o Fes G BERT 

2; 23,3; V, 6 „23 21, 2. 

Suae with beautiful tongue(s), I 
13, 85 142, 4. 

su-gürzí, glowing, TV. 67s. 

su-gyótis, rich in light, TIT, 20, 1. 

sutá, the pressed (Soma), ETS 


25, 
sutá-vat, rich in pressed (Soma), III, 


25, 4. 

sutá-soma, having pressed Soma, I, 
ASAS eð o d RES 6 e 

su-tüka, quick, I, 149, 5. 

su-dámsas, endowed with wonderful 
power, IT, 2, 3. A 

su-dáksha, highly dexterous, II, 9, 
Kewl Ue 9/029 20 NVDR P 

sudársa-tara, more visible, I, 127, 5 

su-dánu, giving good rain, e 44,14; 
45, 105 141, 95 II, 26, 15 5; 
29,7 TED with good rain, 
IV, 4 

su- „áðvan, ao giver, 1, 76, 3. 

su-dína, auspicious day, 67. 

sudina-tvá, auspiciousness of days, 
VES; Á ; sudina-tvé áhnám, 
IIT, 2:244 

eke with fine splendour, III, 


12, 
su-diti, esplendor: ID 24150517, 
4; 27, 10; V, 25, 2 ;— glorious 
splendour, V, 8, 4. 
a flowing with plenty, II, 3, 
6; su-dághà^ usráb, IV, 1, 13. 
su-dris, nr of. beauty, TIL 17, ae 


V, 
su- vida, jan to behold, V, 


4, 

sud dera, with his shape beauti- 
ful to behold, IV, 5, 15. 

su-devá, a friend of the gods, I, 74, 5 

su-dógha, rich in milk, III, 15, 6 

su-dyút, brilliant, I, 140, 15 143, 3. 

su-dyumná, splendid, III, 19, 2 

su-dyótman, brillant, I, r4r, r2; 
Tyr 

su-dravizas, possessor of beautiful 
wealth, I, 94, 15. 

sú-dhita, well- composed (prayer), E 
140, 11 ;—blissful gift, III, 11, 
8 ;—well-preserved, 111, 23,1 
lying safe, III, 29, 2 well 
ordered, IV, 2 ,10;—well- -placed, 
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6, 755 V, 3, 2. 
su-dhi, wise, IV, 2, 14. | 
su-dhúr, well-harnessed : rayáb su- 
dháúrab, I, 73, 10'; hári íti su- 
dhúrá, well-yoked, V, 27, 2. 
suni»-máth, skilful rubbing, III, 29, 


127 

su-nidhá, skilful establishing, III, 
29, I2. 

su-nithá, the best leader, II, 8, 2; 
III, 8, 8. 

su-pátha, good path, I, 189, 1. 

su-parzá, beautifully-winged, I, 79,2. 

su-pazf, with graceful hands, I, 71, 9“. 

su-putrá, with noble sons, III, 4, rr. 

sú-púta, well-clarified, V, 12, 1. 

su-pésas, wearing beautiful orna- 
ments, I, 13, 7 ; 142, 7! ; 188, 6. 

supra-ayaná, easily passable, II, 3, 5; 


3 5, * 
supra-avyà, ready, I, 60, 1. 
su-prátika, whose face is beautiful, 
1,94, 7; 145 35 111, 29,. 5; 
» 5, 6. 
su-prátúrti, 
III, 9, 1. 
su-prániti, a good guide, I, 73, 1; 
JUI as 165085543) IN ds 
su-prayás, receiver of good offerings, 
117-2, 05574, 14 
su-bándhu, well-allied, III, 1, 3. 
su-barhís, possessor of good sacri- 
ficial grass, I, 74, 5. 
su-bhága, blessed, I, 36, 6; III, 1, 
45 133 9, 1%; 16, 6; 18, 5; 
IVE 654, 73 5:88. 
su-bhára, rich in gain, II, 3, 4; 9. 
sú-bhrita, well kept, II, 1, 12. 
sú-makha, martial, IV, 3,7; 141 
su-mát, together, I, 142, 7?;—see 
sumát-yútha. 
su-matí, favour, I, 31, 18, &c. ; III, 
4, 195 V,:27, 3 s kindness: su- 
mati, IV, 1, 23. 
sumát-yütha, together with the herd: 
sumát-yütham (conj. for su- 
mát yúthám), V, 2, 4!. 
sumát-ratha, on his chariot, III, 3, o. 
su-mánas, gracious, kind-hearted, I 
36, 2, &c. ;,—joyous, IV, 4, 9. 
su-mánman, rich in good thoughts, 
HI 2 I2 
su-mahas, very great, IV, r1, 2.. 
sú-miti, skilful erection, III, 8, 3. 
su-mri#/ika, merciful, IV, 1, 20; 3, 3. 


gloriously advancing, 


2 


IV, 6, 3; well-established, IV, 


su-méka, well-established, I, 146, 3'; 
ILI, 6, 102; 15525. EV 6S 
su-medhás, wise, IT, 3, 1; III, 15, 5. 
sumná, blessing, III, 2, 5; 3, 35— 
favour, grace, V, 3, 10; 24, 4 5 
— pleasant, III, 14, 4. 
sumna-yú, desirous of favour, I, 79, 
1o; Lll, 255 T0 S27 
su-yág, excellent sacrificer, V, 8, 5. 
su-yagZá, skilled in sacrifice, III, 
175 Le 
su-yáma, well-manageable, III, 7, 3; 
(42) ; V, 28, 3% . 
su-yávasa, good pasture: suyávasa- 
iva, conj. for svásya-iva, II, 4, 4". 
su-yámá, easily directing, III, 7, 9’. 
su-yúg, well-yoked, IV, 14, 5. 
su-ráza, joyous, III, 3, 9; 29, 14. 
su-rátha, with good chariot: su- 
ráthasya (conj. su-ratha asya), 
III, r4, 7! ;—IV, 2, 4 ;—rich in 
chariots, IV, 4, 8. 
surabhí, sweet-smelling, V, 1, 6. 
su-rádhas, rich in wealth, IV, 2, 4; 


5; 4. 

su-rukmá, adorned with gold, I, 
188, 6. 

su-rú4, with beautiful splendour, II, 
2,4; III, 2,553 7, 55 15,6; 
IV, 2, 17. 

su-rétas, fertile, III, 1, 16. 

su-vár£as, full of fine splendour, I, 


95, 1. 

su-vak, adorned with fine speech, 
III, 1, 19 ;—well-spoken, III, 
"I eor: 

su-vákas, fine-voiced, I, 188, 7. 

su-vdsas, well-clothed, III, 8, 4; 
IV, +35 2. 

suvitá, welfare, I, 141, 12; 189, 3; 
II, 2, 6; 111, 2, 13; IV, 14, 35 

, 11, a 

su-vidátra, bounteous, II, 1, 8; 9, 6. 

su-vira, rich in heroes, in valiant 
men, I, 31, 10; II, 1,16; 3, 43 
5; 4, 9; III, 29, 9 ;—giving 
valiant offspring, III, 8, 2. 

su-virya, abundance in heroes, bliss 
of valiant offspring, I, 36, 6; 
I7, &c. sl, 127, x1! ;——host' of 
heroes, III, 16, 4. 

su-vriktí, praised with beautiful 
praise, II, 4, 1';— beautiful 
prayer, or praise, III, 3, 9; V, 
25, 3'. | 

su-véda, easily to be found, IV, 7, 6. ` 


INDEX OF 


WORDS. 


su-sámsa, kind-spoken, I, 44, 6. 
Ero well-protecting, III, 15, 


m . V, 8, 2. 


Eod best praise, III, 26, 6. 

su-sipra, strong-jawed, V, 22, 4?. 

sú-sisvi, fine child, I, 65, 4. 

su-séva, propitious, ey 27, 25. kind, 
gracious, DP. 9; LDL 26555 
IV, 4, 125 V, 15, 1 

su-sóka, with pure splendour, I, 7o, 1. 

su-sri, in great beauty, III, EE 

sú-samsita, well-sharpened, V, 19, 5. 

su-sanitrz, best gainer, III, 18, 5. 

su- p beautiful to behold, JP 


E ran aha, well-kindled, I, 13,1; 
V, 5, 1. 

su-samídh, good fuel, V, 8, 7. 

su-sú, well-bearing, V, 7, 8. 

sú-súta, well-born, II, 1o, 3. 

sú-stuta, highly praised, V, 27, 2. 

su-stutí, rich in perfect praise, III, 
19, 3 

su-háva, easy to invoke, readily 
hearing (our) call, I, 58, 6; III, 
Ss TN, 5. 

su-havis, offeriag good oblations, IV, 
2,14: 

su-havyá, giver of good oblations, I, 
745 5. 

su-hirazyá, rich in gold, IV, 4, 1o. 

sú, to give birth: súváte iti, they 
give birth, V, 1, 4;—ásúta, V, 2, 
29978. 

sú, a progenitor, I, 146, 5. 

süktá, see su-uktá. 

sid, to further: südáyat, I, 71, 8; 
sistidah, I, 73, 8;—to shape: 
ástidayanta, I, 72, 3;—to make 
ready: susüdati, I, 142, 11%; V, 
5, 25—südayáti, III, 4, 1o ;— 
südaya, accomplish, IV, 4, 14; 
—südayáti pra, may he make 
ready, IT, 5, ro. 

súnú, son, I, 1, 9, &c.; Í, 59, 45 
III, 1, 12?; súno iti sahasab, I, 
58,8; 127, 1; III, 1, 85 11,4; 
nítyaP súnúb, I, 66, 1!. 

sünu-mát, rich in sons, III, 24, 5. 

súnrítá-vat, rich in loveliness, I, 59, 7. 

síra, Sun, I, 71,9; 141, 13; 149, 3; 

Mira: 

the rich man, liberal lord or 

patron, L pu, Sol 73, 5°; 

TA a 

sürya, the sun, or Sun, I, 59, 3; ; 98, 


sari, 


18 AN Sir Tr, 
17; 13, 1-45 I4, 2; M. x, 
AG 445 káranam stiryasya, III, 
DS rokané stiryasya, 22 
2T Eus stiryam-iva agáram, NE 
_ 27, 6 

srí, to run: sasrámáb, I, 149, 2; 
sasrivamsam-iva, 11, 9, 5;— 
prá sarsráte fti, they go forth, 
III, 7, 1; prásisrate, they stream 
for ward, Nils ; pra-sársrázasya, 
advancing, V, 12, 6 ;—ví sasrub, 
they have broken through with 
their floods, I, 73, 6 

Srig, to let loose: sénd-iva srisht&, 
like an army that is sent for- 
ward, I, 66, 73 143, 5'3 Srigát 
didyúm z asmai, he shot an arrow 
at him, I, 71, 5; sríshtð4, I, 72, 
10 :—áva sriga, let go, I, 13, 11; 
ava-srigán, letting go (the sacri- 
ficial food to the gods), I, 142, 

1; Il, 3, 10; má áva srigab, 

do not deliver, I, 189, 5 ;—úpa 
sriga, yield up, I, 188, 10; upa- 
srigánti, they pour out, Il, 1, 
16 ;—ví srigá, emit, I, 36, 9 ;— 
sám nab sriga, let us be united, 
Io US UL 167 6- 

Srifigaya, son of Devavata, Iv esee 

sríni, sickle: srínyá, I, 58, 4 

sriprá, mighty (2), III, 18, sl, 

sriprá-dánu, bestower of mighty 


rain (7), 1, 96, 3°. 
séna, army, 2 66, 7; sénà-iva sríshtá, 
E143 


sótri, | ieee (of Soma), IV, 3, 3. 

sóma, Soma (juice), I, 44, 143 45, 
OO Me 22, T5 
29, 16; sómasya tavásam, IIl, 
1,1! sómab, IV, 14, 43 V, 27, 
5';—Soma, the god, I, 65, 10; 
LL Sys 

sóma-áhuta, fed with Soma, I, 94, 14. 

Sómaka, Sahadeva's son, IV, 15, 9. 

sóma-pati, lord of Soma (Indra), I, 
76713; 

sóma-piti, drinking of Soma : 
pitaye, I, 44, 9. 

soma-péya, drink of Soma, I, 45, 9; 
II, 25, 4 

somyá, one who offers Soma, I, 
31, 16. 

saúbhaga, prosperity, delight, happi- 
mess 1736, 17: TIL, 8, 25 35 

1; 15,45 16,1; v, 28, 3. 


sóma- 
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saubhaga-tvá, happiness, I, 94, 16. 

saumanasá, graciousness, I, 76, 2; 
kindness, ITI, 1, 21. 

skambhá, pillar, IV, 13, 5. 

stan, to thunder : stanáyan, I, 58,2; 
140, 5; stanáyanti abhrá, I, 79, 
2; prá stanayanti, IV, ro, 4. 

stabhu-yámána, firmly fixed, III, 
7; 4 

sta(m)bh, to uphold : tastámbha, I, 
67, 5;—út astambhit, he has 
upheld, III, 5, 10 ;—üpa stabhá- 
yat, he supports, IV, 5, 1; 
stabháyat úpa dyám, he has 
reared ...up to the sky, IV, 6, 2. 

stáyam, stealthily : úpa stáyam arati, 
conj., (I, 145, 4°). 

stu, to praise: stávanab, praised, I, 
Ua ETT OSA 

stubh: pra-stubhanas, incited by 
shouting, IV, 3, 12. 

stübhvan, uttering (sacred) shouts, 
I, 66, 4. 

stri, to strew: strinita, Í, 13, 5; 
strinànásab barhíb, Í, 142, 5. 

strí, Star: pipésa nákam str?bhi/, I, 
68, 10; dyaúb ná str?-bhib, II, 
2, 55; 1V, 7, 3. 

stená, thief, V, 3, 11. 

stoká, drop, III, 21, r-5. 

stotrí, praiser, I, 58, 8; II, 1, 16; 
JUGE Er ex 

stóma, praise, song of praise, I, 12, 
12, &c.; stómaið (conj. stó- 
mam), IV, ro, 1°. 

stómaváhas, (I, 127, 8%). 

sthá, to stand: úrdhvá» tishtha, 1, 
36, 13;—abhí tishiba, set thy 
foot on, V, 28, 5;—4& tasthúb, 
they have assumed, I, 72, 9?;— 
úpa sthát, he has approached, 
I, 68, 1; see upa-stháyam ;— 
prá-sthitá, ready, III, 4, 43 ;— 
abhi pra asthat, he gains ad- 
vantage, I, 74, 8*;—with ví, to 
spread: vi tishzZate, I, 58, 4; 
ví tasthe, I, 72, 9; ví ásthát, I, 
65,8; 141,7 ; ví ásthiran, they 
ales scattered o To V T 
tishzbase, V, 8, 7. 

sthátú, what stands: sthâtúb ará- 
tham, what is movable and im- 
movable, I, 58, 5?; 68, 1?; 7o, 

T5 (72, €). 

sthátrí, that which stands: sthat’m 

karáthám, I, 70, 3; what re- 


mains steadfast: sthátrín, I, 
72, 62, 1 

sthirá, solid: sthirá kit ánnà, IV, 
7, 10, 

sthiná, a column: sthúná-iva upa- 
mit, 159) I. 

snihiti? I, 74, 22. 

snéhiti, (L, 74, 2?). 

spás, «spy, ÍV, 45" 35—observens 
spásam vísvasya gágatab, IV, 


13, 3- 

spárhá, desirable, lovely, I, 31, 14; 
ToS, 91:25 IN O E 

spri: aspar ity aspab, thou hast 
freed, V, 15, 5;—áva spridhi, 
protect, V, 3, 9. 

spris, to touch : sprzsanti, I, 36, 5. 

sprihayát-varga, having the appear- 
ance of one eagerly striving, II, 
TOs 5B 

sphátí, increase, Í, 188, 9. 

sphur, to sparkle: práti sphura, IV, 


212 

smát-údhn?, with full udders, I, 73, 6. 

smi,to smile, laugh : snáyaminabhib, 

I, 79, 2* ; smáyamána? (dyaúb), 

Il, 4, 6%; smayete iti, III, 
356; 

syú : syütám, well-stitched, I, 31, 15. 

syona-krit, making comfortable, I, 

Big P5. 


syona-si, comfortably resting, I, 
KED r. £ £z N 

sravát, river: sravátab saptá yahvib, 
TETTE: 


sravátha, streaming, III, 1, 7. 


sridh: asredhantas, without fail, 
III, 29, 9. 

sridh, failure, 136575 LOA 
IO, 7. 


sru, to flow: srúvat (conj. for srú- 
vat), it melts away, I, 127, 3%. 

srü£, sacrificial ladle, Í, 144, 1; V 
I4, 33 21,2. 

srótas, stream, I, 95, 10. 

svá: tanvah krinvata svah, I, 72, 5°; 
svásya-iva, conj. suyávasá-iva, 
II, 4, 4. 

svað-drís, of sun-like aspect, I, 44, 
95511152504 8 al Do 

svah-nara, the solar hero, II, 2, 1 ;— 
realm of the Sun, V, 18, 4. 

svab-vat, together with the sun, I, 
59, 4 5. V, 2, 11. | 

svab-víd, finding the sun, I, 96,4; | 
IMA E AO rs 
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svá-gúrta, delightful by their own 
nature, I, 140, 13. 


- sk noble by his own nature, 


V,7, 

svá-tavat, VP. IV52,.6 

svad, to taste : svadante, II, 1, 14; 
asvadayat, II, 4, 7 ;—to make 
relishable, savoury: sisvadat, I, 
188, 10; svada, III, 14, 7. 

svá-dharman, following his 
ordinances, III, 21, 2. 

svadhá, inherent power: - svadhábhi/, 
by one's self, by the power of 
his own nature, I, 95, 4; III, 
26, 8; svadháya, according to 
their wont, II, 5,85 111,4, 7 ; 
by himself, III, 17, 5; by his 
own power, IV, 13, 5 ;—-svadha/ 
adhayat, he drank the draughts, 
I, 144, 2? 

svadhá-vat, self-dependent, I, 36, 12; 
144, 75 147, 2; ILI, 20, 3; IV, 
5,2; 10,6; I2, 3; V; 3,25 5j 
moving according to one's wont, 
I, 95, 1?; moving by his own 
strength, I, 95, 4 

svá-dhiti, axe, I2 og 
Vm. 8t. 

svan, to resound : svánit, II, 4, 6 

svaná, noise, I, 94, 11. 

sva-patyá, a man's own dominion : 
dq M. fe for su-apat- 
yani), Í, 72, 

sváyasab-tara, highly brilliant by 
oneself, V, 17, 22,3, 

svá-yasas, endowed with his own 
splendour, I, 95, 2; 5; 9. 

sva-yú, free, II, 4 7 

svár, sun, or "Sun: stfrað ná sam- -drik, 
È 66, 1; svah drisike, I, 66, 
108 ; 69, 10; sváb (loc. "nh 70, 
Ba Ge svab vividub, I, 71, 2; 
svap ná, L 148, x: M2 JS: 
10; 8, 4; Qa mahát, III, 2, 7; 
süré, IV, 5, 8 i avib svah abha- 
vat, IV, 3, 11? ; súrab várnena, 
IV, 5, 135 svàb ná gyóti», IV, 
10, 3!; ávindat gas apá% sváb, 
V, 14, 4'. 

sva-rág, king, 1736,7: 

sva-rágya, royalty, II, 8, 5?. 

sváru, sacrificial post, 111, 8, 6'; 9; 
10; IV, 6, 5. 

Svarzri, sun-hero: svarnab (3), (1, 
70, 9"). 

svártha, see su-ártha. 


own 
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svásara, fold, II, 2, 2 

svasri, "sister, L 65, 7; Il, 5, 6 
svásárað, MTE E DIST áh, TIE 
5, Ps dasa, I, 29, 13%; F dvib 
páñka, IV, 6, 81; apási svásrinam, 
LI 22354 nr. 

svastí , happiness, welfare, I, 1, 9, &c.; 
svastí-bhis, safely, 1, 189, 2;— 
with welfare, happily, II, 9, 6 
VOS V, T ETE 

sváídana, sweetener, OS 

svádu-kshádman, having sweet food, 
bi 3r, 225. 

svádman, sweetness, I, 69, 31. 

sváná, roaring, V, 2, 10; 25, 8;— 
thundering, V, 10, Eo 

svánín, tumultuous, III, 26, 5. 

sváhá, the word Sváhá, L oo Be 
Ay T DS S sváhá havyám 
kartana, pronounce the Svaha 
over the offering, I, 142, 12. 

sváhá-kr ita, (offerings) “over which 
the Sváhá has been pronounced, 
o 01525 er 

svaha- kriti, pronouncing Sváhá, 1, 
188, 11. 

svid, to sweat : sisvidanad, IV, 2, 6. 

svéda, sweat, V, 7, 5 


KS 


; 


hamsá, swan, I, 65, 9; III, 8, 9. 

han, to kill, slay: hámsi, 1, 31, 6; 

gíghàmsatab, I, 36, 15; áhan 

(without an object), I, 69, 8! ;— 

ví gahi, smite, I, 36, 16. 

háryamáza, longed for, III, 

6, 4 ;— práti harya, accept 

graciously, I, 144, 7; práti 

háryâ%, thou acceptest, V, 2, 11. 

hári, golden, I, 95, 1 ;—bay horse, 
fallow steed: hári- -bhyám, It 
Roads RV Tet DA, TV, 
E5589 86V 2/512 

hári-kesa, whose hair is golden, III, 
200135 

harít, ‘pl, the golden horses, IV, 6, 
g'; harítaP saptá yahvih, the 
seven young fallow mares, IV, 
3434 

hári- be every law is golden,, 
Jl, 

haryatá, Low TLIS 555. 

háva, invocation, I, 45, 3. 

havib-ádya, eating the oblation, V, 
I; II} 4, 4. 

havid-krit, TPR of the sacrificial 
food, 1, 13, 3. 


har: 
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havib-dá, giver of offerings, IV, 3, 7'. 
havíb-pati, master of sacrificial food, 
[25127587 
havi?-v&h, bearer of oblations, 1,72,7. 
havís, sacrificial food, I, 12, ro, &c. 
havíshmat, rich in sacrificial food, 
offering sacrificial food, I, r2, 
95 cos Ira 25. 
háviman, invocation, I, 12, 2. 
hávya, to be proclaimed: bhágab ná 
hávyab, I, 144, 3?;—to be in- 
voked, III, 5, 3 ; V, 17, 4. 
havyá, sacrificial food:  havy&ya 
vélhave, I, 45, 6;—I, 74, 4, &Cc. 
havyá-dáti, giver of offerings, III, 
2, 8 ;—gift of offerings, IV, 8, 
5; V, 26, 4. 
havya-váh, bearer of oblations, 
carrier of offerings, I, 12, 2; 
6; 44, 8; 67, 2; 128, 8; II, 
2 QM A e COE 7 
43 27, 55 29 7; IV, 8, 15 V, 4, 
2; 6,5; 28, 5. 
havya-váhana, carrier of oblations, 
I, 36, 105 44,25 5; V, 8, 6; 
11,43 25, 43 28, 6; devébhyas 
havya-váhana, III, 9, 61. 
haskartrí, producing joy, IV, 7, 3. 
hà, to give (up to): gaháti, I, 95, 7. 
ha: ut-gihanaé, flying up, V, 1, 1. 
hi, to incite, stir up: hinvatu, I, 27, 
11; hinuhi, I, 143, 4; hinvanti, 
L 144, 5; hiyáná, driven for- 
ward, II, 4, 4; hinvé, he speeds 
along, IV, 7, 11; hinvire, they 
drive forward, V, 6, 6 ;—sám 
ahema (conj. for sám mahema), 
we have sent forward, I, 94, 11. 
hitá-mitra, who has made himself 
(valiant) friends, I, 73, 32, 
hiranya, gold, IV, 10, 6. 
hírazya-kesa, golden-haired, I, 79, 1. 
híranya-danta, gold-toothed, V, 2, 3. 
hirazyáya, golden: hiranyáy? iti, I 
144, 6. 
hírarya-ratha, with 
chariot, IV, r, 8. 
híranya-rúpa, golden-coloured, IV, 


? 


the golden 


3» Í. 
hiri-siprá, with golden jaws, II, 2, 51. 
híri-smasru, golden-bearded, V, 7, 7. 
hu, to offer, sacrifice: húyate, I, 26, 
6, &c.; guhure, Il, 9, 3;— 


4-hutas, worshipped by offer- 
ings, into whom offerings are 
poured, I, 36, 8, &c.; II, 7, 4*5 
5; III, 24, 3, %c.; á-gúhvána%, 
receiving libations, I, 188, 3; 
á guhota, with Acc., make offer- 
ings in, III, 9, 8. 

hurás, on a crooked way, IV, 3, 13. 

hri, to take: vi-haran, spreading out, 
IV, 13, 4. 

hri,to be angry: hrimiyámanab, V, 2,8. 

hríd, heart, mind, I, 60, 3, &c. 

hridi-spris, touching the heart, IV, 
10.0 

hrish: hárshat, joyous, I, 127, 6;— 
ut-harsháyanti, they delight, V, 


ql bs 

hríshivat, joyful, I, 127, 6. 

hé/as, anger, I, 94, 12! ; IV, 1, 4. 

hemyð-vat, well-impelled, IV, 2, 81. 

heshá-kratu, hot-spirited, III, 26, 5?. 

hótri, the Hotrí priest, I, 1, 1; 5, 
&6.3 1,94,6 ; 1, 9, te key 
5; hótárà daívyà, I, 13, 8*; 
142, 8; 188, 7 ; IL, 3, 7; III, 
4,73 V, 5, 7 ;—saptá hótri-bhib, 
III, 10, 4. 

hotri-v((rya, election as Hotri, I, 


$53: 

hotri-sádana, the Hotr?'s seat, TT, 9, r. 

hotrá, service of a Hotri, the Hotr?'s 
office, 1,76, 4 "ILL, 025 SEDIS 
17, 25 saptá hotráni, IU, 4, 5?. 

hotra-vah, carrier of offerings, V,26,7. 

hótra, oblation, I, 36, 7; II, 2, 8;— 
Hótrà Bhárati, I, 142, 9?; II, 
1, 111;—the Hotri’s work, wor- 
ship, IV, 2, 1o!. 

hotrá-víd, knowing the art of sacri- 
ficial libations, V, 8, 3. 

hru, see hyri. 

hváras, tricks, V, 20, 2. 

hvárá, serpent (?), I, 141, 7'; hváré 
(conj. hvárám), II, 2, 4!. 

bváryá? V, 9, 4. 

hvri: úpa hvárate, he slinks away, 
I, 141, 1;—hrüzàná2? (IV, 4,17). 

hve, to call, invoke: huvema, I, 127, 
21; ihá huve (read ihá hve?), 
II, 20, 5! ;—váhni% ásá á huvé, 
I, 76, 4, ? ;— vi-hváyámahe, we 
call (thee) in emulation (with 
other people), I, 36, 13?. 
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SACRED BOOKS OF THE EAST 


TRANSLATED BY VARIOUS ORIENTAL SCHOLARS 


AND EDITED BY 


THE RIGHT HON. 


F. MAX MÜLLER. 


This Series is published with the sanction and co-operation of the Seci etary of 
State for India in Council. 


REPORT presented to the ACADEMIE DES INSCRIPTIONS, May 11, 
1883, by M. ERNEST RENAN. 


*M. Renan présente trois nouveaux 
volumes de la grande collection des 
‘Livres sacrés de l'Orient" (Sacred 
Books of the East), que dirige à Oxford, 
avec une si vaste érudition et une critique 
Si süre, le savant associé de l'Académie 
des Inscriptions, M. Max Miiller.... La 
premiére série de ce beau recueil, com- 
posée de 24 volumes, est presque achevée. 
M. Max Müller se propose d'en publier 


une seconde, dont l'intérét historique et 
religieux ne sera pas moindre. M. Max 
Müller a su se procurer la collaboration 
des savans les plus éminens d'Europe et 
d'Asie. L'Université d'Oxford, que cette 
grande publication honore au plus haut 
degré, doit tenir à continuer dans les plus 
larges proportions une ceuvre aussi philo- 
sophiquement congue que savamment 
exécutée." 


y EXTRACT from the QUARTERLY REVIEW. 


“We rejoice to notice that a second 
series of these translations has been an- 
nounced and has actually begun to appear. 
Thestones, at least, out of which a stately 
edifice may hereafter arise, are here being 
brought together. Prof. Max Müller has 
deserved well of scientific history. Not 
a few minds owe to his enticing words 
their first attraction to this branch of 
study. But no work of his, not even the 


great edition of the Rig-Veda, can com- 
pare in importance or in usefulness with 
this English translation of the Sacred 
Books of the East, which has been devised 
by his foresight, successfully brought so 
far by his persuasive and organising 
power, and will, we trust, by the assist- 
ance of the distinguished scholars he has 
gathered round him, be carried in due 
time to a happy completion.’ 


Professor E. HARDY, Inaugural Lecturein the University of Freiburg, 1887. 


“Die allgemeine vergleichende Reli- 
gionswissenschaft datirt von jenem gross- 
artigen, in seiner Art einzig dastehenden 
Unternehmen, zu welchem auf Anregung 
Max Miillers im Jahre 1874 auf dem 


internationalen Orientalistencongress in 
London der Grundstein gelegt worden 
war, die Ubersetzung der heiligen Biicher 
des Ostens? (the Sacred Books of the 
East). 


The Hon. ALBERT S. G. CANNING, ‘Words on Existing Religions.’ 


* The recent publication of the “Sacred 
Books of the East" in English is surely 


a great event in the annals of theological 
literature.” 
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2 SACRED BOOKS OF THE EAST: 


FIRST SERIES. 


vou. I. The Upanishads. 


Translated by F. Max MörrEr. Part I. The Æ%ándogya- | 
upanishad, The Talavakára-upanishad, The Aitareya-áranyaka, |þ 
The Kaushítaki-bráhmaza-upanishad, and The Vagasaneyi- | 

samhitá-upanishad. Second Edition. Svo, cloth, ros. 6d. 


The Upanishads contain the philosophy of the Veda. They have 
become the foundation of the later Vedánta doctrines, and indirectly | 
of Buddhism. Schopenhauer, speaking of the Upanishads, says: | 
‘In the whole world there is no study so beneficial and so elevating | 
as that of the Upanishads. Tt has been the solace of my life, it will || 
be the solace of my death? 
[See also Vol. XV.] 


vor. 11. The Sacred Laws of the Áryas, | 
As taught in the Schools of Apastamba, Gautama, Vásish/za, | 


| 


and Baudháyana. Translated by GrorG Börrær. Part L- 
Apastamba and Gautama. Second Edition. Svo, cloth, ros. 6d. | 


The Sacred Laws of the Áryas contain the original treatises on | 
which the Laws of Manu and other lawgivers were founded. 


[See also Vol. XIV.] 


Vou. MI. The Sacred Books of China, 
The Texts of Confucianism. Translated by James Lecer. | 

Part I. The Shú King, The Religious Portions of the Shih |f 

King, and The Hsiao King. Second Edition. 8vo, cloth, 12s. 6d. 
Confucius was a collector of ancient traditions, not the founder o it 

a new religion. As he lived in the sixth and fifth centuries B. c.l 

his works are of unique interest for the study of Ethology. | 

[See also Vols. XVI, XXVII, XXVIII, XXXIX, and XL.) 


vou. IV. The Zend-Avesta. 


Translated by James Darmesterer. Part I. The Vendidád, 
Second Edition, Svo, cloth, 14s. | 


The Zend-Avesta contains the relics of what was the religion of | 
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E Cyrus, Darius, and Xerxes. It forms to the present day the sacred 
book of the Parsis, the so-called fire-worshippers. 
[See also Vols. XXIII and XXXT.] 


Vou. V. Pahlavi Texts. 
Translated by E. W. Wrst. Part I. The Bundahis, Bahman 
Yast, and Shayast lá-sháyast. 8vo, cloth, 125. 6d. 
The Pahlavi Texts comprise the theological literature of the revival 
of Zoroaster’s religion, beginning with the Sassanian dynasty. They 
are important for a study of Gnosticism. 
[See also Vols. XVIII, XXIV, XXXVII, and XLVII.] 


Vous. VI AND IX. The Qurán. 
Parts land II. Translated by E. H. Parmer. Second Edition. 
8vo, cloth, 218. 
This translation, carried out according lo his own peculiar views 
of the origin of the Qur án, was the last great work of E. H. Palmer, 
before he was murdered in Egypt. 


vor. VII. The Institutes of Vishzu. 
Translated by JuLius Jorry. 8vo, cloth, ros. 6d. 
A collection of legal aphorisms, closely connected with one of the 
oldest Vedic schools, the Kathas, but considerably added to in later 
time. Of importance for a critical study of the Laws of Manu. 


Vor. VIII. The Bhagavadgitá, with The Sanatsugatiya, 
and The Anugitá. 
Translated by KásmiviTH TRIMBAK TELANG. Second Edition. 
Svo, cloth, ros. 64. 
The earliest philosophical and religious poem of India. It has been 
paraphrased in Arnold's * Song Celestial. 


vou. X. The Dhammapada, 
Translated from Páli by F. Max MULLER; and 
The Sutta-Nipáta, 

Translated from Páli by V. Faussörr ; being Canonical Books 

of the Buddhists. Second Edition. Svo, cloth, tos. 6d. 
The Dhammapada contains the quintessence of Buddhist morality. 
The Sutta-Nipáta grues the authentic teaching of Buddha on some 
of the fundamental principles of religion. 
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\ 


vor. XI. Buddhist Suttas. - 
Translated from Páli by T. W. Ruys Davis. 1. The Mahá- 
parinibbána Suttanta; 2. The Dhamma-Aakka-ppavattana 
Cutta. 3. The Tevigga Suttanta; 4. The Akankheyya Sutta ; 
5. The Xetokhila Sutta; 6. The Mahá-sudassana Suttanta ; 

7. The Sabbásava Sutta. 8vo, cloth, ros. 6d. 
A collection of the most important religious, moral, and philosophical 
discourses taken from the sacred canon of the Buddhists. 


Vor. XII. The Satapatha-Bráhmaza, according to the 
Text of the Mádhyandina School. 
Translated by Jurius Eecrrine. Part I. Books I and II. 
8vo, cloth, 12s. 6d. ; 
A minute account of the sacrificial ceremonies of the Vedic age. 
It contains the earliest account of the Deluge in India. 
[See also Vols. XXVI, XLI, XLIII, and XLIV.] 


Vor. XIII. Vinaya Texts. 
Translated from the Páli by T. W. Rays Davips and HERMANN 
OrprwBxmG. Part I. The Pátimokkha. The Mahávagga, I-IV. 
8vo, cloth, 10s. 6d. 
The Vinaya Texts give for the first tíme a translation of the moral 
code of the Buddhist religion as settled in the third century B.C. 
[See also Vols. XVII and XX.] 


Von. XIV. The Sacred Laws of the Aryas, 


As taught in the Schools of Apastamba, Gautama, Vásish/Za, 
and Baudháyana. Translated by Geore Bünrrm. Part II. 
Vasish/ha and Baudháyana. 8vo, cloth, ros. 6d. 


vou. XV. The Upanishads. 


Translated by F. Max Mörrær. Part II. The Ka/ha-upanishad, 
The Mundaka-upanishad, The Taittiriyaka-upanishad, The 
Bríhadáranyaka-upanishad, The Svetásvatara-upanishad, The 


Pras#a-upanishad, and The Maitráyaza-bráhmaza-upanishad. 
Second Edition. Svo, cloth, tos. 6d. 


Von. XVI. The Sacred Books of China. 


The Texts of Confucianism. Translated by James LEGGE 
Part II. The Yi King. 8vo, cloth, ros. 6d, n 


[See also Vols. XX VII, XXVIII] 
Vor. XVII. Vinaya Texts. 


Translated from the Páli by T. W. Ruys Davins and HERMANN 
OrpENBERG. Partll. The Mahávagga, V-X. The Kullavagga, 


I-III. 8vo, cloth, ros. 64. 


EDITED BY F. MAX MÜLLER. Wu 


Vor. XVIII. Pahlavi Texts. 


Translated by E. W. West. Part II. The Dádistán-í Dínik 
and The Epistles of Mánúskihar. 8vo, cloth, 125. 64. 


Vor. XIX. The Fo-sho-hing-tsan-king. 
A Life of Buddha by Asvaghosha Bodhisattva, translated from 
Sanskrit into Chinese by Dharmaraksha, A.D. 420, and from 
Chinese into English by SamvEr Beat. 8vo, cloth, ros. 6d. 
This life of Buddha was translated from Sanskrit into Chinese, 
A.D.420. It contains many legends, some of which show a certain 
similarity to the Evangelium infantiae, dc. 


Won xx. Vinaya Texts. 


Translated from the Páli by T. W. Ruys Davins and HERMANN 


OLDENBERG. PartIII. The Kullavagga, IV-XII. 8vo, cloth, 
10s. 6d, 


Vor, XXI. The Saddharma-puzZarika ; or, The Lotus 
of the True Law. 
Translated by H. Kern. 8vo, cloth, 125. 6d. 
* The Lotus of the True Law,’ a canonical book of the Northern 
Buddhists, translated from Sanskrit. There ts a Chinese transla- 
tion of this book which was finished as early as the year 286 A.D. 


Vor. XXII. Gaina-Sútras. 


Translated from Prákrit by Hermann JacoBr. Part I. The 
Akáránga-Sútra and The Kalpa-Sútra. 8vo, cloth, ros. 6d. 


The religion of the Gainas was founded by a contemporary of Buddha. 
Ji still counts numerous adherents in India, while there are no 
Buddhists left in India proper. 


[See Vol. XLV.] 


Vou. XXIII. The Zend-Avesta. 


Translated by James DARMESTETER. Part II. The Sírózahs, 
Yasts, and Nyáyis. 8vo, cloth, ros. 6d. 


Vou. XXIV. Pahlavi Texts. 
Translated by E. W. West. Part III. Diná-4 Mainög- 
Khirad, Sikand-gümánik Vigár, and Sad Dar. 8vo, cloth, 
10s. 6d. 
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6 SACRED BOOKS OF THE EAST: 


SECOND SERIES. 


vor. XXV. Manu. 
Translated by Grorc BUHLER. 8vo, cloth, 215. 
This translation is founded on that of Sir William Jones, which 
has been carefully revised and corrected with the help of seven native 
Commentaries. An Appendix contains all the quotations from Manu 
which are found in the Hindu Law-books, translated for the use of 
the Law Courts zn India. Another Appendix gives a synopsts of 
parallel passages from the six Dharma-sátras, the other Smritis, 
the Upanishads, the Mahábhárata, dc. 

Vor. XXVI. The Satapatha-Bráhmazxa. c 
Translated by Jurrus EccrLinG. Part II. Books III and IV. 
8vo, cloth, 125. 6d. 

Vors. XXVII AND XXVIII. The Sacred Books of China. 
The Texts of Confucianism. Translated by James Lecce. Parts 
IILandIV. The Lt Ai, or Collection of Treatises on the Rules 
of Propriety, or Ceremonial Usages. 8vo, cloth, 255. 

Vor. XXIX, The Gvzhya-Sitras, Rules of Vedic 

Domestic Ceremonies. 
Part I. Sánkháyana, Asvaláyana, Páraskara, Khádira. Trans- 
lated by Hermann OLDENBERG. Svo, cloth, 125. 6d. 

von. XXX. The Gvzhya-Sitras, Rules of Vedic 

Domestic Ceremonies. 4 
Part II. Gobhila, Hirazyakesin, Apastamba. Translated by 
HERMANN OLDENBERG. Apastamba, Yaga-paribháshá-sáütras. 
Translated by F. Max Miter. 8vo, cloth, 12s. 6d. 
These rules of Domestic Ceremonies describe the home life of the 
ancient Aryas with a completeness and accuracy unmatched zn any 
other literature. Some of these rules have been incorporated in the 
ancient Law-books. 

Vor. XXXI. The Zend-Avesta. 

Part III. The Yasna, Visparad, Afrinagán, Gáhs, and 
Miscellaneous Fragments. Translated by L. H. Mitts. 8vo, 
cloth, 125. 6d. 

Vou. XXXII. Vedic Hymns. 

Translated by F. Max Mürrxm. Part I. 8vo, cloth, 185. 6d, 
[See also Vol. XLVI.] 
VOL. XXXIII. The Minor Law-books. 


Translated by Jurrus Jorrv. Part I. Nárada, Brihaspati. 
8vo, cloth, ros. 6d. 
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Vor. XXXIV. The Vedánta-Sütras, with the Com- 
mentary by .SankaráZárya. Part I. 


Translated by G. TurBAvT. 8vo, cloth, 125. 6d, 
[See also Vols. XXXVIII and XLVIII.] 


VOLS. XXXV AND XXXVI. The Questions of King 
Milinda. 
Translated from the Páli by T. W. Ruvs Davis. 
Part I. 8vo, cloth, ros. 6d. Part II. 8vo, cloth, 125. 6d. 

Vor. XXXVII. Pahlavi Texts. 

i Translated by E. W. Wzsr. Part IV. The Contents of the 
Nasks, as stated in the Eighth and Ninth Books of the 
Dinkard. 15s. 

VOL. XXXVIII. The Vedánta-Sütras. Part II. 8vo, 
cloth, with full Index to both Parts, 12s. 6d. 

Vors. XXXIX AND XL. The Sacred Books of China. 
The Texts of Taoism. Translated by James Lecce. 8vo, 
cloth, 215. 

Vor. XLI. The .Satapatha- Bráhmaza. Part III. 
Translated by Jurrus EcczLING. 8vo, cloth, 125. 6d. 

Vor. XLII. Hymns of the Atharva-veda. 

Translated by M. BLoomrIELD. 8vo, cloth, 215. 

VOL. XLIII. The Satapatha-Bráhmana. 

Translated by Jurus EcceLinG. Part IV. Books VIII, 
IX, and X, 125. 6d. 

Vor. XLIV. The .Satapatha-Dráhmaza. 

Translated by Jurius EcceLinG. Part V. Books XI, XII, 

XIII, and XIV. 185. 6d. 

Vor. XLV. The Gaina-Sútras. 

Translated from Prakz;t, by Hermann JAcosr. Part II. The 
Uttarádhyayana Sfitra, The Sütrakzztánga Sütra. 8vo, cloth, 
125. 6d. 

Vou. XLVI. Vedic Hymns. Part II. Svo, cloth, 145. 

vorn. XLVII. Pahlavi Texts. 

Translated by E. W. West. Part V. Marvels of Zoroas- 
trianism. 8s. 6d. 

Vou. XLVIII. The Vedánta-Sútras, Part III, with 

Rámánuga's Sribháshya. 
Translated by G. TuiBAvT. 8vo, cloth, 255. 

Vou. XLIX. Buddhist Maháyána Texts. Buddha- 
karita, translated by E. B. CoweLL. Sukhávati-vyúha, Vagrakkhe- 
diká, &c., translated by F. Max Mixer. Amitáyur-Dhyána- 
Sfitra, translated by J. Taxaxusu. 8vo, cloth, 125. 6d. 

vou. L. Index to First and Second Series, 7» preparation, 
y 


S RECENT ORIENTAL WORKS. 


ANECDOTA OXONIENSIA. 
ARYAN SERIES. 


Buddhist Texts from Japan. 1. Vagrakkhedika ; The 


Diamond-Cutter. | 
Edited by F. Max MörrEr, M.A. Small 4to, 35. 6d. 


One of the most famous metaphysical treatises of the Maháyána Buddhists. 


Buddhist Texts from Japan. Il. Sukhávati-Vyüha : 
Description of Sukhávat?, the Land of Bliss. 


> 


: 


Edited by F. Max Múzter, M.A., and Busviu Nanjro. With | 


two Appendices: (1) Text and Translation of Sahghavarman's 


Chinese Version of the Poetical Portions of the Sukhávati- . 
Vyúha ; (2) Sanskrit Text of the Smaller Sukhávati-Vyúha. — 


Small 4to, ys. 6d. 


The editio princeps of the Sacred Book of one of the largest and most | 


influential sects of Buddhism, numbering more than ten millions of followers 
in Japan alone. 


Buddhist Texts from Japan. III. The Ancient Palm- 
Leaves containing the Prag#a-Paramita-Hrzdaya- 
Sútra and the Ushnisha-Vigaya-Dharazi. 


Edited by F. Max Miter, M.A., and Bunyru Nanzio, M.A. 


With an Appendix by G. BúnLer, C.I.E. With many Plates. 
Small 4to, ros. 
Contains facsimiles of the oldest Sanskrit MS, at present known. 


Dharma-Samgraha, an Ancient Collection of Buddhist 


Technical Terms. 


Prepared for publication: by Kenjru Kasawara, a Buddhist 


Priest from Japan, and, after his death, edited by F. Max 
MuLLEr and H. Wenzet. Small 4to, 7s. 6d. 
Kátyáyana's Sarvánukramani of the Azgveda. 
With Extracts from Shadgurusishya’s Commentary entitled 
Vedarthadipika. Edited by A. A. Macponett, M.A., Ph.D. 16s. 
The Buddha-Æarita of Asvaghosha. 
Edited, from three MSS., by E. B. CowErr, M.A. 12s. 6d | 
The Mantrapatha, or the Prayer Book of the Apa- 


stambins. 


Edited, together with the Commentary of Haradatta, and 


translated by M. Winternirz, Ph.D. First Part. Introduc- 
tion, Sanskrit Text, Varietas Lectionis, and Appendices. 
Small quarto, ros. 6d. 
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